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The Subjective Element in Mysticism.
B i L e T R T
:i.“
' .intfodﬁotofy;"

.In the work as here undertaken there will;be no attempt
made. to refuto the testimony of historians and other,studenﬁa
who declare for or,aga;nst the evidence of mystical experionce
qnd.manifeetations,4nor is -1t our purpose to touch upon the

“relation between religion'and mystioiem._ We shall simply -
endeavor,.by.studying a few of. the,moét'prominent'myetics,to
‘interprot'the prhenomenon of mysticism in_such manner}that it
may satisfy the normally constituted 1ndividua1,-who, willing
to admit that the question does transcend his own understand-
ing,‘will not ocredit-the etatement that: any: superhuman act of
divination ever compasses what ecientific~1n§eetigation is
inoapable~of discovering.
| ‘Indeed, it 1is not with the purpose.of finding an
ultimate truth that we approach our subject, but rather. with
the hope ‘that we may find the field in whioh such truth lies
hidden. It is not to be wondered at, nor 1is anythingbof the
mysterious connected with the idesa, that man should inquire
into the whence and whither of Life. Man feels the limita-
tions of this life; the very idea of limit presupposes a ‘
shutting-off of what is bewond; then the natural,sane question,
"What is beyond?" And with but a small capacity iﬁ[work,
growth, and outlook, he foels that more-than-human power must
-be called into the solution of his problem. Those who claim

that such solution has been found, must needs endow.this

\
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more-than-human power with super-human, mysterious attributes.
Tii. A to a search into’ the origin of Lifo, the tendency,
in'this age, is more and more, towhfdlhbandonmént.f”At’léast
it seems to be a practically assured fact, that when we dis-
cover'aught of the ultimate'of ‘Life, We shall have opened up
the mystery of its begihhingiV?Mah ib:néveb*ao boncéfnéd'wifh”k
""" " But’ alwaya, since
first:Man's! thoughts have been’ given to record, we find-traces
‘of "this eager, keen'desire to delve'into the'mysteries.  Then
 of course,arises”the questidn;l"Whatiehali'ﬁb’the medium
through which such mysteries may be Bblved?"T?thhing;of’ e
‘earth is-more closély-alliedwtb\what’Man~undér3tahdaiésfthe
Infinite: than Man himself, either 1living or‘:dead.- And it -
hﬁh»been‘largely accepted:that the reciprocal force of those
two states of Man, working upon éndithrough:eACh other, pre-
‘sehté?tﬁe*bqet=poseibilitieéifdr aooompliehing this work of
investigation.': Many of ‘the mystics,’ however, have believed -
:thAt the&7thémselves*werefthe‘only-agenciea necessary for
establiehing supernatural*oommunicationa which would bridgel*?
‘over the gulf between the known’and the unknown.r‘?
15?37*3‘ But’ while ‘the great body or people hee had and -
always will have: desires and beliefa concerning the ‘great -
questione of Life, it has, in all agos, been ‘given to: only
the" select few.to«seek~the~anawere. ~-~The great-majority i1g-

forcedttd-éxpehd*epergy, physical and mentél, upon pursuits _



which look .to the support, maintenance, and perpetuation of -
the race. : When. a man ‘then finds.. that he, in being exempt from
ordinary;dutiee, hae.the time,winclination, and opportunity .
to take up‘the‘matter,‘hegcohetituteSVhimself a committee of
one, as it were. And such a one must, of necessity, be en-
.dowed with attributes which differentiate him from his brethren;
.then it is.only one etep further to base such differentiation
upon eome;element‘of.myetery;geomething unknown to the con- -
clousness and.experience of otheramen.¢ The man thus differen-
tiated i1s.the mystic, as we ehalllemploy:thezterm.

But ‘then; according.to the above definition, who.of
-us 1s not, in small meeeure‘ataieaet, a mystic?~~Doesfnot'
what we call personality and character at once set us apart
from every other individoel in the race and specios? And is
it not the common experience to:feel, especially in times of
extreme etreee, that some breath of mysterioue origin hae been
wafted to ue, through an avenue but dimly eeneed? But, as we
.have eaid before, opportunity happily allows only the very
lfew to develon thie desire for inveetigation to euch an extent
that 1t may become the great factor in life and that they mey
proclaim their reeulta to the world. Of couree, with those |
thousande who, on the eurface, are humbuge, charlatane, and .
knaves, and with thoee who, after long yeare have been expoeed
taa euoh, we have no dealinge. An example of thie latter claee

.\'< ' . . . \_-..-

15 Madam Blavateky.
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A rev}éw of the history of the rise and cycles of mystics
will reveal the fact that their dates coinoide with times when
the masses were led away from bight living; when'great chagams
and upheavals took place‘in soclety. These were the times for
the establishment of vast monasteries and nmunneries; the ages

of witchcraft; the birthtime of feudalism and caste. Here

‘men, deprived of the sympathy, help, and cooperation of their

fellows, turned of necoessity to other aid. Where was such aid
to be found except at'a source beyond the known of man; the
region of mystery? And so, in making an historical‘review of
the work of the mystics, we shall find our largest field for
research in times of great Crises, in the foreground of new
Eras. |

| 11,

HISTORICAL.

No difficulty 1s encountered in seeking records of
mystical experiences. Volumes without number have been
handed .down from times‘moét remote. Man is not only willing
Q&t anxious to make known his powers of dealing with the occult.
It puts him on a.plane apart from that of the cémmon;'it exalts
him; it makes him -ono of‘the chosen few. As to the authenticity
of the early records we believe that ﬁhey are probably of about
equal value with many of the later ones. It seems to be a

fixed law for both the mystics and their recorders, that no




record shall be made at the time of the mystical experience.

We have found but one exception to this rule, in the case
whorein Dr. G. Stanley Hall and Dr. Amy Tanner investigated

the mysticism of Mrs. Piper.

B0 T it S TV e T D D D S T D S G S b . S g

Probably the 1argest.storehouse of mystics and miracles is

the Bible. No re#ision from its most ancient forms and editions
has eliminated stories of the miraculous, the superhumen. And
as to the authenticity and interpretations of these stories
much has al}lso been written.

In'the "Heroces and Crises of Early Hébfew History, from
the Creation to the Death of Moses", by Charles Foster Kent,
Ph, D., we find a detéiled account of the main incidents in
the life of Moses, born about 1400 B.C., who may be looked
upoﬁ as one of the most pronounced mystics of éarly Biblical
times.  The "Call to Divine Intercourse" is regarded as the
strongest evidence upon which his mysticism is established.
Herein Moses}heard the voice of God througﬁ a thorn bush in
which " a fire burned but consumed the bush'not at all". In
"Moses and the Prophets", by Milton S. Terry, D.D., some of
the alleged}inconsistencies in the 1ife and works of Moses
and the other prophets are detgiled. The work questions
Whether much that is gald to have found place in the experience
of these seers is not ﬁerely legendary tradition, and says

that the question is reqéiving affirmative answers from an




increasing number of Biblical students.

Probably the source of most accurate information
conoerning Moses is the work of the great Josephus; especially
ievto be depended upon in furnishing a . satisfactory and complete
account in our field of investigation. He was a Jew, reared
and educated in an environment whose very spirit was religious
superstition and mystery, and we may be sure that in his
account he has given all due prominence and value to the
manifesiations of myeticism in the life of Moses. .

His setting for the Divine Call is on higheat mountain
neer the desert city ofAMidiahg a height heretofore deemed

sacred, and not trodden by human foot. The voice of God in

‘the thorn bush bade Moses leave the place, saying he had been

over bold in venturing here "where no man had ever come befors,
because the ﬁlace was divine". | ‘

In relating the events connected with the dividing of
theIWaters of the Red Sea, Joeephue seems to think it necessaﬁy
to make some ekplanation; indeed, he‘offere what might be looked
upon as an apology for what he has written. He says, "I have
delivered every part of this history as I found it ip the
sacred books. Nor let anyone wonder at the straﬁéeness of the
narration, whether it'happened by the will of God or of its
own accord". He also, at great length, quotes from the old -
Latin writer Oalisthenee, who cites the expedition‘of Alexander,

in which the Pamphylian Sea not only opened up a passage for




him, but "rose up to do him homaye". Then he gives Arrian's
account, which says that the strong. north wind, blowing after
a heavy south‘wind, 0pened the passage for Alexander.

In order to render sweet and drinkable the bitter waters
in the well of Marah, Moses, according to uhe express commands
of God, ordered his men to draw up the greatest part of the
water; so they labored with all their strength and when the well
had been nearly emptied, the water became fit to drink. In like-
wige did God command Moses to smite with his rod the rock, out
of which flowed water to quench:their thirst.

Again, when Josephus describes what may be censidered
the crowning act in the life of Moses, he offers apoiogetic
éXplanations of'the acoount as he gives it. He says, "Now, as
to these matters every one of my readers may think as he pleases,
but I am under necessity of relating this history as it was
described in the sacred books" .

After the forty days ‘spent. on Mt. Sinal following the
giving of the commandments, Moses delivered another message
from God to his men. They were to build a tabernacle that could
be moyed from place to placse; then God could be . present with
them during their prayers, and there would be no further necessit,
for going up to Mt. Sinai to meet with God. The tabernacle was
to be of such dimensions'and construction as God had indicated
to Moses. |

Many ‘other miraculous works are attributed to Moses, the




performance of which‘tended to place him more and more above
his followers. He was constantly in communication with God.
The medium of such cbmmunication could not be other than
mysterious, a person to bo venerated because of his superhuman
endowments.

The céunﬁerpért of loses in the 0ld Testament is Paul
in the New Testament. So much has been written about this
mystical reformer that a bibliography would £ill a volume,
many times as large as one of Paul's own writings. He was,
of course, a comtemporary of Christ, who influenced his 1life
greatly. The Abbe Constant Fouard, in his "Stfpaul and his
Missions", says, "St. Paul, we must always bear in mind, did
not himself write the Epistles; he dictated them." Aﬁd again,
"Were we to apply our modern analytical rules éo documents 1like
these, or try to bring out a methodical order between the
various parts,‘we should have our labor for our pains".

Paul was, of course, born, bred, mnd educated o Jew.
Indeed, so closely did he feel himself allied to the Jews,
that he hesitated as to his converslon, knowing that abeolﬁte
separétion from his.own people, the Jews, would follow. Matthew
Arnold says that in the Epistles, Paul's Judaism sometimes
renders the accounts almost impossible of explanation. The
Jews of Tarsus were steeped deep in Oriental learning and cult.
Tarsus was a University town. Here was Paul educated; here was

he ordained rabbi. This‘strong and enduring influence must be




taken into account in any study of his interpretation of divine
inspiration and supernatural oommunication.

The manner of and circumstances connected with Paul's
conversion pronounce‘him a mystic. Thelaocount;ie gilven in
three versions in tho book of Acts. In the first, Paul, having
scen the great light in the heavens, fell to earth, and then
heard a voice of God calling to him. And the men with him

stood speechless, "hearing,the voice, but eeeing no man". Then

Paul arose from the earth, blinded by the great light. In
Chapter 22 we find, "They that were with Paul saw indeed the
llght "but heard not the voice of him that spake to Paul. In

Chapter 26 the version is, "And when we were all fallen to earth,

I heard a voice spaeaking to me; etc.

" .. Lyman Abbott, in the "Life and Letters of the Apostle
Paul"'eaye, "faul uses argnnents not because they are philosophics
olly eound, but because phey will accomplish his purpose; his
mind'ie,not the type of Arietotle, but of Isaiah". Throughout
his entire lifo- history Paul employs the miracle to further his
miseionary labors. He restored life to the dead body of Euty-'
chus, who had fallen, wvhile aeleep, from a third story window,
by covering the .body with his own, warm physically, and invested
spiritually with the same powers as were the prophets of old.
He diyested‘Lydia, the slave woman, of the spirit of the python,
through which she had derived her powers of divination, and

which had tsken full possession of her senses. The Abbe Constant
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Fouard says, "Extraordinary manifestations were. _worked by his

hands, a divine power proceeded from him".

