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IS THE PRAGMATIC THEORY OF KNOWLEDGE COMPATABLE WITH SERIOUS
RELIGIOUS FAITH?

I.. Introduction

There exists a feeling among thinkers and among the masses that tra
itional monotheistic religion with its ritualistic practices end 1iturgicel

forms does not fit into modern life. There are orthodox pious people at- :

'tached to the essential truths of such religion who do not believe in
-detall any traditional system of theology. "It 13 plain to keen observers
‘that in these latter days.both within and without what m. gbt be called the

pale of Calvinism there is a certain relaxing of confidence in the pre-

_viouely accepted solutione of some of the gravest theological probieme.

This appears among many whose attachment to the core or the essential o

truths formulated in the past does not wane, whoee substantial orthodoxy,-

as'well as piety, is not of ten, if 1t be at all questioned, and who have
Jno aympathy with agnosticism in the technical sense or the word.? (Prof-

essor Fisher, History of Christian Doctrine, P. 551, )
Tnere is also a feeling among special students of philosophy that

. the reel cause of this change of mind has not been found and- that no one’

hasiyet constructed a sane theology and ritusl in accord with modern life.

"Logicians are agreed that the reason for this change of attitude ought
i'to'be discovered and thet a modern theology end“rituel mist be conetruct-

. ed if%the church is to be a controlling rorce in future civilization.

The present investigation was undertaken for .he purpose of discov#

ering the reason or the change and testing it by a sound methodology of

’ religioue experience.

There 1is mnch fear and anxiety; but such changes ‘were bound to
come (1) as a reeult of ecientific discovenbs and (2) as a result of the
industrial revolution, ror these have produced a new world and a new
world mind to which the consciouaness of God ie always relative, We are

living in an age marked by the greatest intellectual readjustments biatory_.
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records, and the consciousness of God is so correlétive”to the conscious-
'ness of the world that it has become the task of men {0 labor patiently
for the clarification and development of the positive creed of life im-:
plicit in a new world-mind, and to work for the transformation of. all
pbactical instrumentalities of religious education until. they are "in
F”harmony with 1it,
When Socrates lived he compared the psople of his day 1nhablt1ng
- the lands about the Aegean to ants and rrogs about a marshy pond. They
thought the land about the Aegean was the whole world., Today the thought
of the world 1s as comprehensive as the great globe itself, and 1t bids us
think of the life of God in world terms, " The historic disappearance ofa
old faiths warn us sgainst attempting to go back and f£ind the whole of
“truth in earlier creeds: they teach us tOEreépect new expresslohs of
faitﬁ because it 1is in them, or through them, that we arefto‘fihd the
faith: of our day and generation., He who maintains that all 1s known con-
cerning the world and God that the human mind is capable of knowing, and
he who maintaina that the world is directly perceived or immediately
know, are intellectual Pharisees, who do'not mﬂrit the compliment of
Tlabored refutation. B

As a result of the industrial revolution, the masses:haﬁe*duit
speaking of some long past era-ag the Golden Aée. For men of the streets
| the Golden Age is.yset to come, and this is a highly signlricant fact. In
~the past, they feel, the practice of law and order was based on a system ’
antidating the - industrial revolution, a system that has been much on the
| side of those in possession; so that. men who are out feel that they can .
~get in only through a disruption of order, When the. German. reasants in
11525 betrayed and mirdered their aristocratic enemiea, who scorned to
keep faith with the conaille and used violence in return, Lﬁther lost

all his former sympathy with the fair demands of the poor and called for
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order at any price. He said the peasants had rorfeited all rights, and
fsummoned the forces of 1aw and order to kill them. The . princes and barons
ghe said, were not only protecting their own interests, but serving God,
in slaughtering a hundred thousand, in devastating entire districts, and
Ein retarding the emancipation of a great and worthy class by cenuuries. ‘
Similarly, during a Brocklyn street car strike in 1895, a minister of that
city sounded the attitude of Luther toward all disturbers of order when he
said: "If clubs will not do, then bayonets,: if bayonets will not do,
‘then lead' - 1f bullets will not do, then Gatling gnns . The Golden Age
for the man of .the streets, consequently, is an age in nhich the interests
‘of the warking class will equal capitalists not only in courts of law but
also in .the hearts of the world. It' is an age of greater, more genuino |
freedomtfor all, and especially for the class that now experiences the .
-bitter consciousness that they have no freedom that greatly matters, an
age of constitutional democracy in the world of industrial relations as
well as in the political world, an age of genuine democracy in the great
~World of spiritual values. Modern science to which the industrial revol-
ution is chiefly due is indirectly the cause of the emancipation of slave
and serf, but its expansion and promulgation have resulted ina new kind
of social stratification and oppression owing to the fact that science
'1tself has always been the special privilege of a class, namely ef the
class who can afford it., The man of the streets dreams of an age of more
abundant life., o o |

* New confidence in the future of mankind finds more or less. catac-
lysmic utterance from time to time in the disturbances of law and order
that, have become the bane of existence to modern 1ife: . it reats histori-‘
Cally on the revelations of science as tnese have found expression in
more contageous forms of communication.. It is tnese.revelations that -

JuStiry the term, 8 new world mind. .The chief obstacles to human progress
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havé been ignorance and the selfish short-sightedness that alﬁays gccom-
pﬁnies ignrrance. Because of ignorance, men are victims of fear, super-
stition and want: becauge of their selfishness they are victims of cne
aqotﬁer in war, oppression and slavery. Growth in knowledge, especially
in knowledge of the laws of human commmmnity life, is the greaﬁ'hope of
‘ the future, -
II. Growth in Knowledge

The new knowledgq has come to be called science instead of philo-‘
sophy; Its method differs from the older method of philosophy, if at &l1l,
only in %he care with which it assemhlas and analizes the facts'oﬂ the
Sitaation under investigation before venturing to make general assertiopé
- concerning it., Perhaps, however, the most striking diffefence between
science and the older philosophy lies in the extent of its diffusion through
‘out society and its wholesale application to the practical problems of .
A community l1ife. Modern 1ndustry is describable as one vast system of applied
- 8cience that has enormously increased the wealth of the world and at tha ’
Ggame time the capacities of men to enjoy it. The fact that the weglth of ,
~ the world at this present moment is largely at a stand-stillfisﬁtfacegble
’to-the fact that the development of modern science has been one .sided, to _
the fact that man's enormously increased power over the forces-of the
‘ material world has not been accompanied by an equal axtension of his con-
f trol over the human spirit. The great task of the future presents 1tselr
in this form, to apply to the nature of man and the processes of community
life the same searching investigation that has proven so effective in
natural philosophy. | L

Uptil scientific method was ap plied, thefscgobling of the human
Péce was and is the schooling of experience, a hard teacher whose'method
GOnsists not in a .word and a blow, but & blow without warning or explan-

ationo The th.itiOn Daid in that ﬂf‘hﬂﬂ‘ 4 &1 PPAwe —_—— meen _=
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. 1s enormously expensive. In the course of a half million years such -
schooling yeilded much information that 1s more or less incomplete, in-
exact and unsystematic, but such as it i3, it became the compon possess-
lon of the race: 1t does not amount to a science of life or a knowledge
‘of the art of living. These must wait for the development of a Know-
ledge of humen nature and community 1ife that is only now in its beginn-
ing stages. And yet, the growth of s cientific knowledge in the XIX
‘century was so great and so abrupt that we may call 1t a ¢ataclysm;.in
the intellectual life of the race. "In their mental hebits, in.their

