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INTRODUCTION

One of the most pessimism~inducing studies that
one can engage in is the study of ethies. We spesk more or
less disparagingly of the morality of the ant~hill and the
bee~hive, (to use Bergson's terms).l But what hsve we to
boast about as regards the morality of our own species?
Bergson makes a statement which is most characteristic of
humen reasoning, or at least human rationalization, and
" which lies at the heart of the human ethical problem:
"Let us imagine an ant who is stirred by a gleam of
reflection and thereupon judges she had been wrong
‘to work unremittingly only for others." 2
Her intelligence paralyzes her instincts. She gets

momentarily wise to herself. This ant's judgment, Bergscon

points out, would soeh be silenced and set aside Ey'the‘

1 - H. Bergson, The Two Seurceé of Morality and Religion,
P 17. o ; ,

2 - Ibid, » 17.
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categorical imperative of instinet saying "you must Because
you must." But man does not as a regular thing recognize
such a must. Bergson further points out that "the group-
ings of primitive humanity were certainly nearer the ants
than ours teday.*l But we look upon primitive society with
an eye of pity, indulgence or curiesity precisely because
of its primitiveness. We have enthroned reason, prided
ourselves on evolutienary progress, a part of whieh pro-
gress is tacitly assumed to be the going beyond the moral-
ity of the bee~hive and the ant~-hill,

But, aside from all motive, the fact rgmain@ that in
the bee-hive and fhe ant~hill there is & eooperation of the
part (the indiviéﬁal) in the interest of the whole, the

~whole in turn serving the well=being of the individual. The
problem of ethics on the practical side is to secure such
cooperation and with it mutual consideration, to have the
individual see over against himself and his fellowmen an

"ought to be" which he makes his "ought to de,“zand to seek
such realization without sanctions force or fable being em=

pleyed. The ultimzte vision of philesophy is a state of
afféirs in which the individual achieves his possibility,

1 - Ibid, p 73.

2 = Niecolai Hartmann, Ethics, Vol I p 248,
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but does so with reference to the family, the family with
reference to the state, the state in turn with reference to
humanity. In the case of Comte, total humanity (in a sense
its well=being) is made the object of devotion and supreme
allegiance, where the restraining fact of kind-ness (being
of a kind) shall induce kind-preserving conduct. The vést
array of institutions that humanity today employs to secure
individual deceney and social endeavor and with it a degree
of sltruism, which shall in some measure take the place of
the instinctive cooperation of the ant~hill and the bee-khive,
puts the morality of man to shame before the morality of the
‘ant~-heap. World conditiens today hurl at humanity the
challenge: actualize your ethical potentialities as men and
nations, or perish! Even though we say that the morality of
the ant-heap is not morality in the human sense, it yet re~
‘mains that we humans lack the cooperation of the ant-hill.
The problem of human well=being as it here concerns
us is a two-fold one. There is the problem of visualizing
the well-being of the group and legislating to that énd,
and of acquiring by moral suasion er by veluntary action or
else by force or fable the well-being of the group by ob-
taining the cooperation of the parts for the survival of the

whole., With Plato the state determines the individual snd

as such his politics is prior to his ethics, in fact deter-
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mines his ethies. Aristotle, however, begins with the in~
dividual, asks what man qua man as & political animal ought
to do and be, concerns himself initially with man volunta-
rily actualizing that ought, seeing his personal "eught te
be" (on the basis of his potentialities) over against
society and voluntarily making the “ought to be" his person-
al "ought to do.' His polities is subsequent té &n ascer-
taining of what man the individual ought to be and there~
fore ought to doe

At the heart of the ethies of Aristotle is his doe~-
-trine of the mean. This thesis constitutes a eritique of
-that doetrine. The writer seeks to ascertain the place of
'ihe mean in Aristotle's ethics and in the realm of ethics
ét large, and to determine the merits and defects, the
adequacies and inadequacies and the extent of applicability
ef the doctrine as an aid to conduct. 8Some steps necessary
to make the doctrine more adequate are indicated.

The significance of the mean fluctuates between
well nigh 211 and well nigh nothing. Within the method it~
self and with the field utterly to itself, the significance
of the mean is overwhelming. Viewed in the light of other
systems and in the light of the ends of other systems and

methods, the mean at times comes c¢close to fading into the

realms of the insignificante.
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Any doctrine of ethics is open to the chargé of
being a rationalization to which charge the doctrine of the
mean is open in common with other ethical doctrines. Men
thought long before logic came on the scene. Men asked:
‘What ought we to do? long before ethics as a formal study
came on the scene as an aid to conduct or a clarifier of
the motives or the universals underlying the conduet of
men and women. Logic asks: What are the aniversala of
reasoning that result in valid conclusions? Ethics, in
the case of Aristotle, asks:t What is the universal of eth-
ical conduct?

Paradoxically the mean, concerned as it is with the
avoidance of too much and too little, is operative within =
method which of all others is most inbdanger of going inte
extremes in its claims for itself. Hence we have found it
necessary to conecern ourselves initially with efhieml meth=
cdology and with the methodolegy that employs the mean.
Such consideration is necessary in order to ascertain the
place of the dectrine of the méan in the ethical field as
well as the status of the various methods and doctrines in
ethicse.

Part I is concerned with (1) the most important gge

pects of the doctrine of the mean in its settimg, viz: the

Place of the mean in the method that employs it and the
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status and relation of the various methods; (2) the psy-
chology upon which the doctrine is based; and (3) with
clarifying and establishing the relation of the mean to
virtue, to the individual virtues, and to the telos that
the mean seeks to actualize.

Part II undertakes an analysis of the mean together
with theoretical considerations relative to its utiliza-
tion. The charge of mediecrity (in the sense that the mean
is identical with mediocrity) is refuted, and the status of
the mean as both a mean and an extreme is established. The
matter of the “right rule" for emplqying the mean is clari~
fied and the technique for finding the mean is elaborated.

Part III seeks to demonstrate the manner in which
the doctrine of the mean is an aid te conduct. This see-
tion begins with a consideration of some of the objections
that would rob the mean of its distinctiveness and would
paralyze it as an aid to conduct., A division of actions
and conduct on the basis of the doetrine is undertaken, and
a supplementary list of means is given. The point at which
the doctrine of the mean becomes significant is shown.
Hartmann's attempt to ascribe to the idea of synthesis that

"which Aristotle so strongly felt but was unable to express"

is refuted.

Part IV summarizes what the writer fimds to be the

merits and defects of the doetrine and indicates what he
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concelves must be supplied to make the doectrine more ade~
quate, resulting in an alitered doctrine of the mean, which
can be a greater aid to conduct within the framework of

humanistic ethiese.
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PART I
THE DOCTRINE OF THE MEAN IN ITS SETTING

a - Aristotle's Statement of the Doetrine of the Mean.

Aristotle introduces the dactfine of the mean with
1
the words:

" - matters concerned with conduct and questions of what
is good for us have no fixity, any more than matters of
health. - the agents themselves must in each case con-
sider what is appropriate to the oceasion, as happens
also in the art of medicine or of navigation."

Then follows what we may term the essence of the doctrines

" - it is the nature of such things to be destroyed by
defect and excess, as we see in the case of strength and
of health; both execessive and defective exercise destroys
the strength, and similarly drink or foed which is above
or below a certain amount destroys the health, while that
which is proportionate both produces and increases and
preserves it. So too it is in the case of temperance and

1 - The translated version used throughout is that of W. D.
Ross. See Bibliography. XEthica Nicomachea will here-
after be abbreviated E. N,

8
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courage, and the other virtues . « . temperance and
courage, then, are destroyed by excess and defect and
preserved by the mean." 1

Among other characteristic statements, and state-
ments which will subgequently conecern us, are the follow~-
ings

"In everything that is continuous and divisible it is
possible to take more, less, or an equal amount, and that
either in terms of the thing itself or relatively to us;
and the equal is an intermediate between excess and de-
fect. = by the intermediate relatively to us (I mean)
that whiech is neither too much nor too little -~ and this
is not one nor the same for all. A master of any art
avoids excess and defect, but seeks the intermediate and
chooses this." 2

% -« moral virtue - is concerned with passions and actions,
in which excess is a form of failure, and so is defect,
while the intermediate is praised and is & form of suc=-
cesgeM 3 ‘

# - execess and defect are characteristic of vice, and the
mean of virtue - % 4

# = wirtue, then, is a state of eharacter concermed with
choice, lying in & mean, i.e. the mean relative to us,

this being determined by a2 rational principle, and by that
principle by which the man of practical wisdom would de-
termine its Now it is & mean between two vices, that which
depends on excess and that which depends on defects; and
again it is a mean because the vices respectively fall
short of or exceed what is right in both actioms and pas-
sions, while virtue both finds and chooses that which is
intermediate.* 5

l1 ~-E. N, 1104a 5 to 25.

o
[ |
=
o
| o
[=

»

1106a 25 to 1106b 8.
3 - Ibid, 1106b 25.

4 - Ibid, 1106b 34.

5 - Ibid, 1107a 1 to 5.
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* - fear and confidence and appetite and anger and pity
and in general pleasure and pain may be felt both too
mich and too little - similarly with regard to actions
also there ls excess, defect and the intermediate - " 1

% = = moral virtue is a mean -~ =« it is a mean betweeﬁ
vices, the one involving excess, the other deficiency - -
and - it is such because its character is to aim at what
is intermediate in passions and in actions."

In addition to the foregoing statements pertaining
to the doctrine, it will be found helpful at this stage to
Present a table of the virtues together with the excess
(vice) and defeet (vice) between which each of the virtues

is a mean. We herewith present the table as formmlated by
4
Rosse

s

1 - Ibid, 1106b 18~24.
2 - Ibid, 1109a 20-24,

3 = Among the more relevant statements of Aristotle are
the following additional ones: 1109b 233 1108b 11;
1108a 15, 163 1114b 27; 11061 18=24,

4 -~ W. Do Ross, Aristotle, p 203.
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b - The Place of the Mean in its Method and the Relation

of’the Methods.

In undertaking a critique of Aristotle's doctrine
of the mean it 1s necessary to preface such an endeavor by
establishing the place ef the mean in its ethical method as
well as establishing the status of the different methods
and their relation to each other.

By "method of ethics" we shall.accept and employ the
designation given that term by Sidgwick as “"any rational
precedure by which we determine what individual beings
*ought" or what is "right" for them to do, or to seek to
realize by voluntary actien.*l This involves a method for
ascertaining the ultimate end and also a method for attain-
ing that end.

Instances of the fruitage of such "rational pro-
cedures" are the various systemszof ethies, more specific-
ally, the vmrieﬁs kinds of systems. The methods underlying
the classical systems have been variously named and classi-
fied. Sidgwick reduces them to three, viz: (1) The "In-
tuitional" method (2)"Egoistic Hedonism," which he usually

calls "Egoism" and (3) Universalistic Hedonism, commonly

1l - H. Sidgwick, Methods of Ethies, p 1.

2 = A method is employed to create or build a system. It is
in this semse that the word system will be used,
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called "Utimitmimiém."m But to subsume all methods umder
these three heads makes the manipulation of them cumbersome
by reason of too many suﬁ-métheds. The writer prefers and
will employ the classification and the division of metheds 2

made by Wheelwright in his critical introduction to ethies.
3 4

These are five in number, viz: Hedonism, Naturalism, The
Idea of Duty,5Ratiema1ism,6Hmn&nism.7

Lest it appear in the pages that foellew that toe
great a claim is made either for the method that employs
the mean or for the mesn 1tself, we must initially note that
the methods a1l have a comuon appesl to ressonableness, 50
that an individual who studies each with an unbiased mind.
finds in himself some inclination to each of them in turn.
Thus, bearing in mind the methods in whieh the norms are
operative, one is compelled to agree with Sidgwick when he
- sayst "When 1 am asked, 'Do you not consider it ultimately

reasonable to sesk pleasure and to avoid pain for yeurself?!

- 'Have you not a moral sense?' 'Do you not intuitively pro=-

- H. Sidgw:l@k’ 090 citop 1l.
- Philip Wheelwright, A Critical Introduction to Ethies.

- Ibid, p 67.
Ibid, p 101.
- Ibid, p 130.

- Ibid’ P 163.
- Ibid, p 187.

IR S N RN T
t
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nounce some actions right and others to be wrong?' 'Do you
not acknowledge the general happiness to be a paramount
end?' I answer 'yes' to all these questiens.”l To the fore-
going we add, "Do you not acknowledge the imperative of
avoiding excess and defect?"

To the methods wherein these questions are central,
as well as to the questions themselves, apply Sidgwick's
y@;@s p;eegding the‘abgve quatatign that, “theyware more or
less gatisfactery to the common sense of mankind so long as
they have the field to themselves¢"2 Methodology as applie&
in ethies is concerned with the éuesti@nz What,metheds are
"implieit in our common moeral reasoning®? as Sidgwiek
points out. To the ethical methods and‘their originators
we may apply a paraphrase of Locke's statement relative to
Aristotelian Logicsand says

. God was not so sparing to men as to make them bare~

ly two-legged creatures and left it to Aristotle (or some

other philosepher) to make them moral.

1 - H. Sidgwick, The Methods of Ethics, p 14.
2 - Ibid, p 14.

3 - H.W.B.Joseph, Apn Introduction to Logic, p 3,
"God has not been so sparing to men, to make them bare-
ly two~legged creatures, and left it to Aristotle to
make them rational - - ®
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}But we may likewise paraphrase H. W. B. Joseph's
answer to Lockelby saying:

It is not the business of a method of ethies to
make men moral but rather to teach them in what their being
moral consists,

But each method, in so far as it gives insight into
the nature of morality and the virtues, is to that extent a
means and an aid to the good life, its norm becoming a
gulde to conduct, an aid in determining ome's course in
contemplated experience, or a check upon another system.
Each method shares in & greater or lesser degree in an in-
sdequacy which is inevitable. (Each of the systems can,
however, be spoken of as "adequate® in the sense that they
have been deemed adequate by some.) Methods rationalize
and systematize and classify, in which process there is the
risk of doing violence to the facts. This is inevitable
when we seek to confine something dynamic within static
bounds. Each method is an attempt to capture the‘elusive,
the living, the vital, which refuses to be confined. The
content can be put into varied methodological foerms. It

admits of manipulation by various methods. But tha method

1l - Ibid, p 3. ® - but it is not the business of logic to
- make men rational but rather to teach them in what their
being rational consists - -%
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itself runs the risk of having the status of & myth. No
amount of exactitude or assumed Impersonalism can empley
or create a method and a subsequent gystem of ethies that
has the status of "scientific" as that term is employed in
the captured territory of, Iet us say, chemigtry. There is
wide disagreement as to the methods of aiccounting for the
moral laws and the virtues, but there is almost equally
wide agreement as to the moral laws and the virtues.
Paradoxically, the mean, comcerned as it is with
the avoidance, i.e. the non-participatian‘in. too much or
too little, is at the heart of the method which more so
than any other is by its very nature in danger of going
into excess in its claims for itself. It is the metheod of
humanism. Humanism is characterized by Wheelwright as that
Philosophy which (1) "Does justice to the entire mature and
all the latent possibilities of man" and (2) which is "de~
rived from the nature of man® and is founded "upon an exam~
- instion of human capacities." This method aaks “How far
is it possible to accept the valid insights of each of the
major systems of ethies and integrate them into a theory
which, while reserving a certain unity of outlook, succeeds
in reflecting more adequately the many sidedness of moral

= problems and moral decisions as they occur or are made in

1
real life??

1 - Philip Wheelwright, Op. Cit. p 188.
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: It is under this method that the ethics of Aris-
tg?le fallgf rAr;atetle employs a.ratiehal praeedu:erfer
‘agcertwining both the Fend“ (the general "ought" of man),
and another for actualizing that “ought" in indivi&ual in-
stances. The uhiversal of the acts that further the "ought"
in individual instances is the mean., Such acts in the
majority of cases are means between excess and defecty "in
the majority of cases" being the most that can be said for
it. The practical imperative, the norm of the method, once
the telos is established, is "choose the mean." The mean,
historically, is an ethical norm, is the practical impera~
tive of teleological ethiecs, specifically of the humanistic
method employed by Aristotle. As such it is normative in the
syétem, bidding us what to seek in contemplated experience
and indicating the universal instagced in individual virtues.
To speak of the mean as. a methed would be to confuse the
norm with the method that employs it.

The norm "seek: the mean" in so far as the mean is
the universal of telos=fulfililing conduct, occupies the
Place in the humanistic teleological method of Aristetle;
that the norms "Seek pleasure and avoid pain" occupies in

the hedonistic method; that the norm "Seek and follew what
is natural® occupies in the naturalistic method; that the
norm "Follow the dictates of your moral sense" or "Follow

the dietates preseribed ms right, regardless of personal

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



18

gain or loss" oeeupies in the méthod that makes duty para-
mount; and that the categorical imperative oceupies in the
rationalistic methad of Kant.

A critique of Aristotle's doctrine of the mean be-
comes then a eritique of the mean as the norm, as the prac-
tiecal imperative, within the humanistic teleological ethics
of Aristotle.

¢ - The Ethical Method of Aristotle.

Understanding by "Method of Ethics" the designation
given that term by Sidgwick, viz: as any ratiengl procedure
by which we determine what individual beings "ought" - or
what is "right" for them to do, or to seek, or to realize
by voluntary action, it is apparent that Aristotle's method
invelves a rational proecedure for determining and ascertain-
ing what that "ought® is, and also a rational procedure for
‘azhieving and &ctualizing.that "ought." In the interest of
brevity we shall summarize those two procedures as follows:

The "ought” for man is ascertained by applying the
votentiality-actuality principle to man as of a kind, based
upon mant*s differentia which is found to be reason. Reason
is not merely a quality, but a capacity, a poteatiality, an
ability to act in a certain general way. A life in accord-
ance with reason is thus conceived to be man's function, his

ought, as by analogy the function of the eye is to see and
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that of the ear to hear. The life wc%ﬁ?&iﬁéifé??%%sén when
actualized is denominated well=being. éh%&fééQééé{ultimate
telos.

Examination of individual acts that contribute to
well-being reveals that such are generally means between
excess and defeet on the gquantitative side. Hence the pro=
eedure for actualizing the ultimate ought is that of achiev=
ing conduct such as contributes to well-being. The pro=
cedure for actualizing this kind of conduct is the technigue

for finding the mean.

4 - The Psychology upon which Aristotle's Doctrime of the
Mean is Based. - o
| Aristotle bases his ethies upon human psycholegye.
An inquiry into Aristotle’s psychology must be made in terms
of what Aristotle denominates **”’{,“ which in the various
translations of his ethics‘is loosely called "soul." But
according to the interpretation of Edward M@@re,l "goul" is
| not a true English equivalent, for "90’4” embraces all that
is non-material in man including mind, desire, will, in-
stincts and even life itself. But current usage (according
to Moore) has superimposed upon the word "soul" theological

meanings which are foreign to Aristotle's use of the term.

1 - Bdward Moore, Introduction to Aristotle's Ethics,
P x1vii, Introduction.
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But "soul' also includes and suggests too little, for it
daesslnat mean merely physieal life such as animals and
plants also possess. Plants (for Aristotle) have the nutri-
tive soul; animals possess the nutritive p:-lﬁa the sentient;
man possesses the mutritive soul, plus the sentient, plus
the intelligent, the latter beimg considered the crown and
height of man. The foregoing will Become manifest as we

consider Griffints tabulatien of what he considers "Aris-
1 o
totle*s full analysis of the soul" based uponr De Anima.

"(1) The nutritive part, which is the cause of growth and
decay and reproductiomn. Men and animals share this
with plants.

(2) The part respomsible for sensation and perception.
By this men and animals are distinguished from plants.
Touch is the most universal form of sensation and is
alone present in lower formse From this the other
senses develope

(3) Imagination. This subserves memory and thought.
(4) Desire.
(5) Reasoms This is peculisr to mane.
The secale of being according to these parts is as followst

(1) Plants. They have only the nutritive faculty of soul.
They are statienary. ,

(2) Lower animals. They have the nutritiwe faculty.
. They have perceptien (in the lewest

form, only touch) of which taste is
a specles,
They have pleasure and pain and
therefore appetite.
They have vague sensuazl imagimation.
They are either stationary or with
vague and intermediate movements.

I ="Aristotle*s Poychology of Conduct, pp 20, 21.
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(3) Higher animals. They have perceptien.
They have desire.
They have deliberste imagination.
They have determinate movements.

(4) Man alone has reasom and voluntary recolleetion."

Of the above classification we naote that for gener-
al and practical purposes the diwisian is the three-fold
one: Plants, animals and man. Although Griffin giveg: five
basic divisions and has four levels of beimg, there are
essentially but the three levels of being here indicated.

It must be noted that in addition to the fore-
going &ristotle speaks of "things found in the soul," which
"thimgs" are pertinent to ‘his ethies. These are "passions)
Wfaculties" and "states of cha*racter.“ﬁl |
| A m‘ ,ssim for Aristotle is a pa:rtiwlar manifesta-
tiem of desire. Man is motivated by desire. "In order,
t;;en, to @btain any kind of action whatever iﬁnvlifev there
must be present desire of some kind. Thus it is clear that
a study of man'®s conduct will be ma.iply an :Enciuirykinte the
mature of his desires, (of which desires the passions are
various manifestations), how they arisex, how they are al-
}te;ref&,wand_. how t,,}hey‘ find their way into acti@n.*z De‘qireﬂ ;a
the dymamic and fumdamental element of human _1:“4;!%3_ and activ-
ity. Q A1l of the paésiems are by Aristotle subsumed under

1 - Ariatotle, op Cit. 1105b 20.

2 - 4. K. Griffin, Aristotle's Psycheleg of @omduct, r 21.
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ﬁesire," and»"passiqn" must be taken to include not only
anger but the majority of our emotiong.?l Modern psychology
céyers Aristotle's term “passion“lwith the word "instincts,"
but‘as to what these are and what an instinct is, there ié B
wide disagreement.

By faculty he means that by virtue bf which we are
capable of experiencing the ﬁaséians.z By states ongggg;
acter he means the things by virtue of which we stand well
or mot well with reference to the passi@ns.3 |

The doctrine of the mean is concerned then with the
feelings, passions, ihstincts or impulses innate in man,

-with their suppression or expression and control as they are
aroused by stimuli from without. In the case of some (hun-
ger for instance) they are aroused as the individuél's
vitality is depleted, but aroused still more by the sights
or sound or smells that emanate from or suggest whatever
may satisfy those desires. In still other cases desire may
arise by means of "imagination or conception."4

What then, amccording to Aristotle, sre the passionms

‘with which man is equipped? Ae. K. Griffin seeks to answer

Ibid, p 24. |
Aristotle, Op. Cit. 1105b p 22.

]

Ibid, 1105b p 25.

N .
1

A. K. Griffin, Op. Cit. p 23.
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‘Precisely that question. He both lists and deseribed the

rassions mentioned in the extant works of Aristotle. The
' 1

Iist follows: 2
Appetite, anger, calmness, fear, confidence, emulation,
joy, affection, hate, longing, indignation, envy, malice,
contempt, pity, shame, aesthetic desire for rhythm, desire
to surpass onme's fellows, desire for honor and reputation,
emotion of wonder and the desire to know, desire for
possession, love of one's self, desire for amusement, for
relaxation, for superiority, for the ridiculous, desire
to imitate. '

It is to be assumed that Aristotle would apply the
mean to that entire list of passions, for his table of the
virtues is manifestly inadequate and incomplete. Aristotle's
list of passions and his treatment of "desire" when con=
sidered in the light of modern psycholiogy, is surprisingly
adequate. Instead of "passions" the moderms speak of
ingtinetsys or, when they do not like that word, then in

terms of "#nits" of reaction" or "fundamental desires" or

1 - Ibid, Beginning with page 46 these passions are dis-
cussed in the order given above. Thus appetite is
discussed on page 46, anger on page 49, etc.

2 = Griffin characterizes his volume as "a& presentation of
Aristotle's dispersed statements" on the subjeet, given
in what Griffin thinks is their "due order." (Italics
are mine). But Griffin thinks that had Aristotle
speecifically and exhaustively discussed the psychology
of conduct, a part of which is the listing and treating
of the instinects, there would have been little alteration.
But " -~ he would doubtless have carried the analyses
into greater detail, have removed some of the inconsist-
encies, and also have added - flashes of illiminating in-
sight." Aristotle's Psychology of Conduct, The Preface.
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gimilar terms. But when they come to name such “fundamen~-
tal desires" or "units of reaction® their list ié praeti-
cally identic&l'with.the list of instincts given by others.
‘Aristotle’s "desire" is rebaptized "will" or "will to power"
or "1idido." The foregoing facts are sabstmntiaxed Ey the
paragraphs that follow.

Ze Yo Kuo writes on "*Giving up Instincts in Psy-
ehelmgy“l and is among those who completely denied the ex-
istence of instinets in the hum&nrbeing.” Instead he en~
deavors to explain all human behavier on the basis of
‘innate "units of reaction" which have no inherited relation
to specific stimuli. XKnight Dunlap in writing on "Elements
- of 8cientifie Psychology" substitutes the term "fundamental
kdeaire$f for instinets, and gives a list éf what he regards
as eneh.2

Aristotle's "desire" reappears under new names.

Freud calls it the libide. Schopenhauer names it will,
Adler more specifically calls it the will to power.

1 = Quoted by L. Te. Troland in Fundamentals of Human Mmtiva-
tion, p 47. . .

2 - Ibid, p 47. "Desire for aliment, desire for excretion,
desire for rest, desire for activity, desire for

shelter, desire for conformity, desire for pre~eminence,
desire for progeny, desire for sex gratification."
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1
Among modern lists of instincts we nete the follow-
2
ing among others for comparisen with Aristotle's list:

Decartes recognized six primary passions @s the pri-
mary elements of which all others are compeunds.5

Chadbourne, as quoted by Troland, speaks of a set of
"apﬁetites which are common to men and animals" and of man
és having "instincts leading to progress.“4 w111iam James
gives an imposing éist, which he divides into simple and

: 6
complex instinects, Titchner's list is brief., MNMcDougall

1 - Troland, Op. Cit. P 42, gives the following as a most
general definition of instincts: "An inherited tendeney
to action of a specifie kind, usually set off by a lim~
ited range of stimuli, and having definite survival or
biological value in the struggle for existenee.," This
is for practical purpeses what Aristotle means by
passion.

2 - For Aristotle's list see Thesis, p 2%.

3 - Troland, Ope. Cit. p 23, "Wonder, love, hate, desire, joy
and sadness."

4 - Ibid, p 42. These are "desire for society, desire for
knowledge, for property, for power and esteem, the im=
pulse to confide in others and the disposition to work
for the welfare of posterity."