Before the Christian era, Greece, in her supromacy, stood
Tor most of the development in effective lines of thought. |

Among her early philosophers ressoned truth was the aim of all

study. Pythagoras, Plato, and Aristotle were all engrossed in

scientific delving into the reason of things; here we find

A iittle, if any dealings with the really mystical. True, they
had their Myster;ee, but these were little mbre than cefemonies,
not the symbols nor.ﬁanifestations of any belief in or doctrine
of mysticism. But some centuries later the teachings‘of these
philosophers were revived, and in the Neo-Platonic sehool, we
have a revised form of Platoism in which hysticiam becomes
an.all essential factor.

" 'Plotinus, the founder of this school, and the greatest mind

of his time, showed a distinctly mystioal tendenoy in his ideas
concerning God's relation to Man. In his review of the first
occaslion upon which he. experienced direct Union with God, he
says, "Ecstasy is a desire for contact, a striving after con-
Junction. While she (the soul) was in this state, (ecstasy)
the One suddenly appeared, with nothing between; there was no
more two, but one; my soul knew she had what she desired, ne H
more cohscique-of body or mind, nor would she.exehange her

i . oL
bliss for all the heaven of heavens. He was averse to placing
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any value upon the physical side of man, and so told nothing

of his own history. The date of his birth in Egypt has been

taken as sbout 204 A.D. He studied in Alexandtia, Persia, and
in Rome, where he established a school. Here men 1in the highest'
walks of 1life attendqd his lectures. He‘began te write only |
after he was fifty yeaﬁé of age, but compieted more than fifty
treastises or books on philosophy. He died in Campanis 269 A.D.
His greatest pupil, Porphyry, arranged and published his
writings after his death. It io supposed that the research
into Oriental religions in Persia tended to turn the thoughts

of Plotinus into mysticai channels.

o W e . O e S G o G e w0 Sun G " G S S B P P P = - S — -

Abu Hamid Muhammed al Ghazalli was born in 1049 in the

- village of Ghazalla, near Tus, Arebia. From his birth place

'he took his name. Hé was a close student of philosophy at

Bagdad, where, for some four years he taught and lectured to

the most learned and 111ustrioué men of his time. For eleven
Years'thefeéfter he lived thé life of ‘a reclﬁse. He 1ater.
traveled exteneively through all the'wéll khown cepters of
1éarn1ng, and finally allied himself with the sﬁf; mystics, an
ascetic peoplé who derived much of their bélief from the
ﬁritings and teachings of the Neo-Platohié school. Ghazalli
founded a SUfi monastery a@d & college for theological study.
Sixty-nine.of his books still remain, altho ?t is thdught

that he wrote many more. All his writings have tb.do with the
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Philosophy of mystical theology. He describes his conversion
from what was nearly scepticism to a knowledge of God, "not by
sys;ematic reasoning and aécumulation of proofs, but by a flash
of light which God sent into the soul. As to this mystical exper-
lence, he says, "It was 1ike‘aﬁ immediate perception, as if one
touched its object with one's hand". He says it is very difficult
to explain this state to the uninitiated. The purging of the
heart 6f all that does not belong to God, which is the first
step, and the being lost in God, which is the 1ast.with reference
to what mdy be reached througﬁ the will, are, however, only the
first stages in the  vestibule by which he enters where revelatiors
commence. Then he "comes to see in the waking state angels and
souls of prophets, hears voices and wise counsels". By meesns of
such contemplation of heavenly formé he rises By degrees to
heights which human language bannot reach, and therefore in
explgnation he confines himself to fepeating,

"What I experience I shall not try to say;

Call me happy, but ask me no more" .

His writings have been largely translated into the-German
and French, but not much, as yet, into English. He died in the
town of his birth A.D. 1111. |

"Meigter" Eckhart, as he was called, was born about 1251,
Probably in Saxony; of the first fifty years of his life we

know little. He was, without doubt, the earliest énd.greatest
of the fourteenth century mystics. Ho studied at the University
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of Paris, where he took his M.A. dégree,.and taught philosophy
in the Dominican school of St. Jaqges,,in the same city, for
nine years. Then he was made Doctor of Theology by Boniface V111l
Later he became Vicar Geheral of the entire Dominican order in
Bohemia. At this time, when nearly sixtj years of age, he
began the most active work of hie life. He traveled extensively,
‘deliﬁering those lectures whose fragments, all that remain, give
us our bnly knowledge of his ideas and teachings. At seventy'
five years he was preaching to orowds of_léarned men who came
to Strasburg to hear him. He was accused of publishing

eeol Prrme Lhl eliarge, Lator Re maa-
heretical doctrines but was¥Yagain summoned to answer to the
same aocuaation,but before judgment was pronounced Eckhart
died in 1329. Sometime afterward the Pope's bull pronounced
that two of_Epkhart's propositions were hefetibal,.and two
others incautious. | ,

.Eckhart believed that all things in this, the "phenomenal"
world, are worthleea in themselves, but worthy in the spiritual
truths which they convey. He taught that there is real
authority neither in the Scriptures nor in the Church; this is
the more to be wéndered at in that he was a'Domin}oap, a
Catholio; He said that the Scriptures were the work of God,
only in so far as the Spirit of God, which dwelle_with each -
man, interprets the works. This Spirit of God he called the-
"finklein", or little spark. Indeed, it constituted all that
is looked ubdn as soul. If it were allowed to remain unchecked

by sins, it 8o illumined man's life'that'divine,truths were
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" opened up to hin. "The Word is heard", eaye Eckhart, "when there
is stillness and silence; when I know nothing, then is It

opened and revealed.’ 'Then is brought about my New Birth, and
.God epeake and works in the Soul. ==-=-= Then is that soul of
equal capacity with,God;»ae‘God is boundleae in giving, so is- .
the soul boundloss in receiving. Oh, wonder of wonders when

I think of the union of Soul with God.-44;- God ie nearer to.?fA
me than I am to myself. This ground of the soul (fﬁnklein) ie
immediately receptive-of the Divine- Being, -and no one but God -

R AN I ST
can work therein". ! JESHE

Joan of Arc was born of loﬁly parente in'Franoe, in 1410.

She had no educatlon except what her thoughts? while tending ‘

her father's flocke,'afforded her. .She was an'intensely nervoue

' ohild, ehowing early in’ life her religious inclinations.
'; ' H ’} ,1)5""31‘
Becauae of her unusual piety she became an objeot of ridicule”

for her neighbors. She had therefore no companione,ta fact o
which tended to foater and emphasize her meditative dispoeitionl
She lived among a very euperstitioue people, thev believed that
a certaln large tree in the village was inhabited by fairies,..-
in this tree Joan spent most of her’ leieure ‘hours, lietening~~"
to the mueio made by the fairies. From her god—mother she had
heard through all her young years, of the terrible plight of |
‘France, and of the danger threatening her people because of the
enmity of the English. |

So fervently did this young maiden wish for France to be

1P
n
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saved, that she finally believed it would be. She knew also
of the common saying that France would, at some time, be |
delivered by a virgin. In her religious enthusiasm she felt
that only God could aid her country, and the next step in her
Understanding of the case was that she should be the instrument
~thrcugh which He was tc work. At thirteen years she began to
see apparitions. She had no visions of God himself, but of
Elorious forms which told her that France was to be saved by
her' these forms were generally those of St. Margaret and
ot Gatherine, the guardian spirits of the church at Domremy.
' " Of her many hardships in finding a way to meet the
d&uphin Charles, of ‘her equipment for battle, her effect upon
‘the army, raising the siege of Orleans, and crowning the King,

We needvnot here speak, these belong to common history. All

came to pass while her "Voices" directed her. " And when reverses

_Oame to France all her good deeds were forgotten. She was"
‘PGVIIed, cast into prison at Rouen, and then, at only nineteen
yeara ‘of age was burned at the stake by thoee for whom she had
BaCrificed home, friends and everything of value in life.

To‘dﬂY. however, her name 1is reverred as one of the heroines of

history.

- George Fox, the founder of the Society of Friends or

Quakerﬂ,.Was born in Leistershire, England, in 1624. He had

’litﬁle or no:schooling, and was early apprenticed to a shoe-

maker. He was reared in the rellgious atmosphere common among

vy

—y ———

Sy —
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the early English peasantry, but became: dissatisfied with his
- lot, -and at nineteen yearé of age separated from his family,
who were not at'a11.1n~sym§athy with him. He took to wandering,
believing-ﬁe was following a divine call,.and'adopted.the career
' of itinerant religious reformer. He preached against belief in
‘Scripture and Churches, or Steeple-houses as he called them. He
was‘imprisoned as a heretic and disturber of the peabé, but
when, in 1655 he was examined in London’before Cromwell, his
teachings were pronounced sound. ... -

- -He married Margaret Fell, ten years his eeniéf and complete=-
.ly in sympathy with his religious notions. He visited the West

Indies, America, and Holland, and met with great success through

'~ a magnetic personality, and a.great, untiring zeal. His want -

of intellectual attginmente,‘ﬁbwever, showed iﬂ«his‘false
regsonihgs; hasty:judgments,7and vefy,evident narfowness 6f
conception. When he fell.intoAa state of despair concerning
réligioua mattera;ihe Went from preacher to preacher asking for
help; because éuch,advice aewtheyrgave'him'was not . entirely

to his liking, heipfonduncéd the church and all that then
pertained'fhereto»ae waﬁting in power to give essential spiritual
aid to man. ‘

In his "Journal" he tells of his first divine 'communi-
cation, which expérience'piaces his name.in the roll of mystics.
"As I was walking in & field on first-day morning, the Lord
Spened unﬁo'ﬁe; that being bred at Oxford of Cambridge was
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not“enough to fit or qualify men ‘to be ministers of Christ,
and I wondered at it, because it was the common belief of the

people.' But I saw it clearly as the Lord opened it to me"

,After that the great [ enin 8, a8 he called them, were frequent-_

ly vouchsafed him.

o The underlying principle in Fox 8 teachings is that in
each human whose life is given to right doing, God himself
comes a8 a "Light Withi , To this "Light“ Fox constantly
refers, for a time the Quakers called themselves "Children of .
Light" h | |

| Another passage from his "Journal" further reveals his
belief in divine revelation. He writes, "Now was I come ‘up in
. spirit, through the flaming sword, into the Paradise of God.---
I was immediately taken up in spirit to see into an0uher or
more steadfast state than Adam ] in innooency, ‘even into a
state in Christ Jesus, that should never fall. And the Lord
showed me that such as were faithful in Him in the power and
light of Christ should come up into that state in which Adam
was before he fell, in which the admirable works of the creation
and the virtues thereof may be known, through the openings of
. that divine word of wisdom and powser by which they were made" .

In his practical dealings with men George Fox was very

charitable, offering material aid ‘to those in want, although .
his own worldly belongings were often very meager. He con-

tinued in his religious work, greatly assisted by his wife,
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until the time -of his death, in11691.