'methods of inquiry and in the data at their command, the men.of the rres-

- ent day who have fully kept pace with the scientific movement are separ-
ated from the men whose education ended in 1830 by an immeasurably
wider gulf than has ever before divided one progressive generation 6f~
men from their predecessors". (John Fiske) = , Z _

‘ uThe discoveries, inventions and practical applications of science
‘of the XIX century both outweigh and outnumber all that hed pﬁededed ‘i
them in the past. At the beginning of the XIX century there were no
ihdiVidual’sciences of physical astronomy, physica} geograﬁhy, botany,
geology, chemistry, thermo-dynamics, light, eiectricity, paleontology,
biology, morphology, neurology, rsychology, .anthropology, sociology,

'pistory, non-Euclidean geometry. and bacteriology; and these sciences
embody most of the kno&ledge we have . today., When we realize'thap the
greater and the more important part of all of ppe'wor;d's knowledge
13 not more than 100 years old, we,ré;sonsply.expéct,thét new re;igioqs

 1deas will appear to meet the situation thus created. '"The'sciehﬁ}éic‘

. order remains forever a triumph, Each moment of tﬁture‘experience is

: :ancpportupity of applying our interpretations anew and‘ane;'realizing
theif worth", Professor Tufts writes that "We cannot test our truth

' by.thg expeiience of the child or the savagé. Wie have moved on and
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found new evidence in the life of the Spirit. If the humanity of a

later time is to have a larger vision, a larger and richer revelation,
it must test this by its own higher life'. Much that the future will
unfold will doubtless be ag far ashead of us as the latest conceptions

of science are beyond Lord Bacon's Novum Organum. Each fresh advance

- made ylelds a vantage ground for the next, and the conditions that'

favor scientific investigotion are increasing by leaps and bounds,

Instruments and methods are continually perfected, increasing sums of

- money taken out of the vast and increasing wealth of soclety are being

devoted to scientific investigation, and the disposition to be scien-

* tific becomes ever more wide-spread, In the words of James, "The.:

agspiration to be scientific is such an 1dol' of. the- tribe cf tne‘present
generation , 18 so0 sucked in with his mother's milk by every one of us,

that we £ind 1t hard to conceive a creature who should not' feel it, and .-

“harder still to treat it freely as the altogether peculiar:and ore-sided

ry

. Subjective interest which it is",

Professor Hale of the Lick Observatory on Mount Wilson has be-
come a’ columbus of the hseavens, His first test plate revealed 16000

new worlds, the seccnd, 60000 more, some of them ten times lerger than

the sun, and he is preparing a lens that will have three times the

powen of the strongest lens neretcfcre made., What shall we expect
of the twentieth century in view of the fact that 10000 men of great
abilitieé are carrying on original. scientific researches."*-

o We can readily see. the miracles of change wrcught by applied

science in communication, transportation, manufacture, indeed 1n all

the: materials' of civilization inthe past century, but some do not

appreciatethe fact that the discoverers of science have wrought

~ changes-of much more importance to civilization in man himself,

Science has been emancipating man from the tyranny of external cip-
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cumstance: it has enormously increased man's control ;ver the forces
of nature, But i1t has also been at work emancipating man from the
tyranny of custom and authority., It is more true today~th§n 1t was
in the sixteenth century that.opinions are accepted on the evidence
of their truth and workableness, We live in an.age of the freedom
of the mind -to investigate., Speaking of .this, Dewey affirms,.“The
. recognition that matural energy can be systematicelly applied ihrough
expéfimental observation to the satisfaction and multiplication of
'~ concrete wants~--that 1s doubtless the greatest single discovery ever
imported into the life of man, save perhaps the discovery of ;anguage.
Science has made the control of natural forces for the aims of 1life
so inevitable that for the first tiye man is relieved from overhanging
 fear, with wolf-1ike scramble to ﬁésaess~and;accumu1ate, and 1s;freed.
to consider the more gracious question of securing tc,all\gn ample and
libersl 1ife", (The Influence of Darwin on Philosophy, and Other.Essajs
p. 58), Moreover, writes H. G. Wells, "When the 1ntellectua1‘history'
-of this time comes to.be written, nothing, I think, will stand out more
strikingly than the empty gulf in quality'bétween thé superb and richly
fruitful sclentific investigations that are going on, and the gereral
‘thdught-bf otﬁer educated sections of the cohmunity. I do ndt mean
that sclentific men are, as a whole, & class of supermen; dealing with
-and thirking sbout everything in a way altogether better than;thé‘common
run of humanity, but in their fleld. they think and work with an. intensity
an . integrity, a breadth, boldness, patience, thoroughness, and faithful-
ness--gxcepting only a few artistge-- which puts their work out of all
comparison with any other human activity.....In these particular direc-
tions _the human mind has achieved a new and higher quality of attitude
and gesture, a veracity, a self-detachment, and self-abnegating vigor of

criticism that tend to spread out and mist ultimately spread out to every
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8
cher human affaeir,"” This new and refreshing qualiiy of scientific
convarsations 1s.part and parcel of the technique of scientif&work.
In so far as human life is engaged in scientific work, it is marked
by simplicity, a straightforwardness and an effectlivsness that it has
not possessed at any other time on so large a scale. Somethirg liks it
existed in esoteric communities in the past; today it is rapidly becoming
the sale of the earth. )

On the other hand, it must be confessed that the increasing knowledg
of nature and the noblé technique of conversations in the fleld of raturs
science are not equal today, or even approximeted in the field of man's

" knowledge of man. The knowledge of the springs of his conduct, of\hié
relations to his fellow men singly or in groups, and the happy regulatior
of human intercourée in the 1Interest of harmony and justice, have made nc
such advence as the knowledge of nature's forces. Undbub@édly; the most
important problem before the sclentific intelligenco of th; world tédgy .
18 the problem of human relationships, of individuals in their éommunitie
of commnities in the.staté, and of states in the world at large, The’
Church which has mothered the scientific movement in the past, until 14
has developed an organization and technique of its own, may well take
seriously the task of organizing and motivating the«studj of men by:man
in the inierests of r-re wholesome and liberal intercourse.-

III. Application of Knowledge, -

This new knowledge has given humanity a _new view point, 01d things‘

., intellectual have pagsed away and all things bécéme new. Chemistry has:
revbiutionized out conceptions of matter." Greek philosophers soughﬁ some
type or principle of being from ﬁhicﬁ all forn@ of existence has dérived.
Thales believed this principle to be water: Anaximander said, "the