5 - Ibid, p 48. "Sucking, biting, chewing, licking, grimac-
ing, spitting, clasping, reaching, pointing, imgesting,
crying, smiling, protrudimg lips, turning head aside,
holding head erect, sitting up, standing, locomotien,
climbing, vocalization, etce" The more complex formss:

"imitation, emulation or rivalry, pugnacity, sympathy,
hunting, fear, acquisitiem, constructiveness, play,
ecuriosity, sociakility, secretivemess, cleanliness,
modesty and shame, love, jealousy and parental love."

6 - Ibid, p 42. "fear, love, jealousy, rivalry, curiosity,
Pugnracity, repulsion, self-azbmsement and self-assertion.

%
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‘e@rrelwtes instincts with what he regards as the primary
emgtions.l

The writer concludes that Aristotle's psychology,
on the instinctive side, is of sufficient clarity and ade-
quacy that both his methodology and his terminology canvb@
signifiecantly employed im the kind of ethical inquiry (the
humenistic) in which he employs ite. Man, for Aristotle, is
endowed with desire, whose partial vehicle of expression is
the passions. The passions are thus the raw material of
the human virtues. To the passioms, both as feeling and as
résponse activity, the doectrine of the mean is applied.
This is the special function of reason by virtue of the
possession of which man is umique.

Reaseon is man's differentia. It is the plus which

differentiates man from the plants and animals. This

1 - Tbhid, pp 45, 46. "the instinct of flight and the emo-
tion of fear, the instinct of repulsion and the emotien
of disgust, the instinct eof curiosity and the emotion
of wonder, the instinmct of self-abasement and the emo~
tion of subjection (negative self~feeling), the in-
stimet of self~mssertion and the emotiom of elatiom
(positive self-feeling), the parental imstinect and the
tender emotion, and finally all instinctive agencies
or emotional states which are compounded out of the
above.,! He also speaks of "minor instinets" which hawve
less well-defimed emotionzl sccompaniments. These in-
clude "the instinet of reproduction, the gregarious in-
stinct (whieh involves sympathetic feeling), the in-
stinct of acquisition (leadimg when successful to the
pride of possession), and the instinet of construction."
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differentia is not merely a quality but a capacity, a poten-
tislity, and a tendency to act in a certaim way. The plus
is the character giving differentiation of the species, the
determining factor in ascertaining the status and function
af'man. Reason is man's surplus endowment. A man's reason
applied to the’rest of himself sets man‘ap&rt'framfthe rest
of ereation. -
- Bnt th&sk, then, if we can base the funcpign af man
upon his differentia as regards the rest of animal creation
is putfing the,éuestien_unfa@r&y and is asking too mrmch.
Reason is not considered in disregard of the ether facul-
ties of man. Man is not contrelled by reason alone, fgr
| mants physical nature is basice. Reason is superimposed
upon the nutritive and sensitive. Reéson is not operating
in & wacuum unimpeded, for the nutritive and the sensitive
faculties supply the matter to which reason gives form.
Reason as the climax, height and c:ewn~af man is to direet,
cheek and control‘the directien and use of man's passiens
and thus to actualize the teleology of the individu&l.
Instead of letting an appetite beéome4an end in it~
self, or express itself to the voint of destru@tiveness or
to the exclusion of ether appetites, or possibly te the

detriment of the whole self, reason has as its functiom to

deliberate, to inhibit, to delay, to choose, by virtue of
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which functions reamson is the authoritative element in man.
Man cannot help being man, but he can help bding the kind

- of a moral man that he is, if and when reasson is made auth-
oritative over the passions. Reason enables him to predict
ths congequences of giving reign to his impulses and so en-
ables him to control them at the stage of their formmtion,
enabling him to determine hew sngry he will get or when or
where or at or with whome

Even though it may be said that "Reason meed not be
proud of itself" that "Reasonm worships its own imsginings"
that "Reason is passionamte," it is also true that “Reason

'@mnfvé:ify itself,“llenablim@ z person to ecriticize, evalu-
ate and appraise his conduet and his comclusiens with refer=
ence to the telos of his life. /

If a mant*s actioms are not guided by thoughtful
conclusians, they are then guided by, it may be, inconsid-
erate impulse, unbalanced appetite, caprice, habit, custom,
socizl pressure or the ecircumstance of the moment. Reasom's
function is to forestall the latter alternativesand to
achieve teleological conduct. Reason potentially holds the

reins and is in the saddle in the case of thé animal in mane.

1 - Heneshsw Ward, Builders of Delusion, pp 1 to 47.
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There is then the dymamic human self as the start-
ing point of motion, of life's priﬁmry activities, particu-
larly those econcerned with the preservation of organic man.
The fact that reason is not considered sufficient unto it~
self in ethics is indieated by the fact that habituation
receives well=nigh central place in character development,
To the end that reason may not be thronged and stampeded
by the passions, the passioms themselves mre habituated to
given responses and to set limits of expressiom. Butlen
the other hand, reason determimes the partieular states or
limits of action to which the passions shall be habituated,

man's nature however setting certain limits. Hence Aris-
1
totle says "reason more than anything else is man."

Reason's possibility and potentiality over against impulse,
as well as ita strategy im maintaining teleological con-
duct, is stated concisely in what we may imfer to be one of

Aristotle's off-the~record illustration thereof, as con-
‘ 2
tained in the Magna Moralias

"There are two species of incontinence, ome in the way
of precipitancy and want of foretheught, a kind that
comes on suddenly, (for instance when we see a beamtiful
woman) we are at once affected in some way and from the
affection there ensues an impulse to do something which
perhaps we ought not, - the other a sort of weskness but
attended with reasom, which warns against action . .
One may aveid being affected by fortifying one's self

1 - Aristotle, Op. Cit. 1178a 3.
2 = Aristotle, Magna Moralia, 11 1203b 30,
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before hand with the thought 'there will come a pretty
woman, so one must suppress himself', so that if he has
fortified himself Wefore hand with a& thought of this kind,
he whose incontinence is due to the suddenness of the im=-
pression will not be sffected at all, nor do anything
wrong."

Reason and desiré are not completely dissevered
from nor antagonistic to each other nor independent of each
other. Reason modifies desire, but desiré is basic to rea~
son in the ethical realm. Reasen, though mized with passion
has the faculty of controlling passion according to the
principle of the mean in the interest of well-Being.

Thus Whitehead and Aristotle would agree that the
function of reason is "(i) to live, (ii) to liwe well,
“(iii) to live better. In fact, the art of life is first to
be alive, secondly to be alive in a satisfactory way, and
thirdly to acquire an increase in satisfaction," - - - and
that "the function of reason" is "the promotion of the art
of life.”l

Whitehead stresses the attack upon the environment,
one aspect of the preblem of achieving well-being. Aristotle
in his ethics attacks the problem from within man and is

concerned with reason sublimating, controlling and direct-

ing desire (the passions) with reference to well=being.

o’

1'- Alfred North Whitehead, The Function of Reason, p 5.
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e - The Relation of the Mean to Virtue and to the Virtues,

Since it is in moral virtue that the doetrine of the
mean Iis central, the nature of moral virtue and its relatiom
to intellectual virtues must now be aseertained, Moral vir-
tue for Aristotle is excellence in the realm of our moral
nature. "Arete"lmeans Yexcellence" in all its various
senses and applications.2 It is applied by Aristotle to the
eye, to the flute player, to the musician s well as to all
teleological acts or creations. The arete of each is the
good performance of its function, the “ideal discharge of
_funetien,”sso that "the very charieteei who wins a race may
be said té have shown arete.? There are thus many excell-
ences, i.ee. one of the eye, of the foot, of the teeth etc.
The arete of the flute player is to play the flute well,
that of a soldier to fight well, that of a sheemaker to make
good shoes. And of these various execellences he says
"every'excellenee both brings into good condition the thing
of which it is the excellence and makes the work of that

4
thing be done well.,? There is thus an excellence of our

1 - Arete - transliteration efzJ!T{ » goodness, excellence.
2 = Edward Moore, Op. Cit. Glossary xlix.

3 = G. Barker, Political Thought of Plato and Aristetle,
P 08, ‘ ]

4 - E. Ne 1106a 15.
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rational or intelleetual nature, the diancetic excellences
(virtues), as well as the moral virtues.

The intellectual virtues are five in number: Art is

described as the disposition by‘which we make things by the
aid of a true rule. It is a state concermed with making,
invelving & true course of reasoning. Lack of art is char-
acterized as involving a false course of reasoning.l

Scientifie knowledge proceeding "sometimes by in-

duction and sometimes by'syilegism“ --- "is & state or
2
capacity to demonstrate."

Intuitive reason is the process whereby, after ex-

perience of & certain number of particular instances, the
mind grasps a universal truth which then and afterwards is
seen to be self-evident. Induction in this sense is the
"Aetivity of intuitive rea:son."3

| Practical wigsdom is "true and reasoned state or
capacity to aect with regarxd fo the things that are goed or
bad for man."4 To possess practical wisdom is to possess =
capacity to act with regard to human goeds. Its concern is

the gooﬂ for mane.

-

1 -~ E. No 1140 a X=23,
2 = Ibid, 1139b 31.

3 - W. D. Ross, Aristotle, p 217.
4 - E. Ne 1140 b 5.
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Philosophic wisdom is to "be wise in general," and

is intuitive reason combined with scientific knowledge of
the highest objects. Hence a man may peséess philosophie
wisdom and at the same time be ignorant of what is to his
own advantage, lacking practical wisdom. Such may "know
things that are remarkable, admirable, difficult and divine,
but useless: because it is not human good that they seek."1

If a person has the moral virtues but lacks the
intellectual virtues, (and Aristotle holds that the in-
tellectual virtues can be learned, which statement must dbe
qualified), he will still be a virtuous blunderer. But
having the dionetic virtues but lacking moral virtues, he
8till may be a rogue and a rascal, the more so by reason of
turning his khowledge to unethical ends.

To the dionetie virtues, being thsﬁselves logoi
(laws), the mean does not apply. They are rather used in
ascertaining the mean, once the disposition to ascertain it
is there., Here is an inevitable weakness which makes rea-
soned morality, as opposed to customéry morality, practically
impossible for the rank and file, The rank and file, as a

matter of empirical fact, either do naet or cannot actualize

the intellectual wvirtues in the practical sense, but heed

_either customary morality or the morality presecribed by

1 - Ibid, 1141b 5.
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some semiwdeified leader as in Germany today.

Moral virtue is the excellence of man's moral

nature. Moral virtue is¢
yALLUC 48 oy
(Gepus) A state of character.

(Differentia) It is the disposition to choose the mean
’ 2

(mesotes) relative to us.

"Disposition® is here’used in»the sense of a state
ef character, a customary choice of action or mode of be-
havior. Thus - N -

"virtue is a state of character concerned with choiece,
lying in a mean, i.e. the mean relative to us, this’
being determined by & rational princéiple and by that

principle by which the man of practical wisdom deter-
mines it."

The foregoing must be borne clearly in mind in that}whiqh

is to follow‘if we &re to avold pointless disputation and

criticism. ‘ -
Aristotle gives three marks of virtue all of which

are pe:tinent in hisrsystem:

(a) Moral virtue‘must~have the quality of choosing and seek-

4
ing the intermediate.5

1 - E. ¥, 1106a 10,

2 - Ibid, 1107a 6.
3 - Ibid, 1107a 1.
4 - Ibid, 1106b

5 - Ibid, 1107a 5.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



35

(b) Exnegs and deﬁeqt are characteristie of vice, the choice
of the mean of virﬁue.l 7 - o

(e) Actions, although habitual, must be voluntary to be vir-
tuous,zthe agent both concurring and desiring, and thgﬂ o
ch@ige being in his poﬁer. (An action is”ea;led.comyulsory
without Qualificatian.when.the cause is in the external cir~
cumstances and the agent cgntributes nothing). Man is con~-
side:ed.tq be a beggtter of his action as of children,ﬂb@ing
:gqunsible for both his virtues and his vices, both beingh
iq his pmver.:5 Both vice and vi:tue are qualities, states of
character, dispositioms. Moral virtue is the particular
quality of character which is equivalent to the disposition
tg choose the mesotes and admittinmg of conversion with it,
to wits ’ ’ |

Virtue = a disp@sitien,tq choose the mean, and habitually
choasing it e o sand o« o o v
Aidispositioﬁ t0 choose the mean, and habitually choesing

it = virtue.

It is a symmetrical relation. In 211 cases virtue
is a disposition, a state, a quality concerned with the
choice of the mean. Hence an individual who consistently

chooses and acts on the mean is a virtuous individual.

1 = Ibid, 1106b 30.
2 = Ibid, 1110a 35 ff.
3 - Ibid, 1113b 15.
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?§;§pna;;zing virtue, or using it in the sense of @ person
Qggsgssing it or motivated by it, we must @hgnwggyzhyi;tue
chooses the mean. Butuyhisrrelation is not symmetiical, does
net édmit of conversion. The mean may have been accident-
ally hit upop.‘_Thua as Epimeniées, if he is included in the
"@ll" whom he designates as liars, is then himself a« liar and
@gy ygt accidentally be telling the truth, so the mean may be
chosen or(hit upon and the individual still not be_yirtuoug.
o In the interest of brevity then morgl virtngmgy‘bgld
summarized as being the arete (excellence) of the moral self.
Iﬁs genus is that it is a state of @paractgr, in a sense @&
habit, a Qispositien. Itg differentia thatvit choogses the
ﬁe@n relative to us in respect to the various passions
either by way of feeling or activity, with a further refer-
eﬁee”to time, place and circumstances. Virtue is the state
of character. The virtues (courage, temperance, e;c.) are
?he names given to virtu@*s choice in the ta:iaua<fie1ds of
the ethical realm of discourse. Courage, for instance, is
virtue's choicey is the mean between excess and defect, is
“the virtue" in regard to feelings of fear and confidence.
But what is the end that the mean seeks to actualize? What

1
is the "telos" with reference to which an act is deemed te

-

. , R o

1 - "Telos", transliteration of 7¢A¢s, the completion or ful-
filment of anything, the end or purpose sought, "that on
account of which."
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be a virtue or a vice? This necessitates an examination of

Aristateliah teleoclogy.

f - The Telos that the Mean seeks to Actualize. -
S We mnsﬁﬂénitially note that Aristotle determines the
good for man, not by going beyond man, not by taking ome
phase of human activity by itself, not even by reason itself,
but by a consideration af_man?s tptalﬂnature,lgembining in
proper order the aetiy;ties ofrtge'whals“man under @he auth-
ority of reason. Reason itself must in turn be subjected to
- @ "right rule" which must be out speeial concern in z sub-
seéuent gegtion- ‘ -
"The Nicomachean Ethics begins its induiry into the aim
of human life with a bold sketch of the system of ends.
Thus from the start the problem is put into relation with
Aristotelian teleology as a whole."l | |
~ The foregoing statement needs medifieatian and ex-
planatian. The teleolegy of &ristetl@, as it applies to
-Qtpi@s, is a mat#er of answering the Questien:vwhy? (theﬂ
ultimate "why") of aseertaiﬂing "the end‘or purpose for the
sake of which a thing is don@.“z “The phrase 'for the sake
of ' colnotes both a goal and a highest gozﬂ- whether that

3
be real or apparent." According to Janet the term "final

- W. Jaeger, Aristotle, p 232.

P, Wheelwright - Aristotle, Natural Science -~ Bk 2.

1
2
3 - Ibid, p 26,
4

Paul Janet, Final Causes, p 1 footnote.
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cause" (causa finalis) was introduced into the language
of philosophy by scholasticism.’ “Aristoile never employs
it. He says *the end'!, that 'on account of which' tut
never 'fimal cause'." 7

Hence theHéuestion is: What is the goal and highest
good, the epd, the "that on aceougw of which," that the
mean seeks to aptualize? In seeking the answer thereto,
he is nqtvpraeeeding from some preconceived "end" or goed,
bﬁt he lets the}ngture‘of man determine the end. The
,abﬁse of final causes such as regards man as the center
and end of all creation, is not resorted to. Therebis no
imputing of a."farvthe sake of" to living entities iﬁ their
relation to one another. His position is that as the‘gyg
has a telos, vizs:s to see well, as the practiee_of‘ma&iqip@
has & telos, viz: health, and so in other cases, man alsq
has a functiom, & telos, an ultimate "for the sake of" in
his acts andvconduct.1 There is, in the case of the vital
organs in man, an internal teleology which’make them bqth

ends and means. The telos of an individual organ, when

1 ~-E. N. 1097a 18.
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gghieygd, contributes to the maintenance of the whole as
thé ultimate teles.% ‘ -

Granting tyig internal telaelagy, it is but natural
to ask, what»igvthg telqs,‘the functien, of the whole, i.e.
wfw@sng Ar;stotlswregards_reason as the authoritative ele~
ment in him, and that a life according to reason is the
pamgmtiality thatvman should seek to achieve. It is jag@
here that Aristotle's Ethies stands in relation to Aristo-
tglian teleology as a whole, The telos is m@nfs’excg;l-

ence, man's arete, man's potentiality actualized. The

~

1 - Kant divides finality into two species: internal and
external or relative., Internal finality, i.e. an organ-
ization of the parts in the interest of the preservation
of the whole, he regards as absolute. External finality
is relative, "Finality purely external, that is, the
utility of ome thing for another, is never more than
relative" and "only exists aeccidentally in the thing to
which it is attributed" ~ gquoted by Janet, Final Cauges,
P 332+ Meredith in his translation of Kant's Critique of
Ieleological Judgment uses the terms "intrinsie and ex-
trinsic finality" p24-26. The principle on which the
intrinsic finality of organisms is estimated is that "an
organized natural product is oné in which every part is
reciprocally both end and means. In such a product ne+
thing is in vain, without an end, or to be ascribed to
a blind mechanism of nature.® pp 24-25.

2 = As the eye can be said to have a telos with reference to
itself, as well as with reference to the whole, viz: man,
80 man can be said to have & telos with reference to him-
self as well as with reference to the larger unit with
which individual man is bound up, viz: society. But as
the actualization of the eye's telos with reference teo
itself is also the actualization of its telos with refer-
ence to man, so by analogy the actualization of man's
telos with reference to himself, at the same time in-
volves the actualization of his telos with reference to
society. At least the actualization of the latter is de-
bendent upon the former,
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ggtentiality-actu&lity principle wppliedutovggn<p§ginsjwith ‘
the assumption that man has a teles, a potentiality, based
upon man's nature. We eannct say that”Arisﬁépla has a pre-
conceived end te which alllg;se 1svb§gt,l 3eginning'with,

the asaumptien of potentlality, Aristotle then investigates
the natu;e of man to aseertginnwhax that potentiality (telos,
exnel;epee)‘mgyfbe, and therefore should be. That which is
deemed to be man?s_potentiality'(man's excellence as based
upon anﬂinvestigatien of man's nature) then determines the
mean sought in a given instance.

Using Aristotle's methodology, we begin with the
assumption of potentiality. Then must follow an investiga=-
tion of the mature of man to determine wherein that poten-
tiality consists, in genéral. Then that potentiality must
be envisionmed in the concrete. Next we must ascertain the
acts that contribute to that telos., An act that contributes
to the ultimate telos is then the instrumental teles which
the mean seeks to actualize. By the ﬁnan, then, the indiv-

- 1dual seeks to actualize the instrumental telos which shall
contribute toward actualizinmg the Rltimate telos.

Is it not a false assumption that Aristotle'’s telos
determines the mean? Is it not the other wzy round? We
reiterate: An excellence (as potentiality) is assumed,

based on analegy, comparison and observation., The content

of that excellence (teles) is then obtaimed by studying
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manfswnature. The envisioned content of potential excell-
ence then becomes the goal, the achievementvof which is
squghtg The telos idea is regulative throughout, motivatf
ing the investigation of man's nature, going not to gods or
bessts or fables but to human—kind in determining the speqi-
fic content of the human telos. ance we must say that the
telos, based upon man's‘nature as qf‘a‘kindw determines the
various instances of the imstrumental telos that the mean
seeks to actualize. This makes possible telos~determined
gqnduct as opposed toy, for instance, conduct that is im~
pulse controlled. . 1
Aristotle calls the telos “eydaimoni&,"IWh@se proper
English equivalent (based upon the spirit and tone of Aris~-
totle's ethicé), is "well-being." The Greek terms involves
the concept of well-being, happiness and actualization
of the good. This - WELL~BEING - is the actualization of
the form which is potential to man. Aristotle describes
itMas activity of soul which follows or implies aaraiiqnal
p:inciple,z one part consisting of having such a principle
in the sense of possessing one and exercisingrthought and the

other in the sense of being obedient thereto?. . in a complete

N ' N4
"Bydaimonia" - transliteration of 636\1’"°’/“
- E. N. 1098a 8,

Ibid, 1098z 20.

-~ i.e. Both knowing and doing, as opposed to unutilized
knowledge.

B o oo
'
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life « « the individual possessing a share of this world's
g@ﬂds. Aristotle gives it the following characterization
and delimitatien:l 4
EYDAIMONIA (Well=being ~ happiness)
is chqsen for the sake of nothing other than itself:
is good in itself: '
it makes 1ife desirable and lacking in nothing;
is something selfwsufficient and final and is the end
ef actien.
He who possesses it:
lives well and does well, for it is a good life and
good actionjhas activity of soul in accord with
perfect virtue. |
Eydaimonia is:
not honor, for honor is, strictly spesking, & means;
not wirtue, for virtue is compatible with being asleep
or with life~long inactivity;
not pursuit of wealth, for that too is for the sake of
something else;
not pleasure or reason, for they too are for the sake
of something elses
not the life of perceptiom, nutrition or growth, for

that would leave man unsatigfied.

|

1 ~ Based upon E. N. 1095a 13 to 1103a 10,
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Well-being in the Aristotelian sense is a life of
activity in accord with virtue, the individual both poss-
essing and fellowing & rational principle. It is the pro-
cess of‘achiewing (eventually the achieved staie), the end,
that is potential gnd natural to him, his wh01e st1 being
taken into consideration. As in religion, thé éoneern is

that man shall serve God in and through whatever his work
or profession may be, so here the concern is that reason's
dictate (a rational principle) be fellewed in and through
all our activities, as well as determining what activities
shall or shall not Be followed. Man's function is attained
when this 1s actualized. Reason, as the authority in man,
uses the passions, not as ends in themselves but as instru-
mental ends, bending, subjﬁgating and sublimating them as
the instrumental telos, as determined by the ultimate teles,
may prescribe. The whole soul is to be under its direction.
It is important to note, however, that he considers the
possession of some measure of worldly presperity, which
latter he regards as proper equipment, a part of well-being.

1l
Resumes: Wellw=being is the telos of man. It is that which

determines the various amets that the memn seeks to amctualize.

1 - The fact that Aristotle's mean is telos-determined, and
that the telos is the fruitage of the actuality-poten-
tiality principle as applied to man, and that the func~
tion of the mean is to deal with the teleological
nature of human conduct, is frequently lost sight of by
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Well=being consists in a life of activity in amecord with
virtue, lived in society, the whole life-expectancy span
being taken into consideration, and having some measﬁre of
material prosperity by way of equipment. The telos~idea is
regulative,s The idea motivates the search for its own con-
tent, studieé man's nature to discover his potentiality,
and then has that potentiality (concretely envisioned) de-
termine the instrumental telos which latter the mean seeks

té;actualize;

the writers of histories of philosophy. They speak super-
ficlally of a "golden mean," but lose sight of the mean's
cennection with the telos, that it is the telos which
gives the mean its significance.

Thus B. A. G+ Fuller generalizes away this important fact
by sayimgs "Right conduct is just enough, wrong conduct is
too much or too little of & given function. This is the
famous Aristotelian doctrine of virtue as the %golden

" mean'."(History of Philosophy, P 164). He ignores the
telos. He statess "Indeed, it takes great imtelligence and
great excellence to hit it exactly" - and yet ignores that
by reason of which the mean in & given case IS the mean.
A+ K. Rogers equally vaguely states: "An impulse has in it

- the possibility of givimg rise to a virtue by taking the
middle course between excess and deficiency."(Students
History of Philesophy, PP 114,115). The mean =8 the quan-
titative aspeet of the telos~fulfilling is lost sight of.
Even Windelband (who cannot be charged with superficial-
ity), characterizes the mean as being "The general prin-
ciple - that rational insight always finds the right mean
between the unreasonable extremes to whiech the natural
impulsive life leads." (Hlstory of Philosophy, p 352) But
why "unreasomable extremes?" It is from the viewpeint of
the speeifie telos and with reference to it, that = mean
is characterized as the "right mean," which fact he does
not bring out.,
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PART II

ANALYSIS OF ARISTOTLE'S MEAN
AND THE METHOD OF ITS EMPLOYMENT

a - Analysis’of Aristotle'vaean.

| An aﬁélysis of Aristotle's mean herewith follows.
Avstudy of Aristotle's wvarious statements of the doctrine,
together'with the table of the virtues, leads us to give
the following definition of a mean in the Aristotelian
senses
A mean in the realm of moral virtue is:

(Genus) That point, degree, amount or intensity in a
passion, either as feeling or response activitye

(Differentia) which, (on the quantitative side) by
‘avoiding excess and defect, actualizes an envisiqneérin-
strumental telos, as determined by man's ultimate telos,

well~being. The category of quantity is applied te the

Pagsion or its response activity,

45
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The "ought" of the method of Aristotle is gbviously
teles-fulfillingvactivity. "I eught to engage in such
acts and conduct as contribute to my wellébeingﬁz But
what is the nature of such acts? What have such amects in
common? What formula is there for actualizing such con=
duct? Such scts and conduct, i.e. virtues, are means be~-
tween excess and defect. Thus the "ought" of the five
classical methods (using Wheelwright's classification)
are as followss
The ought of Hedonism: Pleasure bringing asctivity

: ‘The ought of Deontology: Duty fulfilling activity
The ought of Rationalism: Consistent activity (admitting
of universalizatien)
The ought of Naturalism: Life-sugmenting sctivity (beth
length and fullness)
The ought of Aristotle's Humanisme
Telog~fulfilling activity

With the foregoing in mimd, Aristotle's method (with-
in the larger method of humsnism) is unique in that it
applies the category of quantity or degree to the impulses
and activities of man, and claims to have found and that
It seeks to demonstrate, the quantitative universsal in
telos~£u1filling activity. A telos~fulfilling activity,
for Aristotle, is an instance of the quantitative mean as

a unﬁyersal. Telos=-fulfilling conduct as the ought of the
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method fades into the background and the mean rises to
the promimence that the respective norm occupies in the
other methods. "If it is a virtue, it is a mean" is the
impression left. But a mean between what? The ready an-
swer is: A mean between two vices or between excess and
defect, or between too much or too little, as is to be
expected by a study of the Aristotle statement of the
doetrine. But what is the significance of excess and
defect, and just why should or does a virtue happen to
lie between them, 1f indeed it can be said to do so?