Madam Jeanne Marie de 1a Mothe Guyon was born in 1648 at

Motargis, about fifty miles from Paris, France. At about two
and one half years of age she was sent to the nuns to be
.educated these ‘nuns so inspired her with their religion,

that she herself, as a child, often dressed as a nun, when
but four years of age she offered herself as a martyr to .
Christ, and wept because she was not accepted.» Her mothor
gave her absolutely no care, and a brother proved more. of a
torment than a protection. Very early in life she began to
‘read mystical literature. She wore on her breast a papér
:bearing the name of Ohrist she forged a 1etter to secure

' entrance into a certain convent whose practicos appealed to
her superstitious mind. She was 1ater, however, won over to‘
WOrldly affairs and married M. Guyon when sixteen yeoars of
age.b Her married lifo was a complete failure. Pollowing in
her mother 8 footsteps, she abandoned her children, and- took
up again, more devotedly than ever, her religious observances..
She allied herself with many notable persons, among whom were
Madame Maintenon and the great Fenelon. Her influence over the
1atter was so great, that despite the earnest pleadings of his
f friends, he espoused her cause to such an extent that his own.
reputation was, for the time being, almost destroyed. Madame
Guyon was herself accused of heretical teachings, was twice

banished from Paris, and twice imprisoned, the second time for
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four years in the Bastile. After her release she was allowed to
live at Bloie, where, for fifteen years ehe quietly devoted
herself to religion and to teaching her doctrines of myeticiem
to the few people who now sought her. She died in June, 1717.
of all the myetioe whoee livee have herein been reviewed,
that of Nademe Guyon presente the greateet difficulty in
arriving at a Juet entimate of the merit ‘and demerit. Historians
have‘giyen,euohtwidely different interpretations to her actions,
motives, and teachings,. that ‘'one must indeed approach the
subject absolutely unbiased by any ideas except those based
upon the'eoundeet'eoientificlprinoiplee. .Pre judice and pity
have .entered so largely into popQIEr;estimate of this much
~discussed character,ithat, were*itfnot.fcr.her own writings, .
many of which are unfortunatelyjlabored and vague in expression,
we would have very little material available for an analysis
of‘her'myeticiem.‘ This mysticlem was evidenced in most of her
poetry, and ‘also in the many experiencee as related in "Madame
Guyon} par Elle meme. The first of euch mystical experienoee,
which took place.under the teachings of a work. of St. Francis,
she deecribee as follows,--- "The great change ceme to me on
the Feaet*of‘St; Mary Magdalene, 1668. I felt myeelf deeply
wounded by the love of God. He had entered into my heart. I

told the Monk that he had glven me .an experience of God in my.
soul, a thing reoally possessed.. I slept not at all that night,

because thy‘love} oh God, flowed in me like a precious oil, and
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burned as a fire"‘ ‘ o | | |
‘ Two yeare later she dedioated herself 1n theselworda;-.
o "I henceforth take Jeeus to be mine. I promise to
N receive him as a husband to me, and’give myeelf to
i Him, unworthy though I am, to be Hie Spouse"

(Sealed with her ring, and eigned)

Wm. Blake was.born in London, 1767. His father was English

and his mother‘Irish.f“He:hadalittle»school.eduoation; except
that received at. an Art Schocl: in London. - At =& very early

age he‘dieplayed his mystical temperament;'he'said that he saw
God loocking in at him fhrough‘a;window,‘when only four years

" old. His was’a life of:imagination. There was to him nothing
real in this world, which he designated as the "vegetate world".
It is to he noted. that his father eympethized with him in all
hie vagaries, and allowed him to be ruled by his notions.

. When he was taken to bevapprenticed to one Rylands, an engraver,
he refused tO‘etey, saying, "I do hot.iike his face, and cannot
work under him;*he'willvsohe~day be hanged". And much value is
given'to?Blakefs power of prophecy,»becauee,eome'yeare-later
this Rylends:wae'really'hanged. " He took up engraving as a trade
and early showed wonderful ebility. But he would not draw from
the human model, saying it "smelt of mortality".. . He rather .
drew typical forms from his "Vieiohs". And while his drawings
show'tho»hund of' an artist, they lack precision because of want

of training in drawing from the life model.




21.

Blake wag a great reader of myetical lore, being especially
drawn to Sweden borgian literature. "He believed in the theory
of correspondence, that ie, that everything of'earth has a
Corresponding spiritual reality. He saw the gpiritual as did
Swedenborg;'inutheunefufal. He eaid, "Yee, Christ is the only
God, but so am I and BO are you® . Hie writings are veritable
: whirlpoole of worde. He cared not to make himslef 1ntellig1b1e.
He saiqd . that he wrote only for those who could understand him,
for the 1nitiated.¢,Hieumind-laoked the firm basis, the mental
order that oonee from,eound,'regular, education. He gloried
in a defiance of natural soience. He indulged his imagination
to. the exclusion of reeeon end;judgment. Many people proclaim
him med,.eaying'his being unable to adjuet himgelf to this
"vegetate" world proves him to be mentally ﬁunﬁalanoed". He
believed he saw with God's'eye;-ﬁhatihie work nas God's work;
that he held converse with Moses, Homer, Virgil, Dante, and
Milton. He lived not at all in this world, but in that evolved
out of hie imagination. ﬁe eaid; "I can alone carry on my
visionary etudiee when unannoyed; then I may converse with my
friends in Eternity, see vieiona, dream dreams, and prophecy”.
He coneidered his'"Prophetio Books" as his greatest works, of
inspired matter and eternal import. Among his best known -
writings are "Vala", "Jerusalem", "Songs of Innocence", and -
"Songs of Experience". It is to be noted that Blake's mysticism

is as clearly portrayed in his drawings as in his writings.
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Among the most beautiful and: visionary of his engravings are
"The Soul-Departingﬁ, Reunion of: Soul with Body", and "Death's
Door". |

. ‘Blake wae,‘during his lifetime, comparatively unknown.
' Indeed, it is only within the last century that we find students
concerning. themselves with his ideas and works. ‘He died in

poverty and comparative obscurity in 1827.

Mre. Leonora Piper, a trance medium discovered by the 1ate ‘

Prof.AJames, waa born near Naehua, New Hampshire in August,
1860.> She came into the world with the- mystic caul over her
face. Her mother dieplayed coneiderable peyohio power, but
did not employ it, practically, to any extent.ﬂ Mrs. Piper
attended High School, but withdrew becauae or delicate phvaical
condition. She then took up the etudy of music. She married
in 1881 and took up residence in Boston.- It was only after

the birth of her firet ohild that ahe realized her power as a
peyohic. She had been very ill at her daughter 8 birth, and
the illneee continued for a long time thereafter. She coneulted
a trance medium aa to the nature and cure of her illness, and
it waa upon her return from thie"eitting" that ehe diecovered
her own trance power. She wae very, very tired? at the time.
She felt a buzzing in her ears and saw all things in a etrange
brightnees, beautiful facee appeared in the light. Then‘memory
of the event is obliterated, but her hueband, who was preeent

during the trance, takes up the narration. She closed her
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eyes, and spoke in an unknown tongue. She was nervouely
exoited and evidently troubled and in a very weakened phyeical
condition. Thie tranoe lasted but a very ahort time, and
reeulted in complete proetration. Prof. Jamee heard of the
1ncident, and 1mmediately 1nveetigated. With him Dr. Hodgeon,
of England, assooiated himself in the investigation. (This
wae the eame Dr. Hodgeon who expoaed Madame Blavateky )
Hodgeon wae forced to admit all absence of fraud, even after
months of etudy of the caee. Mrs. Piper 8 mediumehip was
also inveetigated by Prof. Lodge 1n England, with 11ke reeult.
Dr. Stanley Hall hae also tested Mrs. Piper, but is not so
entirely eatiefied with the reeulte,,although he too believes
" that lMrs. Piper is herself strictly honest and ‘sincerse.
Dr. Amy Tanner who was present at the eittinge‘with Dr. Hell,
describes the seances in a recently published book called
"Studies in Spiritism". |

In the trances Mrs. Piper.receivee all communications
through her right hand; the sitter speaks directly to this
hand, while Mrs. Piper's head is buried in a pillow, but both
ears are‘enpoeedf All messages from the unseen are nritten
with the right hand. After a sitting physical as well as
mental exhaustion is evident.

'Aesooiated in a way with Mrs. Piper was a Mre; Verrall,
a loecturer on Latin and Greek in.Nenham'(England) College.

Dr. Tanner tried.what she called "cross correspondences between
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the two media, to see if there were any connections betwseen
the messages received by them at - the same time. While in a

- Tew cases there secems to have been slight correspondences,
even these may nearly ‘all be readily explained without resorting'
to the aid of spiritual iﬁtefvention.- Mrs. Piper's trances
never come on while she is aloné or asleep.” They seem to-
require the initiative of some other fereon's presence.
Mbs.?Piper is now living in very comfortable cireumetencee,
with her hueband-and'children.l'She.regfete the notoriety that
her mediumship has thrust upon her, and hopes soon to live in
‘peace and retirement when her undesired powers of mediumship

‘have entirely left her. -
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111.
THE SUBJECTIVE BASIS OF.MYSTICAL‘EXPERIENCE.
i e
Mystiocism 1s one of the most deplorable developments in
human expefience,.not because it lies beyond the power of
‘normal human understanding, not because it manifests itself to
only a chosen few, but because the interpretatiOhs of such
manifestations have been based upon premises so far removed
from truth and fact, thét men have lost their bearings, and
wandering about in a sea of doubt and misgiving, have been
caught up in a whirlpool of insane conclusions, not knowing
that Man is himself the‘answer to all his questione, that in
"himself lies the truth, open, for all who seek i‘t.'there‘a..-

As we have saild in the introduétory reharks, our aim is not
to debate upon the condition and status of mystioc revelation
as a fact; but it is impossible in reviewing the situation in
detail, to reffain.from duestioniné, in“thé light’of.modern
ecientif;c'investigation, much tﬁat haé stood, for a long time,
as substantiation of m&stical attributes and experiences.

Popular bellef concerning many of ‘the expefiencee»of the
mystics with~wh6m we are here concerned has 1nveatéd them~witﬁ
myétiéallméaning, and hae explained their having taken place
by laws. that tranaoended the human, the physical. Among such
incidents. 1f that of Moses and his great band of followers

croseing the Red Sea through a path made dry by the rod of
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Moses. Psychology makes no effort at explaining such a

statement because it holds that traneoendency\ of human

law is not a fact in the experience of Man. What cannot be'
illuminated by a thorough study and understanding of Man as_

a ps;cho—phyeical entity, cannot be presented through any

source to human ‘senses and understanding. Therefore we wish

here to etate that not beoauee of negligenoe not 8 feeling

of inability to oope with the situation, are many so-called
myetical revelatione onitted in this review. bf the great

: horde of myetioe qho have made their appearanoe during the

agee, there have been many, no doubt, who have en joyed far
greater renown that some of those whom we,have'chosen‘to
consider. Such persons as Jacob‘Boehme, Dante;_st. Francis

de Sales, Ruyebroeok and Swedenborg, and many others have been
pronounced and influential mvetioe, and their works are worthy
of note. But we believe that ir the interpretation‘of mystioiem.
as herein contained be accepted, then in that same interpretation
may be found the Key to all myetioal experienoes, which up to
the present time, have come to the knowledge.of Man.

Ve shall take up the study of‘the‘mysticelin chronological
order. In chooeing our eubjects LR have endeavored, as flar as
possible, to select those mystics whose 1ife-worke have ehown
decided baeio differenoee, the manifeetatione of whose myetioism
have been made through unlike media: There are many»instanoee

b
wherein we have found the wvases of the mystic powers, if not
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ldentical, still varying in so small.a degree that the
differentiation need not_bthaken into consideration, while

on the surface the mystics seem to belong to entirely different .

classes. In the main, the aim of the mystic is in all cases,
the same that is to prove that through a radical suspension of
physical law, or perhaps by tofelly ignoring it, a supernatural
intervention, not to be explained by reason or science, has

taken place. We do not .claim that the situation was approached

with such purpose in mind,‘but‘that phenomena were interpreted

as_hdving}ocourred~under such conditions.

~.'1‘1‘1e.i‘ire‘c. subneet, then, uﬁder‘oonsideretion‘wiil be the
prophet Moses, who even to-day 1s looked‘upon by a’goeatrbedy
of fo;lewers, as peving eeeh endowed»wiﬁh.myetical powers.far
superior to‘thpee of.any other claimant who has yet abpeared.
We will ettempt'pq show, in reviewing his lifefwork{,that not
extraneous influences, but his owﬁ inéividue; self wentiinto“
the maicing and developing of his mystie states. The self is a
complex, varying unigy‘of many essentlal constitueﬁts.' There
is always a ooneeieusneee of.ohee own ﬁEteriai erganiem,”wiih
its functioningeg ‘any great variation or abnormelity in such
organism would reeult in a deviation from the normal self; the
memory of former etates and experiences forms what ‘might be
called_the background or foundation'of self, which is a mani-
festation of.union and dependenoy between the past and the

Present. Indeed; loss of.memory has often resulted in complete
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:ohange\of'personaliﬁy and character.. Those mémory elements
alone, however, are inoofporafed, whioh:efefin'harmony with

and of like degree to the desires, both instinotive and acquired,
‘whioh are ascendant in the preeent state. Such deeires'must be
reckoned with as a factor in this building up of a self.“They
are present in all states of oonsciousnees, in fact, a

eummation of ell our emotions, in which desires are greatly
menifeet;:éiveé‘ue'our sense of a living eelf. Upon_iheir

bias and trend depende‘the oomplexion of our personality.