*;ndefinite"; Anaximihes;'aif. For Heraclitus it was a kind of etherial

s - P - - - .
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9
water: Aristotle asserted these four and an ether belonging to the
}stars ard the heavenly bodies generally., The international atomic
weights for 1910 show eighty three elements, while ectinium, coronium,
end holmium have been announced and their properties are being deter-
mined. With these discoveries in chemistry have come new ccnceptions
of disease in both the plant and the animal kingdoms. Geology has
- changed our conceptions of the age of the earth, of its fitness for the
abode of man, and of the uses man has made of the world, The oldest
date for the beginning of the earth in the authorized version of the"
.Bible i1s 4004 B. C. By taking into ccnsideration the processes of
erosion and sedimentation, geology proves that the age of the wbrld
exceeds this figure by a period of time inconceivably vést.f If the '
.time from the beginning of the Cambrlar era includes 48,000,060‘years,.
which most geologists would prorounce too low. an gstimate,'the ?aieozoic’
period would comprise 36,000,000 years, the Mesozoic, 9,000,000.years,
and ‘the Cenozoic 3,000,000, since the estimated ratios of the Paleozoic;
thé\Mesozoic and the Cenozolc are 12: 3: 1, Neither the geologic ner
the physical modes ofAcalculation can yield certain resglts in the:pre-
sent state of knowledge: yet It can be considered probable that geolo-
glcal 1ime from the beginning of the Cambrian era is measured by tens
. of millions, rather than millions, of years, .
| Conceptions of the developmernt of life and the creation of. man ‘
“have been revolutionized by the scierce of bio;Ogy,which has givgn the
world the theory of the cell with its. great light on the origin, the
development, the structures and the functions .of organisms, With"
Darwin, Wallace.and their confreres haé come a nobler gonceﬁtion of
the .dignity and worth of the human body based on.its 1ﬁca1culablet |
cost, . Creation by evolution seems more wonderful than creation by‘.s

direct manufacture,
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The sciernce of physics has discovered electricity ard its laws,
thus laying the foundation for inventions relieving men of drudgery
and solving the problem pf huren isoclation, People have become world-
neighbors through rapid oransit and rapid commnication, The lever
and the inclined plane, known to the arcients at the dawn of history;
have come into new and multiplied uses through the application to
them of the forces of steam, electricity, and air. The comoarative
study of larguages, customs, religions, laws, and institutions has

revealed, or rather is revealing man to himself and opening the way

x.to more rational organization of the associated 1ifo of mankind.‘
History, as a consequence is being rewritten from a new_viewpoiot.
History is the study of how men came to be as he is and to‘believe as
he does: the heart and nerve of it belng the history of philosophy.
( History is philosophy, when the former is well told, for history is
explanation of a scientific type, explanation that’can be made tho
basis of aavance into the future, We are only just now coming to éeed
that an historic consc;ousness is the first pperequisioo of effective -
.participationbin the life of the human community, N
Observe, again, the revolutionary charge in ethics. " There was‘a
' greater ethical advance during the 19th century than during the entire
Qhristian era preceding. Thls included not unly the development of
eihical principles, and the extension of the fleld of applied ethics,
but also a profoundly significant change in egphasis.' After the
Renoissance, the moral emphasis was increasinglf indivioualistic with _
the insistence on rights. XNow the‘omphasis is incroasingly upon dutieé.
This meéns thot ethics hao been.reviﬁalized, that there is a new ethies
for the new world mind. | o |

Along with the new principle of historic 1nterpretation has devel-
: oood a newyknowledge of the times in which the Hebrew and Christian
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- Seriptures were penned., This means a new light upon thelr meaning, and
with that new light comes a new meaning, and a new interrretation of |
Christianity. Our conception of the Creator and His relation has changed
on account of the new knowledge of creation., Before the birth of this
new knowledge men conceived God as the Great Flrst Cause, opsrating -
upon matter from without, as we mortals do. The Carponter*theory of
.creation, and the legalistic theory of God's relations to His creatures
have been and are being altered., Ve have too long insisted on making?
God in our own likeness, a magnified ghost of our own ego.' God is. too
vast for our limited imagination, too rich for our sbstract thought:
His i1s the creative genius of the ages - the genius of en infinite :
cosmos, But if we are true to our nobiest insight, if we strive
creatively for larger unity of humanity, we shall in s measuro live
Him and thereby even though darkly understiand Him,. -"Live in mo,foneate
in me", says the larger life, "I am the vine, ye are the branches,
:‘Vitnont me, ye can do notning“. Co operate in. free and loyal creat-
’ iveness for the whole, and the universe is yours.:

) Humanity is drifting toward this conception. God 1is 1mn;ﬁen££i5
tbe universe, yet distinct from the universe. God 1s the 1nfinito and
etornal energy frog which all things originate. .God nowireveais-ﬂimé
self to humanity through the operation of natural laws, These oro
,the expressions of His will. ' He does not reveal Himself by suspending
jnatural laws or by the irfraction of them, Humanityhlooks upon God's
relations as vital rather than legal, ’

The.changes that have taken place in ethics, theology; and all
. abstract-sciences, are changes in man himself. For knowing always
‘ alters reality, so far at least as one part-of the transaction is
concerned, Knowing always alters the hnower, and as the knower 18
& part of reality, reality is really altered,
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With such radical changes in the new world mind concerning God
and the universe, it is only natural that humanity is coming into
possession of a new conception of human 1ife, its meaning, and its
possibilities,

This new knowledge hus also placed a new emphasis on the future.
A rudimentary knowledge of natural science demonstrates that this |
world is not a finished product; but rather a world in process of
becoming. Nothing that we observe bears the stamp of finality.
Nature is fundamentally radically progressive,

- Since eugenics is the study of the agencies under social control,’
that may improve or impair the racial qualities of future generations,
elther physically or mentally, the results that have been échieved in
“ breeding plants and .animals assure us of improving the human race by

observing the same vital laws, for the fundamental procésses ofnheredm
ity are the same in all organisms., In the near future we may expect
to have the science of being well born, | |
Science is not only making us familiar with’ the laws of heredity
but also with-the influence of environment. New knowledgé~qr the lawg
of 1life, individual and social, and the irfluence of environment, gives
us all the necessary materials for the true art of living. -Applied |
Sciences and wealth give us*control over environment, and nor we shail
be able by transforming the conditions of 1ife to transform 1ife. For
-example, preventive medicine, aseﬁtic, and antiseptic surgeby promise
‘ mach, With these new discoveries, plagues and epidemics, with their
attendant evils are being gradually banished froﬁEhumanity. As we
become more civilized and christianized, we do not erect mongments to
‘thpse who have been the destroyers of 1ife. We'erect them to such men

as Pagteur, the saviours of life.

In answering the question "Is 1ife worth living?" William James
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said "it depends upen the liver", The new science~islmaking life

) worth'living by increasing the stock of vitality., I am come that
they might have 1life ard that they might have it more abundantly.’
When men live more abundantly, many ills, both real and imaginar&
disappear., And it is just this little surplus of vitalityﬁthrough P

( the science of right living that céllé forth this sbundant l1ife, The
new knowledge has preated a new civilization; given the world a rew

) outlook, and revealed undresmed of possibilities. It is revealing the
lews of life more and mors both of the individual and the social body,
Mankind are coming to the thought that society is guided - if we m;y
st111 use the word - not by king or class, but by the infinite action

. and reaction of all its members, A socliety of the new world mind;
whether locs), national, or world wide, will be a society that lives
in harmony with the laws of its own beirg. And in the doing of this,
guch a soclety actualized its highest possibilities., ™A sphebé of
law," says King, "is the cnly possible sphere for a prbgressive'beiﬁg;f '
and 1t is precisely his progressiveness - his capacity of indefinite
growth - that mainly distinguishes man intellectually from ihe lower
animels; and wiﬂh man all Jdeal interests come in. “Every ideal point
of view, then, is concerned to insist upon a sphere of law,” It is
further tq be noticed that freedom and law are not sei over‘against
each other in the way often supposéd;'bﬁt féther @hat a sphere of law
18 necessary to give significance to freedom itself, the condition of