If a virtue lies between excess and defeect, we must ask:
Excess and defect of what? The reply: Excess and defect,
quantitatively considered, of the particular passion or
of the activity which is its éxpresai@m. Each passion has
a range of potential intensity eor degree as regards the
passion as feeling, and likewise a range of potentiality

as applying to its expression. We may indicate this as

followss

' 4 Minimum
Maximumy__a b ¢ M--N d e f£f g b i v or ome
or all - ‘Passivity

Let the lime X - Y represent the full range of possi-
bility quantitatively considered, in the feeling or re=
ponse activity of & passion, the minimum and msximum

limits s well as the point of passivitye.
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Point X represents the maximum in degree, amount,
intensity; all, domplete affirmation, in short the mgximum
extreme,

Point Y represents the extreme minimum in degree,
amount, or intensity, the least that can be felt or ex~-
pressed, or it may be complete negation, none, zero, abso-
lute suppression.

The range of possibility, theh, in between &ll and
none, between complete affirmation and complete negation,
between maximum expression and complete suppression. Some~-
where in the potentiality range between X and Y is the
point or region where, on a given occasion, that passion is
contributory to well=being. Let us say that the situation
calls forth anger. The occasion or event may be sufficient-
ly provocative to have the anger rise in inﬁensity of feel-
ing to the point X. But there reason steps in, checks, im=~
redes, and controls the feeling as well as the expression
of the anger. Reason finds point X to be too much, to be
an excess. The ocecaslon is not worth it. However the oc-
casion is sufficiently grievous that point Y would be eqmal-
ly bad, because the occasion calls forth anger en the part
of man gua man in that kind of a‘situazien. Point Y would
be defect on the occasions In like manner points a, b and
¢ are too muche. Points d,e,f and g are inauffieiént. But

between ¢ and d, in the area M - « -~ N as an approximation,
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lies the particular degree or "amount" of anger that the
eccasion calls for with.reference to the man's telos.
Hence it is more correct to say that a virtue (quantita-
tively) is a mean between what on & particular occasion for
a particular agent is & quantitative range of excess and &
range of defect. When so stated and understood a virtue
does not have the artificial appearance it does when it is
simply asserted that a virtue lies between two vices, or is
flanked by two vices, or as if two vices embraced an honor-
ifie term, or as if two negatives (non-values) in synthesis
yielded & value. Both extremes (excess and defect) are too
much or too little and therefore the choice of them is a
vice on a particular occasion. The mean is the point which
avoids them both and is unique. In the potentiality line
gbove, d or f or a may be the mean on another occasiomn,
under other circumstances. |

The individual passionﬁl are in each case the raw
materiwl of the virtues. It is by means of them, and by
finding the mean in them that reason seeks to reaiize it=-
self, to go from potentimlity to actuality. Aristetie's
Procedure is to mpply the category of quantity to the im-

pulse, singly considered, on each occasion. Of syntheéia

1 - A. K. Griffin, Op., Cit. pp 20, 21.
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or harmony or proportion there is for him no question. The
disgram on the preceeding page exhibits and portrays the
mean according to Aristotle, of which the explanations by
the various cemmentators are but characterizations, in some
instances misrepresantazians. |
Wheelwright identifies the mean with excellent man-~
ner of control af the passions, and warns that the mean is

no simple formula, but he throws no further light upen the
mean.l

Griffin identifies the mean with "conduect that
shriﬁks from exeesaes," and characterizes Aristotlet's view
of conduct as being thoroughly biological, as based upen
the realization of man's kinship with the brutes and of the
kinship of man's conduct with the conduct of the brute.
But he points out that men do not do consciously what the
brutes do unconsciously, but must apply reason in their
conduct and must have "the wish to realize this reason in
e@nduet.”z

G« R. G. Mure more precisely characterizes a right

o~

action as lying "between all degrees of excessive feeling

1 - P. Wheelwright, A Critical Introduction to Ethiecs,
p 205 ff. 4

2 - AJX.Griffin, Op.Cit. p 126. "Virtue, it appears, is ex~-
hibited in a course of conduet which shrinks from excess
and follows z mean path traced out for it by reasonm, in

places called right reason, which proves to be practi-
cal wisdom,"
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andryespense in one direetion-and all degrees of corres-
ponding defeet in the other,?li‘ 7 N

Grant,_in his commgntgry on &ristetle, sees in the
mean chigfly an instance of the application of the Pythag-
orean idea of the goed as limit and of evil as the unlim-
iﬁe&.? He sees the mean to be to and in moral virtue what
‘measure is in the realm of art. As such, a mean is "no
mere negative principle, not the mere avoiding of ex&remes,
but rather the realization of a law."3 The agent seeks to
realize something positive the realization of which re-
quires avqidwnce only as a negative aspect. The unlimited
in the Pythagorean sense is the passion, over agginst»a
given situation. (But "the unmeasured, uncontrolled" is
more appropriaie than the term unlimited, when used zpart
from Pythagorean terminology). The mean is the limit im=

posed upon this unliﬁite&.by reason, and which achieves

T

l - ﬁ.Ronmure, Aristctle’ P 141.

2 - 8ir A. Grant, Ethics of Aristotle, Vol I pp 252,253.
"Aristotle's principle contains something more -~ it is
not a mere application of the doc¢trine of moderation
to the subject matter of the various separate virtues.
- = For here we are taken back to associations of the
Pythagorean philosophy and to the prineiple that evil
is of the nature of the infinite and good of the
finite." ‘

3 - Ibid, p 257.
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the uniqueness of being distinct in itself, partic#pating
in neither excess,nor defect. It is something positive, as
is beauty in art, or as in ripeness in fruit, as is "done"
in baking, and as Grant points out "It does not derogate
from a beautiful form, that more or 1ess should spoil it."1

Underlying the dpetrine of the mean is the assump-
tion that the category of gquantity or degree can be signifi-
gaptly applied to impulse both as to feeling and to express-
iqg"”But we are here concerned with a single state or
ggtivity, and therein the analogy to art breaks down. In
the<¢ase of anger the concern is the avoidance of too much
or too little of that single impulse. In the case of a
work of art the too much or too little is a matter of (im
the case of the human figure) too much arm, too much nose,
too little this or that, aside and apart from motive.

Crude as the foregoing sounds, the fact remains that
in a completed work of art any enlargement or reduction in
size of any part of the figure will spoil»the whole. Beauty
is the single thiﬁg achieved. Between the beautiful head
and the beautiful shoulder there must likewise be propor-

tion. An unduly large but beautiful head upon small but

beautiful shoulders would result in a non-=beautiful bust.

1 - Ibid, p 260.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



53

Aristetle's'yixtuouswman‘is concerned with choosing
the mean in the exp;gssien‘qf each of the passions as occa-
s;on calls them forth, believing that a man so habituatgd
will agtualige and achieve well=being, and that»ths‘yirtuea
will not conflict, since each is called forth singly.

B Aristotle is not concerned with, let us say honesty,
truthfulness, anger and liberality, all at the same static
moment, (as there are many factc:s that need’pe in proper-
tion at a given moment in a statie work of art), but he is
concerned with thg_quantitative mean in each impulse as it
singly arises, assuming that they arise singly. His vir-
tuous man is habituated to the choice of the mean in what-
ever activities he engages or in the impulse responses that
he expresses. Thus in a virtuous individual, each passion
is potentially limited by the teles, but actually limited
as occasion calls them forth. »

An act which is a mean itself "exhibits the law of
beauty.”l But when we come to resolve it into its elements
and constituents, we are engaging;in’a_post-mortem Proce-
dure, having to do with the corpse of a virtue after the
life and spirit are gone. "Resolve," says Grant, "a vir-

tuous act into the passions and some quantitative law, and

it seems to be rather destroyed than analyzed; though, after

1 - Ibid, Vol. I, p 261.
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a}l,wwhat was there else that it could be resolved intoe?

/ 4@ g@t of brayery seems beautiful.and nobles bu; when we
reduce this to a balance between Instincts of fear and
self-confidence, the glery of it is gone., This is because
the form is everything, and the matter is nothing; and yet
the form, without the»matter as its exponent, has no exist-
ence."1 But invsg saying the thigg itself still eludes us.
Grant_reali;es this when he repeatedly refers to virtues as
ipsyancgs of "beagty in action." But however we may"intgxf
pret virtue, we continue to be confronted with.the»q@ubb@rn
facts thats "- moral virtue - is concerned with passiens
and actions, and in these there is excess, defect and the
intermediate,zand excess is a form of failure, and so is
defect, while the intermediate is praised #&n¢ is a form of
suoaess,sand the @apacity tg react emotionally is, as
Hartmann ppints out, m.presupposition of virtae.4

Hence the mean, In so far as it can be Ychosen" is

a device whereby (negatively) the agent, in choosing it,

1 - Ibid, p 261.

2 = E, No 1106b 16.

omssiuens

5 - Ibid, 1106bL 24.

4 - N. Hartmann, Ops Cit. Vol. 2, D 414.
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avoids and prevents failure, apd (positively)‘wh;qh in
choosing achieves the virtues that are means to the ultimate
end: well—being;l Thus considered, the mean as mes@;es be~
twggnvext:ames, each of which are teleologically bhad "‘- 15,
a scientific formula, Which deseribes the virtueusnéhaxaeter
inupelation to the difficulties'which_su:rpund it in};ts
'struggle for exigtenceﬂ. It describes virtue, as the Dar-
winian theory describes the foms of vegetable and animal
life. - - 'If virtue is to be realized, such and suech ex-
fremeS'must be avoided': so Darwinism ~ 'If the butterfly
is to live, it must have such and such spmta'.@g

According to him we must then regard the mean a&s an
attempt at a sclentific statement of the material content

3
ef a virtue, however with the proviso that virtue does not

1 ~J. Ase Stewart, Notes on the Nicomachean Ethics,Vol. I,
P 195. "When an insect escapes eapture by resembling the
color of the leaves or bark on which it lives, its de-
velopment of that particular shade of coler and no other,
has as much right to be described as an observance of
the mean as the temperance which protects the citizen
from extremes disastrous to himself and others."

2 - Ibid, p 209.

3 - Ibid, p 209. "Regarded scientifically, then, as a form
constituted in a certain way out of certain elements,
Virtue is a mean suggesting Extremes. The Extremes rep-

resent the prevalence of that matter which Virtue reduces
to form; and a scientifiec account of Virtue must describe
the manner in which it accomplishes this achievement.
But the achievement itself is not the manner of its
accomplishment. So Phidias, in executing his work must
be alive to all the various treacheries of his material

_.. and subjeeti;but when the work is finished,it stands a God%
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admi§ of gcientifi@ formulation, and cannot be reduced to
figures even}as_reg&rds its material. (We cannot speak of
pounds or feet or measure}ef say anger or coursage). |

W. D. Ross characterizes the doctrine of the mean
ass "»j»in effeetAa protest against the ascetie, Magiehaean
view which condemns all natural impulses, and eéually‘ "
against the naturalistic view which elevates them above crit-
igism,and adopts them as the guide for 1ife.’ None gf.phgm
is good and none bad in itself; there is a right amount of -
each, & right time, a right manners rightﬁabjectglfe; each}"
(but he is doubtful if the doctrime of the mean is "the
correet way of expressing this sane and true view." These
and other objegtions must be congiderea later). Ross's posi-
tive contribution to the exposition of the doctrine of the
mean is‘invhis cha:acterization of the mean gs dezling with
the_quantitative side of good action, quality resting on
quantify.z »

For the mean as the quantitative aspect of»yi:?ues
K(gyep though matters concerned w ith conduct have”normnrg
fixity than matters of h.ea:lth),3 there remains this to be

salds. "That it is the nature of such things to be destroyed
by exeess and defeect, as we see in the case of strength

1 - W. D. Ross, Aristotle, p 195.
2 - Ibid, p 196.
3 - E. No 1104a 5.
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and of health; both excessive and defective exercise

destroy the strength, and similarly drink or food

which is above or below a certain amount destroy the

health, while that which is proportional both pro-

duces and increases and preserves it. So too it is

in the case of temperance and courage and the other

virtues. They are destroyed by excess and defect

and preggrve@,by the mean." 1

4 This is the factual challenge to seek the mean. On

the basis ef the Aristotelian table of the virtues as lying
between eijrex_z;es ‘th‘e challenge can be thus givent

- The physical and mental anguish, as well as the
“dig-easg" eccasiongd by gluttony, resulting, it may be, in
go@t_pr pbesity on the one handj the pangs of hunger er
Fhirs?, or the»weakneés caused by malnutrition on ﬁhg @ther;
the condemnation by himself and others of rashness or cow-
ardice; the plight of the prodigal, the contempt eccasioned
by stinginess; the folly of buffoonery,_the»painfulnnss of
boorishness, these and all,such,constitute the practical
imperative to seek the quantitative mean in the expression of
the feelings or actions that the particular occasion calls
forth, by avoiding a quaatitative too much or too little, as
well as the imperative to a perpetual habituation to the
mean.

Aristotle¥s man is a dynamic being, equipped with a

set of instincts which are set off or stimulated to action

1 -J. A. Stewart, Op. Cit. Vol. I, p 209.
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by varipus stimuli, either from without or from within.
?h@se“are ngithgr morally good nor bad. Each is on occar
gign ugeful.” The expression of any one of them must be
qqntrq;led by_:gason in the interest of the whole man, pet
only in the interest of his self-preservation but of his
well-being. Aristotle’s doctrine implies that any one |
pggaianvcan be“checked or increased to the telOSffglfil;ing
poigﬁ}or‘degree; that a greatly aroused 1ntensi§y‘qan‘bg:_ )
éq;igfied by increased duration; that desire can be directed
through dome other instinet without the conduct becoming
anti-teleological. o ’ -

In so far as man is equipped with these passions,
and in so fai as these are singly aroused, and in so far
as desire ean be snblimate&,among the impuises (a single
impulse being controlled with reference to his telos) in
so far thevdoat:ine of the mean is significant. The-mean
is a suitable quantity, linked up with and chosen by a
cigg:ljity (the state of character of the individual). A

degree in quantity a&lters the quality.
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b - The Mean both & Mean and an Extreme.
Moral Virtue is:
(Genus) A state of character.l
(Differentia) It is a disposition to choose the mean
(mesotes) relative to us.2> B -
Moral virtue is a quality of character concerned
with quantitatively right action or feelﬁng, & quality con-
cerned with the choice of the mean. | -
" = in respect of its substance and the definmition
which states its essence virtue is a mean, with
regard to what is best and right an extreme." 3
- & mean, as the choice of & virtuous individual, is
(quantitatively) a mean, but qualitatively (from the view-
poimt of the good and the best) it is an extreme, i.e. it
is the best there is. |
Unless this be noted, we are liable to 1dentify
virtue itself with mediocrity, with "being average," with
& not too much, with itself being a mean instead of a state

of character whichvchoeses the mean. To this point Niecolai

Hartmann speakss

1 - E. N. 1106a 10.
2 - Ibid, 1107a 6.

3 - Ibid, 1107a 5=8, also quoted by N. Hartmann, Op. Cit.,
Vol. 2, p 255.
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"It is - absurd that a further enhancement of a moral
good should lead back to a vice, even if to another one
than that above which it rose as an opposite. Rather
it is evident that & virtue can be augmented in itself,
without ever losing its distinctive value, that is, that
its quality is absolute and is an axioleogical extreme.
Self control, bravery, justice, taken as values, (as
gtates of character) have no upper limit at all. It is
impossible to transcend them. 1

By way of comment on E. N, 1107a 5=8 (quoted above) Hart-
mann addss

"Here it is clearly stated that virtue is zlways at the
gsame time both a mean and an extreme, but in different
connections. In every virtue two points of view stand
aver against each other, one ontological which refers to
the existential form of the conduct, we might say, the
material of the value, and one axiolegical, which con-
cerns the valuational gquality itself. In the sense of
the latter virtue is an extreme; in the sense of the
former a meazne. This affirms unequivocally that as an
ethical value it is something absolute, beyonmd whiech
there can be no *"too much.' It is a mean only according
to existential reality." 2

He here confuses viptue with the quantity that
virtue chooses. The quantity that virtue chooses is a mean.
This mean quantity is the best with reference to the telos.
But this may still be chosen and the agent not be virtuous.

Hartmannvrep:gduaes the dimgram of M. V. Kohoutek
in which the horiz¢nfa1 line represents the quantitstive and

the vertical line the axiological dimension. The essence of

the arete imheres in its double position as a horizontal

1 - N. Hartmann, Op. Cit. Vol 2, p 254.
2 - Ibid, Vol. 2 p 256.
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mesotes and awvertiaal extreme. The diagram is herewith
.
reproduced.

excess mean ; defect
O0f this diagram Hartmann says: "The essence of
- » as Aristotle understands it, inheres in its double

position as amzrotns (mean) in the first (horizontal) and
as mniﬁrétﬂsr (ext;eme) in the latter (the vertiga;_;ins)'
and "It is to be understood that acéor&ing to Aristotle
tpere is no passing beyonﬁ.aféf{lin a further enhancement
9? the valuational quality of right conduct. For the ex-
tension of the curve canmot rise above its culminating
point, but can only fall.“l

Hartmann's contention is true as far as the mater-
ial content of virtue is concerned. As regards the mater-
ial content, any extension of the curve (movement tg the
right or the left) can only lead into excess oxr defect.
But of virtue itself (as & state of character) there can be

definite enhancement. The asgent may have been content to

avoid excess only in so far as it would not denominate him

as a gluttonous man, from an imperfeet motive. Virtue can

be improved upon. As there can be an enhancement of

l - Ibid, Vol. 2, p 256.

——————
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sourness, sweetngss, blaqkpesa or uglipess, so there can
be an'enhancgment of gracieusness»qr courage or temperance,
or as the case maymbef In k;gd, the virtues are "the best
there is.? The;g is_nggp'bgttgr, except anmd unleés it be u
an enhancement of the kind itself. The virtues are extreme
in kinde The quantitative mean is likewise an extreme, in
ggufa; as it is quaptitatiwely the best there ia, vith B
reference to & given end, but with the difference that_thare
is no passimg beyond the apex of the parabola, mo rising
ah@ve its culminaxing‘point. o

The diagram thus rightly depicts the quantitative
mesn as the extreme quantitative value with reference te

| an instrumentalAtelos‘in a given single situstion. 3But vir-

tue as a state of character can not be thus depicted. If
virtue were of suehhabsolute exactness, then no mortal
w¢uld’gxigt who could be denominated virtuous. But by com=
mon consent some individuals are denominated as being more
virtuous than others, and, with a full Qonsqiousness of moral
imperfection, some individuals are nevertheless denominated
as being virtuous. ) ‘

Virtue (on the Quantitative side) is a mean between
extremes. But that same quantitative mean is the most

valuable quantity, the most suitable quantity, for the pur-

pose in hand and the end sought.

P
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But virtue itself is on occasion referred to as &
mean between two vices, thuss

"Virtue - is a mean between two vices, that which

depends upon an excess and that whieh depends on

defect.® 1

Here ﬂvirtue," in the sense of "a virtue" is itself
spoken of as a mean. -
~ This matter will, we think, be clarified by referr-
;qgfto the diggram on page 46, In this diagram point M-N
is the mean between X and Y. But the quantity M-N is the
g@?t’valuable, ugeful, and therefore the requi;g@iéngntity
far’the‘purpose in mind, to mctualize the end sought. Its
ygluational.quality is higher than any other éuantity or
degree in the entire range of coneeivable‘quantity. Range
X to ¢ is excess« Range d to Y is defect.

But virtue is a state of character that choeses the
mean in the various instinets or activities. The person
hab;tuglly'choosing excess has & name, is called by a derag-
atory term. If the subjeect matier is the sense of humor,
the person habitually choosing excess is called a buffoon.
He who here chooses defeet is called an austere persqq;m_But
he who chooses the mean is called ready-witted. It is in

the sense of being concerned with the choice of the mean

between excess and defect, that virtue Etself may be called

l ~B. Ne 11078 3.
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a mean, - even as the virtues lie between excess and defect
in the diagram above.

‘Referring to the diagram.above, in any given in-
stinct or activity, the individual who habitually chooses X
or a or B - or - Y or e or g is called by a name signifying
gddietion to a vice. Thust

The Choice of Excess

Subject Vice of Excess Denomination of Agent

Feﬁm » Cowardice A cowa:g
Spending of money Prodigality Spendthrift
Shame Bashfulness A bashful person

The Choice of Defect

Subject Vice of Defect Denomination of Agent

Fear Rashness A rash person
Spending of money Stinginess A stingy person

Shame Shamelessness A shameless person

A Virtue in a Sense a Mean

Subject | Excess The Mesn Defect
Fear Cowardice Courage Rashness

Spending of money Prodigality Liberality Stinginess

Shame Bashfulness Mbdesty : Shamelessness
The above tables together with the diagram manifest

Qengluaively the sense in which a virtue can be said to be

itself a mean, viz: as the name for virtue operative in
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cheoging the mean in a given field, but not in the sense of

identifying the mean with mediocrity.

c_- The Right Rule for Employing the Mean.

A person believing himself to have attained some
degree of\clarityﬁandvfinality in the matter of the mean is
at}this’stage conf:ontedjwith facts that are disillnsigning.
For at this stage complications of a serlous nature set in.
For, as indicated earlier, virtue is a state of character

“\concerned with.choosing the‘mean relative to uss
" « this being determined by a rational prinéiple, and
by that principle by which the man of practical wisdom
would determine it." 1
- ’So we have now, not a mathematical mean, but & mean
relative to us, which may vary with different agents ip'the
same situation as well as with the same agent inAdiffexegt
vgituations, the mean in each case to be determined by the
rude (10303)?that is followed. It is imsufficient to say
that reason chooses the mean or that the exaltatiqn‘pf res-
son is peculiar to Aristotle's method. Reason itself, far

Aristotle, has a "rule" or "right rule" which functions
alongside of the mean, and by which reason itself is to be
gufded.3 What may this right rule be? Here the darkness

1 ~-X%. N. 1107a 1~5. H
) I 4
2 = "Logos," transliteration of XoYes,

3 » B. . N. 1107a 1-5.
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deepens. Aristptle has as thevggrdinalwteney'af his system
that reason iérthghgqth@:itgtive’p:?neiple in man and hence
is man's differentia. But each method and system of ethics
tacitly lays claim to being reasonable and to beimg the pro-
duct of reasoﬂQ< Each considers its method of ascertaining
the sﬁmmum bonum, as well as its method of actualizing it,
a3 beihg Yaccording to reason." Thus we may say "It is
reasonable that pain be avoided and pleasure chosen," or
that we follow what’is natural" or "that we follow the die-
iates of our moral sense regardless 6f personal gain or

10ss" or "that we universalize ourselves" or that we engage
in telaﬁ~fu1filling conduct. Each is reasonable, each is
ascertained by reason, each require reason for its actualiz-
ation.

Accordingly it is not in reggrd to temperance, as
R@sslthinks, but rather in regard to the logeos, the right
ruis, that is to function aléng with the mean, that the mean
comes closest to making its exit into the realm of the insig-
nificant. TFor obvieusly, the mean chosen or sought depends
upon the rule emplayed and if there be disagreement as to
the right rule, or as to the representative wise-man exem-

plifying the right rule (and individuals are too frequently

thua honored only after they are dead) there is not even a

1l - W. D. Ross, Op. Cit. p 207.
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remote probability of a general agreement as to the content
ef the virtues, not even for similar persons under similar
circumstances. It depends upon their having the same "rule),
even granting that they are virtuous individuals. ”

The norm of hedonism is regarded by some as the

| right rule in ethieal caleculation in whieh case we could
say;: "lying in a mean as between the two 6uter 11mits of
possibility is a point which, upon the application of the
hedonistic e¢zlculus, will be f ound to yield the maximum of
pleasure. Any movement to the right or to the left will
immediately enter the realm of excess or defect, will dim-
inish the pleasure and enter the realm of pain.® The hedon-
istic calculus would then be the technique for éscertaining
the mean. The tenets of hedonism would be the rule for
guiding reason. The mean could egually significantly be
spoken of as the mean of hedonism.

Hence it would appear that iﬁ is not the mean which
is alone of importance, even granting the telos, btut the |
mean plus the right rule, together with the disposition to
emplay it. The telos of a aingle act must first be visual-~
ized and a stable character must have been formed. It is
only after the ought that contributes to the telos has been
ascertained in a particular case, that the mean becomes

significant. It is the right rule that determines the ought,
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which sets the goal. Then by aid of the mean we seek to
aétualize that goal, that ought. The miser, the ascetie,
the fanatic, the anarchist, the altruist, each follews and
employs a rule in using his reason, But obviously from the
view point of Aristotle's system not the right one. Thus
the good visualized, the end sought, the "ought-to-be"
which the agent resolves shall-be, are each rules according
te which reason is to operate, as well as being themselves
dictates ef reason.

Matters are further complicated by the variableness
of the subject matter. In the case of mathematics, if the
Procedure to be followed is multiplication or addition or |
subtraction, each has a rule to be followed which may be
said to be followed without variability. It is not basic-
ally a matter of adding or multiplying "as a wise man would
do it"for, given the figures, the procedure is ironclad by
the very nature of mathematics. ¥No representative wise man
is required. There is a definite correctmess and incorrect-
mess (given the figures as valid premises). The numbers are
exact, hence exact results can be ahtainedo The subjeet
matter of ethics being variable, and the telos ef the vari-
ous ethical methods being different, and there being possible
even a difference of opinion as regards what actually is an

actualization of the ought that is visualized, the agent is

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



69

further confused by questionings regarding the right rule
according to which telas fulfilling conduet, i.e. the mean,
is to be aseertaimed.

Hence we must state as our conclusion that ome as-
pect and the most important one of the right rule in the
method of Aristotle, is Aristotle's concept of the human
‘telms itself, viz: well-being, a life guided and controlled
by reason. The mean is to be sought, not with naturalism
or hedonism or some other norm as the determining rule, tut
well-being, which method itself is humanism. This involves
& certain circularity in reasonimg which, dependimg upon
the manner of stating same, is inevitable. It may be stated
thuss - Reason ascertaims that the telos of man consists in
living a life accordimg to reason. What is according te
reasqn? That which ministers to well~being. What is well~
being? A life according to reason. There must then be a

:‘seeend aspect of the right rule having to do with ascertain-
ing the mean within the latitude of possibility and varia-
bility which exists in epinien, even after the telos is
definitely established and accepted as consisting of well-
being. What may this second aspect he? In Aristotle's
terminology, virtue is a state of character comcerned with
the’ch@ice of the mean, ut choosinmg it "by that principle
by which the man of practical wisdom would determine it."

To redqpe the mannmer of doing to a primciple will iﬁ.the‘
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nature of the case result in a very vague principle, whese
utility will be well-nigh nil. To state that the mean is to
be chosen after the manner that a man who is practically
wise and who has achieved well~being chooses it, and has
chosen it in achieving well=being, will make the matter Wore:
significant. The requirement then is a practically wise man
serving as & living standard, whose technique is caught and
.‘ean only partly be taught. The elusiveness of the "rule" is

such that it has,n@m been successfully reduced to words by
any of the commentators, and the writer doubts if it can be.
The have only been able to formulate the rule in a manner as
vague as Aristotle's statement of the right rule itself.