" At one time,“the:ooean,}a great work of eft;:or even a tiny
bell, may arouee'eﬁotione'ofdawe, reiigione fefvor, patriotismv
and reverence, while'underﬁofher‘oonditione‘the'desires'might
' be such as'wonid'excite'mookery} contempt, and 1eﬁity; So we
must consider these feelings as one of the main determinants |
in the self. | o | |

" A1l that comes to'ue'ffom'the.onter world is modified by
the eelf, the receivinélagenoy;'uThe"sensation and consequent
feeling engendered in- the scientiet by the eight of the most
lowly bit of animal creation differs diametrioally from emotions
aroused in the breaat of a equeamieh woman.‘ The ceuse of the
gensation is identical in the two cases; but each receives the
génsation on a different inetrumeni, e;diffefenfhseif; and the
results vary in direct ratio to the variation in the selves.

The unusual conditions under'wnithMoeee'iived; indeed

his whole environment} together with his nnidue past exﬁeriences,
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made of him a personality, a self, apart from any other. L
While other men have passed through vicissitudes equally great,
perhaps no other has been .80, thoroughly bound up in the dire.
distress of the many others entirely dependent upon him.

At the time of. the first "Divine Call" in Midian, his
past:was a,long vistapofisorrows, and liyingwon,the~lonely,plain,
tending the sheep, there was little that could serve as
,stimulus for_interestinglsense;perception;‘hislemotionsmwere‘
the dominant'factor of his life, and of those emotions the one
supreme was desire,_desperate 1onging for assistance. L

The mountain on the farthest edge of the plain symbolized
for ‘him the inaccessible, the forbidden. Popular»superstition
-had‘made it*agholy,place,wnot to be trodden:by human;foot.
Something of the'mysterious, the occult,.enhanced:it in the:
eyes of Moses; it:was:a(goal“whose‘attainment‘might_mitigate
his distress. His followers upraided him constantly, Here was
the influence of the crowd, one - of the most potent factors
known to the psychologist a crowd steeped in superstition of
ages. Probably the urging of the crowd only seconded the over-
mastering desires of Moses himself he ascended the mountain
to solve its mystery. No more apt saying has been given utter-
ance than, "Seek and ye. shall find" The injunction in the
words of a psychologist would be,_"Fix the attention sufficient-
ly upon an end, and that end will, in time, be realized" |

In many states of consciousness, especially in such as
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was hablitual with Moses at this time,. some part is predominant.
We find thst what one really desires becomes focal more easily
.than whstiissless desired; the frequency, recency, and intensity
ofﬂthe desire may also modify such conscious states. The act
of bringing into the 1imelight some particular element of
oonsciousness is attention, it is generally charaoterized by

“a feeling of' satisfaotion.-'~:hi';;mzfiwa~yﬁ.

. ‘Insistent in the. mind of Moses,' now, was this desire for
,assistance in delivering his. men, he. did; not expect human help-
‘ithere in the desert but reasonably 1ooked for divine interven-
jftion in aiplace set apart ss holy, as was the mountain on the
‘:edge of the desert. Upon his ascent, accustomed to the gray
Amonotany below, where, because -of.:thé. ‘peculiar climatic
conditions the scant herbage is mostly the color of the sand,
"?every ‘new, unusual object naturally aroused attentive interest.

Sl
Midia, aocording to the best authorities on Biblical

'chuntry, which is prevented from enjoying the moist winds from
U”the Indian Ocean by counter atmospheric ourrents. The vegetation
is very poor, especially on the desert lowlands, where only
grasses and stunted shrubs grows} these are usually of the same
color as the sand by which they are covered. On the elevations
grow “Pow trees, and several varieties of small wooded plants,
which attain but few feet in height. These plants leaf only inA

the'spring. It is reasonable to believe that Moses, accustomed
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to the meagre desert vegetation would, .upon coming upon a bush
such as he had probably not seen, at least for a long time,
regard it with wonder; it would become an objective stimulus
Tor attention. But in that attention the focal element must,
because of the intensity of his desires, have the one essential
attribute, it must pertain to the mystery, the holiness of the
mountain. | ' |
With the.better»state of vegetationvon the mountain,A

"and because.of the less amount of”sand‘to be foundlthere than
on the desert'plain,MWe may 1ook for more normal coloring in
‘ the bush which attracted the attention of Moses. Had it been
.of the same dull ‘hue to which he had been accustomed, ‘thero
would have been little likelihood of his noticing it. But
here were bright, fresh 1eaves. : ‘ |
Elisee Reclus, an authority on Arabic climate and vegetation,
'says that the leaves, coming out in spring, 1ast only a very
.short time; they soon turn dark, and then fall because of the
lack of moisture. : ‘ |

| Moses went up on the mountain, of course, during the time
when the bush was at its best; the 1eaves had matured, and
had taken on the brighter, heavier tones of maturity. Their
unusual splendor of color was at once allied, in his mind, with
the brilliancy of fire, they must be holy, growing on the
sacred mountain, fire had long been connected with religious

ceremonials; all circumstances and environment made the bush
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bepome.to Mosee a holy fire.

We must notice that so real was the illusion that it was
not regarded as mysterious; the mystery lay in the fact that
it "burned not at all". And in such emotional state Moses
heard the voice of God, not imagined it. Any sound which the
wind may have made-among the :leaves became the focal .point in
attentive audition, as the bush.was ;n vision. There need be
no question of his having heard; it is simply in the: interpre-
tation of what he heard that we look for error. Among all the
historians of this period we find no disagreement as to the'
fact that Moses did see the burning bush and did hear phe‘voice

of God, nor do we gaiﬁsay it. Only in minorrde§ails of cir-
.cﬁmstdnce.do we find what critics'céll contradictions. ' He.
gsew and he heard, and interpreted as we should expect, accord-
‘ing to the condition of his desires at that time.:.What Moses
ébughtvhe found. | |
As to the other occasions uponiﬁhich Moses heard the

volce of God, we heedAonly:say that having once established a
means of communication, the laws governing the'fbrmation of
habit would aildw the custom to become fixed. ' In the case of
Moses, all his organism was directed toward the answering of a
ggglgéfor communication with God. He had beenvdaily‘prepariné
himsel% to react to the stimulus sought, so that when the
first excitant presented iteeif, he answered, and because -

practicélly no .other emotion called for expression, the habit
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[}

of hearing the "Voice" grew, and an.ever decreasing modicum
of stimulus was required.' Anything in the least removed from
the ordinary became media‘for hearing the V01ce of God. |
‘ And the more often that this occurred, the more easily
were Moses and his followers convinced that they were receiving
divine revelations.‘ After such relations between God ‘and

Moses had been established, further mystical experiences were

reasonably to be expected. However, in commenting upon the
great number of incidents in which the mysticism of Moses is
shown, vie must bear in mind that the chroniclers of those times
were men who, becauae of their training and environment, choseo
to endow all phenomena, as far as possible, with numtical
attributes. Although Moses not unwillingly indulged himself,

at this period, in satisfying his desires for mystical experionce
1t is to be remembered that he was not an uneducated, idle |
meddler with the occult. In the forty years preceding the

time of our study Moses had applied himself to the problems of

‘ life and had - learned to deal with his fellow men. He knew that,
in order now to keep his office as leader, he must constantly |
impose the fact of his suporior powers, the men must acquire
the habit of looking to him for gl advice ‘and aid. He knew
also that the fear aroused in the men by the constant inter-
vention of God, would aid him in holding them.' In every |
situation in which fear is a predominant emotional characteris-

tic, the processes of self control are undermined, and unless



¢direction to action be furnished from without, most of the
responses to stimuli will be at random.

Moses then, being fully conversant with~these facts, took
advantage of the situation, nor do wo mean to say aught that
reflects upon his character by such assertion, we believe
however, that this view will satisfactorily explaln many cases of
_populariy supposed mystical experiences, as for 1nstance, the
fsweetening of the waters of Marah, and the building of the
ITabernacle.

\: And now it remains to consider the conditions under

which Moses reoeived the Ten Commandments.p All the many versions
of the story recount the fact that although God had strictly
.commanded Moses to bring all the people.to the mountain that
_they might hear His voice, no one but Moses heard it; his .
followers, fearful, appeared, 80 that we must depend entirely
upon Moses himself for the. narration of the incidents as they
oocurred,j The case, then,‘can be dealt with as embodying o
mystical experience,ythe’subjectivehemperience‘og thevgng‘manlul
\ In one of the earlier intercourses between God and Moses,
| od had promiced to give those lave; so Mosos was awaiting the
revelation with emotion of expectancy. God had promised to
‘come in a cloud,lthattthe people mightmhear_hut_not see”him.
And so the clouds gathering about the heights were the sign
of.His presencejhtheuloudtpeals oﬂithunderrwas'the"trumpet»byV
‘which;heswas;to,be”proclaimed;—the lightning,;the,most,divine
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form of fire, had always, as had-béen.said before, stood for -
‘power, had always becn related to the ‘supernatural. - This
summation of pgeﬁomena was the potent stimulus, then, for a
complete readjustment of self‘through'excitation of emotions; -
emotions abnormally keen and. dominant over all sense perception.
We know that thé'éole‘purpose of 1life with Moses:was to turn
his people to right living.‘ Therefore his communion with- God
had alwéys'béen fraught with a two fold purpose. In most cases
the'éqtisfaction df;euch communion arises through the feeling
‘that a oneness with God has been eétabliéhed;‘a'gglg attainment.
But the -greater motive in the Gase of Moses was the learning
how rightly to guide his people; his emotions were doubly intense.
And while we stand appalled at the scope of the revelations in.
the'Décalogue;-we‘mﬁet”remember that it was nothing transcending
a ‘full ‘expression of will formulating in the concrete an all-
engrossing desire. No one, of oouféé, who has sfuﬁied-the ‘
conditiéns*undérAwhicﬁithese'lawa Wérelgiven will to-day assume
that they have béen'hahded down in their earliest.form. - But we -
must admit that the underlying principles are thé‘epitome of
ethical thought. They grew from long, careful attention which
shut“out:every irfelevdht'element§ they stand for a concrete

expression, a symbol of a self in its highest development.

In the:visiqﬁ.that appeared to Paul at the time of his conversion;

We have a case of -hallucination in which the experience was
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subjective both.as to,stimu;pgiapdlreéponge, -This absence of
material,external stimulus.is the main elemept,of-différentiation
botween the visions of Moses and that of Paul, or Saul, as he
wgs>at,that time:called. As .we have sald, Paul was born a Jow,
and reared .8o.strictly in the tenets of .that faith that up to the
time.of his conversion;Ahe_openlyfscoffédtqtugnd.even persecuted
the Christians. He,was_avmgn’of.intel;gctual power and had made
himself so felt as an opponont,ofTQhr;qt, phat he was being
constantly taken to task for:his 6pen opposition. . But so

deeply imbued was,hefwith4the45eligf.inﬁthe exclus;vé rightness
of his own religion,.thét;he obtained permission to set out for
Damascus, there to.convert as many as pqésible:and to b;ing_to
Juéticg those who perslsted in following Ghrist.'.It,was an
arduous, sixldays_Journéy; he was practically along, pntirely,:
alone in his thoughte._'Physically weak as he had been from
birth, ‘the hardehips of the Journey fell heavily upon him. But
far the greater burden was that of his ever preeent, harassing
thoughts. The great religioua ardor and daring of the Christians
vhad not been unnoticed by him, and there; alone upon the road,
having no .opponent who. would argue his questions with him, he
was obliged, because of his habit, to fight with himself. -
Suchxqentrally excited;pyperaegtheeig has distinop_psychologicél
meaning and value. Ip;gerves as a.atimulus whose resultant
sensation is far more intense than.that_féllowing upoh the usual

v ,’rn . .
sense stifulus; reproductions and reconstructions from memory
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:and the imagination become abnormally vivid,'and so real that
the mind of the subject can hardly be disabused of the fact

that the sensation is other than normal. It is to be noted ,.‘
that such hallucinations have most often been the product of
morbid, abnormal physical condition. Paul fell to earth,
Ablinded not by a light of supernatural origin, but by the light
w1th which his memory told him the Christ had always heen said
to be surrounded, and which his imagination must have frequently
Vpictured. Wb may easily believe that he was blinded for a time,
.in view of the fact that historians tell us that his vision

had a]ways been poor, that his letters had not been written

by himself, but dictated, and because of the further fact that
'his general physical condition wes far below the normal,

especially upon this, the fifth day of a most wearisome journey.