3 charactgr; for choices lock to ends, and ther§ can be no’acbomplish- |
ment of end without law."’ (Reconstruction In'Theology, King, Pp. 58-'w
59,)., The new knowledge of law is what we tele for the pragmetic
criierion of truth, Its implications point to the purposive charace

ter of all scientific thought, Let us turn to the pragmatic theory
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1V. The Pragmatic Theory of Knowledge. | ]

The pragmatic-theory of truth "represents a perfectly familiar
attitude in philosophy, the empiricist attitude, but it represents
1t in a more radical and a less objectionable form than it has ever

. yet agsumed, A pragmatist turns his back resoluteiy at once for all
upon a lot of inveterate habits dear to professional philosophies, I

-He turns away from abstraction and insuffic;ency, from verbal solu- ”
pions, from bad a priori reasons,.fpom fixed pripciples, closed systemsq
and pretended absolutes and origins. He turns toward concreteness and
adequacy, toward facts, towards actions and towards power. That means
‘the empiricist temper regnant and the rﬁtionélist temper sincgrely given
up, It means the open air and possibilipies of gature,:as age inst |
dogma, artificiality, and‘thé*pretencé.of finality .in truth", (Prag-

.matism, William James, P 51, ) , -

Jamc . holds that this theory mediates between two opposing views
which he terms the "tender minded" and the "tough minded" ‘He holds
the "tender minded" to be" rationalistic, 1ntelleotualistic, 1dealistic,
religious, free-willist, monistic, dogmatical," .and the "tough minded"”
he holds to be "empiricist, sensetiomlistic, materialistic, p’gssi_mistic,’
inreligious, fatalistic, pluralistic, sceptical" (Pragmapism,4W1liiam

| Janme, p. 12.) . o K ’ - %

William James tries to s.atisfy both of the demands of the épove
Viéws. For an empirical pnilosophylis not religious enough, and a
religious philosophy is not empirical enough. Pragmatism can remain

ireligious like the rationalisms, and st the same time,\like the empir-
lcisms, 1t can preserve the richest intimacy with facts. ‘And it is a
'Dhiloséphy that does not merely exercise your powefs of intellectual

abstraction, It makes positive .connecticns with the actual world of

finite 1ives, which should be desired in all philosophy. We mst have
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" a system of philosoﬁﬁy that will combine scientific loyalty to facts,
and willingness to take account of them, the spirit of adaptation and

' accommodation, the o0ld confidence in human valués and the reegltent
spontanelty, whether of the religious or of the romantic type. And
this is then your dilemma: they are wholly eeparated. ¥ou find em-
pericism inhuman and irreligious; or else you find a rationalistic
philosophy that indeed may call itself religious, but that keeps out of
all definite touch with concrete facts, joys and sorrows. -

Temperamentalities with their cravings and refusals do determine
men in their philosophies and always will, "In the last resort, I
repeat, it will te by them that all. our philosophies shall untimately
be . judged. The finally victorious way of locking at things will be
fhe most completely impressive way to the normal run of_minds".
(Pragmatism, William James, p.38.) _

"The pragmatic method is primarily a method of settling meta-
;bhysical disputes that otherwise might be interminadle. . Is the world
one or many?- fated or free?- material or spiritual?- here are notiona
which may or may not hold good of the world; and disputes over such

‘ n9tions are unending. The pragmatic metboq in such cases is to try
to interpret each notion by tracing 1tejreepect1ve practieal conse=~
quences", (Pragmatism, Williem James, p. 45.) -

If no pfactical differences differentiate petieen no}iong; then
the_glternatives iean prectically the same thing and all disputes are
idle.. But when a dispute 1s serious the pragmatist holds that we
ought.to be able to show that some practical eifference will follow
from one.side or the other's being'right. And in order to attain

| Perfect clearness in our thoughts of an object, weaneed only consider E
what, ¢0§ceivable effects of a practical kind the object may involve--

What sensations.we may expect from it, and what reactions we must
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prepare, And our conceptions of these effects, whether near or remote,
is then for w the whole of our conception of, the object, in so far as
the conception has positive significance at all,

The terms God, the Absolute, Matter, Reason, and Energy are solving
names in Metaphysics, but in.pragmatism you must give each word an
1mportant value as it works within your experience. ‘

It becomes less a solution than a program for more work., It

?'grarts itself on previous truth, just as idiom grafts itself on
previous idiom, and law on previous law, Given previous laws the
Judge twists them into fresh laws in courts of equity.

‘ Theories thus become 1nstfuments, not answers to enigmas in
which we can rest, Pragmatism lirbers up our theories and-sets.each
one to work, And being nothing essentially new, pragmatism harﬁonizes
with many ancient theories, or philosophical tendencies. ° '

The pregmatic method is the attitude of looking aﬁay"from'first .
.things, principles, "Categories", supposed necessities, and of looking

" towards last things, fruits, consequences, facts. f - '

' "So far we have been considering pragmatism as a methodl and fund-
'amentally it remains a method to the end, The pragmatic theory 6t.
truth 1s 1ts central doctrine and for this resson it should-be cone
-éidered at some length, It is expressed in various ways,“éome'of
' Waieh I shall give from the leader of the pragmatic movement. He
holds tnat 1deas become true just in so far as they help us to get )
' Into'satisfactory relation with other parts of ou; expuriénce. And -
8gain he sajs that "truth is one species of ggoé;'and not, -as 1is
Usually supposed, a category distinct from good, and coordinate with '
'1t;' The true is the name of whatever proves itself to be good- 1n the
vey of beliefs, and good, too, for definite, assignable reasons",

(Pragmatism, William James. p. 75.)
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Therefore, any ldea that will carry us prosperously from one
- part of our experience to another part, linking things satisfactorily,
working securely, simplifying, saving labor, is true for Just so much,
true in so far forth, true ipstrumentally. And if our theological ‘
ideas prove to have a valus for concrete life, they will be true, for
pragmatism, in the sense of being good for so much. For how much more
they are good, will depend entirely on their relations to the other
truths that also have to be acknowledged. Tne True is the name of

vhatever proves itself to be good in the way of belief, and good for
'.definite assignable results, or reasons,

If there 1s any ldea that would help us to lead a better life,

if believed ;p, then it would really be better for us to belleve it
h unless it clashed with other greater total benefits to the’humen race, Q
And should 1t clash with greater total benefits, it should ‘not be be- |
lieved, New contents pf immediate experience are not themselves tfue,
they;simply some and are., Truth 1s what we say about them,iand when
Wo say that they have come truth is justified. An idea is true if

1t works: a belief is true if 1t works, etc:. and from this doctrine
- we arrive at the conclusion that the belief in a God is trué;'-:laying
the stress on belief and not on God, - if it works for good, the better-
mert of humanity., Therefore, since it works; it is true, that the
belief in a God i3 true, This brings us to the metaphysical problems
" With which pragmatism is bound up. Berkeley says that matter is krown
88 our sensations of color, figure, hardness and the 1like:: they are
the cash-value of the term matter. The difference matter makes to-us
by truly being is that we then get such sensations;. by not being, is
that we lack them,- These sensations theq are its sole meaning. But
Berkeley does not deny matter, he simply tells us in what 1taconsists.