Ross translates "logos" "rational principle" in the
text of the Nicimachean Ethies.

Griffin translates it "reza,son..“]L

Stewart translates 1t, sometimes as "reason,"

2 .
sometimes as "ratio" or "proportion." "The mesotes is

1 - A. Ko Griffin, Op. Cit. pp 135, 136. "A virtue, then,
is a habit of character, governed by choice, lying in
z mesn, i.e. the mean relative to us, this being de~
fined by reason, and by that reason by which the man
of practical wisdom would define it."

2 - J. A. Stewart, Ope. Cit. Vol. 1, p 200. "the objeet of
- reason is ratio or system, and the faculty of reason

and its object are identical, according to a far reach
ing tenet of Aristotle, upon which he often insists."
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'rationally determined' or 'determined according to the
proper ratio or proportion.' This ratio is, of course,
that of the organization which meets most successfully the
conditions of human life. The man who realizes this ratio
most perfectly, and is most clearly conscious of it, is
termed the practically wise mam.":E
But how is an individual to know when this ratio
is being realized? Here we are confronted with the stub-
born fact that Aristotle's ethics, which boasts reason as
the erown and height of man, and the mean as the quantite~
tive "universal" of telos-fulfilling conduet, (conduect such
as reason chooses), must have a "practically wise man" as a
"representative standard, which the bulk of mankind can
easily see, and will, from & natural tendency to imitate
social types, probably conform to."z Aristotle's positien
" being that we become good or bad by habituation, the tyro
will need to imitate the practically wise man in choosing
the mean, until such a time as the tyro himself has ac-

quired the technique of the wise man's conduct, has somehew

gotten the feel of it, employing the particular legos that

1 - Ibid, Vol. 1, p 200 b 36.

2 - Ibid, Vol. 1, p 204.
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the prudent man employs, achieving the rational life after
the manner of the wise man. Analogy will here be illustra-
tive:

In musie the score is exact and by aid of a metro-
nome the exact prescribed tempo can be maintained through-
out the rendition of the composition. And yet we speak of
a composition as being "played as an artist would play it"
and we employ artists (relatively speazking) to teach the
beginner so that he may learn to play a ¢omposition "as an
artist would play it." |

Stewart described the rule which the virtusus man1
ebserves in all circumstances as "correspondence with his
social environment," "adaptation to the environment as one
whole," and gives as the practical imperative: "So act in
any particular case, that you heighten your pvower of act-
ing well in any case.“z

Mure states his conception of the rule in the fol-
log;ng’imperative: "So act that you, a man of a certain

'nature, faced with a particular set of eircumstances, may

1 - Ibid, p 205. "The moral nature of such a man is like =a
highly organized animal, which acts in response to a
particular stimulus in a manner which promotes the
good of the whole organism as exposed in the present and
future to a whole system of stimuli.®

2] = Ibidz Vol. 1 p 205,
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relate your respomse to your feeling in the same ratio as
that in which the ideally wise ageﬁt would relate his re-~
~sponse to his feeling in analogous but ideal circum-
sta.nces.“1

In any case, the man deemed as being practically
wigse by a given individual, serves as the norm for employ-
ing the norm, serves as the standard for employing the
standard, on the~part of a given individual. Thus an
gscetic would employ a "representative standard" ef one
kind, a business man‘anathér, snother person would apply
gtill a different standard. An ascetic subjugates his inf
stincts to a rule "though perhaps not to the right rule.“2

In this connection the difference Eetween the
morsl and the intellectual virtues become apparent. Grant
identifies the right rule with reason itself. Reason "is
the standard and therefore does not have to be regulated
by the standard. The intellectual virtues are not mesotes
because they are 'lcz’goi.”’a

Ross shares in this identification of the "right

o

rule® with reason itself, since it (reason) chooses the

1 - B.R.G.Mure, Aristotle, p 1l41l.
2 = W. D. Ross, Op. Cit. p 207.

3 - Sir Alexander Grant, Op. Cit. Vol. 1, p 258.
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1
mean in actioms and impulses. But in so doing he evades

the issue and glosses over the matter by merging the doc-
trine of the mean with the right rule according to which
the mean is to be chosen, or the knowledge that the telos
fulfilling conduct consists of means, is identified with
the right rule.® He thus gives the right rule as “choose
the mean, it iIs comtributary to well-being. This do and
thou shalt be morally virtuous"! v

Accordingly it is not in connection with the
single virtues such as temperance, but in regard to the
rule for employing the mean that Aristotle's doctrinme
comes closest to a break-down.

We conclude that the first aspect of the right
rule fs the telos itself, which, in the case of Aristotle,
is well~being. Stated as a practical imperative, it reads:
Choose the mean that will actualize humen well-being based
on man's nature. To that dictum inexperience puts the ques-

iofit and how shall I do that? The Aristotelian reply is:

T - W D,o ROSS, GE‘ Cit,. P 220-

2 - Ibid, p 221. "The right rule is @ rule reached by the
deliberative analysis of the practieally wise man, and
telling him that the end of human life is to be best at-

tained by certain amctions which sre intermediate between
extremes. Obedience to such a rule is moral virtue."
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observe a practically wise man who has achieved and who is
achieving well~being. Act as he would act, until his tech-
nique is aecquired by you.

But if, and to the extent‘that there is a difference
in opinion as to who and what constitutes the practically
wise man, there is room for widespread controversy and dis-
agreement. The statement "Socrates is wiée," based upen
current knowledge of the life of Socrates, may be open to
serious diversity of opinion as regards its truth. The rule
that he followed was certainly not one for the rgnk and file
fo follow, nor a matter of successful adjustment to environ=
ment, nor a matter of acting in a pa:ticular case so as to
heighten his influence or his power of acting influentially
in any case, nor an observance of a mean. His life®s effert
was a search, fegardless of consequences to himself, of the
universals of conduct that is good for man qua man. Socrates
inkcoﬁpany with Nietzsche and Schepenhaaer, goes to an ex~
treme through which eivilization is forever enriched, and of
this extreme going (in so far as Socrates was the imtellect-
ual and spiritual grandfather of Aristotle), thg doctrine
of the mean is an eventual fruitage. Here again we have
evidence that the telos with reference to which a man acts
may be different from the rank and file telos’of man gua

man, and that the doctrine of the mean is secondary to the

e
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telos itself. Further evidence that the doctrime of the
mean is not primary fe the fact that so called intuitional
ethics fares well without it (even though its virtues apos-
teriori can be accounted for by the doetrine of the mean,
but hedonism can also account, in terms of its self, even
for the martyr burned at the stake). And in like manner
hedonism, maturalism, self-universalization, even the gold-
en rule, could each employ the mean to give content to the
virtues in terms of the particular "ism" itself. But the
fact that the category of quantity can be successfully ap-
plied te man's passions and the quantitative side of simple
virtues thus accounted for, the possibility of describing
m@raﬁ,virtae as a state of character that chooses the mean,
remains. The technique that the praetically wise man em-
Ploys must next be examined.

d - Technigue for Ascertainimng the Mean.

Having in mind an expert, an individual who success-
fully and expertly aéhieves well~being, we must now observe
the theoretical and practical considerationms involved in his
technique for ascertaining the mean in a given situation or
circumstance.

The very undertaking of a search for the mean in a
contemplated or Present experience is based upon the pre-

supposition that, if the act is one that the agent will do,
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that it then has a mean,‘which participates in neither ex-
cess nor defect, which guantitatively is such that it con-
tributes to the end sought, and which lies somewhere within
the range of pamsible action. The mean that he seeks is
the best quantity or degree for the purpose or for the end
sought. That quantity which does not actualize the telos
sought, pamrticipates in excess or defect and is not the
mean.

In so far as the mean, as the quantitative univer-
sal in telos=fulfilling activity is a positive and definite
something, enabling a person to know what to look for, what

to avoid, what to seek to achieve, the matter of ascertain-
ing the mean in a given situation is crueial. For if the
mean is something sufficiently real to be found in the ex~
pression of a given impulse, or activity with an end in
view, it is vital. If the mean can be ascertained in a
given situation, and if it is the guantitative universal
of telos fulfillimg conduct, it is a valuable contribution
- in the solution of the ethical problem, telling us what to
‘look for, what to avoid, what to consider. Can then the
quantity which meets the requirement of the end sought be
found? Aristotle answers in the affirmative and indicates
a procedure for ascertaining the mean. |
To take an instance that does not require a decisiom

of the moment, but one which admits of being mulled over,

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



78

the rational procedure in ascertaining the mean is as fol-
lowss
The f¥rst step necessary is to ascertain the gquan-
titative range of possibility, in so far as that is pessi-
ble. Aristotle nowhere says so in so many words but it is
evident s the first necessary step.l What are the possi-
bilities in the expression of the impulse or of this actiw-
ity? What are the outer limits of potentiality fer the
agent? Having determined the range of possible conduct,
(extremes quantitatively), the question becomes: What is
ihe suitable gquantity for this purpose or for this end
aeught? Predictable eonsequenées as indicated by past ex-
perience on the part of the ageﬁt (or as observed in the
case of others), and as determined by reason, determine
the starting point in the quest, i.e. what we consider the
mean to be. Consequences as met with in experience when it
is undertaken, and when the experience is actually under way;
- may indicate that the action is participating in excess or
defeect, a warning that the mean has been missed, requiring

us therefore to depart from the extreme in which the act

I -~ Ibid, p 196. Ross says of this that it 1s not the way
we ordimarily reach our deecision. This is very true.
Neither do we ordinarily cast our thought into the mold
of syllogistic reasoning.When we check our conclusion,
however, we do so after the manner of ascertaining
logical validity.
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participates. Destructiveness, being inimical to teleo-
1agica1 conduct, is the mark of both excess and defect.

A factor to be considered in the initial choice of (what is
believed to be) the mean, is thats |

" - he who aims at the intermediate must first depart
from what Is more contrary to it - = for of the extremes
oene 1s more erromeous, one less so; therefore, sinmce to
hit the mean is hexd in the extreme, we must as & second
best, as people say, take the least of the evils - " 1
The more dangerous extreme is initially to be avoided; In
the case of courage it is |
"not rashness, which is an excess btut cowardice whiech is
a deficiency which is more oppesed to courage, and mot
insensibility, which is a deficiency, but self-indulgence,
which is an excess, that is more opposed to temperance.™ 2
A further consideration is the personal bent or ih-
clination of the individual, the extremes to which he himself
naturally tends, the agent's particular weakness or besetting
3
sin. From such we must drag ourselvzs away "as people do in
straightening sticks that are bent." "In order to arrive at
the just mean in the way of spending of money this rule would

probably direct a Scotchman to aim at prodigality, but an

1 - B. N. 1109a 30-35.
2 - Ibid, 1109a 2-5.

W
]

Je A, Stewart, Op. Cit. Vol. 1 p 220. "Find out the things
You have a weakness for and avoid them as much as you can."

4 - E, N. 1109b 7.
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5 §
Irishman to practice what he would consider sordidness."

But above all the seeker of the mean must guard
against the "pleasant or pleasure," because of its sedue-
tive nature, the safe course being to regard it with suspi-
cion, warily, as the elders felt toward Helen, viz: "though
she lovely be, send her away." "For if we dismiss pleasure
thus we are Iéss likely to go astray."zﬂPleasure registers
the goodness of the isolated act; not the goodness of the
act as related to the whole of life.'s

Arigtotle recognizes pleasuré as & cause of "bad"
deeds, and paln as a cause why people abstain from noble

‘anes.4 Pleasure is not the good but is & good, not te be
sought as an end in itsélf, but to be aésaciated with the
acts that reason prescribes. Pleasure is conditionally per~
migsible. If the object of pleasure is right and the conm-
templative faculty "is what it should be" pleasure will be

iﬁvelved in the activity and will supervéne on the activity,

P

Edward Moore, Op. Cit. p 110.
- B, No 1109b 11l.

So———————

- Wm. De Witt Hyde, From Epicurus_to Christ, Chapter 4.

B> o

- B, N. 1104b 10.
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"as the bloom of youth does on those in the flower of their
1
age." But in the choice of the mean, pleasure is to be dis~

missed a8 a faector in making the choice, the virtuous agent
habituating himself to feel and find pleasure in virtue's

choice (the mean) after reason has cheosen it, but avoiding
pleasure per se.'

But lastly we are told that the eventual decision
in finding the mean "rests with perception," which we inter-
pret te mean intellectual intﬁitiom; to which he gives in-
sufficient scope. TFor (see Griffin's Analysis of the Soul)
the animals also share in perceptien but we do not think of
them as purposively choosing the mean. Perceptien is not
the criterion in itself, as if reason as an analyzing and
deliberating and calculating force were not required or
needed, but rather is an intuitive act of reason itself,
the intgition following or being contingent upon the délﬁb-
eration, calculation and observation by reason itself. If
perception alone were required, no technique for ascertain-
ing the mean would be needed. But the wise man, when acting
without having time for deliberation, will have acquired an
eye for the mean, as an artist has an eye for the beautiful,

or as (negatively) a craftsman will have an eye for flaws in

his merchandise, recognizing, we might say imtuitively, what

1 - Ibid, 1174v 34.
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is not up to standard, but also recognizing intuitively
(aided by reflection and examination) what is exeellent

énd up to standard.

In ascertaining the range of potential action as it
gpplies to & contemplated experience or act, ;he agent will
find that the exterior limits of possible action are for
him generally excess or defect, too little or too much,
iee. mot the mean. On the basis of the above considera-
tians the agent's first concern in a.contemplated experi-
ence, say a gift to charity, will be to ascertain (in so ,
far as it is possible) the possible range af,action, and to
then let the range of possibility determine the initial
estimate or choice (guess) as to what the mean may be.

Thus Ross says:
WIf I am considering what I should subscribe to a charity;
I may start by seeing that a subscription of one hundred
bounds is beyond my means and that one of half-a-crown
would be stingy, and it may be by working inwards from

these limits that I finally decide what it would be right
for me to give."

(In justice to Ross it must be said that he does not com-
gider Aristotle as regarding this as "an accpunx of the way

in which we always or mormally decide what we should do.")

1- Wo D. Ross, OE’ Cit. P 196.

2 - Ibid, p 196.
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5 But the matter of first ascertaining the range of
Possible action is vital. Let us take aa‘an‘instance the
expression of the will. Suppose that an individual who is
bging tortured by his ambitions seeks rationally:tq deter-
mine the future control of his willing process with his
eydaimnnia.as the telos of the judgment‘thax he segks, -
or that an individual just entering upon’his chosen pro-
fession is plotting his course and setting his goals.

His firstveogcern (if he approaches the matter
ratiunally) will be to consider the range of,possibility
in the matﬁer of ambition, of willing in general, and then
to fit his own range of potentiality into the general range,
and then to seek the mean relative to himself. In the mat-
ter of the general possibility in the exercise of the will,
thg‘evident possibility is unlimite@."yearsaying"_asyqne

- extreme and utter megation or suppression,_-"nay-saying“-
as the other. He may have in mind living examples of each.
If he be fortunate enough to know it,’he will find illustra-
tive do@umentations of both complete yea and nay Saying tg
the will in the life and writings of Nietzsche and Schopen-
hauver, respectively. ‘

Scopenhangr is concerned with the negation of the
will, Ieadingvus to the wrack of self-denial, bidding us to
(well-nigh& extimguish the‘wiﬁi. Will for Schopenhauer is

the relentless task master which afflicts us with scorpions.,
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. For him all willing arises from want, therefore from defic~
iepcy, therefore_from suffering. The satisfaction of a
wish ends it, yet for ome wish that is satisfied there re-
ma;n at least ten that are denied. "Th@_desire Iasts 1gng,
the demands are infinite; the satisfaction is short and
scantily measured out. Every satisfied wish at once makes
room for a new one. Attaining the iject of our desire "is
like the alms thrown to the beggar that keep him alive to-
day that his misery may be prolonged until temorrew.l"

N There we have an expression of nay-saying tp thg
wi;l, a phileosophy which leads one into the abyss of pessi-
mism. , 7

Nietzsche represents the opposite view. H@ extols
and exalts the will, bids us speak a hearty "yea" to life,
bids us surpass ourselves, to will the superman, to despise
the human ground fleas and to regard the commomplace virtqesf
as appropriate only to the groumd fleas. (Whether his phil-
osophy is the result of his madness or_the madness the re~
sult of his sgeking to actualize his philosophy in his own
person is, for the purpose in hand, immaterial.) '

As between those two men and their viéws he will

have the range of possibility that is open to him. His own

Practical experience and observation in choosing the mean

1 - A. Schopenhauer, "The World as Will and Idesm, p 253,
Sec. 38, 2nd pare
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and in recognizing it as the universal of telos fulfilling
conduct, will cause‘him to reeognize both views as extremes,
‘which, as actualized and represented in the lives of their
exponents, deprived each of well-being while iiving.l
\ If‘we let thg framework of general possibility be

analegous to a propositionzl function, he can then substi-
- tute his own conerete possibilities for the variables,
thereby indicating to himself the concrete range of possi-
bility evident1y~open to himself. His Fpercepti@n" (intui-
‘tion) will cause him to see the outer reaches of the range
as an excess or defect, as too much or tow,little to con~
t;ibute to the end sought, to choose either of which'would
be a vice. (Without ascertaining the range of possibility
apen to him he may fall far shert_of the mean, as(laxer
experience will reveal it to him). He perceives the outer
ranges of possibility to be excess or defect by intuitive
analogy, by that human habit which causes an individual

to contemplate himself in the other person's position.

"1 = But paradoxically, the excess of each gave them their
Place in philosophy, bestowing upon them a posthumous
fame at the expense of their well-being as "political
animals" while alive. But multitudes of the rank and
file by following one or the other, deprive themselves
of well-=being in life and achieve oblivion thereafter.
However, without Nietzsche's excess in yea=saying and
Schopenhauer's excess in nay-saying, humanity would
have been deprived of the contribution which each made
to the total insight into human nature.
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If he kn@ws”himgelf tp belof a naturally sluggish dis-
position, dgfect willibe the extreme that he will espec-
ially'gvoid. If hewknqws himself to be a lotus eater, he
will abandon his dreams while meking his choice of the
mean. |
‘ Butwat this stage even the wise man will comglfa¢e>

to face with the fact of uncertainty and non-precisi@n, this
existing by reason of the variable subject matier, together
with the lamentably deficient state of human knowledge, man's
inability to predict consequences, anticipation being non-
actdalized,by realization. Here apply Aristotle's wordss

"The man - who devliates little from goodness is not

blamed, whether he do so in the direction of the more

or of the less, but only the man who deviates more

widelys - but up Yo what point and to what extent a man

mast deviate by reasoning - such things depend on parti-
culaxr fagts, and the decisien rests with'perceptiqn," 1l

o But - The perception may be wrong! The choigevmay
be irrevocable! Very amniscfénce would be required to fore-
-~ atall the paﬁsibility‘of wrong perception. 7 7
The mean shares this with any instrument am»raxion-
al device that seeks a quantity as related to an endﬁby a
moral agent, that seeks to concretely and "secientifically"
agcertain or delineate the content of a virtue in the con~

eretqf The factors relevant to the situation are‘so

1 ~-XE. N. 1109p 17.
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gyge?ousyand so uncertain that one can never be sure. The
hedonistic calculus is another such instance.

As Axistotls}empl@ys the mean in ascertaining telos
fg;fill;pg gondugt in’regard to & feeling or impulse or t@
itg ggpression,vsg the hedonistic calculus is employed by
Eeptham‘to pleasure, by seeking to ascgrtain (pre@igt,‘fore-
Qgst) its intensity, duration, certaigty}or unce:tainty,
nearness or remoteness, fecundity, purityrand extent.l

" But ommiscience is required to do so. And to seek to pre-
dict the extent of pleasure (theynumpgr/of persons to whom
it will extend) complicates and upsets the calculations
still more, by reason‘of thervariability of the sensibility
to pleasure.z The agentg in the choice of the mean in en~
deavoring to secure social adjustment, encounters a like
variability on the part of his fellowmen. He will theoreti-
cally find it as difficult to predict the mean with refer-

1 - deremy Bentham, An Introduction to the Principles of
Morals and Legislation.

2 = Circumstances and factors influencing sensibility to
Pleasure are listed by Bentham as follows: "health,
strength, hardiness, bodily imperfection, quantity and
quality of knowledge, strength of intellectual powers,
firmmess of mind, steadiness of mind, bent of inclina-
tion, moral sensibility, moral biases, religious sensi-
bility, religious biases, sympathetic biases, anti-
pathetic biases and sensibilities, habitual occupation,
pecuniary circumstances, connection in the way of sym-
pathy and antipathy, radical frame of body and mind,
sex, rank, education, climate, lineage, government,
religious professiom." Ibid, p 75.
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ence to the expression of hig im@ulses»ever against his
fellowmen, as will the he@onist in applying the calculus.
Myvmggn may_miiitate”againsp”my fellowman'®s mean causing
gonf;icp with my social environment and retarding my well-

‘being, rather than fostering and promoting it. Here the
éugstion: To what extent shall I choose the mean with refer-
ence to the status quo and adjustiment to‘epvi:oﬁmsnt, and to
what extent shall I comcern myself with the actualization of
my potentiality apart”from the status quo, asserts itself.

But yet and still, as the beautiful statwe is com-
posed of a quantity of material, so that a éuantitative more
or lgss in”any part will destroy its beauty as a whole;»so
a‘virtue,‘from one asﬁect, can be said to be compesed‘af a
q§§ntity of feeling or impulse in expression, which, i#,
relation to the end sought is the’best, which is quantita-
tivgly the mean, so that more or less of itrwould be de-
structive of its value with reference to the end sought.

- Experience will bear this out. The cmnseieusness on the
part of the agent that his action or response was excessive
or defective, too much or too little, thereby militating
&gginst his welldbeing, the@retically induces an agent to
seek the proper mean on a subsequent occasion. This may be
experienced in the first or third person. The agent may
pgye mppopq&ized the conversation at a social gathering

with resultant loss of good will or friends, resulting in
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his conversing, as eppaseﬁ.tp»*mqpplgguingﬁ_ax‘a su?sequent
affair. He may have spent teo little or too much money for
a car, profiting by experience gn.the occasion of a subse-
quent purchase. He perhaps drank foq»many cocktails, in
consequence of which he‘made a fool out of himself. He may
h@ve gptten‘toorangrynand lost his temper, thereby despis-
ing and branding himself as a hot~head. When his anger
'qoalgd he saw that the occasion was not worth it. In con~
ggqqenqevhe resolved to control his anger and did Qon#rol
ityon.the ocaasion of a subsequent provocation. ‘In gll
gpch_instances the category of quantity or degree can be
significantly applied to the activity, desi:e or impulse,
and there is that quantity, which from the_viewppipt of the
end sought, is the mean, participating in neither excess
nér defect. N |

Basging the virtues upon the passions has the advan-
tage of taking them out ef'the realm qf the metaphysical
and abstrgct'and placingvthem in the realm of the good for
an end, and the physi@al. It determines man's duty By
mgnfs}nature,»deriving the conception on the basis of man's
gssential nature, reason, in its control and employment of
@gnfs innate tendencies. But in rationalistic ethies ﬁe goe
bgyondwyhe concreteness of basing a virtue upon a single
instinct and enter upon varying levels of abstraction, often

in a manner as if the instincts of man were not existent.
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'Bﬁt, obviously apart from ﬁhe instincts, the imdividual is
ingapable of virtue. Yea, he is dead. The fact henee re=
mains that whatever else the virtues may be, they are in
individual cases a certain quantity or amount of an impulse
or desire @&s the conﬁent of the forme. 8uch a virtue, based’
upon a single passion, is an elementary virtue, a skeleton

virtue,
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PART I

THE MEAN AS AN AID TO CONDUCT

a = Some Objections Considered.

Did Aristotle empley the doctrine of the mean, nmot
to discover wvirtue, not to help people toward & good life,
'but merely to record what were the accepted valuvations of
his day? Regardless of his motives, Aristotle accomplished
more than merely“that. He is concerned with the question:
What is the good of man as of a kind? Accordingly as long
as the kind remaina gnd as long as the instincts or pasSiqns
remain, the doctrine of the mean will be significant. ‘Frqm
the viewpoint of the method he is concerned with the ind;v-
idual achieving well=being in the sense earlier indicated,
(Eydaimonia). As such his question becomes: What is the

mature of such acts as, by experience, have been shown to be
econtributory to well=being? What have such in common? What

is their universal? In seeking the answer to that questien

91
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he records the acggpte& valuatiqns of his day, describet
‘the fyirtues," sgeks the uniyg:sal inuthem;and finds»that
univérsal to ﬁe that the virtues are each a mean between
'&<range of excess and_defe¢t, and that virtue'is a state

of character that chooseg the mean, &s opposed to & state of
character that chooses either excess or defect. In that
sense a virtue is a mean between two viees.

By discovering the universal in existent values he
(the@retically) enables the agent to know what to seek inm
subsequent situations. 1In so far‘as”thatwis possible, he
renders a éervice which is as lasting as the race. To the
extent that he gave insight into life and directiom for
life, enabling the individual to know himself, and to know
wherein,coﬁ&uct which contributes to well~being consists,
Aristotle helped men toward a good life regardless of his
motive. Hence an explicit inmestigation of the mean as an
aid to conduct is in prder, over and beyond that which has
hitherto been manifest or implied. }

- The field in which the mean is operative is for B
Ariatotle limited to that of the expression and control af
Fh@ﬂpassions and appetites and to the actions which are im=-
pelled by them, or which are directly their expressiéﬁ. It
is not applicable to the intellectual virtues, for sﬁeh are
themsslves legoi (laws, rules, reason) and as such comtral

—the appetites, but are not themselves mesotes. The mean
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does mot enable us to determine the summum bomum, but its
fpgction is tq aghievg‘the summum bonum, once it has been
ascertained, in that it is the universal that we seek to
realize in“acts @nd passions, and must realize if the
summumibanum is to he actualizgd. The mean is wppli@&ble w
whenever the impglsg or activity or desire admits of a
significant application of the category of quantity or de-
gree,wwtaammnchﬁor”tqq little." There must likewise be ;”ﬁ
choice, vgluntaryAchqige,_aa régards the range of activity.
-~ In this connection Ross points out that the trin14
tmxiap“sgheme‘of the vi:tues and viees is mistaken; that
each virtue has,vnot_tworopposites; but only ane oppbsite
viqg, and asgks if this muaglnot be the case from the very

aa#urevof yiee and virtue. .For Aristotle's trinity he would

substitute not one duality but_twn, as followss

Feeling Virtue Vice

Fea: Cqurage Cowardice
Love of danger Discretion Rashness
Hoarding instinct Liberality Mbanﬁesgi‘
Spending ipstimet rhniff ' Liberalitj

‘VIt“is true, theoretically, that aside from the mean |

each virtue has but one opposite vice, but this vice must be

-

l-W. D. Ross, Op. Cit. p 206.
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called "vice" or "extremeness?”pf whi@h,rinrtpe>ygture of
the casé, there are two varieties, viz; thgt Qalledwexpess
and that called defeet. 3But it ;g also trugrthgtJinvthe
nature of things a virtue as charagterizgdkbyvRogswggggﬂ
above) itself admits of = too much, admits of overshooting
the telos on the guggt;taﬁive“sid@ andy?hereby entering the
realm of excess, except in’those exgeption&l cases wherein
the telos requires the maximum or minimum, which shall pre-
sently concern us. Thus a men may be too liberal for his
own géod, exercige»tqo‘much discretion, such discretion as
enters the realms either of cowardice or indecision. If a
man cannot be too discreet or too liberal, what is he then
when he gives toqrmuch for his‘qu good, or when his ex-
ceeding discrgtian_lets w.golden opportunity}pass By?_

That one vice is generally more pppoaed to the mean
than the other, &ristotle reqognizes,'and admits, as in\the
case of being insensate in the realm Qf‘tgmperanpe.l But a
virtue that is not a mean, itself admits of an extreme

which is a defect.