’ The hallucination in the main was one of audition. Our
claim of its being & mere reproduction from memory and imagina-
tion is strengthened by the fact that it assumed the form to
which Paul had lately been accustomed. It ves not a revelation
-such as came to Moses on Mt. Sinai, but a spirited dialo ue, a
reprimand on the part of Christ and an answer from Paul. o
L"Saul, Saul, why persecutest thou me?" asked Christ, and Paul )
asked, "Who art thou, Lord?" (Note in this last the sign of
expeotancy ) And the Lord said, "y am Jesus,_whom thou perse-
cutest; it is hard for thee to kick against the pricks » and etc.

Most historians agree that Jesus had not been presented‘to
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. Paul in the. flesh, but\ae'knowiﬁhet in his communions with
self Paul must have picturedzto himself‘a'poesible‘meeﬁing~
with Cprist,4and have outlinedfhis.plun.of action at such time.
A1l had been.arranged and.stored;aﬁay'in memory,‘to.be called
forth when all the fgnctioning of his organism combined to
‘make a fitting occasion. . ... |

*'Such ‘a hallucination.as came to Paul'is, of .course, out
of the ordinary, because of ‘most unusual conditions. .But man
is prone ito: experiences of such kind in the: daily wvalks ‘of life.
We believe we .see people~an§ objJects because_of some centrally
affectedfadjustment of the orgenism which makes for hallucination:
' Likewise do we ‘often hear and taste and smell that which has no
material existence; there is no.difference in thé method by -
wh;ch.suchesensation'isfrecognized and'acknowlnged:from'thet
employed in ‘the-ordinary:sense perception; both show the same
relation between stimulus andﬂreectiony;and no physical nor
psychiai'law has been over-thrown‘in'bringing-about'either?
stimulus or reaction. .

"'In interpreting the story of Entychus we must apppoach the
_ situation fremvtwo:view'peinta.f Either the man was actually
dead, -or enly'seemingly'so, having been stunned into unconscious-
ness. . With the statement that he was dead.we will not deal, as
to us, such a case is 1impossible if we believe that later he
lived... With- the real origin or source of life psychology has,

as yet,: made no connections..:




But the 1nfluence of Paul, the forceful, magnetic,
personality, upon hlB enthusiastio follower was, without doubt,
great. At the moment of the accident Dutychus was an enthu—
'siastic listener to one of Paul's well known lectures) his
set of mind was remarkably favorable for receiving suggestions
from Paul. In this connection too, we must remember Paul'
early training, and his present sincere belief in the powers of
the prophets of old. As naturally as a plant turns toward the
light did his mind turn to the stories of cures effected by
his ancestors, he believed that Elisha restored life to the
dead bodies of children, 80 why not he? And as those prophets
had done, so did he throw himself upon the body of Eutychus.
The shock of such impulse may have wholly or in part restorod
Iconscioueness, but putting such question aside as not relevant
to a psychological analysis of the situation, we know that both
Paul and Eutychus were in the best possible psychical conditions
to make affective the employment of suggestion, that subtle

force which is one of the most powerful influences acting ‘upon
Man through Man. In whatever ‘words Paul addressed his stricken
‘follower, ‘they Wwere such as would suggest the taking on again
of life activities.' And for Eutychus Paul was the man of
superhuman power, who, of all others, could aid him. -

| Consciousness is defined, if it may be at all defined, as
the sumnation and coordination of mental functioning, unconscious;

ness would then result in more or less profound states, from'
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the \ant of such ooordination.' When the conditioning of any

unoonscious state is such that sugpestion, emanating from any

source whatever, will restore the normal status of the mental
organlsm, 80 that all of its processes are again coordinated,
we may reasonably look for just such a phenomenon as is
described in the story of the restoration of Butychus, it
evidences simply the influence of mind upon mind, when all
conditions are favorable. Indeed, we daily experience, in a
mild form, the force of suggestion, even thouph our whole
being is in most aotive condition, ready to combat aught that
interferes with the functioning cf our own will. How much
more potent then, would be suggestion when turned upon one in
an absolutely passive condition, one in whom the will had been,

for the time being, wholly effaced? .

- The slave woman Lydia. ‘bore much the same. psychical relation
‘to Paul as did Eutychus... She:too was one of his most ardent
follewers, believing sincerely in the transcendency of his
powers. She had been what now would be called a fortune teller.
'Herrpower'of'divination-was'supposed to have‘been given her
by a python; whether it was thought that a python really,lived
within the body“oflthe woman, -or a spirit, csalled python, is 8
question.;ilt‘is however most" generally believed that the
spirit.:.was simply nomed python by the chroniclers, reference:
- being .made to the'python‘slain at the Delphic Oraole.by Apollo.

The mein differonce between this case and that of Eutychus lies
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in the fact that here euggestion‘played a double role. Lydia's
belief in the:spirit:control of her'powere was the result of
suggeetion'by thbse who were exploiting her.. "And Paul,
experienced as he. was inlthe ways of men, knew that according
to commonnopinion,'aught connmected with -holiness oould easily
~rout.such foreigh spirit.. His was now an eaeyntaek. Presonting |
himself as.the exponent.of’all holy offices, he merely suggested
to Lydia.that the python depart. And the python, Being nothing
more- than-the tesult. of an abnormal combination'ofpideae,tdie-
appeared when:the etimulue,-euggestion,-caused reaction which
reeulted in-a:normal etatue-of mind.  Suggestion alone then was
the cause both of the. conditioning ‘and the removal of this

eo-called supernatural phenomenon. . - P ;

In studying the mysticiem of Plotinus, we must refrain
from any analysis of hie philosophy which doee not 1end itself
to our immediate shbject. This ie difficult, since his writinge
attract one greatly becauee of their decided originality of
concept and theory. Plotinue, contrary to the cuetom of his
'time, would not aeeist in sacrifices to the Gods. He said,
"It ie for them to come to me not me ‘to them" . Not through
‘action but by abeolute paesivity alone did he hope to attain
transcendenoy ‘over physical 1imite, to be one with the One,
the bod-head. That God-head could not be recognized by human
intelligence, nor by aught which had not become identified
with it, a part of itself. Therefore all activity of hought

muet be eliminated; man muet be freed of emctions, appetitee,




sensations, indeed, of body itself, before the oneness with

the ‘One was to be attained. Such a state of union was

‘experienced by Plotinus, according to his own recorded testimony,

but’ four times during his entire I1ife. ' "

The mysticism*of’Plotinus'differe then”from that of Paul
and'that of Moses, in that he wagfcnly in’direct‘communication
with God, but for the time beirg, became identified with God.
‘Another point of differentiation lies in the means by which the

‘state oﬁ'transcendehcy was attained. This Quietism in which

Plotinus invested himself 1s a kind of ecstagdy, purely subjec-

tive, in which ccneciOueness-ie'intenselyvacute} but limited;
such'limitation'ceuses'a<ocmplete'suppression of eny other

‘ mentai~fﬁncticning;'and3this”ehutting off of all reaction to
external stimuli necessarily renders the facts -in consciousness
fextraofdinarily,distinct.end vivid. When é~genefal'horma1
functioning ‘of ‘the bfain is resolved into activity in only

‘a -limited area, such activity is accompanied bj ‘emotions which
increasa in intensity 1n direct ﬂatio to the amount ‘'of excess
activity in the perticular;brein area invo;ved. Th;s”accounts
.for'tﬁe W;id:feelings of'Joy? the extravagent elation of epirit
'oxperienoed by‘those.entering the myetical states through
absolute paesivity, and thie exaltation, ={o) readily accounted
‘for by the 1aws of functional pyscholOgy, is what the mystics

haye tranacribed into a recognition of divine 1ntervention .

and_revelaticn."It is reasonably true that Plotinus experienced

such revelations but four times in an entire 1lifetime.
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Such a state of relative inertia, such a blocking of all

avonues of reaction to sensory stimull is attained only through
long, tedious self discipline. To.such discipline Plotinus |
subjected himself, until reason, which under'neymal Qiropmstances'
was the result of garefulzanalyeis~and purpoeivevthinking,'

was replaced by mental hallucination. He says, "To.eee and to
have that Vieien_ie;Reasen no longer'. It is more than Reason,
before Reason, .and after;Reaeon, es. also .is the Vision that is
seeh., Thereforetthis¢VisiQn is hard . to tell of; for how can a
men describe as other than;himsélf that which, when he discerned
it seemed not other, butAone with himself, indeed?" He has ..
analyzed:his myetic state correctly, according to. our psycological
view; hisferrpr lies: in his seeking aupernatural; divine results
from this abnormal state of self; in interpreting according to
his. own deeires,,the,#ivid.faeﬁs_in.consciousﬁess. Here, as

in the case of most the mystics, we find the status of the

desires the greatest factor in deterﬁining the mystic state.

Aithedgh‘eehﬁufies have passed since Al:.Ghazzali framed

his coﬁsiitutien.ofilife, he is to-day reverked not- only by

the Moeiemg’eutbﬁy all whb“heve'become acquainted with his
teachings, and with the beauty and meuning of his own life.

We have chosen him as the represontative of Oriental mystics,
first becauao he has left to us, formulated in clear and concise
faahion, tho principlee of the religion he taught, and secondly

becauee he was the, head of & very extensive following who for
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centuries continued to teach the doctrines which he had
proclaimed. . He was, it is true, a mystic, but not always nor
solely a mystic. Even in that early’day he sotght'to show that
for . the masses, knowledge. Was to be gained- through scientific
research, not. by means of mystic revelation.. He said; " When
scientific.proofs have been made definite, we should not still

be comtrolled by unexplained texts in the.Koran. .Some persons

argue.that since,:when God manifests his glory upon anything,
it.humbles itsélf«before Him, therefore an eclipse arises from
an-act of "humllity in-the presence of 'God. ' But it would be -

better to throw :light upon'its meaning,fsince now science has

investigated.  the eclipse ‘and has demonstrated its peculiaritiea",

As has been stated in a brief sketch of his life herein contained
Ghazzall allied himself, after long.years of meditation and ;
study upon the great.questions of ‘1ife, with the Sufi tribe, ';
a people whose greatest aim in life was ‘to establish direct . i
COmmunioatioﬁ‘wifh.God. ‘This was to.be accomplished. through

ecatas y and emotional state brought about@by total renuncia-

| tion of - all things: worldly.

i When :Ghazzali at last.arrived at:the :conclusion that in
the. sufl belief was?embpdiedwall%principles of-rigpt‘;iving
he was a man in the prime{of 11fe,,it is true, but broken in
health by\the great straln under which he had for iong yede»
been“léboring;; He éayS‘of himgelf, " I. have been torn asunder

by the opposite.forces of earthiy passions and religioms -




aspirations. God caused an impediment to chain,my tongue,

which prevented e from lecturing. Vainly I desired, in
the interests of my. pupils, to go on w1th my. teaching, but
my mouth became dumb. The:silence to which I was condemned,
cast me into a.violent}despair; my stomach_became_weak, Ir |
lost‘my appetite. :The enfeeblement ofvmy physical powers
was,suCh that the doctors, despairing of saving me,‘said,
'The mischief is in the heart, and has communicated itselr to
the whole organism, there is no hope unless the cause_of this
sadness be removed!llFinally, couscious of my: weakness and the
prostration of my soul, I took refuge in God, as a man at the
end of rimself and without resourcee L . |

} In this direct quotatlon we have evidence strongly
corroborating the principle laid down by the present day .
psych010gists, that the physical state, of man largely conditions
the psychical therefore An the organism 1tself 18 to be found*
in great measure, the origin and cause of all psychical
functioning.v Within a weakened body ‘we. find a weak will; the
powers. of reasoning and discrimination are 1essened. The
natural, normal prop of 1ife has 1ost its hold, and whatever
suggests a possibility of support is seiaed upon, and by one
of the mystic type is looked upon as a God—send, a supernatural
. reward for suffering and sacrifice. And let us hear state ‘that
in the maJority of cases studied, it . has been found that
mysticism is developed to greatest degree when the body has
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become so weakened that it cannot longer be ‘relied upon to
fulfill its normal purposes, then muat man: look without and
beyond himself for that which, in his own being, is déenied him.