] .
It 1sAtrue name for just so much in the way of our sensations. So-there
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is no ground for dispute here, as no practical differences exist
Qetween the notion of Berkeley ard .the ,pragmatists,
If pragmatism be true, it is sound that theories under fire
must have some practical values, A world with a God in it to say
. the last word, may indeed burn up or freeze, but we still think of
"him as mindful of the cld ideals and sure to bring them elsewhere
to fruition; so that where He 1s the tragedy is only provisional
and partial, the sh;pﬁreck'dissolution not the absolutely-final
thing., There is enother order, the eternal moral order,”which is
the deepest need of our breast.

And in the adjustments of our concrete attitudes of hope and
expectation, and all the delicate consequences which their differ-
énces entail, lie the real meanings of materialism and spiritualism -

. not in hairsplitting abstractions about matter's- inner essence, or
about the metaphysical attributes of God. Materialism means the
denial thet the moral order is eternal, it means the cutting off .

" of ultimate hope; spiritualism means the affirmation of an eternal
Jioral order and optimism, ’ .

Spiritualistic faith in all of its forms deals with a"%orld of
Promigse, while materialism's sun sets in a sea of dissappointment.
.The Absolute grants us moral holidays. Any religious view does this, .

-8nd 1t not only incites our more strenuous moments, it takes our -
prous, careless, trustful moments,;jand justifies them, We‘étudy

' our God by studying his Creation. But we cen, enjoy our God, if we
have one, in advance. of all that labor, I believe that the evidence
°f God lies primarily in inner personal experiences. The truth .of

' God or the Absolute, has to run the gauntlet of all our other truths, -
Other truths try 1t out, and in turn it tries out other truths, Our
finay opinion about:the Absolute can only be settled’ after all of the -
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'truths have straightened themselves out together,

Our fundamental ways of thinking about thirgs are old. They
are:the discoveries of our excegdingly'remote ancéétors, which have
béen able to preserve themselves throughout the experiences of all

)Subsequent time. Our ways of thinking are changing soms, and they
st change more in the future. Theologions have stretched their
ﬁinds sc as to embrace the Darwinian facts, and yet to interpret
them as still showing divine purpose., The éim of God is not just

vmérely to maké men and save men, but rather to get this done through
the sole agency of nature's vast machinery. For without nature's

~ 8tupendous laws and counter-forces, man's creation and perfecti&n,

- W& might suppose, would be too insibid achievements for God to have
pProposed. |

The designer of the universe should be no longer the oldmane o
like deity. Designs have become so vésﬂvthat they sare 1ncomprehensi$1e

"to us human beings. They so overwhelm us that to establish a designer
tor gﬂenxbecomes of very little consequence in comparison, We can
better comprehend the character of a cosmic mind whose purppées are
Eully revealed by the sirange mixture of goods a;d evils that we

" £ind in this actual world's particulars, The mere word design, by
1tself, means nothing and.expléins nothing. Thé real questions gre:.
what is the world?; what is the truth?: -This 6aiis for a”étudy of
a1l nature's particulars, | |

The question of free-will should also be'consideredlfrpm a.pew
View point, For most persons who believe 1h}what 13 called their

free-wills, do so after the rationalistic fashion,” ‘They considpr:: _

.1t a principle, a virtue, a pcsitive faculiy ‘added to man, by wﬁich
his dignity is enigmatically augmented. He is obligated to believe
'it, he ought to believe it. The determinists :efu}e:this"view aﬁd:,
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hold that men originate nothing individually. A diminished man re-

gults, who serves ogly to transmit to the future the whole push of

. the past cosmos of which he is a small expression, Man in’'an unad-

ﬁirable beirg, from this view point, who is stripped of his creative

principle, But when we look at free-will from the pragmatic stand-
- point, 1t means novelties in the world, the right to expect that in |
its deepest elements as well as in visible phenomena, the future may
not identically imitate and repeat the past. These ancient ideas
should not be taken as something august and exalted above fact., The

”real question after all 1s, what is the world going to be?: What is
life eventually to make out of 1tself? Such questions must be
treated by minds of a less abstractionist type than before., We nee@
‘minds more sclentific and individualistiic in their tone but not nmré
irreligious. Ve need an alteration in the seat of asuthority.

” The pragmatic theory of truth makes this new alteration., It
gives us true ideas. And "true ideas sre those that we chn"assiﬁulate,

‘validate, corroborate and verify, False ideas are those that we cen v

‘ pot." The practical differeﬁce it means to us to have ihé true ideas,

" 15 the meaning of truth, for this is all that truth is known s, Truth
happens to an idea, it becomes true. Its valldity is the process of
validation., Verification and validation mean certain practical conse-
Quences of the verified and validated idea, 1Tdeas agree with réglity.

. They lead us through acts and other ideas toward or t5 ﬁihér parts of.

Sxperience, with which we feel all the while that the original ideas

remain in agreement, The transitions and cornections come ‘to us froﬁ

bOQnt to point as belng progressive, harmonious, and ‘satisfactory., This

'lfuﬁction of agreeable leading is what we ‘mean by an ideé's verification,

The posgession of the tru9 means the possession of invalﬁable instru-

Tents of action, and our duty to géih truth can account for itself by
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ﬁan’s pracgical réasor.a The importance to human life of havirg true
beliefs about matters of fact is a thing too notorious., Ve live in
: a world of realities that can be infinitely useful or harmful., Ideas
that tell us which of them to expect count gs the true ideas in this
~ primary sphere of verification, and the pursuit of such ldees is a
primary human duty. The possession of truth, so far from belng hereb
an end in itself, is only a preliminary meeans tow?rds other vital
satisfactiorns, ‘

The practical value ofhfrue ideas i thus primarily derived from B
the practical importance of their objects to us. Thelr objects are not
ﬁSeful at all times, -The true is the name for whatever idea starts
the verification process, useful is the name for its complete fruition

,'in experience, The true is only the expedient in the way of actirg
and truth is made as health, wealth; and strength sre made, in the
course of experience. ‘ |
. The outcome of the whole matter is this: when we say tha£ ¥ruth .
‘depends on application, what is meant is that a truth wpich cen nop be
applied can have no meaning; when it 1s said that all fz;uthg ere useful

' What is meant is that to apply theﬁ;is to use them; and that: conse=
Quently, whatever is possessed of meaning‘must be cagable)éf ﬁse; wheh

- 1% 13 gaid that truth is practical, what is meant is iha£ t£é~process_
of abplication mist always be*appiication to some conérete situation};
-&nd hence any so-celled theory that avowediy makes no concéiiable &if-
?erence in practice stands confessed as having no meaning.: To hold

that truth 1s an assertion depending upon its consequénces,'fs, again,

4 Just another way of saying that the pensalty of claiming a one-sided 
indepandence of theory from practice is the impossibility of assignihg .
8y meanirg to the so-éalled theory. And the conteﬂtioh.thﬁt.meaning'