>

1 - E. No 11092 30 to 35, " - of the extremes one is more
erroneous, one less so." .

Ibid, 1109a 2<5. "it is not insensibility, which is a
deficiency, but self-indulgence, which is an excess,
that is more opprosed to temperance.t
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But here we are face§ with th§ factr(as Ross fur-
ther points out), that not every yi;tuqug act ;s a Quanti-
tative mean, that thereware>occas;pmm‘when gq”impulse needs
;e be suppressed entirely, or expressed to the utmost. In
fact Ross thinks thats

" - it seems to be an accident, though a very frequent

accident of right action, that it should be intermediate

between extremes." 1 v _ |

| ‘But if we bear in mind that Aristotle bases the vir-
Fues’upan the impulses and instincts, or 1n”c9nngction;with
,them, it is manifest that it is not anuac@ident that right
gct;pn is generally intermediate between ex;femgs,‘but‘
rathsr, that it lies in the very nature of the_;mpqlses”‘
wp;cp canvbe adapted to varying circumstances’ofﬂlife,—pf
wh;ch'We xequire now more, now less, as the telgs’may re~
gnﬁre. By_an@logy, an sutomobile has a range of speed,m@gd
it is hardly an accident that the speed required at diffgr-
ent t;mes and occasions should generally_bg a mean bg#wggn
‘the maximum and the minimum range possible. The appropri-
ate spegd will generally be a mean. On rare occasians it
may be the maximum or minimum, and sometimes driving at all
is not in order. Does the mean have any significance at a

time when the maximum, minimum or complete suppression is

l] -W. D, Ross, Eo Cit. P 195.
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:gqpire@ by the telos? This will concern us in the next
gection. - _
o But there are other factors which Ariatot}g &ssoc-
;gtes with the mean, some of which have no conneetion with
it, and which give evidence that the mean is not the simple
pathfinder in determining the individual acts that een-
atitute the good life, as the statements of Aristotle would
lead one to believe.
Thus im regard to bravery, the virtuous man is

he

%who faces and who fears the right things and from the

right motive in the right way and at the right time." 1

The temperate mant

" « - craves for the things he ought, as he ought, and
when he ought." 2

The liberal man:

# - - will give to the right people, the right amounts,
at the right time, with all the qualifications that
accompany right giving." 3

The good tempered man:
" -~ « fg angry at the right things and with the right

people, and further, as he ought, when he ought, as
_long as he ought." 4

1 - E, N. 1115b 18 ff.
2 - Ibid, 1119b 18.
3 - Ibid, 1120a 25.

4 - 1125 v 31.
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From the above already itris manifestrthat’Aris-
totle's‘description of the virtuous‘man, as hisvvirtgewis
operative in various fields, aside from the_cho;cehof the
mean, is partly a recording of the valuations of yis‘qay,
ggnwell as the idiosyncracies, for the wise map‘cf AriSf
tptle's day has a rule of his own, which rule theﬁwise man
qf today would scarcely follow. Witness’tpe preud‘“proud}
man" which is Aristotle's ideal. Even though we denominate
him "magnanimous" instead of "“proud", the individual vir-
tues are dwarfed and well=nigh obliterated by the fact that
the proud man is proud of himself.ﬁ We should p@a%&bly de~
nominate such a ome a snob. In the description of the vir-
tues we have largely_a recording of @he.vi;tues of his day,
but this does not detract from the doctrine of the mean.

The matter of acting in a "mean" but doingritrfag
he ought," the "as he ought" (see above) is relative to,the
aesthetic taste of the age as well as tp the ”rule?_(tpe
particular wise man who serves as the representative stanﬁ
dard). But the fact that in any age thg mean 1suthe’univer-
sal of most instances of telos-fulfilling conduct, regard-
less of what name such activity be called by, rgmains,

Hence the content of a virtue will differ on different occa-

siqns and as between us and the Greeks, but the fact of the

1 - Ibid, 1123b 27 ff.
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g@%yersal,in virtues choice bei@g generally a mean, re~
mains. ’ - v

But what about the repeatedly recurringrqualifiea-
tions such as "the right people" - "at the right time" -
"on the right oceasion"? The mean here seems to shift with
eagh‘agent, time‘andrplade. But if, instead of speaking of
man in the”past’tense or in the abstract, we speak}qf him
as acting in the present, this diffieulty is removed. For
it is obvious that any agent, while acting, is in a parti-

gulﬁ; Place, at a particular time, amid a particular set

of eircumstances, and that the agent is a particular type
or kind of an individual. Aristotle's ideal is that the
agent (whoever and wheréver) be hgbituate&.to the ch@ie@
of the mean in all situ@tion& confronting him. This is but
the‘recognition that circumstances alter cases; thaf_e&ch
case must be recognized on its own merits. Hence this
matter of the variability of the mean is not derogatory teo
the doctrine. The mean shares both in a relativity and in
an ultimacy. It allows for a varying and variable subject
matter, both as regards the agent and the sitnatiqn. ‘Iﬁ
makes virtue vital and not conventional, determining the
gentent of a virtue on the basis of things relevant. The
stereotyping of morals is guarded againste. ’So also is

Protagorean moral relativism,
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It is a matter of: - N

"Man's nature is of a certain kind on the whole, and

hig cirecumstances sre of & certain kind on the whole,

and if he does not act in a certain way on the whole,

he will perish." 1 S
~ Aristotle wisely stipulates that it is the mark of
knamledge and intelligence to limit one's expectation
for precision "just as far as the nature of the subject
admits.“z | |
| But we may ask again:- Is not the mean merely &
rationalizing of and thus an accounting for the morals of
g_community, whatever they be? Does not, othsrwisg, the
ﬁggn differ with each person, time and occasion? The in-
dividual virtues thus considered do not have the same
quantitative content on allioccasiens, but_ail have as
their universal that they are means twixt the two extremes
‘in the_possib1e range. Considered from the viewpoinﬁvmf »
Aristotle's method, courage or liberality or modesty<may be
s?pething quite different from Whatrthe (it may be stupid)
nmorals of a community p:gseribe it to Eﬁ.' Instead of”blind-
ly subseribing to’the morzls of @ community, or rashly de-
gpising them, thereby antagonizing its members, the moral

person employing the mean seeks to determinme for himself:

-~

1 =J. A Stewart, OEQ Cite Vol. 1 P 30.
2 - B. N. 1094b 24 (P28-29Thes). |
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What is the courageous, the“modest or the liberal thing to
to or say or“give? Inﬁso doing, by deviating from custom,
he may conceivably become the representative wise man of
the qumnnity, altering in a measure the moral judgments of
the community. He may conceivably be able‘ﬁo dov?@is with-
out incurring the hatred and distrust of thercommunity,
without impairing his social‘usefu;nﬁss by reason of loss
of standing, or without becoming an objeect of suspicion.

But in actual 1ife,‘the difference bwtween a new
a@gndw;d or new content to the virtues (as opposed}to thg
mores or morals of a commnity) is frequently so great that
those who fall below and those who rise above may be social-
1y crucified together, as Jesus and the two malefactors were
ypyéically crucified together. This is the Bﬁblieal "ston-
ing of the prophets", the next genermtionlholding themﬂip
hpnor and rendering themylip service, while the lip service
rendering generation is itself steningrthe prophets of its
own day. In such cases, as in the case of Jesus, some will
gcceyt ﬁhé new atandard, the new insight, %he new Qon;ent
yelvirtue‘and thereby become the moral leaven of the com=
munity and society, and others will worship him, §aying,_‘
"Lord, Lord" and yet remain blind or indifferent to his in-
sights. _ |

Thus, for Aristétle's method, the mean is not just

anotper name for the morals of a community, but (theoreti-
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gally)rit givgs‘(on a speecific occasion) quantitative con-
tent to a virtue. The virtues (as names for the moral
generalities of custom) exist in the common vocabulary of
mankind. By employing the doctrine of the mean the content

of a virtue is rationally determined in a given case.
?hraugh employment of thevmean, when confronted by a con-
templated experience Whereip the agent must answer: ''What
ought I to dq? and where this can be answered in terms of
gggntity}o: degree, he gives content to the virtue called
fér by employing the doctrine.

Does the doectrine of the mean make a definite con-
tribution to the general Greek idea of harmony, @rder, and

to the»Jgstice of Plato, or is the mean merely to be under-
gstood in terms of them?

We may fegard Plato as the exponent’of harmony’and
order. Comparing Plato's justice and harmony and Aristo-
tle's doctrine of the mean, we may say that Plato's Justice
and harmony are to Aristotle!s mean as a landscape painting
is to a map.

‘ Each is chartlng the same country, one in broad and
general outline, (Plato) reducing the cardinal virtues to
four, which privilegelmay be granted Plato as a landscape
painter wiﬁhin the ethical field of discourse. ‘Aristotie,
on the other hand, is rather constructiﬁg a map, with de~

tailed sketches of the numerous details in and of the
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ethical terrain. This is the improvement upon Piato's
analysis of justice in the soul(by which "he in fact large-
iy spoiled it.“1 Spoiled it, as a work of art is spoiled
when its details are viewed in & close-up and the pigments
or material analyzed inte its component parts, or as any
generality is spoiled when one takes the trouble and effort
te go inte particulars.

Both are ultimately concerned with the state, and
the place of man in the state, both considering the state
to be more important than any onme individual. TFor Plato,
the ethical problem as it relates to the individual man
is seen and viewed through the mier@é@ope of the state.
State ethies is individual ethies writ large, or rather,
fhe individual is regarded in the light of state ethies.
Plato begins with an ideal state, the Republie, and frem
thét deduces individual ethics and morality. His ultimate
concern is justice. Aristotle designates Plato's justice
as "virtue in general."

‘ A state arises from the common need for adjusting
the relations among various people living together, who

find it to their mutual advantage to have a division of

labor, a specialization of function. As the latter becomes

1l - H.W.B.Jeseph, Journal of the British Institute of Phil-
osophy, Vol II April 1934, pp 168-181., Aristotle'’s def-
inition of moral virtue, and Plato's account of justive
in the soul.
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actuglized, innmer vitality and internal harmony result.
This specialization of function and fivision of labor leads
to the four cardinal virtues of the state as a whole, viz:
wisdom, courage, temperance and justice. Wisdom is direct~
ive and deliberative, the source of wise government, and is
the special virtue of the ruling class. Courage is the
class virtue of the soldiery, being equivalent to ability
and willimgness to act in accordance with convietiens pre-
viously formed by right education. It includes moral and
physiezl courage. Temperance is the virtue of order, of
selfncontrol or harmony; compared by Plato to the proper
tuniﬁg of the strings of a lyre. Justice includes all three
and is more besides, it being realized when the soldiers
fight bravely, whén the industrial class is thrifty and in-
dustrious, when the rulers govern wisely, all being obed-
ient to reason that governs. Externally, it is the perfeet
consummation of the division of labor, doing your oewn busi-
ness and not interfering with other prople. Justice is =
combination of intelligence, strength and unity combined.
It is complete virtue.

In society then there is a "wehr-stand, a lehr-
stand and a nahr~stand," like umto the three estates of

medieval times, to wit: "oratores, bellatores and labora-~
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teres.“l The three are actually distinct as classes in the
external organization of the state of Plate. Spirit, reason
and desire being each present in the indiyidual, the state
is regarded as a human giant, as a larger counterpart to
individual man, with the defective proviso, however, that in
the state each man is limited to an aspect which corresponds
te one element of his self only. Those who are placed in
the desire or spirit class must abnegate their own reason
and submit to that of the ruling class or be damned if they
don't. The external reason of the perfect guardian must be
his reason. Each of the psychical elements in man is turned
into a separate social class. Plato's ideal is that for each
"my gstation and its duties as assigned to me by the perfeect
reason of my guardian" shall be my chief and only eoﬁoern.
It is Goethe's "mache ein Organ aus dir"2 in the politiecal
life, even though within the limits of the "organexistenz"

l he may live with his whole mind. But his reason as an in-
dividuazl man, is determined to a rationalization to himself
of his place in the state. His reason is free only in so far

a8 1t may adjust itself to, or rationalize to itsélf that
the station in society in which it finds itself is good for

itself, etc.

1 - Barker's Terminology, Political Thought of Plate énd
Aristotle, p 1ll12. '

2 - Ibid, p» 117. o
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To the three ce¢lasses in the state correspond for
Plato the three faculties of the souls reéson, spirited
emotion and desire. Each is an essential element in human
nature, whose virtue consists in fulfilling its proper
funetion.  W1sdem is the speecial virtue of the rational
part, sourage of the emotiomal. Eemperance is the obedi-
ence of the emotions snd desire to reaéon, while justice
is the harmonious exercise of intellect, emotion and desire
under the guidance of reason. It is to the soul what health
is to the body.

Aristotle is also concerned with man in society,
considering polities the highest of all the sciences. But
.instead of beginning with the state, he begins with the in-
dividual, inquires as to the good for man, his function as
an individual, and then concerns himself with construeing
the kind of a state that shall make the realization of
man's funetien'possible. He considers ethics as prier to
polities. But in his consideration of ethics, Plato supplies
him with a starting point, and more besides.

The doectrine of the mean is an amplification and a
development of the Platoniec doctrine of temperance and just-
ice as expounded in the Republie, and of the harmony theofy

propounded in the Philebus.
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In the Philebus Socrates suggests "the division of
all things into thrée or four classes”l to wit: the finite,
the infinite, the union of the two and the cause of the
union. Anything that is, can be placed into one or the
other of these classes. Here the Pythagorean apeiron, the
unlimited, definitely enters in. Limit means determina-
tion, number, ratio, measure. The "mixed class" designates
a‘precise and definitely determinedlmagnitude or intensity
of any quality. Thus:2 it is noted that health of the
body, proper attunement in music, beauty, or proportion in
body or face, health and good climate, all depend upon the
imposition of a limit, or ratio or proportion upon an
apeiron. This aspect in Plato, together with the "mixed
life” (including both intellectual activity and agreeable
feeling) forms the direct starting point for Aristotle's
dectriné of the mean. He used Plato's very words in lead-
ing up to its application in the field of Ethies.

In the Statesman? excess and defect are definitely

introduced in connection with "good and bad men," habitua-

tion to the mean being the mark of difference between good

1 - Jowett's Translation, p 23.

2 - Philebus 25 and 26, p 592, Vol 4, Dialogues of Plato
translated by Jowett.

3 - Ibid, p 283.
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their action. The existence of the arts is here regarded
as absolutely dependent upon & mean standard.

"For all these arts are on the watch against excess and
~defect, not as unrealities, but as real evils, which
- occasion a difficulty in action; and the excellence ar
‘beauty of every work of art is due to this observance
of measure." 1

"There are two divisions of the art of measurement; the
first compares excess and defeet with each other; the
second compares them with the principle of the mean.®

Again, in the "Statesman" the "brave," "ecalm" and
2
"temperate man" is praised, but Stranger replies:

"But when, on the other hand, either of these is out of
Place, the names of either are changed into terms of
censure."

Young Socrates: "How so?"
Stranger: "Too great sharpness or quickness or hardness
1s termed violence or madness; too great slowness or gentle-
- negs is called cowardice or sluggishness; and we may ob~-
serve, that for the most part these qualities, and the

temperance and manliness of the opposite characters are
arrayed as enemies om opposite sides." 3

Plato begins with a Utopian state, and fits the in-
dividual into it. By the process of reducing the essential
virtues to three (wisdom, courage and temperance) whose
proper functioning and coordination constitute the fourth

(justice), he has formulated a totalitarian state ethics

g

1l - A, E. Taylor, Plate, p 484.
2 - Ivid, p 306.

S = Ibid, p 307,
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which is his individual ethics writ large. To even begin
to put his theory into practice he must needs send zll the
elders to the country and practice state totalitarianism
fo the "nth" degree.
bAristotle too considers political science as the

highest, in virtue of the fact that it is concerned with
the good of manking. Yet, since the state is composed of
individuals, one part of politiecal science takes the form

of an inquiry into individual good, so far as it is at-
tainable by action, a&s far as it lies with the individual.
He does not hold to the determinism of knowledge’ms does
Socrates, but knowledge in the sense of apprehending does
form a definite part of virtué, so that "no knowledge, mno
virtue." The giving of insight into the virtue, without
which the virtﬁe cannot be sctualized, thus basimg his
.methodology upon more comprehensive psychology, and concern-
ing himself with the detailed investigation imto the good
for the individuzl man living in the society of his fellows,
is the contribution of the specialized ethical inquiry of
Aiistotle. As such he applies to ethics the doctrine of
harmony, of the mixed life, and the mean in art which was
touched upon in the Philebus, the Republic and the States-
man by Plato, and attempts to give definite and precise

characterization and delineation to virtue in its far flung

range and setting by the doctrime of the mean. Here is
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evident the reason why Plato's harmony cannot be identified
with Aristotle's mean.

Empirical man 1is as a matter of psychological fact,
not %ri*departmentalize&” into an appetitive, an emotional
or volitional, and & reasoning department, with a distinct~
iveness and clarity and decisiveness such that like "all
Gaul" it is divided into three parts, with a virtue for each
part. Aristotle's introduction of comprehensive psychology
into the study of the good for man, is but one instance of
his attention to the particular. Beginning with individual
potential excellence (arete), actualizatiom of which is his
primwxy concern, his state is henceforth there for the in-
dividual.

Plato and Aristotle agree, and rightly, that the
world needs to be governed by the wisest, but for knowledge
as to wherein that wisdom which leads to excellence con-
sists, and the steps towards attaining it, we turn to Aris-
totle rather than Plato. Aristotle's concern is the full
development of mén's capacities.

His view of the world and its contents is individ-
ualistically teleological, rather than having & “"single
teleology." Thus, instead of having a single end of all
being, like Plato's idea of the good, Aristotle believes
in single ends, i.e. in the case of man, in a single end of

human action, viz: the human good. To a@ct for this end is
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to act teleologlically, is to aect rationally. To act ration-
ally is to aet morally. To act both rationally and morally
is to act according to the primnciple of the mean relative
to us.
For Plato thus the highest good for the individual

consists in so living as to constitute a comsciously organic
portion of the whole (the highest good of the universe) and
in so living to realize his own deepest happiness and well~-
being.

For Aristotle the concern is not with realizing the
teology of the universe alone, but with man the individual,
living in the society of his fellows, realizimg the teleo~
logy of his species, which latter is rational asctivity inm
accord with virtue, the essence of which latter is a state

of character which choeses the mean.

b - The Mean in Operation.

In this section the writer seeks to show the wider
contribution which the doctrine of the mean makes s an aid

to conduct, and how conduct is classified when the doctrine

is employed.
The individual employinmg Aristotle's method of ethics

will have well=being as the ultimate goal of conduct. He
acts on the assumption that conduct, acts and feelings such

as contribute to well-being are, as a general rule, means as
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between a range of excess and a range of defeet} between
all and one, yea saying and nay saying. This is not an ab-
solute condition but the general and the most usual one.

It is usually the case, not admitting of rigerous ultimaecy,
there being exceptions.l

The Conditionally Permissible

Hence,y the most genéral questioﬁ that an agent can

ask himself in a contemplated or present experience is:
What is the mean in this action or passion? If, in ascer-
taining the range of potentiality it is evident that for the
situation in hand there is a maximum which is excess and
that there is a mimimum which is defect, it will be self=-
evident to the agent that the passion or amction has‘a mean.
All such actions and passions as have @ mean that is the
choice of virtue on the part of a given agent in a given
circumstahce, we shall designate as belonging to the class
of the conditionally permissible. It is within this class

of acts and passions that the mean has its application,
and in a sense, strietly considered, only here. Once a
possible excess ahd & possible defect are recognized, then
Aristotle's technique for ascertaining the mean is in erder.
A conditionally permissible state or action is not in it-

self and in all degrees bad, but is potentially good or Bad,

1 ~-E. No 11072 9.
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its potential goadness being actualized when the mean is
chosen. Excess, defect, and the mean, are made of the self
same stuff, but differ quantitatively, and with reference
to the end chosen, qualitatively. Although it is only in
this realm that the mean has its full significance, the
doctrine of the mean alsc makes a contribution when no mean
~ 18 involved.

f
The Class of Xon-permissibles

When it is evident that there is no mean in the
action or passiom, or that even a minimum amount or degree
would militate against the agent's well~being (in society,

with reference to all of life), such an act or state must
be designated as being for the present a non-permissible,
and as belonging to the class of the non-permissible for
that agent, at that time, in that particular set of circum-
stances. To choose such a non-permissible voluntsrily, and
with knowledge that it is such, is a vice, the agent beimg
denominated vicious. For an agent accustomed to making
moral choices and decisionms there is a definite class of
such acts and passioms which are non-permissibles. But this
class is not in detail the same at all times for the same
pPerson, nor for different persons at the same time, and
neither fhe same for all people. This realm of the non-
permissibles forms in Aristotle's method a class of péssi@ms

er actioms which takes the place of the taboo of primitive
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society. TFor Aristotle it is the class of the ethieal
taboos. Acts, passions, and feelings which need suppress-
ion completely at a given time and in & given circumstance,
come for the time being in the class of the non-permissi-
bles.

In this reaslm, the fact of the non-existence of &
mean is generally an indication that the act is a non-
permissible for a man seeking well=being, or in rare cases
it may be an instance where the extreme is the choice of
virtue, i.e. is teles-fulfilling.

Realm of Non-applicability of the Mean

There are also cases wherein the telos requires that
& particular impulse shall be expressed to the utmost, and
where the quantitatively right amount is definitely not a
mean, but an e#treme. Ingstances where the teles requires
the minimum can also exist but are rare. There we may say
that the search for the mean, the avoidance of defeet, ieads
rus toward the maximum extreme, until the extreme itself is
reached. The avoidance of defeet (one aspect of the meén)
is responsible for finding the extreme which is not a mean,
but is the choice of the virtuous man who seeks telos ful-
filling conduct and activity. Circumstances wherein a
virtuous man would find the utmost in anger to be telos ful-
’fimling are not hard to imagine. But these mre the ex-

geption.and not the rule. Hence the Aristotelian generality
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remains that virtue (generally) is concerned with the choice
of the mean.

Contemplated acts or passions for a given agent em-
Ploying the doctrine of the mean at a given time, in a given
circumstahce, then fall into those three classes. If they,
on the occasion, admit of a possible excess or defeet, they
come under the class of the conditionally permissible.
Then Aristotle's technique for ascertaining the mean is in
order. When it is evident that even a minimum amount exr
degree or number would militate against well=being, (since
well-being is sought), that act or passion is at the time
& non~-permissible, a conditio-non-permissible. When the
situation is such as requires the maximum or minimum of a
passion or activity, the choice of the virtuous man is that
minimum or maximum. The latter altermative is the exception
and not the rule.

An individual in soclety has his various feelings
énd impulses aroused by stimuli from without and within.
Iﬁ so far as situations admit of choice, the question then
becomes: Is this act & non-permissible? Is it a conditio-
permissible? Igs it an instance where the maximum er the
minimum is required?

If it is a non-permissible, the feeling or impulse
requires complete suppression, or the action cessation.

~If, as is rare, the telos requires the utmost of feeling or
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activity or, as is rarer still, the minimum, that maximum
or minimum will be the choice of virtue. If, as is gener-
ally the case, it is a conditionally permissible, revealing
a range of excess, and also & range of defect, the applica-
tion of the technique for ascertaining the mean is in érder.
In the foregoing there has been no talk of the
"yvirtues." We have been speaking of telos=fulfilling con-
duct. But men being all of a kind, in the widest sense,
and our experiences being sufficiently alike to make the
experiences of another significant to us, it beeom§s possi~-
ble to make a still further generalization regarding the
ébove four divisions, and to speak of them in the aﬁstra@t.
The question then becomes: Can we give definite content
to those classes, especially the non~permissibles and the
conditionally permissibles? Again we must answer: Yes, in
general. Aristotle implies this. Speaking of the instinets
of man, he says: "All things have by nature something
divine in them."l This "divine" he seems to regard as a
potential usefulness with reference to well=being, which is
possible of actualization. 8o eensidéred we can speak of
the entire list of human instincts and emotions as being

conditionally permissibies. Each has something "divine"

in it, each is a potential good, when considered and

1 - E. N._ 1153b 53.
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expressed in the mean, degree or amount. This involves a
yea-saying to entire man. The virtue in the realm of these
various impulses have all been given names; Courage in the
realm of fear, liberality and thrift with reference to
money, chastity with reference to sex, ete. People in
different periods of history have virtues which serve as
stendards; What the content of the virtue may be in a given
age will inevitably vary by custom. But Aristotle’s vir-
‘tuous man is not concerned merely with the customary virtue
kaf his people, but by the doctrime of the mean he seeks to
‘have the agent give definite content to that virtue in a
glven case, letting his own judgment decide how much or how
Iittle, i.e. what is the mean? in the particular situation.
Theoretically, a morality could be built up by the doctrine
of the mean, within teleological ethics, aside and apart
from the virtues as we know them. But to give a definite
content to a virtue as binding for all times, is manifestly
impossible., And yet the virtues are in. .z sense permanent,

(being the desirable action in that particular impulse);

 we today being concerned with the same ones (among others)

a8 were the ancient Greeks.