The psychological meaning‘of'the'ecstatic state has already
been.givon'in this paper; but Ghazzali himself ha§ offered an
interpretation of the phenomenon of divine revelation, which
besides being‘unique;'is'WOrthy”of consideration from a psy-
chologicﬁl'atandpoint; He taught that in addition to man's
power of coming into divine communication through ecstasy, he
may, if purefin'heart,‘aISO-Tecéi&e mystical revelation through
dreamé;EHe‘éays;'"That there is & window in the heart from
which'iﬁ~sﬁgveys the invisible, spiritua;-world, is shown in
dreams. When an individual: goes to sleep th87W1ndow-ia open,
‘and he is able tb perceive -events which will befall him from
the invisible world".*IHe'believed that sleep was a state of
lethargy resembling death, wherein all the senses were complote-
1y suspended,‘ and that'thereforq-dbeamézmust‘héve'their'Origiﬁ
entirely without‘théfOpgqn;sm.__There-ﬁgg;np?p;ng tbgt'couid4
gi§e7fisé to dreams except the supernatural.

Of course -we must take issue With.Ghazzali'upon_the one
'esséntia15fact'bOncerning.dreams. All the senses are not, as
he cléimé;’completely suspended. Rather is there always éctive
what~might be looked upecn as a'éﬁmmation of all sensations,
in what we term coenaesthesia, that is, a general or. common

sense of beiﬁg. To be'sﬁre, such sensation is vague. and
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unceptain,.andwthereforevtheidreams:fpr which it is the .
sensuous basls, are indefinite, purposeless, and unreliable.
In particular gages_we,know;thqt when, during sleep, one or

more. of . the special senses are called into unusual activity,

the.results are most pronounced and extravagant dreams. A
bright light, a gtraineq muscie,3é sudden blow; a pungent order,
have been known to.occasion dreams oppstripping.the,boﬁnds-of
wildest: fanoy.. But even: the normal dream, occasioned and
conditibned by only the "general" or "common" sensation,
wanders. far into the field of illusion, being unimpeded and
unlimited by attention or will, by“any;neqeesityAfor-motor‘
rgsponsg; or for medium bf;gxprossipn., Ve cannot wonder,
however, that consistent with his.idea of their. origin, this.
groat thinkér gave,sucﬁ value to dreams as he did.. Had the -
c;rcumstanceg-of,his:liﬂe, his whole environment and physical
condition;pot.brqughtjhim'1ntohqlose intimacy with the influ-.
ences of Sﬁfism, we believe that'Ghazzali woﬁld have evoived a

most stable, sclentific system of right thinking and living.

Of all the men.whose<1ives_ére reviewed‘inwthis—paper,‘Meistgr
Eckhart 1s the .least mystical. He was the 1nspirat}on,of,.as
well as the deepest. mind among all the German "Fourteenth

Century.Mfstibsﬁ.  Hi§‘was'§“mygt;cism of thought rather than'l

of emotion, and probably found birth in an over zealous desire’
to probe into the reason of things, for reason was for him the

spirit Key which opened up the way.that led to all knowledge.
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We believe that were Eckhart to-day living and promulgeting
. those doctrines for which he standa;.the“great value of his
original,'radicallidéas”W6u1d‘a1ﬁost.completely overshadow the
frailties of his mySticiém.l To him the soul, or flinklein, as
he called 1t, was the mystical esseﬁce.of God in Man, by which,
under proper conditions, Man could once again become one with
GO&, from whém‘he céme..:His'philosqbﬁy, carefully conceived
and well rounded in conclusicns, is 8o absorbing that one finds
difficulty in'adhering strictly to the matter in hand, his
mysticism. = | : |
'Albhough'Eckhért is pleased to present himself in garb of

mystery, the value of his ideas suffers little thereby; his
doctrines are mostly‘bésically'souﬁd;“To him came no visions,
no voices; he did not seek them. He did not believe in the
foicaé&'éf“prayer;vfasting, vigils, and self-chastisement.

| ACdofdihgvto Eckhart the ultimate aim of Man should'be to
expériénée a' union with God, or, as he expressed it, to know
God;prén;'byvﬂis entrance into the Soﬁl, Man becomes one ﬁith
God}‘such union'was‘to.be brought about only through immediate
experiéhée. Eckhart says, "But if it, (the Birth'of God in
Man)-takeg not place in me, what avails 1t? Everything lies in
ﬁhis;iﬁhat 1t should take place in me". "In the ordinary life",

he says, "all the functions of Man are divided and scatter
‘themselves in outward things; the power of sight in the eye,

of hearing in the ear, and 80 forth, and they are less able to
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work inwardly, for every powery which is divided is imperfect. -«
So now the soul must call hoﬁe'all<hér powers and collect them
from all divided'things.to”inward work; all powers must be
poured into one corner of the soul. Then will it be receptive
of the Word".

-To-him there was no God waiting the comirig of Man in the
far away heavens. The summation of his ideas &s to divine

union or revelation was that we ‘may be sure of only that which we

personally experience. He is but an early forerunner of one of
our 1a£e'deYelopments’in psyohologioal lines,‘that'is, of -
Emperical Peydhology, wh1Ch_proc1aima itself a Scionce‘of
immodiate experience. What he interpreted as God in his soul was
the complete satiéfaction"which he experienced as arising from
absolute concentration of attention upon'a‘desifed end. |

| ‘Eckhart's definition of God is "That which is immaterial,
that from which 81l proceeds and to which all returns; to be

known only through what is done". ""God's existence", he says,

is His activity". In short, Eckhart's God is the all-compelling
world Force in Action, in which there is nothing of -human
attribute. Man;is-théy_g_‘r_-_lg of God. What Eckhart has said, -
then;”is'What.we to-day are trying to say. It is the basic
idea‘bf_wﬁat we oall‘"Functional'Psychoiogy". ‘All our experience
is“action;'baSed'upbn reason and will. And such action and
reason and wili must find conception in a body ddapted to their

requirements;~ Man alone possesses such body in distinction



from all other known animals. And so we teach 'the -doctrine
of the absolute dependence of allomanifeetatione of conscious-
ness upon the'human'organisn.wnLikeWise seo what Eckhart says,
"All activity of,the'soul depends ypon the presence of organs;
these organs are not themselves theuessence cf the soul; they are
the outcome ofathevessence"; But just here, we must admit, -
Eckhart becomes the mystic. He says that in the profoundest
rocesses of Man the organs cease; therefore there can be no
human activity there} 80 God enters in; then Man knows God, is
God. But such union can be eetablished only when Man'sractivity;
that is, hie reason and will, ceases. Consequently the union
with God can be brought about‘only~through absolute passivity.
Thie little digression from what we 'look upon as sane,
norma.l reasoning can, we think, be accounted for. Eockhart agrees
'with us in our aeeertion that. the human organiem conditions all
psychical7manifeetatione; Thie absolute passivity is the out-
‘come of an arduous physical procesa, by which the natural
funotioninge of the organism are eubjected to moet pronounced
interference. The normal self is violated, and the only reeult'
of the consequent abnormal condition of bbdy 1e, of necessity,
'an abnormal psychical oondition. While the body livee, 1te ‘
functions, both phyaical ‘and psychical, muet pereiat. If all ‘
opportunity for normal reection is shut off, we muet expeot the
abnormal. This abnormal functioning is interpreted by the

mystic, most unfortunately, as the euper-natural rather might



it be-.called the. sub-natural. And so this cognition and
ultimete.Onenees with God is brought about; it is .the result of
a,falee‘interpretation-of'forced,ﬁabnormal’reaction to unnatural
stimulation. A man in such condition of passivity is not his
ncrmal self'. - He must be looked upon and dealt with as one who
is 111; in such one the abnormal becomes the normal and vice
versa. |

" Eckhart.was a close student and admirer of St. Paul; this
fact may account for the adoption, by way of suggestion, of the
small strain of mystic tendency in the 1deas .of Eckhart. But
in face of this'error,=asiwe:now see 1t, we cannot refrain,
although it be.a digression, from here paying tribute to the -
great ethical truths as evolved by Eckhart. .He gave little
value to-the Scriptures, but his own teachings may well serve
in their stead as guidee to the placing of right values upon

life experiences.

Althoﬁgh in many waye the mysticism of Joan of Arc bears close

analogy to that of Mosee and aleo to that of Paul, we eelect her
as 8 subject in thia treatiee to fully illustrate the fact that

. myetical experience has to dc only with those facts of 1ife with
Which we are immediately, pereonally concerned, that 1t is not

a union with nor meesage from eome source foreign to our normal
mode of life and environment. Moses spoke to God, the Deity
familiarto him and his people. Paul-met the Christ, who at
the.t. time engrossed hie thoughts because ‘fe feared ‘him. But
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Joan of Arc did not‘know God nor Christ as did Moses and Paul.
Here was a “1little, ignorant, religious, superstitious girl.
She and all her people were Catholic. She ‘had prayed since
babyhood, not to God nor to Ohrist but to her blessed saints.
Indeedgitwo especial saints, St. Margaret and St. Catherine,
ruled all her little world. These were the especial saints
of the village church; these she knew; it was no unusual thing

for_her to speak to them,;and they hadvalways answered. Now,

in the groat crisis, at a time when all her desires and attention’

were focused upon .one issue, what he happened in hearing the.
Volices was to Joan only the expected.‘ She translated a most
vivid auditorj image into a .sensation received from superhuman
source, ‘but by means. of normal organic functioning.

As to her physical condition we have some records which
}throw light upon the circumstances,of_her mystlclism; but we
would_be greatly interested in knoﬁing whether her sense of
hearing sas normal or not. So;much is being done to-day byM
way of analpzing unusual psychical conditions by means of
physioal examination, that we must deplore the.factithat we
hare no opportunity of employing like means in this case. But
‘we do know that Joan was of a highly nervous: temperament her
religious and superstitious notions aggravated her weakness to
such an extent that she was not allowed to take part: in the
" ordinary duties of the French peasant girl. She tended_a‘small
flock'of sheép, which occupation afforded much time for the



nursing of her superstitions.

In one of the preceeding analyses it has been shown how
greatly the circumstances of our external environment oondition
the status of the emotions.‘ But the reverse of this fact is
also true. Each emotional state may be likened to an especially
colored glass through which we view the outer world it colors
all our sensations and is the determinant of all externally
aroused stimulation. If we are unhappy, the sun is only an
.irritation, a blinding light the people we meet are impediments
in our path; the food we, eat is but essential sustenance. But
when joy and peace are with us, how beautifully warm is the
‘sun; how its rays glorify all that comes within their 1ight°
our fellow-men are absolutely essential, and every repast is a
feast. And 80O to this child whose emotions were all determined
by religious fervor, vision and audition Jere translated through
the emotions into reactions to stimulate emanating from holy
sources, her "Voices" were those of her own saints.

‘A'M We have in the 1life of Joan of Arc still another proof of
the fact that mystical experience is but a belief in the
_realization of what is keenly desired and anticipated. She had
wlong cherished the popnlar saying that France was to be saved
from Englisb rule by the acts of a virgin.‘ She was a virgin,

' already set apart by all the villagers as differing from other
maidens, the Voices made themselves manifest to none- but her;

she must be the chosen one. The old adage, the influence of

[




her superstitious people, her physical condltion, her environ-
ment as a whole, all acted in summation as an energizing
impulse, a compelling etimulue, that forced ‘the Vielons and
the Voices ﬁo manifest @hemselvee; Hen active imegination,
under the influence of etronghdeeife,'selected from out her
memories those ideas which‘in the aggregate brought about a
feeling of satisfied desire. In such case it was moet'easy for
her to deceive herself into belleving'fhe‘feote'in imagination
were ﬁhoee'of'experience;"We‘normally translate the products
' of the imagination into the real, neglecting the fact that
imagination is‘efreproduction'from‘memory, and memofy'always'
differs eesentially from the actual. So the psychological
meaning of the mysticism of’ Joan of Arc is easily arrived at; it
is theo resultant of abnormal condltione in phyeical body, and
an environment which tended to emphasize such abnormality. T
It 18 not a’ difficult task to’ trace the mysticism of

Georye Fox to ite s0uUrce. All pychical manifestations are the

results of either external or internal stimuli. The stimulus

which could ‘occasion such decided, pronounced condition as that

developed in a mgstic, ‘must bé a most potent, all compelling one.g

Such a’force we find in pervasive, intense desire. It 18 the
ecknowledgement'of‘a need, and en:impulse tending toward the:
reallzation'of such peculier phase of self as shall, through an
adequate adjustment, satisfy the need, and therefore result in

pleasurable emotion. The emotional precedent of such desire



‘may be love or hate; fear or courage, vanity, ambition, &C.o
Ambition was the moet clearly defined affective factor, the

prime "motif in the life of Fox. His educationkhad been almoet
entirely neglected,as was the custom in families such as his.