. .
dependg on purpose sharplychallenges the inveterate convention ‘hat
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logic, in ins examination of thought,'is bound to abstract from the
personality of the thinker, Thie new pragmatic knowledge is a method
of testing laws, It does not claim to be a metaphysic. Yet, it is
" conscious that a method which works may be far more valuable then a '
metaphysic -which is pursued as an intellectual game, The sole method-~ .
ological principle which will serve our purpose and minister to a deeire‘
for progressive law is one which concelves no reality as so rigid and
no truth as so valid as to be constitutionally 1ncapab1e’of beiné
improved, when and where our needs demand it, G. A. Tawney says that
The sentimental yearning for absolutely complete and perfect exper-
lence is 1ike the trophism of the moth for the candile flame, a. yearn-
ing for a nirvana of unconsciousness in which the struggle of practical
life shall have ceased., Struggle, change and readjustment belong to
the essence of practical experience, and a world of pure beauty, of
 Perfect utility and economy, or of absolute individuallty ard perfec-
tlon would be a world of nothingress". (Essays Philosophical ard . |
Pgychological in Honor of Willism James, p., 414.) |
. The pragmatic criterion of knowledge may err and later correct
itg mistake, but it 1s better for philosophy to err in active parti-
01pation in the living struggles and issues of its own time than to
maintain an immense monastic impeccability, without relevancy and
_bearing in the generating ideas of its contemporary present. The
Pregmatic theory of knowledge is practicalf howeyen,,che nooleet
Service philosophy can render us 1is to pess a.self:cenying ordirance
and draw our attention away from idle and inactine epecnletion anont
‘reality in the absolute, to the real ways in which ideals'ere neelized
&nd the world of reality 13 made a fit place to livet Wk h
The object of the next chapter will be to define serious rell-
8lous faith, or rather to define the way in which faith functiors in
life. o
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V. Serious Religious Faith,
@n defining the nature of serious religious faith, we must avoid
. Introducing speculative conceptions of 1ta nature. Our present cone
cern is with the nature of a historic phenomenon, ‘yp any final inter-

Pretation of the meaning of religion metaphysics can not be excluded:
but it is important that the notion we form oftreligion should ir the
- first instance be formed on the basis of its psychology and history,

S0 that the truth, as far as possible, may show in its own light,

The psychological view of religion is not final, but it should not f
“?e merged in a speculative theory of the spiritual life. Neither
“should we take it for granted that the latest forms of religion alone

g8ice us the key to its meaning. This assumption is not trae wifhout

Qualification, and it impllies a conception of religious developmeap

which it 1s better not to assume, /. o .

Keeping in mird the psychological factors of the feligious cone
8ciousness and the ways in which they function; many defiaitions of
religion strike us by their inadequacy and one-sideness. Ve fird
that they denote certain phases of religion, but not to others, In

| rrlany instances they leave out what is the most 1mportant. In his;

Science of Religion, Max Miller says that religion is "a mental |

faculty or disposition which enables man to apprehend the 1nf1nite"

Th;s-definition does not apply to primitive religions, and there 1s

Tuch in the higher developed religions that is not accounted fof; |

in such a definition. In Primitive Cultura, by Prof. E. B. Tylor,'
W& have what he terms a minimum definition as "a belief in spiritual
Deings." This is widely applicable but 1t omits too much thet is
Teslly found in religion. A more adequate definition is given by‘
Prof, Menzles, in his History of Religlon, "the worship ofispit;tual

beings from a sense of need." And Hoffding-deacribes religion as
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"fadth in the conservation of value". He offers a philosophical
conception of the ultimate meaning of religion in place of teliing
what it is in its actual working. We can-construct a good definition
.only after a careful and unprejudiced study of the facts in their
fullness snd variety, ' '
An examination of the phenomena makes it plain that we must take

cognizance of a double aspect, if we are to define religion in its
. full meening. First of all, it is a process and this process has two
sides, an inner and an outer. From one point of view, it-is a state
of belief snd feellng, an Inward spiritual disposition; from another
‘boint of view, it 1s an expression of this disposition in appropriate
‘acts: that is, 1t 1s concerned with action. Both of these aspects
‘are essential to the nature of religion, and they act reciprocaliy

in the process of spiritual experience. Therefore, any definition
“which leaves out of £~count either of these aspects, must be con-
sidered inadequate. Cicero's explanatiqn of religiohfas those:
"Quae omnia quae ad cultum doerum pertinent diligenter retrectant"
falls under this head. For in such a performance, the religioﬁs )

dispogsition may be lackirg., M. Salomon Reinach's definition is still
" more ors-sided when he says, in Orpheus: "Histoire generale des Rel-
1gions, p. 4% that religion is "a'body“of.scruples which act as an
~ Obstacle to the free exercise of our faculties." We car also safely
83ay that when we identify veligion with a systeﬁ of taboos, we 1gnoﬁe
.What is most valuable in it, and to do such, 13 to select a subcr-
dinate feature and call 4t the whole. You cannot do justice to the‘
hature of religlion by trying te reduce it to magic and superstition
Which hover cbout its beginnings. In Religlions Philosophe, 3rd ed,
P. 329, we £ird Mr, Pfleiderer’s definition to be more adequate wﬁen

he Says that religicn is "the direction of thne will which corresponds
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to the idea of Duty". But to our way of thinking, he wrorgly dernies
that feeling belongs to the essegge'of religion, and though somewhat
Einconsistently irtimates that it 1s a note cf the actual presencei
of religion. A correct defiritlon must Include some reference to the
psychical factors which operate together in réligiogs eiperiehce.

Writers agree that the manifold and widely diffeéent‘historic '
fofms of religion constitute a serious difficulty in defining 1it,
They find themselves confronted with the alternation of choosing
between a definition so wide that it has 1little meaning, or one so
‘nefrow that 1t does not cover all thé¢facts. Primitive-nature re-
ligions end Buddhism lie so far apart that it is hard to embrace
them in a single definitlion, When we proceed by ellminating speci-
fic. differences in order to reach a common ground, we seem to come
back to a colorless residue in the place of a constitutive principle,
A definition applying as fully to Fetishism and Totémism as to
Buddhism and Christianity would not convey a clear idea of what
the real nature of reliéion is.,- 1 do not think we can form a
perfect verbal definitlon along these lines., It seems a waste
’ of time to try to do so. .

.?Qo considgpations should be kept in mind when dealipg with-
‘this problem, First, there are features in every religién which do
not belomg to the substance or essence of religion, and since there
ars such prissential features, we may disregard them, There is much
‘ 1n the details of religious doctrine, and in modes of Worship which,
Mmay cast light on a particular phsse of religion, but do not help
to determine the nature of re ligion as a whole.. Religion es a
Whole is more profound and enduring, and finds expression in divers
forms. Secordly, we are not justified in supposing that the whole

nNature of religion is revealed in its simplest and most primitive

*
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formg, - It is true that the motives and impulses out of which religioﬁ
iggues will be found even in its early beginnings; but not all.that
man seeks and realizes in religion }s apparent from the first, It

| may only bscome explicit in the later stages of development. The
signiricagce of worship“wil} not-be adequately gathered from the

istudyvof.tribal spiritism of”fetiéhism. A definition which endeavors

| to bring out whatiis characteristic of religion in the light of its
whole history will undoubtedly state more than is found in the crude