Can we make a list of non-permissibles which are
and will be considered such for all times and ages? Aris-

totle, employing an ethic for & time of peace, makes up
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such a list, of which individual items even a minima in
number or degree, would be destructive, and which accord~
ingly do not admit of the mean that is the choice of wvirtue.
For a time of peace, and as applying to and in a given land
or nation, there obviocusly would be considerable agreement
regarding this list. The fact that humanity of a1l times
and ages is united by the bond of kind makes the moral pro-
hibitions and tébo&s of even the Greeks of Aristotle's day
significant for us. For Aristotle as for us there are
acts and passiomns which always and at all times (generslly
speaking) are considered bad, of which not even a minimﬁm
comtributes to the well~being of the individual living in
the society of fellow citizens. Such acts and states are
destructive, are antivalues, and as such are placed in the
same category as excess and defect, being always such in
an ethic of peace. (In time or case of war éome of the
non~permissibles of peace might become, not only the per-
missibles (over against the enemy), but the very impera-
‘tives). So to the vices of excess and defect then can be
added other vices which are neither excess or defect but
which are likewise inimical to well=being for man, the

citizen.

¥ ~ For some actions have names that already imply bad-
ness, e.g. spite, shamelessness, envy, and in the case
of action, adultery, murder, theft; for =11 of these
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and such like things, imply by their names that they
are themselves bad, and not the excesses or deficien-
cies of them." 1

Regarding the above, Aristotle says it is never
possible to be right.
" - one must always be wrong. Nor does the goodmess er
the badness of the act depend upon committing adultery
with the right woman at the right time in the right way,
but simply to do any of them is to go wronmg. It would
be equally absurd then to expeet that in an unjust,
cowardly and voluptuous action there should be a mean,
an excess and a deficiency; for at that rate there would
be a mean of excess and deficiency, an excess of excess,
and’a deficiency of deficiency." 2
Being a non~permissible, as it pertaims to some
acts and passions, is wholly dependent upon time, place and
circumstance. This last class is the conditio~non-permissi-
- ble. Aristotle's list above consists of what he considers
standing non-permissibles. For Aristotle the supreme value
is well~being. This is the kind of life that the individusl
. seeks, and it is not among the good things of life. The
“wirtues (courage, temperance, thrift, etc.), receive their
- significance by reason of contributing to the supreme value.

& reasonable being would theoretically choose these for
themselves, but they are chosen, (in Aristotle's method),

especially by reason of being contributory to, advancing the

1 - E., Ne 11072 10~-15.

2 - Ibid, 1107a 15=23.
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agent to, and being for the sake of well-being. From one
Point of view they are ends; from the other they are means
to an end. But the contribution of the standing non- '
permissibles (theft, adultery ete.) is the same as that ef
excess or defect. They are obstacles, stumbling blocks,
hindrances, which militate against well~being in like man-
ner as excess or defect.

The realm of life's standing non-permissibles, as
indicated by Aristctlel is practically identical with the
"thou shalt nots" of the commandments of Moses, to wits
(in essence)

Thou shalt not kill (Aristotle "murder").
Thou shalt not commit adultery (Aristotle "adulfery")3
Thou shalt not steal (Aristotle "theft").

Thou shalt not bear false witness (Aristétle "spite" which
induces this).

Thou shalt mot covet (Aristotle ”envy"); 2
These standing non-permissibles are what we may call
© the experienced bads in passion and action, constantly eob-
served anti-values, for a time of peace. The aim in the
prohibitioms is the comservation of life, family, properiy,

reputation, and other contributory values. These are suffi-

1 - Ibid, 1107a 10-15.

2 - EXQdus, 20, 15"17.
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ciently grievbus to well-being that their prohibitien is
usually made a matter of the law of the land. If well=
being is to be realized these must be avoided.
"They are actions and feelings which cannot be modified
so as to form parts of an orderly character and life,
but must be eradicated by education." 1
Whather or not the non~permissibles are always such,
is a question that has already been partly answered. We‘can
but say, in time of peace they are generally, almost always,
such. In time of war, with victory as the goal, they would
practicglly become the imperatives over against the enemy,
for instance, for the patriotiec Chinaman vs. the Japanese
"invader." But for man the citizen, in time of peace, the
sltuation is otherwise. If he be among those “having par-
ents, children, wife, friends and fellow-citizens," his
very having them creates certain values without whieh life
would be intolerable. His very self ié bound up with the
well-being of his family, with their good mame, with their
material.?ossessia&s in so far as such contribute to their
- well=being, with having the confidence, respect and good
will of the members of the family in relation to each other.
Whatever is inimical to the well=being of his family and

1l .~ Je Do Stewa:ct, OE. Cg'._t__._ Vol. 1, P 10.

2 ~E. Ne 1097v 10.
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whoever trespasses against them, arouses the instinects of
the possessor, among them anger, hatred, jealousy, desire
for revenge. The non-permissibles are of that kind, are
states and passidns which threaten values, or deprive ef
values and in so doing arouse the passioms and instincts
which eall into being "a state of war,“l if not of emch
against all, at least against the person who trespassed
againgt the relevant values.
If we grant the existence of the aforesaid values
(home, family, confidence of members of the family, life,
~ liverty, private property, good neme, ete.), and grant
that trespass against or deprivation of such is a loss to
the possessor, and will arouse his bellicese passions,
thereby unsettlimg the peace of the community, and if
there is agreement as to what constitutes trespass, the
non-permissibles are always wrong. Exactly what will be

a non~permissible among a given people at a given age
depends of course upon their customs and values. From the
#lewpoint of Aristotle's method (as opposed to intuition-
ism which claims to direetly perceive certain things to be
"right" regardless of consequences), the non-permissibles

are practically determined by definition, viz: Certain

values are initially prized by the group. The group

1 -~ Hobbes Terminology.
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consists of individuals of a kind. TForceful or deceitful
-deprivation of the values that they prize will be inimical
to their well-being. They, the group, will in turn wreak
vengeance upon the trespasser against value. The Irespasser
will in turm be deprived of his standing in the community.
‘But what those values are, depends upon the commmnity.
Conjugal fidelity is iith some people expected and r&quiré&.
‘Among the Eskimos (in the case of honored visitors) the
case is said to be otherwise. Only to the extent that all
people everywhere have the same standards, prize the same
values, and react in the same manner to deprivation of their
values, can a fixed table of standing non-permissibles be
formulated. But actually, this table varies even as between
citizens of the same community. It is in this particular
realm, as in others, that specialized research in such
fields as the hygiene of the imdividual, as well as the hy-
giene of the race, must come to the aid of ethics.,
Otherwise stated, though the list of non=permissi-
bles might be verbally the same, their content would vary
a8 between land and land. Thus adultery may mean one thing
in America and be a shade or two different in China or
France. Each people may have a different shade of meaning
for adultery, but all mean something by it whiech arouses
their ire. The same applies in regard to what constitutes

theft sy envy, ete.
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The same may be said of the permissibles, i.e. the
virtues. Each country has a virtue with respeet to fear
and confiaence, and we would possibly translate\that virtue
by the name of courage. But what is considered courage in
one nation (Japan, for instance) might be denominated by
another name in America. Likewise with regard to chastity.
This leaves us with a table of permissibles (virtues) and
a table of non-permissibles (vices) each of whieh.we}reeag-
nize by name as being operative in and with reference to
some particular field of action. But what the content
thereof may be in a particular case is hard to tell.

By the doctrine of the mean Aristotle would give
definite content to a given virtue at a given time, deter-
mining for instance, just what should constitute liberal=-
ity on a given occasion, by employing the technique for
ascertaining the mean, and not by what may be the custom-
ary idea of liberality in the community.

Speaking again by way of the greatest possible geh-
eralization, passions, feelings, and actions, divide them-
selves into the following classess
The Conditio~permissibless such are the instincts and the
general and usual activities of man, which require neither
full expression nor full negation;

The Virtues: i.e. the ethically fully permissible. These

are usually means, in exceptional cases maximum or minimum.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



124

The Conditio-non-permissibles: Hxcess and defect at a
given time or oceasion (these vary).
The Standing Non~permissibles. These are generally perma~

nent in a stable community.
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c - Supplementary List of Means

1

(These means are related to the virtues (mesotes) given by Aristotle, but the shades
of meaning in many cases vary from those explicitly set forth by Aristotle in his

skeleton list).

The Feeling, State,
Acti@nror Subject

Civility

Friendly association
with one's fellowmen

. Affection for fellow

men

General attitude to-
ward one's fellowmen

Sympathy towards sinsc

of fellowmen

Sympathy towards mis-
ery of fellowmen

Attitude toward one's
beliefs

Excess
‘Gushiness
Overpoliteness

Familiarity

Sentimentality

- Amorousness

Apathy
Indifference
Lack of firmness

Soft~hearted

Credulity

Confidence in the future Utopianism

well-being of mankind

o

{ .
The Mean

Courteousness
Graciousness
Sociability
Love

Liking people
Good will
Charitableness

Mercifulness

Compassion
Faith

Hope

)
Defect
Rudeness
Ungraciousness

Hermiticalness
"Reclusiveness®

Acrimoniousness
Antipathy

Malice
Severity
Shylockianism
Indifference

Despair

Despondency
Desgperation

ggt
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The Feeling, State

Action or Subject

Habitual attitude of
confidence or despair

Reaction to offenses
against me and mine

Appreciativenéss
Regard for our fellow-
men

Recognition of merits
of others

Attitude toward own
sins

In matters of delicacy

Attitude toward
criminality

Sengibility or insensi-
bility over life's
roughness

Excess

Optimism
(blind to thorns)

Moral indifference

Over=grateful
Homage

Flattery

Self-humiliation

Sgeamishness

Severity

Hysterical
Impulsiveness

he Mean

Healthy realism
(every rose has
its thorn, but
aren'® the roses
sweet)

Forgiveness upon
contrition

Gratitude
Respect

Appreciativeness

Contrition
Desire to amend

Decency

Justice

Serenity
Equanimity

Defect

Pessimism
(sees only thoms)

Revenge
" Grudgeousness”

Insensibility
to benefits

Derision

Disparagement
(to damm with
faint praise)

Obdurateness

Vulgarity

Leniency

Pachydermousness

Callousness
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The Feeling, State
Action‘or Subject

Elation of spirits

Satisfaction with our .o
lot

Self-regard

Caution

Sense of admiration

Personal pride

Making display of one-
self and accomplishments
Insistence 6h our rights

(self-expression)

Evaluation of efforts
of others

Attitude toward customs
differing from ours

-

Excess

Silliness
Hilarity

CompZacency

Conceit
Pretension

Unenterprising

To be dazzled
Vanity
Ostentatiousness

Domineering atti-
tude

Uneritical iauda-
tion ’

All-tolerant

The Mean
Geniality
Happyheartedness

(Contentment for
the present) (In-

terimVContentment)

Modesty
Self-respect

Discretion

Sense of wonder

Dignity

Naturalness

‘Self-assertion

Discriminating-~
appreciation

Tolerant

Defect
Hopishness
Gloominess

Gloominess

Self-abasement
Self~humiliation
Self-belittlement
Impetuosity

Blase
Fil admirari

Self-depreciation
"Hiding one's light
under & bushel!

Servility
Backwardness

Disparagement or
Depreciation

Intolerance
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Feeling, State,
Agtion or Subjeet

Giving vent to our
emotions and feelings

Accuracy in conversa-
tion

Concern with self as
regards present and
future

The sexual expression
of man

Conversation

Attitude toward enter-
prise or causes

Excess
Impulsiveness
Sentimentality
Overstatement

Boasting

Only with present
an excess

Promiscuity

Monologuing
(talking only)

Fanaticism

The Mean

Equanimity
Poise
Veracity
Truthfulness

The whole life
span considered

Purity

Conversing
(synthesis)

Hesgrtiness
Enthusiasm

Defect

Apathy
Lethargy

Belittlement
Understating of
facts

Only with future
(also excess)

Prudery-apathy

Non=communicative-
ness (listening
only)

Indifference
Half~heartedness
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The foregoing list of virtues are means, and are
among those commonly prized in our own day and age. But in
saying so we are still measurably in the dark as to what
the specific content of a particular virtue may be. And
" possibly no two individuals would agree completely as to
content on a given oeccasion. There would, however, be the
agreement that in each field of action there is, with refer-
ence to & telos, generally a range which 1s'excess and an-~
other range which is defect, regardless of what name either
the excess or the defect might be called by. And in like

manner there is a mean, with reference to the teles sought,
for which the name may vary. We are not essentidliy con=
cerned with the customary content of either the vices or
the virtues. The terms themselves could, under different
circumstances or by different persons, be used variably.
Nor are we especially concerned with the names given to ex-
cess, defect, and the mean in these different fields. To
give names to them that are suitable and agreeable to all,
is manifestly well-nigh an impossibility. But that for an
agent with his well~being in mind there is in a given cir-
cumstance generally a range of excess, which would mili-
tate against him, and a: range of defect which to choose
would be & vice, and also a mean which is telos ful-filling,

to that there is cormon assent. The particular term by

~whigh the mean is designated is not thereby prevented from
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being used disparagingly in a given context through
euphemism or irony. But the vices a@}wellﬂas the virtues
have in:eaghvcgseva.definite quantitative referent, which
iaweither telps-fulfilling‘or non-telos-fulfilling. The
pmnéyelos—fumfilling is generally either excess or de-
fect. The telos-fulfilling is a mean. The supplementary
1ist is'thus not merely a confessiom or a :ecor&ing Qf what
the writer in his day and age approves in conduect and atti-
tudes, but he seeks to name the excess, the mean, and the
dgfect, in various subjects and fields, feslings, passiona
gnd activies. Thus, in the matter of civility there is an
excess which may be denominated gushiness or over-polite-
ness, and which is offensive, g8 is the inility of a Jap~-
anese citizen if adopted by an American citizen. There is
also & lack of civility which is (positively stated) rude-
ness, and (negatively stated) ungr&ciousness. There is also
thg mean in eivility which we may call graciousness and
which expresses itself in courteousness.

| ‘ Thus, throughout the list we have in e&chAinstanee
a theoretical range of potentiality, of possibility, the
outer reacheskbf the range being teleoxogiqal excess or de-
fect, the telas-fumfilling lying in a mean. But in saying
#hat absence of, or too little of civility is rudeness or
ungraciogsness, we are not giving thé“entire centent of

rudeness. Rudeness is absence of civility, negatively.
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;t‘is‘also ung:ag;ousness. But_is an action (as»regards
iﬁs“civility) rude, when it is simply lacking courtesy?
Or isvdispar&gemeptkgnly lack of app:eg;wtion for the mer-
ita of others? Or vulgarity merely lack of appropriate-
ness in matters of deiicacy? In each case we must acknqw-

that sbsence (defect) is a vice. But it is alsec obvious

@hatrthe vice has in each case a positive element in it
which is not brought out from the viewpoint of Aristotle's
method, but which the character of the individual uncon-
spioualy supplies. Mere absence o;rdefect of civility,ver
of lack of appreciation of the merits of others, or lack
of appropriateness in matters éf}delieacy, is rather
§ssociated with ignorance, with lack of proper training,
or‘with faulty environment. But rudeness, disparagement
and vulgarity are generally considered as something posi-
tive, having (in the case of rudeness and disparagement)
as their objective, insult to or detraction from the worth
of another, possibly with a view of adding luster to him-
self. -

Here then we are faced with the fact that even
thpqgh with us, as with the Greeks, there is common and fre-
éuent reference to "too much" and "too little," yet the
vicesAare thought of as embodying more than a mere choice
qf too much or too little, as having in them a positive

element. This is evidence that out thinking along ethical
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;ipes is after all not in the Aristotelian mold. We have
;eftAbehind‘the "trifdepa:tmgntalized? paychelagicgl ethics
gf P;ata together with mere’eomplex psychplogica; ethiegv
of Aristotle, and instesd, normally do out thinking on the
m@re»abstractiand metaphysical levels, except andlunless
we are concerned with such fundamental and basic values as
health of the body, reputation, anﬁ‘living in peace with
our fellowmen. The’megn begins with the promise of dawn,
‘but when the lower ethical values zre achieved, the}point
ia reached wherein we can no longer speak in/terms of the
mean of the individual passions, but must rather speak

and deal in terms of instinctive response units, without
knowing the instinct ingredients, orjelse in terms of
attitudertqward possible}situations or facto:s such as may
concern us. On the instinctive side the dawn-brightness_
then fades into a physiological mist and we must speak and
think.in terms of the mean in possible attitudes, either
on the part of the attitude itself, or of its respomse
activity. Instances of the latter kind will be obvious in

the supplementary list of means. | | -
o But the question étill remainss In becoming habit-
uated to these attitudes ' and in choosing these means, to
whgt extent “oﬁght" correspondence‘to one's social environ-
ment, a part of which environment are the mores of the com-

munity, determine one's conduct, especially when one's
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gqnduct may be pf’a.pipneering variety{andiwhich ig Iiable
ﬁg‘ipvite and arouge the antagonism of those that stand pat
for the status quo. ;

James He. Tufts characterizes the stages in the
ethical development of the race or individual as being
“from custom to comscience, from the morality of the group
to the personmal morality of the individual."lq In this,
passive andeptance and compliance with the mores of the
group gives way to reasoned standards or to a reasoned
set of values. Voluntary personal choice and interest take
the place of unconscious identification with the group and
its welfare. This results in a conflict between the auth-
ority interests and habits of the group which stands for
stability, custom and order, against the individual who is
concerned with independence, with the interests of the in-
dividugl, with what is conceived by the pioneering individ-
ual to be progress dr reconstruction. 8hall the pioneering
individual then seek well=being with reference to adapta-
tion to his environment, to the status quo, or shall his
congern be the actualization of his potentiality regardless

of friction with the upholders of the status quo?

1 - Dewey and Tufts, Ethies, Chapter V written by Mr. Tufts,
Revised edition, 1932.
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d - Relation of the Mean to Synthesgis.

- The de@trihe of synthesis has been presented, not
as a destruction but as & fulfillment of the doctrine of
the mean. Aristotle'’s position is that the mean is that
point or degree orx quantity in a passion or in its ex-
Pression at which it is telos~fulfilling. Theoretically,

apart from concrete situations, and granting the recogni-
tion of the passion that plays at least the major role,
this procedure accounts for what we may term the ground
virtues, skeleton virtues, the virtues in embrye on their
quantitative side. These are in abstract the means of the
respective passions or of their expression. A perusal of
.Aristotle's list of the passions will reveal nearly the
entire list to consist of conditionally permissibles, in
connection with each of which there is a virtue. The
specifiec amount or degree of any one of these passions that
shall cohstitute a virtue on any particular occasion is de-
termined'by the doctrine of the mean., We have here a sim-
Ple basing of a virtue upon the passion that has been
aroused, with telos=-fulfilling aé the norm. The good for
an end is not thereby excluded from being goed in itself,

or from being chosen for its own sake by reason of prior
habituation thereto. It is evident that in the abstract

there is a virtue for each passion, but to say that a
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given virtue is nothing but the mean of some one passion,
in the nature of the case, leads us sstray.

In view of the fact that in the nature of the
passions the majority of the virtues are means between two
extremes, both of which extremes may be bads on a specific
occasion, the position can be‘taken that virtue is a syn-
thesis in a variety of senses.

(1) Virtue can be regarded as a synthesis of the bads which
cehstitute the extremes, as if the union or synthesis of ’
ethical negatives resulted in an ethical good, two dis~
values in synthesis yielding a value. This vieéw does just~-
ice neither to the mean ner to Aristotie's position.
Nicolai Hartmann thinks that Aristotle was on the way to
inferring virtues from their relation to anti-values.1 But
in that he is mistaken.

(2) A second possibility is to regard virtue as a synthesis,
the yirtue in two or more conditio-permissibles, an in-
stance of such being what we have termed thrift and liber-
ality, the synthesis of which would then be fhe ultimate
virtue with reference to money.

(3) A third possibility is the view that behind each ex-

cess and defect there is hidden a value and that the mean

-

1 - Nicolai Hartmann, Op. Cit. Vol. ii, p 412. "Aristotle
was evidently on the way towards inferring the charac-
ter of values from their relation to disvalues."
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is the synthesis of those concealed values. This is the
view of Nicolai Hartmann. But this procedure, as Hartmann
employs it, turns out to be at bottom a synthesis of a
healthy passion (a moral pre-requisite), with the comtrol
of that passion a moral virtue. Instead of being a syn-
thesis of two tendencies, it turns out to be but the con-
trol of one.

Hartmann's position is that "behind the Aristo-
telian virtues there are in fact two'values always con=-
cealed, and these manifesta distinct oppositional charsact-
er.”l Tﬁase virtues are "complex values which mever con-
sist of onesided enhancements of single valuational ele~-
ments alone, but of inner organic combinations of two
materially contrasted elements" having in them "the unifi-
cation of such elements as havé a tendency to go to a one
sided extreme and to exelﬁde each other « . . Both sides
of an alternative are always required of man at the same
time, . .‘not until there is a synthesis of the values in
one and the same disposition of the man is there real vir-

A 2
tue."

1 - Ibid, p 414.

2 - Ibid, p 415.
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The foregoing would lead one to mssume that syn-
thesis, in Hartmann's sense, would be a synthesis of such
conditio-permissibles as‘appear to oppose each other, as
for instance what we have termed thevspending and the
hoarding instiﬁcts.‘ But such does not appear to be the
case. The writer concludes that the idea of synthesis
when applied to the Arisfotelian conception of virtue and

the virtues is unsuccessful.

’

Hartmann says "In juxtaposition to o« w #Pomvvt
(temperance, self-control)l standaxessri’s (licentioys-
ness, the tendency to go to extremes) and evaicencic
(apathy); only in contrast to the former of these is it
properly self-controls in contrast to the latter it is
the fully developed capacity to react emotipnally, to
live in the affections. In contrast togeiiAie (coward-
ice);bravery is spirited endurance, in contrast to
0P1¢VT1§ (foolhardiness) it is deliberate foresight,

cool presence of mind. Seen against oFYtAoTnus

(irascibility)#Pae’rsts (mildness) is mildness, but seen
againstacsrymeia (lack of passion) it is the capacity to
be righteaously indignant" etc. 2

According to the above then,fw0f°TJVﬁ has as its
first element self=control over against licentiouéness, and
as its second element "the fully developed capacity to re-
act emotionally, to live in the affections." The synthesis
of these two elements is the essence of self-control. Like-
wise bravery has as its components: Spirited endurance and

~¢o0l presence of mind. Hence at bottom and in substance

‘1 - English translations are mine.

2 - Nicolai Hartmann, Op. Cit. p 414.
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Hartmann's synthesis is a synthesis of, we may say, a
lusty (healthy) passion (one positive element) and the
control of that passion as the second. He seems perturbed
by the fact of Aristotle "installing®" virtues between two
bads, as if there were two disvalues for each value. But
to be more specific, there are not two disvalues for each
value, but what is more, and from Hartmann's viewpoint
worse, there are two graduating ranges of disvalues for
'each positive valﬁé; as manifestéd by'the diagram on page
4%. Hartmann seeks the specific value corresponding to
each disvalue, and construes the mean as being the syn-
thesis of, and embodying in itself, the values hidden in
the excess and the defect. But when he comes to carrying
this out, the synthesis turns out to be at bottom a
matter of an individual possessing.a lusty (healthy) pas-
sion, and acting upon the mean in that passion. |
In the case of two opposing instincts, such as
those which Ross denominates the hoarding instinet and the
- spending instinet, it is doubtful if a legitimate synthesis
can be constructed. For maniféstly a man cannot walk in
two directions at the same time. Thrift is something dis~

tinet in itself. It in no way has liberality as its anti-
nomy. A man's liberality is im fact limited by his thrift.

A man may be thrifty for the purpose of being liberal.
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’Eb may hoard for a while in order to acquire the where-
withal with which to be liberal. A synthesis of thrift and
liverality can hardly be spoken of.

But granting Hartmann's conception of synthesis as
the union of two contrasted elements, each tending to go
to a one~-sided extreme (which union he does not demon-
strate) Hartmann would have the two opposing tendencies
limit each other. His concept of the good is "the good in
itgelf," each.beiné such apart from utility or teleology.
He muét therefore have a particular instance of his con-~
cept of the good in itself (a mental picture of it) to
serve as a telos in the mutual limiting on the part of the
tendencies that would go to a ome=sided extreme, if andwhen
an instance of the good in itself is to be actualized.

In that case he has a telos as dialectically effective as-
the telos of Aristotle. If the concept of the good in it
self is not a telos which determines the respecﬁive bounds
of the contrasting elements, then we must hold that the |
contrasting elements (passions) mntualiy limit each other.
But in such a limiting, the stronger element to which the
individual has a bent, would inevitably dominate and con-
trol the weaker, and itself preempt the field, a faect com~-
monly experienced and observed. If these tendencies are

not regarded as limiting each other, or if each is regard-

ed as being self-limiting with reference to human good or
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the good in itself, it remains that a telos musf impose a
limit upon each passion individually, or eise in the strugs
gle of the passions determine which shall triumph on the
occasion, and generally, what concession one shall mgke to
the other and to what degree. Thus, ultimately, they do

limit each other but are limited by a teles. Hartmenn be-

lieves that:
"What Aristotle so strongly felt in the lower moral
values, without being able to formulate it, was just
this, that all wvaluational elements, taken in iseolation,
have in them a point beyomd which they are dangerous,
that they are tyrannical and that for the fulfillment of
their meaning in their real carrier there is always a
counterweight. Because of this profoundly justified
feeling, he assigned virtue to no one of these elements
but to their synthesis." 1
The writer finds this assumption to be unwarranted.
Hartmann ignores Aristotle's telos. Aristotle rather
"gtrongly felt" that in potential response activity there
is a point or degree which is telos fulfilling, and that
if the telos is overshot or undershot, the domain of dis-
value is entered. Aristotle's concern is with the over-
shooting and the falling short of the telos, and it is this
which determines the %angerousness" of the action. TFor
Aristotle the telos limits the activity. He does not have

a mutual limiting of opposing tendencies. Aristotle has a

wlimitimg telos rather than fulfillment of meaning through

.1 = Nicolai Hartmaenn, Op. Cit. Vol. 11 p 424.
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counterweight, thgwtelos giving meaning to the limitation.
Instead of cpnceivimg of a value as attaining its maximum
ﬁhen mergedrwith its axiological counperweightmvit seems
more in accord with empirical observation that tendencies
mist be mutually respe&ted.
We thus agree with Hartmann when he says:

"Only a senmse of justice which is at the same time lov-

ing, only a brotherly love which also considers the far

distant, only a pride which could BHe likewise humble,

could be-valid as an ideal of moral conduct." 3
» ~ But we are here thrown back upon Plato's concep-
tion of the unity of the virtues as expressed in the con=
cept of justice, and we must go farther still and say,
nonsensical though it may sound, a virtue must itself bve
virtuous, must respect the other virtues or 1oée its own
virtue. A virtue must honor and respeét its neighbor vir-
tues, must love them as itself, must not trespass against
a neighbor virtue. Thus juétice must not only be loving,

but to be justice at all it must be mindful of and respe@tf
ful toward all other relevant virtues’such‘as deeency, aglf-
control, thrift, etc. In fact, the concept of what is the
essence of one virtue is linked up with that of others.