But when he became ambitioue-to depart from the ways of his fath-
ere,to teach a mode of-life-and-beeome a,leeder of men,then was
he -in sore need of that which‘could place him in the coveted pos-
ition. Knowledge, learning, ‘these were the "sine qua non". If
these were not. to be obtained through ordinary,natural avenues,
then must super-natural‘meane~be invoked; and Fox had SOpeninge

Thrbughout.hie "Journal" he makes use of language fraught with

euppoeedly obscure,mysteriocus meaning. But all is of easy inter-“ |

YO U

pretation in the 1ight of his own life and ldeas. Beeidee the nam
of"Quakers" adopted by his people, because of his repeated ex-
hortations that they "tremble" at the word of God,they called

themeelvee "Children of Light". His mystical communications were

"openings" through which the Light might enter. And this Light he |'

.tranelated into the much desired - knowledge which would give him a
status among men,a position as leader. We need only examine his
first. "opening " as given in our sketch of his 1life,to find full
corroboration of our theory as to the evolution of hie mysticism.
That "opening showed him that his limitations in learning were
not bafriefs to the fulfillment of h;s desires. Through later _

"openings" he was‘endewed with knowledge of things and thoughts

divine; the laws of the universe were "opened" to him; he whs
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divested of all sin and made innocent that he might enter into
knowledge which far outclassed all that "could be taught at
Oxford or Cambridge .

| We need go no further in analyzing the life of this man.
We have here simply a study of will to supply a need and to
satisfy a desire. Fox's mystical experiences attested to the
faot that in answer to a well defined need or desire, a syste—
matic, purposive adjustment of self may result in pleasurable
satisfaction, such satisfaction is interpreted in the case of
Fox, as the objective fulfillment of his desire. All divine
communication gave to him knowledge designed to supply only his
own need, not such as might be employed in the betterment of -

mankind, all the experience was concerned in self alone. And

yet Fox, through kindness and charity, endearsed himself to a

pe0p1e that were quite willing to attribute his goodness to

divine attributes. Aside from his practical charities, however,

his work was in the main visionary, and lacking in the funda-
mentals which are only to be acquired through real study and i

10arning for which he had only an imaginary substitute.

In the study of Madame Guyon we have a mystio in ' {
desideratnwvm/ [

whom personal popularity was always the prime

Very 1ittle of the dosire of doing good to others or of real self

betterment was considered. Primarily a self satisfaction, a

catering to the desires, & gratification of personal appetite
seoms to have been the highly appreciated and extolled resultant

of her mystical experiences. As a little child, engrossed in the
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religion taught byathe.nuns,.her constant companions,she offered

herself as a sacrifice to God, thereby 'seéeking to emulate the exam |

—

ple.of the.revered.eaintewheﬁ she worshiped, But when'she'was 1
made ready to suffoer actual bodily pain in the ceremony, she oried|

aloud and begged to be spared, resorting to falsehood in order to

glve cause.fpr her refpsal to act according tO'her promise when - |
offering herself to God..The'joy.ofncontemplating‘herself as a mar 
tyr could not:outbelenoe'her dread of personal diecomfort. I f

Religion hae‘iong been regarded eeia emotion entirely apart
from all_oﬁher emotions; a spiritual feeling exalted because of &2
-the holy and divine with which it is concerned. But psychologists
will not today agree to any such differentiation among the
emotions. There. are no.such classes as eeneory.and spiritual
.emotions; all'are the resultants of sensory stimull, either
external or internal; true, many emetione, espeeially those
which we classify as moral, intellectual, and aesthetic, are vi.:»
engendered through memory, but such memory stimulates representa:
tions of states effecfed by-previouely expefienced sensations.

All ao;called religious instinct may be traced to a desire
for satisfying personal neede, which neede will find their
origin 1n, first, ocalls for food, and second, sex gratification,
In the . study of the rise of religion we find these needs the
fundamental bases. of all ceremonies which are concerned first with_é
individual fequirements, then.those of the family, the clan or
tribe, the state, the natlon, the world, -

For Madam Guyon, borne in a station of ease and wealth, the food
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question had no vital.interest.‘But.she herself tells in her au
tobiography of her many lapses from religion back into socisety,
of ‘the frequent manifestations-of her desires for enjoyment of
worldy pleasures. There was absolutely nothing of the ascetic in

herhcharacterfiat slxteen she entered into marriage with a man so

much older. than herself, that one can easily understand why, to a |

woman of her nature.the result was wholly unsatisfactory. She

bore several~children, but deserted them. She was a woman of beau :

ty and culture, .and although 1n-studying the many accounts of her |

life. one frequentlyn finds allusion to questionable relations

between her spiritual adviser and!herself,we are not prepared to

pronounce her guilty of actual wrong doing. But the second factor,‘

and as some psychologists believe, the only factor in religious
instinct, was certainly paramount in Madam Guyon. In her very
frequent allusions to God in her writings, there is 1little men
tion of Him as a Spirit. He is, at least in function, largely
human, and as such He serves to satisfy her all~absorbing need.
Her pitiful petiticns that He may not leave her, the great joy
in'His presence, her plea that none shall disturb her during the
. night,'(for the dsy will not lend itself to her communions) all
: tell the story, 80 patent to the student of her 1ife, and em-
;hasize once again the fact to which we have so often alluded,
that the experience of the mystic is always the looked~-for ex-.
perience, the fulfillment of an all- 1mpel;ing desire. We have

appended a few cuttings from the writings’Madam Guvon which are

designed to show the characteristice of her mysticism as we have

analyzed them- They are :lust chance phrases, her writings, in the

S et uR Lo L Y T
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main, carry out the same idea. While many other mystig have, in

some measure, assoclated with their God in like manner with
Madam‘Guyon} we believe that'ghe is by far the most prominent
exponent of the idea involved.

.But. before we s*t in. judgment we must remember that this was

but the personal, peculiar method of expressing religious emotions

and that the fundamental principle of her ideas is to be traced in

its evolution to the very foundatiqns of éll religions. The laws.
that govefn‘huﬁan liQing and fﬁnctibn@ng insist upon thgezgat Man
6an expreas‘inlhié living‘only that self which is a summation of

iﬁborn inétinois and attributes, together with such modifications

as may result from environment in its entirety.

Aepiratiohs of the 8oul after God.
"My Spoﬁsé, in whose presence I live, |
Séié objec£ of all my desires,
Who knowest what a flame I condeivq,

And canst éaaily double its fires."

- The Secrets of Divine Love.
"Sun, stay thy course thywoburae, this moment stay./
Suépend thé o'erflowing tide of day{
Divulge ﬁot such é.lové as mine;
An, hide the mystery divine.
Lest Men who deems my glory shame

Shall learn the secret of my flame.
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To you I trust, and safely may,
The Love that wastes my strength away.
A solitary bride, to Him I love,

. And none beside."

Watching unto God in the Night Season.
"Hush the world that I may wake,
To the taste of pure delights. A
Oh, the pleasures 1 partake. . N

God, the partner of my nights.

!Tis the secret fear of sinning -
Checks my tongue, or I should Say
When I see the night bevgiriui'ng;_

I am glad of parting day.

Leﬁ‘Reasen slumber out the night,
But if Thou deign to make
My Soul the abode of Truth and Light,

Ah, keep ny geart'awake.

60.
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- Two fundamental principles: condition the mysticism of. William
Blake.First, the soul and body are one and, inseparable; that is,

the soul, which .is God the Infinlte, is not a part nor yet an oc-

cupant of the body, but is the body rightly interpreted. It ig thel

misfortune of Man to know the: ‘body through the five. génses only;
because the great ma jority. has given itself over to selfhood so
completely, these five ‘senses are'the"chief inlet to the soul in

this age,so the avenues of oommunloation w1th the universal have

been closed to most men." Secondly, to the man rightly conditioneg

all Nature is God; to him, nothing is. real, material, but is one
with the Infinite. It is given to such a msh-'

"To see "the world in a grain of sand,

And Heaven in a wildflower.;

Hold Infinityvinthe palm of his hand,

And Eternity in an hour."

And - the instrument througﬁeghoh power of seeing becomes active,

is the Imaglnation » which Blake called the " divine creative :':i;

iforce." He .sald that Man must learn to see not with the eye,
but through it. He lived so completely in the imsgination that he
regarded:-what Man calls Nature 88 a hindrance to hls visions.
He. believed that as men differ in themselves they see God differ-
Ontly, but that ‘all men, freed from grossness, and taking advan-
tage of the powers of the imagination, may come to. see God as he
did. Then they will"give the vegetate body to be cut Ooff, that
the spiritual ‘body may be revealed."

As has been stated, the great majority of the students of :

Blake feel sssured that something of madness ig to be traced
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both in-his. writinsgrandvin:his.drawings.‘He :himself ‘says, -
"Excuse ‘my enthusiasm, my madness;,:for:Il.am.really -drunk with.
the:vislons:whenever I pick up pencil:or-graver." As to whethe. .
orinot: he was mad depends upon'our.:translation-of the-term.-His" |
‘ideaithat:alIFmen:mayvattain the . powers with which<he ithought -
himselfypossessed;*would%go far in freeing Blake from the _
stigma of ‘insanity.:But his strange ideas%of life resulted, we..-:
think, from:the .adoption-of an unusual:method ofainterpretingf:
naturalﬁphenomena.:aHe reversed the,normalqorder*offthings*1n
his: belief ‘that :the:imagination supersedes, almost: takes the ¥ °
' place -of. the perceptions. ‘But imagination is based upon per-?
coeption; creative imagination, such’as.ls: manifestiin Blake,:sui"
allows:of;theigreatest,variations,;inethatfitcis.notfonly_re-
production;jbut7rearrangementzand-reconstruotionJoffperceptions’
recalled fronm. memory. And Blake added still another element
Whereby ‘his: imagination was. made :to differ: from-that of. normal
men, His perceptions, of course, reached his end-organs a8 they
do in every case when ‘such organs are normal (this supposes
because we have no proof to ‘the: contrary, that Blake was normal
. in this respectf*were immediately invested with attributes and <
'meanings which made them individual, peculiar to himself. Then,:
when-in the process of: imagination they underwent further change
in arrangement and construction,-we can ‘account for: the seeming

t madness with they present themselves through writing and: drawinoJ

- to: the normally GOnstitmted mind.

5he errors in Blake s ideas arose from his lack of psycholog-
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ical knowledge. The perceptions, dependent upon the five senses,
are bagsici from thesse, as-secondary'product; arises the imaginag
tion;‘The perceptions, not ﬂhe imagination,.are what Blake calls- ]
"the creative force".It is as though he reversed the ends of the |
field-glags through which he yiewed;the‘phenomena of life. He . |
confused source with effect.

The value that we as normals .put upon the five .senses, he gave
to the imaginatioh. But we believe that there are now, as there
have always been, men, unknown, who, having»employed the same
means of observation, look upon life in ﬁuch the same way es diad
Blake. Tho gpild knows 1ittle of the difference between ideal
'and.real existence, hence the many falsehoodg of childhood, and
and its delights in tales of the weird, the fanciful, the im-
poesible,fAll play‘evinces the great role of the imagination in
the life. of the normal child.

.-And we ae adults do not realize how~mﬁch of imagination enters
into our every perception. We bu@ eeldom'hear or see what we thinkj
we do. - In three. dimensloned objects'much of the third dimension

is lost; in reading;how‘many words do we see as complete? And so

we may look upon Blake simply as an exaggeration of one phase of

]

our own, self-styled normal selves.