" religions of nature,

The true nature of religion should bring out the genetic princi-
ples or motives which underlis the development of the religious cbn-’
sciousness., In defining-the true nature of religion, it 18 necessary
to 1n&1cato the psychical factors and the motives which operate through
them in making religion. These factors, we have obgerved, are three

~in number, viz., emotive, volitional, and cognitive. From th;szip '
follows that a definition of the nature of religion must ihcludo a

,‘belief, a feeling, and.a practical activity of the will, When ws
'keep these points in mind and define rr"iglon it becomes oans faith

| in & power beyond himself by acknowledgement of which he satisfies :
certain emotional needs and gains stability of life, and the conscious-
ngss of which he expresses in acts of worship and service.,;Tﬁié.derin-
'1tion is offered for what it is worth, but at the same time IAwish to
add that no definition, howover'careful, will reveal the heaﬁtlgr the
Subject in its full meanlng and richness to the individual life, Many
definitions, such as have been so thoroughly classifi?d by Léﬁba in

his Psychological Study of Religion, suggest thgt those who framed .
them looked on the phenomena from an external standpoint,-and were

| influenced by extraneous considerations, They seem to have asked

Wwhat meaning they could assign to religion.in terms of their own theory
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of 1ife, rather than to have asked what it meant for those who were
religious. For example, the sociologist has tried to define religion .
‘ags a protective function of the social organism developed in the
struggle for existence,

Summing up the whole matter, let us try to set forth, -in connec-
tion with the definition we have suggested, the characteristics of ° |
religious experience, First, there is a reference to that which lies
beyond what is given. Primitive spiritism is a look beyond the bare .
facts of the environment and a belief in more than appears on the
surface, Man's railureé brought disappointment with his immediate
world and a longing for more powerful helpers, By an 1ﬁpulse born of
,h;s needs, he gseeks to win to his side ‘the mysterious powers which
‘are tbehind phenomena, The evolution of ?eligion is;ﬁ process which
gradually makes clearer what 1s involved in this reference'to the
Beyond, The spirit lurks behind the thirg of sense in tribal reli-
&lon. God is a transcendent and spiritual Reality in Universal
Religion. And if man at any stage of his history had been @able to
find his complete good within his immediate environment, ﬁe;&oulé
hgve ceaéeq'to be a religious beiné. This reference to something.u
‘.béyond,'so essential in religion, galiS'for an exercise ofifaitp op'
Ilman's part. The lowest form of religion begins in'an act’or'trust,

& trust that under certain conditions unseéﬁ spirits will help "the
”WOrshipper; while in the highest forms of religion faith plays the
‘Breat part, The religious mind never reaches its object'by‘rétional
inference from what is glven, nor does it measure its assurapée by .
8 careful review of what the premises will justify. In its gdvéncodf
Stages especially, religion welcomes the aid of reason, and an en-
lightened pilety cannot be anti-rational, : -
 However, 1t establishes relations with the supersensible object

i the first place by an act of faith, of which the real motive is
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" needs and desires of the soul. Religious faith springs from the
pressure of human needs and these needs in their tgrn depend on
the human nature ‘which reveals itself in them, Man's desire for
good is reflected in the character of his gods, and desire unsat-
isfied works changed even in the imasge of things in heaven.
" But feelings and emotions are linked with this conative or
active side of the religious spirit, At whatever level you take re}igioﬁ:
'.piety, it is only recognizable as such when it is marked by emotional
g reactions and suffused by feeling-tone. The. quickening life-blood of
Q reliéion i1s feeling. Without feeling religion would loose its:
distinctive quality. | )
The divine object satisfied a personal and spiritual ‘need,
.Thus it represents a value, A pure fact by itself has no~relig§ous
interest. Its interest comes only when 1t takes the form of good
for the human souwl, and in so doing it evokes religious feeling.
.a,Herb@rt Spencer's Absolute with an "indefinite consciousness" is
" 8piritually worthless., The object of falth is conceived to be a
~.Bupreme and ultimate value, a value that finally satisfies human
ﬁeeds. o
~ Christianity from the first insisted that the world was insuf-.
ficient to supply all needs. From an initial dissatisfaction with
1ts environment the religious spirit advanced to the finai'view of
the inadequacy of all earthly values. The soul has found 1its sel}-
expression in faith in a Good that 1is achie;ed]through obedience to, .
law in the pursuit of the highest possible soclal goodlinj;his life,
. The formg of 1ts worshlp and the flow of its emotions ere all colored
With the sense that its goal and destiny 1lie beyond this wofld of
time and spacé.‘ This 1s revealed to humanity through the operation
. Of natural laws, These are the expréséioné of God's will, 'God is
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vital in his relation to humanity and the traditional legalistic
view no longer grips the masses. This conception of God causes a
recognizdtion on the part of the community and the world of a high-
" est possible social ideal - each member of soclety living in glad
obedienoe to the laws of his own 1life, physical, mental, spiritual
and thus actualizing the greatest Good for the social group, nation’
and world, Thls is a practical point of view but it is also a
‘gerious view, "The practical world 1is profoundly serious, 1Its
atmosphere is the atmosphere of the streets, the workshop, and the
leboratory, when these are tinged with reverence." (G. A. Tawney,

Essays Phil., & Psy. in Honor of William James, p. 414.)

VI, Is Religion Anything But Morality?

Kant and others insist that religion and morality are identical;
that the only true worship is a good 1life; and that all religious
teaohing should be interpreted ethically. The 1iterature of the
ethical culture movement is founded upon this Kantlan conception,

, Ames, James,~and Coe agree in finding every aspect of homan nature
all kinds of value, represented in religion, R ligion is 8 -whole
”experience and it involves thinking, feeling and conduct.ﬂ Mackenzie
-and othe;s hold that religion and morality are not the same, Religion
1s bound up with all kinds of value but religious values are unique,
"Religious value is neither identical with other values, nor is it
merely more of the same kind as either or all of these. It is neither
constitutive nor demanded of the world, Religious value is purposive
‘without being deliberately so, and in this sense it is trne.that reli-
gion means the conservation of all values, as Hoffding says, .Esthetic
' and economic values are nlso purposive. but while esthetics represents

’the purposive aspect of the constituted and objective world, and econ-

Oomics that of the world of production &nd exohange, where values are

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



.30
demanded and imperative, religion has to do primarily with the purpo-
sive aspect of the entire life of purpose an@ conation. Attempts to
identify religion with ethics or metaphysics or economics or social

- service leave the essentially religious demands of human nature un-
satisfied and unexpressed. Ethical, esthetic and metaphysical elements
are present in nearly all the conventional forms of religious worship,
but they are not essential to it. One may be dissatisfied with all these,
as for example in adolescent doubts, and yet be profoundly religious, ﬁ
He who doubts_goes out 1like Abrakam not knowing whither he goes, but

| he seeks a city which hath foundations whose builder and maker is God,
He seeks that absolute uniquanesg,-perfection and individuality which
are perhaps our most comprehensive experiences of value." (G, A, Tawney
Ihe stchological Bulletin, October 15th, 1909, Vol. VI. No, 10, pp.