And what is to determine the essence of these other virtues?
Unless we shall offer to humanity in a will=to=power

motivated world an empirically quite fruitless concept of

2 =Ibid, Vol. 11, p 425.
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"the good in itself" which is not for the sake of anything
glge,_and the essence of which concept has bgen taken frpm
how here a little, now there a little,'and shall endeavor
to awaken, inspire, wr.what seems more rem@te still,
REASON humanity into a passionate desire to actualize the
"good in itself," we must resort to grounding ethics upon
han's essent;al nature, this rgsulting in teleological
virtuesfk Th@ conce:nrof our age is not that of managing
life's overflow, but rather that of acquiring some degree
of fullness on the basis of human potentimlity.
Hartmann conceives that all values, including the
moral, ares
"genuine in their own right, possess their peculiar
autonomy, which can be diminished by no kind of depen-
dence upon anything else. The whole meaning of the realm
of values, so far as it is a world of ideal self-maintain-~
ing entities, stands ow falls with this foundation prin-
¢iple . « what is beautiful is beautiful for its own
sakej what is comical is comical in itselfs what is noble
or lovable is noble or lovable intrinsically. All refer-

ence back to something else for the sake of which it is
what it is, is fantastic speculation." 1

His generalvposition is that all values, including
the moral, constitute an gbsolute realm of essences which
man discovers apriori, which values are independent andv,
autonomous, and of which values the‘world is the depositery.
Each value is its own ought. Thereby are united.Platp's

conception of the good (the idea of the good) and Kant's

1 - Ibid, p 29.
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k?ought.? That position is theoretically permissibleQ It
is ideal. » » _
Aristotle's position is that man hag a potgntimlity

capable of actualization,vand that man‘is of_a,certain kind

| on the whole, and mnst_gct as of a cartgin kind as a whole,
and that unless he do so, he will perish and will not
achieve his potentiality. Aristotle'g virtues arevfe: man
ags of a kind, on the basis of his essential nature, deter-
minwd by his potentiality, having its actualizatian‘gs”the
goal. Man's potentiality actualized is virtue supreme,
The‘individual virtues are the building stones of the‘tptal
structure of virtue. The concern of_the‘doctrinebof th¢ ,
mean is the actualization of the indiyidualAbuiiding stomes
out of which alone the structure of virtde complete, i.c.
well-being, can be built, the telos determining the shaping
of the stones individually and with reference to each other
and to the whole.
- Hhrtmannfs virtues are apparently considere& apa#t
from a telos. But to actualize such a virtue it is necess-
ary(to envision it, which latter theniserves as botb a”dia-
lectieal as well as a,practical telos. Hence the questions
What shall constitute the essence and what shall determine
the concept of the good in itself? ,

Aristotle's virtues participate in the idea of telos=-

fulfill;ng. They contribute to the actualization of the
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potential. Hartmann's virtues participate in the good
after the manner of Plato's conception of participation inm
the good.' Their_reeognition constitutes at the same time
an ought to their aetualizatian, which ought is autonomous
gnd‘"for the sake of nothing else." His "good in itself"
is a category. Can we divorce it from all teleological
consideratioms? The writer believes NOT. For we cannot
congeive‘cf a good in itself which would be considered
such‘apart from such factors as exceilehce, diffigulty qf
gchievement or attainment, rarity, usefulness in.thg major-
ity‘of cases, etc. Hartmann's good in‘itself, d;vcrced
as it is from consequences and from the nature of man qua
man, is a category different from that of Aristotle's
;virtues and the summum bomum for the sake of whiech and in
relation to which the virtues are virtues. -
Hartmann's virtues are, after ali, thevp:oductsvof
experience to which the various cultures and civilizations
have contributed their bits. They are complex. To a¢§ual-
fze them we must have in mind theirkcontent; That mind con=
tent (concept) then serves as a telos. For its actualiza~
tion we must let that telos impose the limit upon the ele=

ments in the synthesis, or, as it actually turns out in
Hartmann's case, the limit upon the healthy passion, even-

tually singly considered.
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Dea;ing in terms of value concepts alone, an inf
stance of the good in itself as an abstraction mnst»specif-
;cally-be a compcund or synthesis of gbstragtions in which
there is & counterbalancing of &xiolagical factqrs,_in
such proportiomns as one's idea of the good in itself may
war:ant and prescribe. A value concept is inevitably a
synthesis. But applying the synthesis idea to Aristotle's
mean results in a mere paraphrasing and weaking of Aris-
totle's doctrine, it being at bottom but the imposition of
a2 limit upon an unlimited, with the added weakness that the
limit is to be self-imposed by the counterbalancing of
~.opposing tendencies,'@m if not that, then the envisioned
cencébt of this pa:ticular instance of the good in itself
serving as a telos. The fact'that a wvirtue of Aristotle
can be»complexly construed is incidental. That it is bg-
%méen two bads lies in the very nature of the instimnctive
éndowment of man of which energy we need now more, now less.

We conclude that Hartmann's iﬁputatien‘of the idea
of synthesis to the Aristotelian virtues in & humanistic
ethics is unsuccessful. Aristotle achieves the virtﬁes,
not by counterbalancing opposing tendencies, but by having
the telos impose & limit upon each passion as eﬁcountered.
From the viewpoint of Hartmann's coneeptiqn of the good in
itself, considered apart from a teles,»ather than the con-

cept itself, & synthesis of abstractions is inevitable, is
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permissible, and as Haritmann states,dtherevis a_dialeeti-
cal possibility, and for one so inclined there is the "tre-
mendous temptation" to undertake an ulti@ape and final syn-
hhesis and "by a bhold stroke ?’takg by storm the whole
starry realm of moral values with the‘aidvof‘a heaven-
*Essaiiing dialeetic . . . to pile synthesis on synthesis
up to the highest and allrembraging synthesis, inrwhich the
esgense of the good must needs be fulfilled and must main-
_ tain & unity of meaning,"l
For Aristotle the unity of meaning in moral values
is achieved through the patentiality-aetuality principle,»‘
Heuhas a telos. By the telos-determined mean, theyva&iqus
pagsions, individually or in combination, are limited‘wifh
:eference to man's well~being. Concern for the latter is
tpruat upon man by the pressure of life. The telos
wéhieves and retains unity of meaning in all the virtues,
carves out the virtues with reference to the telos and the
~other virtues, and leaving aside whether or not such virtues
may‘each and a1l participate in the good in itself,_they‘at
least a;l‘participate in the good for man, in SOciety,‘for
all of life. Therindividual habituated to the choice of

the mean will thus, in acting upon the mean as a voluntary

1l - Nicolai Hartmann, Op. Cit, Vol. 11, p 421.
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self determination, have determingd”himself to the vir~
tues with reference to all his passions.

When that, (after the manner of incompleteness and
i@perfection of mg:tals), is achieved, then a number of
vi:tues may be actgaiized side by side in a given individ-
ual at a givenvtime. In a given transaction a man may at
the same time be Jjust, honest, goodtempered gnd courageous,
the virtues naturally making room for each other because

of the meaning-unifying telos and mean.
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PART IV
CONCLUSION AND ALTERNATIVE

& -~ Conclusion.

- Notwithstanding the apparently central positipn of
the mean in Aristotle's Ethics, the mean is not di:ectly
gnﬁHdistinctly the norm of Aristotle‘g method. Telos-
fplfilmimg conduct is the norm, and we may say that the
mean is treated as the norm of teloSffulfilling conduct
on the quantitative side. The appearance of the mean as
the norm is a mmtter of the virtues on the quantitative
side being means, and hence the mean takes thécentralx
position which the normroccupies in other methods. But
telos~fulfilling conduct is ultimately the norm and cri-

terion.
Basing ethics upon what Aristotle called the
Eassions"fis, on the quantitative side, the only thing

upon which the wvirtues can be based. Basing a virtue
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upon & single passion or impulse makes possible an account-
ing for the virtues in simple terms, but such accounting
is inadeduate, human virtue sharing ih the complgxity of
hum@n nature itself, whose physiology and psychplogy we
know and understand but in part and see as through the
prgverbial glass, darkly. The doctrine of the.mean within
the framework of Aristqtelian teleology is of sufficient
clarity and adequacy to serve as a "premise for actian."l
Other impulses are linked up with the majpr one and play

a supporting and sympathetic role, without whose contribu-
tion the virtue would be crude, crass and barren.

An examination and comparison of Aristotle's list
of passions, with the lists of instincts given by modern
psychologists, definitely establishes two things: that man
jgvequipped with & dynamic something which latter is the
referent of the passions of Aristotle, the instincts of
(for instance) James and McDougall, the "appetites" of |
Chadbourne. It further establishes that the above referent
(instincts, passions, appg%ites)'are not distinguishable
with elarity, as are for instance the senses (smell, sight,
etc.), hence the disagreement among psychologists them-
selves. The latter indiscernibility is reflected in

1 = The writer is indebted for this term to Prof. Howard D.
Roelofs of the University of Cinecinnati, who employed
it in his lectures. The writer has never seen is in
print.
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pnmanistiayg#hics,_in that the com@lete basing af'aivi;tue
- upon g sing1e passion‘presupposes the isolatipn of thaﬁ
passion‘and the pessibility of dealing with it_separatgﬁy,
Qf t:e&ting it as a simple. Andlfurther, it is commqnly"
agreed thatvtendencies’may be manipulated (witness the con-
ditioned reflex of Pawlow). Several instincts may be
a;eused simult&neously, and, as Aristotlefs doqtrine of‘
habituation explains, (and McDougall®s theory of the sen-
timepts) habits may 8o conditionrresponses in‘one individ-
| ual that &natherfs judgment of either his ethical motive

or of the instincts involved in & given actualized virtue,

would be far afield. 7

- The injection of an anecdote may here not be amiss.
Three intellectuale were staying at a Maine hunting camp.
The stove in their cabin was four feet from the floor,
truly &n unusual position. Speculation began as tq the‘
“why." One delivered himself as follows: These woodsmen
are shrewd._ They know that thus the heat‘strikes the :ogf
sooner and the circulation of the air is so Quickened that
the cabin heats faster. The second opined that the stove
had been elevated so that sleepers would get the pure
Pine~aroma=-filled air at night. The third reasoned that
the steve w@a elevated so that & good supplx of wood could
pe placed underneath. That evening they appealed to the

owner of the cabin for the "true" explanation. He explained
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with a grin, after having heard thelr opimiomss It is
Iike this, “When I came down stream,with the boat this
morning, two lengths of stove pipe rolled off into the
river. I had to put the stove up like it is to get the
Pipe throughrthe roof so that you fellows wouldn't be
smoked out tonight."

An aposterlari accounting for an actualized virtue
is liable to a like mlsjudgment as to its physiological
basis. In the case of the elevated stove all three ex-
p}gnatiqng are rational but each is far afield as to the
"final cause," and is incidental thereto. -

- The éharge of rationalization in the case of the
mean ig thus a weighty one. The virtues 1isted by_Axigf
totle were exisfent at the time in all their Hellenistic
fullness. He gives a list of passions upon which they
appear to be based, and the active imagination, when "the
will to believe" is present, clothes the skeletonr(whpse_
real identity may be still uncertain) not only with flesh
'gnd blch, butualso with the particular style ofrdresa~9f
;he virtues,_i.e..accordance with theVaesthetic;#aste of
the age. But for an‘individual to create the v;rtnes de
nove out of the passions, singly considered, with Aris-
totlefs doetrine of the mesn as his guide, would be to

achieve at one stroke what only time and the fruitage of
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gng;ience can wehieve{ The»virtueg}g:QWLopt qfﬁlifgfs
varied experiences. They are;not_discqve:ed by reasoning.
But once virtues have been achieved or_envisioned, they are
at once rationalized into the‘various systems by the part-
1cu1&r‘method employed. The virtues, even on their instinct-
ive side,'axe interf:elated and intermeshed, as Plato‘
senses when he ultimately embraces all virtue’in‘jnstice,
Man's‘complexity thwarts the simplification and_the simple
qqanﬁifieation of virtue as well as of the single virtues,
gt everyvturn. On the basis of the classical methqdolo-
gies there are five approaches each of which accounts for
the virtues, serves as a guide for conduct and,‘within'the
scope and intents of its author and with the field to it-

| sglf, has been deemed a satisfaqtoryvsolutionrof the ethic-
al problem, at least, we presume by its authqr,

Aristotle's mean as a device or doctrine forrac-
counting for and achieving moral values in contemplated ex-
perience, is on the concrete and elementary level, rudiment-
ary’in mature, serving as a point of departute tq‘the levels
of the abstracf and the more complex. But without the con-
crete basis, the abstract in the realm of the ethical

evanesces inte nothingness. Man's drives, instincts and

impulses, morally indifferent though they be initially,

constitute the basis, without which the ethical values are

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



153

%mpessible of achievement. But so inter-related are such
passions as fear, anger, hate, and‘desire’for self‘preser-
vation as exampleé, that an aposteri@mi analysia vathe
instinctive element upon which a given virtue is based, is
exceedingly difficult.

ON THE MERIT SIDE of Aristotle's doctrine of the
mean may be ranged the factors that follow. His mean is a
';elos-determined mean. The telos is based upon the poten-
tiality-actuality pPrineciple as applied to man as & kind.w
Actsythat actualize mants potentiality are of a,kind. The
universale instanced in the majority of the cases of sﬁgh
conduct is that they are means between excess and aefeﬁt,
But the value of the doctrine does not end there, for the
technique for ascertaining the mean within the framework
of Aristotlets system is such that the search for the mean
results in finding the telos-fmlfilling point or region‘ih
vthe potential range of expfession which itself may be an
extreme’for the agent based upon his potentiality.

The doctrine is further based upon individual man
as of & kind, and is concerned with the expression of the
passions innate in him. Protagorean relativism is thereby
avoided. Taking these passions individually, with reference
~tp the doctrine, we are enabled to name the virtues connect-

ed with the individual passions. Man's native endowmént on
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the physio;ogical side is thus cogsidered with reference to
"man's total e;sgntial nature,’resulting in an ethic which
is concerned with the development of his full latent possi-
bility, viz: a humanistic ethic. Man's instinctive side is
ngither condemned or suppresed, but each tendency is per-
mitted expression to the extent that it contributes to the
tglos, to the well~being of the whole man as an individual.
This in turn furthers the well~being of the part.
observationrand experienee enable us to say con~
fidently that in contemplated action there is a too much
and also & too little with reference to a telos. But we
err if, when and in so far as we hold that a virtue as
encountered in action or as compléted, is merely and only
an instance of the mean of that particular passion whose
virtue happens to bear the same name. Thus, if we grant
that the virtue (Mesotes) of the spending instinet is
liberality, it does not follow that a givenvinstance of
liverality is merely and only an instance of the person's
spending instinct being aroused and his choosing and act-
~ing on the mean in it. His beding liberal and choosing the
ﬁean in the spending instinct mayrbe but the cntward aspect
of a complex process. On the motivational side, his self~
regarding instinet, the instinet of self-preservation,
hate, fear, or love, may each be invplved. To even speak

of the-spending instince being involved may, in the nature
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of the case, be far gfield. But even S0, the agent, re-
gardless of his motiyation, may yet,mwhen»it_comas to hand~
ing out the cash, feel that’his‘telos requireg liverality
in his gift, and he may employ the technique for ascertain-
ing the mean in determining the figure of his gift, and he
may be said to be acting on the mean of the spending in-
stinet. But in so far as by Aristotle'’s doctrine we are
enabled to name and describe the virtues of the various in-
stincts, thereby furthering avhumanistie chigs, and in so
far as it enables us to recognize and name the virtues in
connection with ranges of response pqssibility fpr which
we may not be able to give an aécounting on the’ingtinct~
ive side,l (factors such as acquired kinds of attitudes
over against specific kinds of situations), and to give
content to such virtues on new occasions, the doctrine of
the mean is helpful.

Aristotle bases a virtue upon a passion in his
search for the universal of telos~fulfilling conduct. But
for the Greeks already the virtues had acquired embellish~
ments which have no connection with the mean and which are
the expression of the particular aesthetic taste of the

Greeks plus the accumulated fruitage of experience. The

mean in importance is overshadowed by the telos that

1l - ef. - Supplementary list of means, pp 125,126,127,128,
Thesis.
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determines it. Telos-fulfillimg Qqndugt is the_norm._ In
a sense that fact makes the mean but another name for thé
telos-fulfilling, causing the mean to come close to enter-
ing‘the realms of the insignificant. DBut that is fore-
stalled by the fact of the mean being the quantitative
pniversal of the telos~fulfilling, serving both as a means
for’éehieving and en aid for understanding its nature.

A difference of degree in quantity makes a difference of de-
gree in quality, hencet no quantity, nobguality. /The idea
watglos-fulfilling is paralyzed by inertia except fpr a
technique for manipulating the matter which shall actualize
it. The manipulation of the matter to achieve the fomrm
sought is the concern of the mean.

‘The doctrine makes a definite contribution as an aid
to conduct in enahling the agent to classify contemplated
conduct under such heads as non-permissibles, conditio-

| permissiblea, fully permissibles, ete. It enables him to
put & principrle into his conduct which imposes a limit upon
the variety of his tendencies regardless if such be simple
or complex, resulting in & harmonious whole. To ascribe the
‘idea of synthesis to the virtues as conceived of by Aris-
totle, is beside the point. At best the synthesis idez is
inéidental. Thg fact of the mean avoiding extremes does not

therefore make the mean & synthesis either of those extremes
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tremes. The effort to do so (tq asgribe that motivevtq
Aristotle) was shown to be unsuccessful. A given extreme,
maximum, is not always & bad. It is only teleolpgically
guch, from the viewpoint of an end. 1In a concept of the
good inyitself a synthesis is in the nature of’the case
#ugcessful. In becomes a synthesis of ahstractiohs,~ofq
concepts. In the nature of the case there is ndthing to
prevent a synthgsiging of one valuational element with
anoﬁher indefinitely, culminating in a final ultimate all-
gmp;acing synthesis, after the manner that Plato's Justice
theoretically embraces all the virtues at the same time
retaining and giving a unity of meaning.

From the viewpoint of Aristotle's doctrine, how-
ever, the telos well=being unifies meaning, and its actual-
ization results in an actualization‘of all the virtues,
of the virtue in each passion, each of which has been
limited by the telos (as an ideal) and each of which conmtri-
butes to the actualization of the telos. It promotes a

telos~conditioned yea-saying to total man.
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o OoN THE‘NEGATIVE‘SIDE of Aristotle's doctrine an im-
ppsing“array of defects can be cited. }The mean being telos~
determined, we must conclude that Aristotle”g doctrine of the
mean as an aid to conduct stands or falls with his telos.
If the telos be a misrepresentation, the mean is all the_mére
an instrument of error. It has been earlier shown that the
mean could equally well be employed by hedonism and other
ethical isms, and to the writer it seems surprising that it
has not been. It is not the fact of a telos which the writer
questions but the partieular telos of Aristotle. Hence the
well=nigh deification of reason, the absence of an adequate
doctrine of volition, the scant place given to intuition,
must alike be charged against the account of Aristotle's
doctrine of the mean. Aristotle's volition is reason-deter-
mined. Reason and will are practically identieal. Reason
and intuition are merged. Man is the slave of his rezson.
The ego has nothing to say. Although he speaks of involun=-
tary actions as such as are determimed from without, and
where the agent contributes nothing, and voluntary actions
as thpee which originate from within, yet it is reason which
is enthroned within and which "is the man." Hence man is
reason determined.

The intuitive element is almost completely lacking.
When he says "the decision rests with perceptionﬂ in the

case of ascertaining the mean, it is evidently a matter of
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"seeing" the mean in an actual situation which allows of
percepti@n, after both the too much and the too little have
already been perceive&.

The element of standardization is paralyzing. The
kind is indeed one, the universal_man as a kind,yviz:
"manness" is a reality, as much as the universal oak or oak-
néss. But within the kind aire still other kinds between
which are variations as distinct and real as between Sac-
rates,}Pl&tq and Aristotle, as one kind of a kind,and_the
illiterate hewers of stonme and drawers of water as another
kind of a kind. PFor a Socrates to follow a standardizing
doctrine of the mean with reference to his well-~being in
the society of hié day, would have deprived poéterity of
knowing Socrates. He was among the blessed despisers @f
well-being in society, without which despising posterity
would be the poorer. The actualization of the potential
was not his well-being in society, unless we consider well-
being in total disregard of the contemporary generation.
But well-being considered apart from society, in spite of
seqiety)’and with total disregard of material good (instru~
ments), is contrary to Aristotle's definition thefeef.

At the other extreme stand these of meager ability,
the actualization of whose pctentialitzes, even with the
goodwill of their fellowmen, stlllkis not well-being. For

ktheirs*must be a state of discontent, as they perceive
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themselves, by reason of lack of native endowment, dgprived
of the goods shared by the middle and upper strata of
potentiglity, together with being deprived of the where-
withal for wctualizing their»desires. Hence the mean is in

a sense the doctrine for those in the middle class of po-
teptiality.whn actualize their potentiality’amidst a genera-
tion that is at least not antagonistic to them. The mean is
here a standardizer wherein those of meager abllity cannot
achieve well-being, and_wherein Soerates, in.achieving»well—
being, would be "mediocrized." Socrates' potentiality is
such that its actualization will bring him a well-being which
is such by definition only. Actualization of potentiality

is present. But such actualization leaves out the element

of contemporary ggodwill, stops the ears of the present
generation against him, and gives him the hemlock.

Unless some principle other than well=being (in the
case of Socrates the desire to "know what I don't know") be
p?esent,- present in the form of a péssian, a burning dé-
gi:e, even agpart from desire for‘well~being,~ the mants
patentiality will in all possibility_remain unactualized.
Self-actualizatian made a direct goal in life appears to
be less effective than making it so indireetly. For in-
stance, being spurred on by the pressure of need for basic
~goeds such as shelter, family,»prestige, etc. may be the

prime inventive in the acquisition of which the larger
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gqqd, Aristotelian well~being, is achieved.rVSac?atgs(and
his kind appear motivated by desires othgr than‘that of
actualizing potentiality.“ Regard”fqr'wel;-bging from the
viewpoint of receivimg the acclaim of’their fellowmen is
out of the picture. Weie it in the picture, Socrates might
have be&n a congeni&l entertainer of his contemporaries, »
3nd might have left posterity a Socratic version of "pr_to
win friends and influence people." Actualizing his poten-
kt;ality came about through his quéstifor’t;uph, But to what
end truth? Ultimately truth in regard to human well-being,
we may say, for the rank and file. The reecklessness of
Socrates, the_”madness“ of Nietzsche while in his prime, the
extreme pessimism of Schopenhauer, which resulted not enly
in "The World as Will and Idea" but also in his diatribe
ggainst women, were‘the result of motivational fprces fgr
superior in strength to the desire to actuali;e thei: roten-
tialities. The latter appears r&ther incidental to the
former. The former achieved the latter. N
- On the other hand, if the potentiality-actuality
doctrine is applied to those capable of little else than
menial labor, their actualization leaves them minus’w&llf
beihg. But they participate in manness. ©Others who also
participate in manness have greate: potentiality. In con-
sequence, on the basis of reciprocity, the latter's share

of life's goods is larger. But each is an individual
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sharing in manness, each is»qne.vrThis finds expression in
the utilitarian principle ﬁeach‘yq count for one, no one to
count for mgre‘thanrqne," amd which has happiness as its
cengcigus goal. Partiecipation in manness further issues in
ngpqtrinemof pseudo-equality, which for theorepicalvpur-
Poses would eliminate and gloss over the faqt of kipdness
within the kind, and ought on that basis (in view of &
practical limit as to what any one individual can consume)
to issue in a,like sharing of thisrwqud's goods, in com=-
munal living as opposed to»competitive enterprise such as
,has»larggr private ownership as its goal. This seems to be
at the root of a communistic ethic.( ‘ ’

Aside from an ethic_qf éommunism or an ethic of
socialism, such as for practical purposes results in a more
equitable sharing on the basis of an individual participat-
in manness, it remains that those of meager petentiality
share so meagerly in the material goods of life,~ are so
hgunted by the speecters of hunger, unemploymgnt, et¢,,-
are so crippled by temporary reversals,- that we cannot pro-
nounce them as participating in.Well*being.vThis, to the
writer, appears as a.justification and a necessity for con-
fronting an ethic of humanism with an ethic of utilitarian-

ism and individualistic ethic with a communistic ethic.
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‘  An ethic based upon the fact that in the broad
wide sense an individual respomds to stimuli from4within
§nd‘f:qmawithout as he does, and that he cannot @therwise,
is within limits @ part tnﬁth (Spinozaﬁs‘detezmigismvhag‘m
made it the whole truth) which in turn supports the theoxy
that the meagerly talented individual cannot become the
Biblical five talented man, that the kindgwithin the kind
are insurmountable realities. The meagerly talented are in
a situation wherein the actualization of their potential-
ities still leaves them without the ability to acquire the
physical goods which Aristotle (and we) deem as necessary
gﬁuipment to well=being, and which consigns them to a hand
to mouth existence such that the fact of kindness prevents
one from pronouncing them as possessors of well~being.

In their case mlso, the potentiality-actuality principle
as pertains to the person individually, ieaves him without
the}well-being which other kinds within the kindlknow,_and
which the latter kind would not and could not pronounce as

well~being.