The emotione, too, are great factors in the imagination This

is another reason why children indulge so largely in imagination. E
In normal man,. however, the emotions'have become Bubordinate ™
large degree, to sense perceptione, to all that goes to establish
Peal values. But in Blake the emotions persietez and dominated

throughout life. At four years of age he said he saw God,looking

at him through a window, and he continued to see Him 'ever after.
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He slways remained a child; how much a child"may we know from

his exquisite poéms of . childhood. They are alive with child-.

ligi&;A child he was ever in his faith and belief in the wonderful
.Yof his highly developed imagination. His life was absolutely
simplel; apart from hls fellows. With what we deem the realities .
of 1life he had no dealingsf.tolthis fact then may we largely
attribute his dependence upon and his belief in the value of the

imagination.

-trancefmedium ‘in that she is sincere in her estimates of her cap-

abilities. This fact-is conceded by reliable .psychologists who

have examined into the merits of her case. Her method of receiving|.
communications from'the other world is that in which relations are|!
sought with bodies removed from this world by death. While the med||

ijum of communication differs from that employed by .most.of the ¢’

other mystics studied, little account need be taken of the fact,
except to state that the media are'products of an overdeveloped
imagination, which we have seen, plays so great & part in the ex-

periences of all mystics.

Although, as we have. said,kMrs. Piper is honest in all that she

‘does in her mystic states, we hore take occasion to state our firm|

conviction that she 1s ‘a. thoroughly self deluded person, who,
because of her own sincerity, has unconsciously succeeded in

deceiving the many who are believers in her supernatural powers.

Psychology is no longer a BUbJBGt tO be studied by the select

few, who hie themselves away and hold themselves aloof from

.>
l

In»the'csse'cf Mrs.'Piper we find an exception to the ordinary |
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ordinary men. Nor does 1t transcend all other subjects in that
it deals with subtletiee not pertaining to the real, the physical i
side of life. It makes this a basic principle-—é-— Man is an enti-
ty and a unity; such entity is composed of an infinite number of
factors, all inter-related, co-ordinated, co-operative, and there-*
%ore‘interdependent No part pf such entity,‘no functionings of auc?
such part,;can be studied independently of all other parts.
Indeed, the exquisite, consummate,pervasive complexity arising
'from this coordination establishes man as the wonder of all known
created things. We must allow, then ’ in every psychological

‘ calculation and analysis, for the phxsical as a primarily impor-

tsnt factor, as a determinant And carrying out laws long since es|’

tablished and frequently referred to in this paper, that abnormal

psychological functioningsuare, as a rule, not only the accompan-
iment, but the results of abnormal physical conditions,we find Mrs
Piper,at the ‘time of her entrance into the field of active mystiga
ism,in a most precarious bodily state. In fact, so very poor was
her health, that she was then applying'to a trance medium for
'aesietance.in finding‘relief. All the conditions of ‘her physical
being » then, made a most propitious opening for unusual psychi-

cal happenings.A second consideration, and one of much 1mportance,3

is the fact that our sub;]ect, allthrough her life, whether con- a

sciously or unconsciously, had been preparing herself for mvstical
' experience bhe was born with the caul over her face,es was her ;o |

mother before her. This fact is 80 important to Mrs.Piper, that

she mentions it in her personal revieWB of her life.'And 80 !

again we find the important part that suggestion plays in




66.

mysticism. We have bofore stated that all mystical experience

ig initiated through suggestion° and the fundamental prinCiple of

suggeetion hae never been more clearly illustrated than in this
case. The principle mey be stated as follows, ----- The potency of

suggestion varies in direct ratio to the'degree.of desire, faith,

and ‘ecquiescence developed in the sub ject. The fullness of her de-

sire for mediumship; and her belief‘in‘sll its tenets are patent

to all who make & study of Mrs. Piper's early 1life. Her faith is

ehown in her very frequent visits to mediums; she resortéd to them -

et every crisis in life, before she herself entered their field.

It is an easy task to translate desire into belief, and so we find

Mrs. Piper a very ready, willing agent for spiritistic mediumship.iﬂ

In the days of her eerly trances she employed speech as her
means of reporting the communications received. This was of course
natural, as she had not been in the habit of writing to any very
great extent. But all the'study of her methods~by students of
psychology have been ‘made since she has adopted the writing method
of report. It is to be kept in mind that although her head is bur-
ied in’ pillows during the seance, both ears are at all times ex—A
posed; also that either Mre.Piper or her manager,alWays present,

‘urges the sitters frequently to epeek louder; we cannot but
believe that actual audition plays a large part in giving the med—
4ium suggeetion, a clue to the imformation sought. People are very
careless as topthe'tone of volce employed in the presence of-the
supposedly deaf. Of course, with the disposition of miterial thus

sensed by the medium; we are not now psychologically concerned;

i
1
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nothing.of-the mystical belongs to it. But in so far as Mrs.
Piper shuts off, while in the trance state, a'great part of her

ordinary consciousness, she must be regarded as abnormal, and her

mysticism is evinced in her belief. in an ability to receive

communications through other than normal avenues and from sources .

beyond those in normal human experience. Her trance states lie
between sleeping and waking; she may be regarded as asleep to all

but the one stimulus, that is, the messages from the other world,

but very widely awake to that. All her powers of attention are fixf

by : : ~
ed solefupon the matter in hand; the slightest hint from the

sitter, it may be a soﬁnd, light, almost inaudible to the normal
ear,. a catching of the breath, showing surprise—z—a sigh, a~gasp,
S a giggle,'all are meaningful te the mind wholly-engressed in

them; a movement of the chair a.}ittle closef to the medium

shows augmented.atteﬁtion; the very silence itself hasAmeaning.
And all such meanings sre translated,in a mind conditioned by %
trance, most easily. A whole domain of 1ideas, submerged or be-
clouded by the manifold, dominating influxes from continuously
impelling stimulil during busy, wakeful life, ﬁow are lifted out

of unconsciousness and lend themselves to the framing of the messa|

'ges sought So irrelevant may they be'to ideas normally recognized:

and employed by the medium, that they seem to have been implanted
1n consciousness by other means than those usually employed,
hence they must have emenated from an occult, mystic source.
Such source can find place then, only in gome other than our

own world; and we.have evolved spiritistio oommunication and

mediumship. _ . :
The admonition always given, that unless the sitter be

Ennand
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"en fappert"'with'the medium, no satisfactory outcome of the
seance may'be looked for, is desigried to aid in the interpretation
of messages; Then'will~the’pbtent'agent, suggestion, be forthcom-

ing,without any knowledge of its coming in the mind of  the sitter.

And too, if the auditor be rightly accordant, he will have no ,H
difficulty in understanding the bearing and value of the message,"
for being "accordent" is nothing more.than willing.

‘There is much in the case of Mrs.Pipér which, in the light of

matter-of#fact,‘commOn'sense'reasoning, refutes many of the
claims as to her mysticism; we refrain from going into further
detail,of facts which are of;manifestly,ordinary nature and ex-
‘planation, being content to rest our case upon the statement
that the three essential factors most often found at the source

of mystical eXperience are ‘here plainly in evidence, and have i

been referred to in this treatise;-- a weakened physical condi-
tion, a predispositibn—fdr'occultism, and an environment un-

usually suggestive of conditions leading to mystical experience.

Ever& age as fsr as history reveals it;'has had its 1ine of
mystics;\some few are leaders, with greater or 1ess bands ef
followers. While we have attempted in this brief study to disgsve®
points by which each class may be differentiated from evory other
class; may become, if possible, an exponent of a new development
in mysticism, we must confess that it would have been a far
‘easier task to find points of eimllarity and identity. As has

been stated, the purpose and aim of the mystic has been in




69. .

nearly all cases the same; the motives by which they have been
actuated have, for the most part, had to do with religious ideas,
generally with a desire ‘for a change. The means employed have ‘beer.
onthe" surface, somewhaf varied, but as can be seen from the‘
matter herein hardled, psychology interprets those yarious
’means in very "1ike terms. So that while we have touched upon
only the very highest points in the field of our research, we o
feel that further inyestigation into the facts of mysticism -
would serve only to augment ‘the number of cases, but would not add
to instructive information regarding them,

" When Man in the infinite aeons of time yet to come,'shall have
8o far evolved ‘and devel'oped ‘toward the perfect state that he :
shall be able, with clear insight and understanding, to analyze,
all that he does, and feels, and wills, through independent -

introspection and observation, the mystic w111 be no morse.

LA A

Man shall ‘then know himself, and knowing that selr 1n'1ts entirety,
no mystic revelation will be sought or needed; his God will then ?
be' made manifest to him not through some supposedly supernatural o
intervention in defiance of laws which govern the normal man, "
but through’ & ful1 understanding of God!s most perfect work, |
Man himself. |



70%.
4.

e P

CONCLUSION.

In all schemes of development known to Man, there is invariably
jsome underlying, all-adjusting system of advance. We cannot con- |
ceive of spontaneous growth, of a maturing without a systematic

development The great planetary system, vast beyond the con-

ception of Man, ‘has as a result of investigation by scientists, ;
come to be looked upon not as a shaping out of nothinyness,but

a process in which development can, in a large measure, be tracsd.}
Nor do these scientists consider the system an infinitely contin— E
uous fact. The sun,the stars,all the great burning bodies, bestow
a part of their heat and light upon the other planets,upon those
that exist because of such and light, and are in themselves dead.
In consequence of the loss of heat in the generating bodies, they
must in time, of necessity, become colder, until such time when
they may cease to be, at least in such state and of such force

a8 they now are. But such conditions would not mean that the end
of things must necessarily ensue Such a change might reasonably be:
expected to bring about & new beginning, and 80 evolving one be- |

ginning after another, the system,with an infinite number of

‘changes,might continue without end. In the same way a fixed
system of Law may very well underlie all universal purposes.

As to the primal source of things all Er) conjecture.—un- ‘
.certain.It seems that absolute beginnings must elude our grasp;

there is for .us no conception of limit, all is eternal progress.

The laws that oondition man's life on earth may be thought of

as belonging to some such fundamental system, at least it is not

e e e e e e
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unreasonable to draw an analogy between the Planetary system
and the human order. In the comparatively late diecovery of the
Lawe of Evolution, we have proven that Man ie not evolved and
‘born out of nothlngneee, but is the product of development from
the loweet forme in the animal kingdom. Indeed 80 closely allied
is the domain of vegetable 1ife with. that of the animal, that it
ie diffioult to ‘define Just hov near to the material source we may
traoe the life 1ine of the human. But no matter how emall may be
the differential in the equation between the unknown eource and th
the reeulte of our moet painstaking inveetigatione, we feol sure
that we may never quite reach the limit eought Human conoept
makee only for finite attainment. .

The sun, the greateet and possibly sole eource of life for all
the planets, is regardeé'by us as the central force in our
planetary system. Around it in rythmical order,\revolve the
‘lesser bodies, the earthiand other Planets, whilexit reviews the
prooeeeion, bestowing heat and_light upon all the mighty
fpageant.Not through prayer or petition comes this great bene-
éioence,but by law, fixed and unchanging. And in just such rela-
tion may we regard God,that is,whatever represents to us the
Ultimate Truth. No weak prayer, no fasting, no ecstagy nor

trance can bring about a- euspeneion of the Law that preecribee hu-

bi(’ ﬂﬂf

man conditions.

But just as the lesser bodies in the planetary system, in
‘their wide circling sround the sun, still maintein their own

individual rotation upon their own axes, so Man, nhile,acknowl-

e T o e e
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edging his dependenoe upon God,yet does not, as the fataliet w
would ‘have us believe, &0 blindly to his end, having nothing more
to do than to carry ou!fhls part of an all-encompaesing plan.

He too revolves upon his own axie, and that axis 1s the Will,

the motive power which makee for the evolution of Man. The Will

is the determinant of Man 8 totality, it is the method and means
of all human attainment. Through 1te right development, which is
the development of the right eelf, and not through the intervention
of a power evoked by eupernatural forcee, will we come to know

the Truth ae far as it concerns Man,on earth, and in preparation

for whatever may come hereafter.
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44, The Philosophy of Mysticism.

45. Degenération.

46. Mysticism.
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R.M.Jones.
Crooks.
C. Du Prel.
Nordau.

W.S Lilly.
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