3;4-345.) Our experiences of value give us a group of values as

~Qistinet as those of utilitarian or esthetic velues, They are of
many kinds just as esthetic andutilitarian values are of many kinds,

,“Thét'which distinguishes religious experience from morality, art;

s'science, and politics lies in the .sense of absolute completeness and
pPerfection in the object of our fear, worship, and loyalty. The ex-
Perience of these religious values brirgs intensity of faith and |
Optlmism. '

Wells says that irtensity of faith and its attendant optimism ”

' are,Jus@ifiable from a biological viewpoint.. "In the higher\develop-
Mments of the religious consciousness.the hyglenic value of religious
belier, which now becomes instrumental to optimism and nence to heal%h
&nd éurfival, 1s perhaps & more important value than. the moral vglué,'.
though the latter 1s still significant...,...Despair méans death,

'iiferal}y. A race that dsspaired would perish from the earth; but
& - hopeful faith means life, end gives 1ife 9bundént1y, Fa;tﬁiis

biologically necessary for the human.race,'and it 13 a psychological
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fact that 'hope springs eternal in the human breast'. (The Biologi-
cal Foundations of Belief, Wesley Raymcnd Wells, p. 15.)

Moral lew should be motivated in a way to promcte its realiza-
tion through reason and will, Intelligence needs to be prampted by
‘a motive force. And should this discussion lead us to some conclu-
sion which obviously weakens the motives for a good l1ife., We would

.‘reel that such a conclusion must be revised. But if our conclusion
‘takes g form which gives us new motives, to morality or strerigthens
thogse we have, 1t gives us proof that our discussion has been in the
‘right direction. The search for moral truth becomes colncident with
2 search for moral power, We’find truth to whatever extent we find
‘power, We are also in error if the conclusions we resch leave the
Right less urgent or the Good less attractive, Our interest lies in_

@he'hope that by Connecting Religion with Morality, or by disconrect-

"ing it, a new motive may be liberated, or an old motive strengthened,
jhich may. céuse some one, to enter with renewed energy on the moral
life, The experience of religious values creates motives strong
énough to overcome difficulties involved in living the good life,

J apd“in its simpler forms 1t is adequape to maintain that 9oﬁtinuouq

| Bmprovement of the moral ideal which is the alternative to its deter-

‘ioration.

. A moral theory launched upon the world can not thrive unless in
| application it is reinforced by powerful motives, Aristotle poirted
out that the good life is a very difficult affair, evéﬁ when it goes
, Do further than conformity to existing customs, And when‘xbe,gocd
_11fe demands that existing stardards be transcended there ﬁust be
liberated immense motive power., Information why men shouid do riéht
has never affected their tendencies to do wrong. But the gg&izg to

L]

do rignt has transcended all difficulties in the way of the good life,
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Morsality must be capable of extensloh to a larger sphere, a

sphere in which the will is brought into contact with an overmaster-
ing force. Without this force moral systems are inadequate to the
task of meking a bad man good, or & good man better., Theologiens
of the XVII century found sanctions for morality in a'system of
eternal rewards and punishments., But the fear of Hell and the ﬁope
of Heaven ére not motives to which liberal minded leaders feel justi-

ried in eppealing. For those whose interest in the matter is prag-
matic, the problem of morality remains unsolved until some motive

: poﬁer equal to or greater then thet of theevil life 1is found for
the good 1ife., No statement of the moral end will satisfy unless

.it liberates, or creates, motive forces adequate to the attainment
of the end, If we can say nothing more for morality than’ that it

. Pbromotes secular happiness, when the question remains open whether
5éecular happiness is worth the effort its promotion involves, fhén
the moral problem, as we conceive it, remains unsélved. Speaking
pPhilosophically, morality must have & cosmic motive; fpr we are &
:Dart of the universe, and the questlions involved concefn‘thq whole,
As long as the cosﬁos to which we belong sets us the example of in-
difference or hostility to the interests of humanity, our interest

| ih humanity cannot be the sole or supreme motive of all our éndaavpr.
The moral agent needs to know that the universe is on his side, that
it regards him with sympathy and approval, responds to hisdlojalty as

 he falls into harmony with its lews, and will no more betray him tﬁah
he w11l betray it. The universe must be moral towards us in the_saﬁe'
‘8énse in which we are moral towards it; and without this spiritual‘re-
®lprocity the underlying motive of moral effort is lacking. To the
oxtent that religion gives assurance of such a reciprocity it haé (Y

Vital connection with morality,
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The connection of religion and morality is much clearer if the
lobject of religion is a divine Universe 1in which the divine person
"1s immanent than it is if the Divine Person is apart from the uni-
verse., There are those who do nog believe that the world is worth
-the effort it seems to demand unless its demands are the expression
. of the personal and creative love of a single Beirg. To others,
ultimate reality is an immortal society, to which we belong or may
belong, as a "heavenly city", as the Communion of Saints of Christian
Theology. Prof. Royce and others conceive reality as a Beloved
Comminity, which not only asks our loyalty to its laws, but is also
. loyal to every one of its menbers, But the motive for the better
1ife 1s necessary in each of these conceptions of reality;'

It yet remains for us to tell whence comes this motive for the
gcod 1ife and Just what its distinguishing characteristics are.
‘Williem James surpasses the wealth of insight and analytical skill
- @mong modern psychologists. Yet he makes the.touching confession .
that he had never shared the vital realities he describes. My per-
Sbnal poéition is simple. I have no living sense of commerce with,
& God, I envy those who have, for I know that the addition of such .
& sense would help me greatly. The Divire, for my active iife, is
" 1imited to personal and abstract concepts, which, as ideas, 1nterest
'and determine me, but do so faintly in comparison.with what a feeling
of God might effect, if I had one. This, to be sure, is largely a
Matter of intensity, but a shade of intensity may make one's whole
centre of moral ;nergy shift. Though he felt the lack of the strong
ssense of God directly assured, he recosnized a volce deeper than his -
own, Something told him, 'Thither lles Truth,' And at times of
mortal erisis he had the sense of an unknown Something backing him

WP, "It 1s most indefinite, to be sure, and rather faint, ard yet
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I know that, if 1t should cease, there would be a great hush, a
- great void in my life." -
| This frank confession of a serious scholar, of high‘befsonalf&
character, sympathetic with religion and its vital experiences, con-’
vinces us thet such a view is typical, and would be immediately’
apprepriated by a large number of honest-mirded men-within and with-:
ﬁ'out@the Churches, Ve believe that we ha ve here an indication of the
:_4iine that must be pursued 1f we are to_succeed in tracing to its
source the sgbtle lassitude and Ineffectiveness.characteristic of
the'avefage religlious life in our midst at the preseet time. Ve.
~lack the 'intensity' of the sense of God., What we know of the.God
‘ f”°f whom we think and read, and to whom we pray is most indefinite
'54and rather faint, Such ag' it is, we coult it of value, ard we weuié=
‘not on any account be without it, For if it should cease tﬁefe.wodld;
"be a great hﬁsh, a great void in our lives, ihatuwhich makee_;he'.~"
%ense of God strong and sure and the witness of His_Presence an_o§e§-.“
: ceming power or force in life and eervice_is_the'experienqes of the
yaiﬁe of values., How tfue is Jemes's accurate diagnoeis”of his'own‘
xituation and of ours algo: "But a shade of 1nteneity may make one' 8
Whole centre of moral energy shift," The secret of religious confi-
"dence and of spiritual power seems to 1ie here. It is largely a matter'
of the intensity of our experiences of the value of values in the pro-

- f

" gressive realization of law.
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