1 -~ It can here be objected that we do the individual an in~
justice by dealing with him as of a kind, or even as of
& kind within the larger kind; that each individual is
different, down to the last person; that we must ultim-
ately deal with the individual as is, without labeling
him with a kind~tag; that kinds are a myth.
This objection can in ome sense be sustained. But sus-
taining this objectiom we are yet confromted with the

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



164

The larger kindness, we penqlpdg, ia‘tbg bindiﬁg
Jink between the kinds within the kinds. But the kinds
within the kinds are so diverse that on the basis of the
potentiality~actuality principle part can achieve well-being
and part cannot. The fagt of manvkindness cries out against
that situation. ’The abundantly ta;ented are a@t to bless
that order and bid thermeagerly_talentedz Be content, or
else to do as they, the abundantly talented did, which, in

the nature of the case, is impossible. The latter fathers

fact that there are differentime within the human race,
(other than physical and language), which make possible
logical division and without which division we would be
utterly at sea. This logical division can be on the basis
of one fundamentum divisionis or another, depending upon
the purpose in mind. Differentiae on the basis of in-
telligence quotients, when expressed in terms of superior,
average, and low, is an instance of Sudkidivision (The pub-
lic schools have become sufficiently "scientific" to 1list
the intelliégence quotient of an individual by a NUMBER! -
which should make Pythagoras rejoice). But even when the
fundamentum diwisionis is "intelligence", and the division
is made on the basis of such broad concepts as "superior,
average and low," we are then still left with the disturb-
ing border-line cases, with individuals that are superior
in some things and stupid in others, regardless of formal
intelligence quotients, and with individuals that one just
does not know how to classify. Intelligence gquotients are
in a sense such by definition, to wits If (genus): and in~-
dividual, (differentia): responds thus and so, he is super-
ior. This individual responds thus and so. This individual
is superior. 4s Bacon would ask: Areée we certain regarding
the major premise? In any case, though we ultimately deal
with an individual, we recognize him to be a kind of an
individual and deal with him accordingly. Kinds serve, if
not as premises for proof, then at least as premises for
action.
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ideas such as the dictatorship of the proletariat, which
@img ﬁq’be an acpualization of the potentiality-actgality
principle PLUS, in‘that the fact of the larger kindnessm

- shall be made a criteria for at least a basic retum for
each and all, guaranteed by the state, so the “eéuipment“
negded‘for well=being shall not be 1acking,_and so that
well-being shall be possible of achievement for all.
Bn@an nature being what it is, it seems tq the writer a
pertinent question to ask: To what extent (in organized
society) does the ethical sense of an individual bid the
state step in and make provision (on the basis of partici-
pation im manness) for the meagerly‘potentialyto share in
the material basis of well-being, granting the actualiza-
tion of their full potentiality? The foregoing are factors
inherent in an application of Aristotle's doctrine of the
mean,. 7 -

A humanistic ethic is self defeating when carried
to its ultimate conclusion. Man, (not as an abstraction,
but as a being with a body that has a stomach, a body that
needs shelter, clothes and medical attention, aqudy that
may wear out before the heart, a body that refuses to be
xent tp drudgery when labor saving devices are on the mar-

ket, that wants not only bread but also roses) must for
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, e v 1
his_amn good let the fact of kindness 1issue on the one

hand in aidispositipn (attitude) that will‘give ﬁhe meager-
;y pqtential‘a return above what their‘actua;iggtionlmay

| Justify in»present society, based on»the faet of partigipar
?;on_in m@nhess, the'world being_considered as the heritage
qf the kind, the kind including the present and»fuvture,~
near and distant individuals. On the other hand it must
allow for the actualization of the potential on the part of
the richly»endawed minority, upon whom ultimately (in an
‘o:dered aociety) depends the well-being and pProgress of ﬁhe
majority.‘var it is the highly endowed minority that_must'
gnd‘dqes ever supply both.the ethical and intel;ectual
leaven, without which the middle class sinks into stupidity
and becomes custom-bound and iﬁtoler&nt. The well-being
qf the ultra potential must be :egarded as consisting>in the
gqtualization of the‘potential in the here and now, but whuse
fernsten«liebe causes them to despise the,despisings_am the
persecntiqnm of their contemporaries, if necessary, in the
interest of the remote. ’ » .
~~ But at that, the actualization of the potential as
the ideal of education remains. It is the fact of the di-
versity of kinds within the kind which creates ax situation

which appears to constitute a cosmie injustice. This latter

1 - Being of a kind.
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must be rectified by the fact of & wider kimdness, in Which
indeed each human counts as one and no one for more than one.
- Thus a humanistic ethic with the actualization of
the potential as its goal for the individual (desirsble and
necessary as we‘conceive that te be) must take specific
account of the factorS‘which are thsreby‘created,vand whdch
in practice militate against the very well-being that the
doctrine seeks to achieve. An achieved individual poten-
tiality actualized on the part of the indivi@uals compqging
society, does not presuppose the well-being of the whole,
8o long as the individuals intermingle and live side»byA
gide, Neither does the well-being_of the state pPresuppose
the well-being of the individuals thatrcompqse‘it.vVNeithgx
can an{umtra endowed individual participating in_well-being,
anqﬂwho‘is conscicus of the larger kindness, (which‘the
writer believes to be at the root of sympathy), be said to
bg happy in.his wellﬁbeing when and as he‘sees h;s fellgws
;iving in_squalmr_andrinsecu:ity. His kind-qcnscipusnegs
will detgrminelhimknot only‘to liber@lity‘taward‘those_pf
the meagerly en@owedehom he di:ectly contacts,.but will
likewise determlne him to seek to crystallize klnd-con-
sciousness in practical measures af legislation, in instit-
?tipps,~or in staputes. If ethics ends with the individual,
?twgpdgf“ The ethical sense of a person who has become kind-

conscious impells that person to go beyond ethies into
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Politics, or otherwise stated, he seeks to make his ethical
p;ipciples effective and to universalize them through poli-~
tics. R . ! . . . . . L e
In@ividual self-actualization,}though an end,(;s
not sufficient unto itself, having a tendency to result in
tpe_snobbe:y of thg ul}rarendqwed, and‘in a state mf resent-
ment on the part of the meagerly endowed, who must depend
upon their own efforts for 1if¢fsvbread, roses and gadgets.
This fact presents us with the following alternatives
ﬁither_thére must be cultivatedvin man such kind-=conseious-
ness and kind sensitiveness on the part of the ultra-endowed
and those of medium endowment as will result in at least a
basic level of security. This is an idealistic dream. The
Q#hgr alternative is that therphilgsopher-kings (lggis;a-
torg) crystallize ths‘1arger}kindfconsciousnessviqtp‘con~
§@ru¢tive and prqtéctive statutes. Ethical princip;es,u
pot being able to enforce themself, must eithgr be‘vo;up-
tarily adhered to, or slse must be erstallized into man-
@ates and institutiqns, the "ought to Be" being made a mzn-

datory "ought to do."
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b - An Alternative.

N @kviously’we are @grein conqe:ned/with the‘hnmgnfr
isti@ type of ethics :ather than'with ethics'in general or
with the good in general, or with the good in itself.

Hence our concern is not with abstract concepts of the vir-
tues, but with virtue and the virtues from the viewpoint

of humanistic ethics, based upon what Aristotle calls ﬁpe
”passions." This type of ethics in the case of Aristotle
qnlminates in the doctrine of the mean. Aristotle's doc~
trine of the mean may be said to be the out~growth of his
teleology, which is based on the‘nature of man as of a
kind. Our concern is not with the mathematical mean or in
the abstract with a mean non-teleologically relative terus,
but with Aristotle's doctrine of the mean. We shall attempt
to,suggest the factors that are relevant and necessary to &
more adequate doctrine of the mean within the framework of
humanistic ethics.

4 The writer accepts in general the potentiality-
ggtuality principle of Aristotle, hplding that in the case
of man, his supreme ought over gigainst himself, as well as
over against society, is the actualization of his poten=~
tiality, in so far aé that is a life according to reason.
Hb accepts that as the intention of nature, if nature can
be said to have an intention for man; as the function of

man, as by analogy the eye and ear can be said to have a
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fupctipn, Hb alsowaccepts that which follows from it, viz:
the teleological concept of the individual virtues (wh@eh
are both ends and means) which are means to the supreme end,
the actualization of man's pptential mature, well~being.
He.glso accepts & dqetrine pf the mean (not preeisely Axis-
totle's} as the universal of the overwhelming majority of
instances of telos-fulfilling conduct, and to which Aris-
totle's technique for ascertaining the mean is pertinent
and applicable. He further accepts (from the viewpbint

of humanistic ethics) Aristotle‘s doctrine of virtue as &
state of character that chooses the mean (not necessarily
Aristotle's mean). He holds that from the viewpoint of
hnmanistic ethics the mean is the quantitative uniyergal

of the telos fulfilling, the concept being an aid to con-
duct even if and when an instance of the telos fulfilling
is not a mean.

The first requisite for a more adequate doctrine
of the mean is a reinvestigation of the nature of man:with
a view to determining his telos in the Aristotelian sense.
This inevitably requires a statement of what we conceive
man to be, and what we conceive the good of man to be on
the basis of man's nature. This in a sense is an ethie
‘which is the issue, the offspring, of the uniQn of physi-
qlegy and psychology, in so far and to the extent that

those two disciplines can give us information and light on
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the essential nature of man as of a kind, and of the varia-
tions in kinds within the larger kinde - |

In this reinvestigation the writer would grant
man's differentia as being reason. But he would ask a fgll
invegtigation»&ndvcarrelationVof reason with’the will,'ef
reason and intuition, of reason and the "transcendental
pnity»of apperceptio#,” viz: the ego,VISuqh‘an investigg-
tion needs to be consequent, and each factor must be fer-
mulated with reference to the other, and eachuwith refer-
ence to the whole, and the whole (the working picture) with
rgference to ethics. This, on the theoretlcrside, will ‘
prevent ambiguity in definition and description, wil; pre-
vant‘overlapping of functions, willAclarify their}interj
relstions, and wiil give us a delimited reason, or rather
a picture of reason that is equipped with, or at least has
at its disposal, intuition and will, and which is itself
under the direction of the ego. Aristotle's reason is
thus modified and conditioned as the nature of man warrants
and prescribes it, apart from mere theoretical considera-
tions.

’ Aristotle being of gigantic intellect himself, can
be forgiven his emphasis on reason to the well-nigh exclu~
sion of these other factors. We concede reason as man's
differentla, but held that it must be modified by the above

factors. Accordingly, a doctrine of volition must be
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dgveléped,’not by itselfrbut with‘rgferencerto a hgmanis~
tiq ethics. This is”a standing}&hallgnge whieh both
Schopenhauerrand Nietzsche'incidentally hurl at Aristctle's
conqeptien'qf‘reason_as ”being the m&n.# Schopenhauer
convincingly argues that "will" is the man, and that his
salvation lies in willing not to assent to the universal
| will, as that willvwouldkexpress itself in and through
him. The will is the man, for Schopenhauer. B
Sir Isaac Newton is said to have stood at the foot

of his classAuntil a certain day when a elasamate provgkgd
him to wrath. He is said to have vowed to give the offen-
der a thrashing, which, after a time he mustered courage
to do. Thereupon he is said to have vowed to beat him ’
scholastically also (involving long term effort) which he
is said to have done in grand style. Reason was present,
'intuition may have been involved, but it was not until he
willed a long term effort that the latter vietory was won.
Volition requires a place in the realization of an ethical
ideal over a longer period of time. Reason may set the
goalj(or it may not), but the element of volition cannot
beridentified with reason itself. If so, then every rea-~
sened conviction would of necessity determine & man té the

aetualization thereof.
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o An attempt tg formplate g:dqctrine of vplitiQn is
madeby'WilliamAJames,;ampng othsre.ﬂ He hqlds that thg -
essential achieyemept of the will, its fiat, is to Fattend”
tq a‘difficultrobjegt, to keep a given idea beforg phe
mipd, He regards it a mere physiplogiqal inpident that
immediate motor cpnsequenges'should’ensue when_the quect
or idea is thus attended to. If his conception of voli-
ﬁion be grantgd,.then the function of the will in ethigs
would be to keep the idea of telos=fulfilling constantly
agd consciously before the agent in any course of action,
'thereby‘determining the individual to the motor conse~
quences following upon that idea. The function ofrreason
on an occasion would then be to ascertain what is the
telos fulfilling on the particular occasion, and the meaﬁs
fqr ascertaining it. James makes the ability to deal with
novel situations or data the technical differentig of rea~
soning. But it appears that such ability can be employed
as well as be permitted to remain passive. Unless we hold
to a determinism of ideas, it appears that a.fiat of the.
will determines whether there shall be activity or passiv~-

ity«

1.~ Wm. James, Principles of PBsychology, Vol 2, p 561.
2 - Ibid, p 330.
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~But what is it that determlnes the factor of will-
ing? Reason may check and alter the will.r But somsthigg
else inAturn appears to.prgside over the will AND to deter-
mine it. The ﬁtranscenden@al self," the ego, which abides
thrpugh many‘body phanges, from’year to year, f;om youth
to_age, which can employ the Willuto refuse to reason,
which can, as a result of reasoning, determine to will,
Wﬁich‘by reason of memory can alter the will; whiqh bY, |
?easoning can ascertain the limits of willing,’wh;gh is‘not
thsv“st:emm of conseiousness" but which presides over it,
must have a place in the total picture in which reason
holds the position}of ?man's differentia."

For Aristotle reason is the man, and under it are
subsumed the functions that are ordinarily ascribed to
reason, Dplus will, intuition, and the ego. To regard rea-
son as man's differentia requires that it be a reason
'functioning alongside of will and intuition under the
direetion of the ego, the respective functipns of tne lgtte:
defined and described, and their inter-relations manifested,

A further requirement is research relative to the

mnstinctive side Qf men, with reference to a humanistic

ethice This requires more than a mere listing of man's
passions or instinets. It must include definitiom and
description of such adequacy as to leave the referent with-

out the ambiguity resulting from undefined terms, dbroad
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ggnerwl;zations, and’undescribed fuﬁctions, AIhe fqregoing
Procedupe must have inherest within it a working theory
of the mind-body reiatiqn. | | |

N With the foregoing factors cqnsidered, withrreason
buttressed by the will, with reason and will under‘the”di-
rection of the ego, with intuition to supplement reason apd
reason to‘chack and verify intuition, we are pxesentedjwith
reason which is a differentia of another sort than that
which A:istctle_presenta as the unqualified differentia of
mane. This latter will not alter man's telos in name.

It will continue to be well-being, a life in accord with

reason, actualization of the potential. Butkit will defin-
;tely alter the concept of well~being, will have a better
informed reason, enlightened reason, which has at its dis-
posal the,fruits of psychology and physiology that have
ripene&.since the day of Aristotle. 1In the nature of the
case the specific content of well-being will Be altered

in accord with new evidence admitted into the total testi-
mony.

o Ethical judgment proncunced after the_manner repres-
en#ed by the goddess of justice, with eyes blipdfqlded,
holding a gscale in her hands, thereby becames taboo. The
bglqncing of the scales signifies, no doubt, the weighing
qf merits and demerits of the individual judged. The

bliqgfolded eye is said to signify lack of regard for the
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person judged, i.e. not being a respecter of persons and
being blind to outside influence. But she evidently has
been judging on the bagis of abstract principles regarding
many from the viewpoint of his participation in manness,
a8 belonging to the iarger kind, but ignoring the kind
within the kind. It is the blindfolded ethical judgment
which deals with man solely as of a kind which is avoided
by this procedure. Reason is put intb its place. It re-
mains man's differentia. But it is reason which is condi-
tioned, Which knows its aids, which knows and recognizes
the passions (in Aristotle's sense) with which it has to
deal, which criticizes itself. Thus a telos~determined
mean, in this latter sense, will vary from the mean of
Aristotle. But Aristotle's general principle remainse.

The technique for ascertaining the mean remains. The vir-
tues_connected with the individual passionms can continue
to be named. Virtue can continue to be defined as a state
of character that chooses the mean. An aposteriori account-
ing for the virtues on the instinctive side is apt to be
more accurate. An individual conscious of missing well~being
is better able to control himself and to sumlimate his
’passions, physiological and psychological self-knowledge

being for him power for self-control. We shall c¢all that

megn the new mean.

—

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



177

An instance of the influence of specialized reseaxch
upon the new mean might be given, relative“tq gexual m@;al-
ity. Barlier it was shown thatrwhat is cqnsidered adultery
by one people may not be considered such by another, etc.

But the new doetrine of the mean would give a positive
basis for sexual taboos. Thus an authority in psychiatry
askss "What standpoint are we to take in the sexual domain,
wh;chdis free from prejudice, with regard to true human
morality?“l He replies:“The first principle is the old
medical adage: above all things do no harm; the second is:
Be as‘useful as possible, both individually and socially. |
The commandment of sexual morality will thuskbe: Thou shalt
do no harm willingly to any person, nor to humanity, by
thy sexual appetite or acts, and thou shalt do thy utmost
to promote the happiness of thy neighbor and the welfare of

soclety."

He gives instances of ethical taboos based upon the
welfare of offspring, the hygiene of the race, invelving
he:edity factors as well as factors of habituation., Moral-
ity for him is intimately connected with hygiene, and "

"wherever there appears to be a contradiction between hy-~

‘giené and ethics this is due to the fact that individual

1 - August Forel, The Sexual Question, p 451.
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hygiéne has only been considered, and not publiec or social
. Ay ; Badtdad
‘hygiene." In the case of individuals of = kind within the

larger kind, that factor which Forel calls ”sexual'path-
olugy"amust be considered."lndividual hygiene as wglllas
racizl hygiene may make the marriagg of two given individ-
uals a positive mon~pe:missible. Neither custom nor Senti-
ment, but the hygiene of the race and the individual, be-
comes the force of the taboo. A further instance of this
he gives in the fgllowing: " =« « the modern tendency of
women to become pleasure seekers, and to take a dislike
ﬁpkma@ernity, leads to a complete degeneration of soqiety.
This is a grave evil, which rapidly changed the Qualit;es
and»power of expansion of a race, and'which.must be‘cured
in time, or the race affected by it will be supplanted by
athers."5 In this case again, neither custom nor abstract
principle are authoritative, are the deterrents, but fac-
tors as real as a mentally and physically degenerate
society 4re the deterrents.

John Rathbone Oliver, in his treatise on Psychia~

tryf\;haracterizes psychiatry as being "not interested in

1 - Ibid, p 446.

2 - Ibid, p 208.

3 - Ibid, p 137. -
4 - John Rathbome Oliver, Psychiatry and Mental Health, p 4.
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what everybedy ought to do because it is normal and right;
but we are iptergsted in what many people do in apibe»of
pheir‘heredity, their environment, their training."Amnng
the enemies of human well=being he reckons‘such_factors a8
"some mental maladjustments, some_permanent source.of
anxiety, some obsession or tormenting phabia, as well as
= any definite mental illness.“n and considers knowledge
and acquaintance with such faqtors a prereéuisite for
seeking the wéll-being of our‘fellowmen.‘ |
The foregoing indicates the value of some of the
factors that will be considered in the new mean; together
wlth factors that reason must weigh, not blindfelded, but
with the bandages that make one blinds to kinds within the
kind definitely rempved. Armed with such information, ’
the individual can employ his reason, determine his willing,
gnd check’his intuitions with a greater deg:ee of accuracy
over against himself. Over against his‘fellpwmem,it will
make for tolerance and intelligence in judgment as ppposed
to judging on the basis of abstract principle, apart from
the relevant factorS'which mist serve as the material for
~actualizing such‘principles. |
The degree of suceess in isolating the passions of
m@p may be problematie¢. The attempt may be but partially

1 - Ibid, p. 4.
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suceessful. A formulation of instinetive response pat-
terns, in which qné recognizable instinct predominates, but
yhigh‘involﬁbs other instinctive factors in,the capggity qf
gypparting roles, appears as a‘possibility. The matter of
isolating the passions or of formulating response pgttgrns
in which some one passion predominates, will have as its
chief worth that it makes possible &‘physi@;ogiea;‘self-
knowledge and understanding of the nature of the telos-
fulfilling on the quantita;ive side, together with knowledge
for the manipulatiqn‘of the matter which is to actualize
the form. These might be termed the instinetive units in-
velved in a given response activity. The quantitative
mean in the single passion, or of the predominating pass1on,
of of the instinetive unit, then serves as the quantitative
skeleton of the given virtue, which must‘then’in tu:n be:
clothed in accord with the particular aesthetic taste of the
individual, the community or the age.

»A supplement to the foregoing, in the cases wherein
thg instinctive side cannot be cleérly discerned,»would be a‘
formulation of virtues on the basis of situational responses,
the reaction-to-situation-potentiality as acts, considered
apart from knowledge of the instinctive element involve&.
This latter procedure can in some instances be successfully

carried out, apart from knowledge of the instinctive element

-
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inyolved. The mean in the activity would then be our con~
cern. This might be in terms of miles per hour in driving
a cary a definite figure in the giving of money, type or
amount of dress, etc. )

Instead of speaking in terms of an instinet for
speed, or a spending instinct, or an instinet for display
in clothes, all of which "instincts" on occasion mre ques=-
tionable, and, inkthe‘case of clothes, may be but one Phase
of a broader instinct, viz: that of aspirimg to be envigﬂ or
admired by one's fellows. This latter procedure enables
a conditional yes saying to total man, with all!hig in-
stincts, drives and urges, and furtpers a humanistic ethics.,
This latter procedure, in view of the bPhysiological mist
which one encounters by reason of the complexity of human
nature and human instincts,.deals with the respomse possi-
bilityvapart from knowledge of the instinctive element in-
volveds But in these cases the response activity is mo-
tivated by complex and less compelling urges or instin@tive
qombinations; in which case lnowledge of such is of less
importante than in the case of the control of, say anger,
for in the case of anger it is dbviously the passion which

must be controlled, and we cannot expect control of the
response except and unless the passion anger be con-

trolled,‘inhibited, and suppressed at its source. Hence

we must not dispense with our concern for control of the
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pgsaions and thinktthat it is only the response activity
@hatvneed concern us. In the case of the pronounced.
passions,‘théi:_inne; contrqlvis}indiapensih;e.

In addition to (l) the control of the passions
and acting on the mean in them, and (2) acting on the mean
in the response activity in such cases where the instinct-
ive element is mild and complex, so that we must concern
ourselves with the mean in the activity alone, there ap-
pears pears a third alterative. The third alternative con-
sists of applying the mean to habitual attitudes possible
over against situations, persons, projects, undertakings,
our fellowmen, etc. etc. This latter procedure reveals
that in the matter of éttitudea there is likewise an excess,
a deficiency and a2 mean, the mean being the choice of
virtue. The supplementary list of means (pages 125, 126,
127, 128) reveals the possibilities of this third alterna=-.
tive. We can then speak in terms of attitudes toward, for
instance, our fellowmen, wherein excess may be termed apathy
and meddlesomeness, and the mean kindly interest; or the
attitude toward the misery of our fellowmen, of which the
two extremes may be called soft~heartedness and 1ndiffei-
ence, and where the mean is an attitude of compassion; or
the attitude toward the merits of our féllewmen, wherein

the two extremes can be said to be flattery and disparage-

~— ment and the mean appreciativeness. A# attitude is complex,
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and in seeking to account for the virtues in terms of atti-
tudes, we are going beyond the simple virtues based upon a
single passion. These attitudes are not, however, a syn-
thesis in Hartmann's sense (in that they instance the con=
ception of fullness through counterweight, through the
counterbalancing of opposing tendencies) but involve vari-
ous passioms, and may be the result of a complex process.
But attitudes are sufficiently of @& kind so that & classgi~
fication of attitudes looms as a possibility. Research
regarding these, and insight into them, would be a definite
aid to conduct. Here as in regard to the virtues based on
a single passion, there are not two attitudes which are ex~
cessy but definitely two ranges of excess.

An ethics that is fathered by physiology and psycho-
logy, has inherent within it the possibility of clearing up
the confusion in humanistic ethics. The confusi@n in psy~-
cholegy and physiology is inevitably mirrored in humanistic
ethics. The study of psychology and physiology with direct
reference to the ethical problem, to human well-~being and
contuect, (as distimguished from psychology and physiology
written without reference to each other or to human con-
duct or the subject of ethics; without the over-amplifica-
tion that is inevitable when one phase of human life or one
Phase of man is considered without relevance to, or without

_the counter=check of other phases or factors of man) will
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':ender a double service. It will Qla:ify at least some of -
tﬁe confusion in psychology and physiplogylwith a corres-
ponding lifting of the mist}in‘which humenistic ethics is
compelled to grope and by reason of which it cannot be

sure of itself.v’The clarity and certainty of humanistic
ethics is conditioned by the clarity in psychology and
Physioclogye.

But granting a societj wherein individuals have
actualized their potentialities, the factors which then
still remain inherent in such a situation by reason of the
higher and lower potentialities, must be attended to.

It is apparent that all the eggs of ethics canmot be car-

- ried in nor hatched from the humenistic basket if and when
we cease with the potentiality-actuality principle as
applied to individual man as of a kind. Ethical principles
must be universalized and must be made fruitful by being
madé mandatorys by virtue of which they cease to be ethieal
principles and become the laws of the land. The fact of
kinds within the kind in connection with which the fact of
the broader kind-ness bids that each shall count for omne

(one of the kind) and no one for more than once, is here

involved.
An eventual question confronting any one that em~-
Ploys the mean, and is concerned with well~being, is this:

To what extent shall I make my well=being a matter of
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actualizing my potentizlity and to what extent a matter of
correspondence with my environment, with the status quo, 7
which letter involveé the goodwill and respect of my fellow-
men? Actualization of potentiality may involve & bresk
with the status quo, destroying my usefulness to the pres-
ent generation. Actualizing my potentiality only in so
far‘as I can do it, and still retain the goedwill of my
contemporaries may reduce the genius to mediocrity.

In matters such as the preservation of health and
reputation, getting along with people, having friends,
being a responsible and respected citizen, character build-~
ing, actualizing the common virtues, the mean is useful.
But if potentiality is actualized with reference to ueli-
being in contemporary society, the mean‘is useful also as
a:standardizing doetrine, which process of standardization
will crucify Jesus and the malefactors side by side, will
give Socrates the hemlock and will drive Nietzsche to the
madhouse (where he possibly belongs).
| The writer further regards some of the maxims of
"Intuitionism" (which can hardly be said to have any con-
nection with the mean) as indispensible to &thics. Among
such are Sidgwick's own three principles which he, (Sidg-
wick) regards =s "self-evident," viz: those of Justice,
Prudence, and Benevolence. The "sel-evident" principle

of Justice readss " =- whatever action any‘of us judges
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towbev;ighx for himself, he implicitly judges to be right
fo: all similar persons in similgr ci:cumstancea,"%_(Thia
takes into consideration the kinds within the larger kind
which was given earlier as a requirement for the new mean) «
His maxim of Prudence reads: " - a smaller present good is
not to be preferred to a greater future good (allowing for
Qifferenge of certainty."2 The principle of Benevolence

is briefly that "I ought mot to prefer my own lesser good
to the greater good of another."5 The writer regards these
p;inciples as indispensable to ethics, as}edicts of the
moral sense of ethical individuals,‘regardless of\th@ part~
icular metaphysics underlying their ethies. Adherence to
the principle of Benevolence (see above) comes under, we
might say graciousness or magnanimity, Concepts such as those
that Hartmann designates "magnanimity, generosity, large-
heartedness, high-mindedness,"4 and that‘which Nietzéche
éesignates “radiant virtue" can hardly‘be’accountgd fqr,
much less actualized, by :the doctrine of the mean. Such
are in a category of their own, are “"something specifically

new" and "The opposite of the noble is the common." In the

foregoing?we have instances of concepts and principles that

the writer regards as indispensables in ethics. Maxims

1 - H. Sidgwick, Op. Cit. p 379.
2 - Ibid, D 381.
3-- Ibid, D 383.

4-= Y. Hartmann, Op. Cit. p 192.
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such as those of Sidgwick, concepts such as those of mag-
~nanimity, large~heartedness and high-mindedness, go beyond

systeme. They serve as a check upon the various systems and
reveal their limits. But aside and apart from the “common"
virtues that the systems actualize, the socalled higher |
virtues do not exist. The higher virtues are the fruitage
of the lower and blossom forth in a category of their own.
They defy actualization by method, ineluding the humanistie

method of Aristotle.
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