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X Z“I'NCT'R ODUCT-ION - |
' This thesis reviews the 11ife and the’ major ‘points of
interest in the philosophy of Rudolf Eucken, ‘whose main e

”contribution to philosophy was in the field of spiritual

"values. An attempt will be made to analyze what he meant

“by his doctrine of "The Spiritual Tife". The rélation of

‘this particular idea to the whole field of Idealism will
come within the limits of this discussion.:L B
" The treatment of this study will take, roughly, ‘the
' basic form of what John Dewey calls the five steps in a o
"complete act of thought.i Though“Eucken 18 not a logician
.‘and gives very little attention to the demands of logical
:.consistency, he does recognize, formulate and analyze his
problem in accordance with these steps.’ His suggestion S
| and testing of solutions to the problem as he ‘finda it, ‘and
.'the adoption or P particular solution by pragmatic tests,
completes the scheme which Mr. Dewey declares must be ‘
recognizable in any complete act of thought. The thesis
| in general will point thrcugh its outline to the reali— |
zation of and finding of life's problems and the testing
:.and settling upon a solution and finally a defense of this
;:solution and 1ts method. o ' o M
| | After the meaning of this solution and its relation
.to movements and men have been considered, the thesis will

‘close with a criticism and an appreciation of Eucken and

his 1ife work in the field of philosophy.



Chapter I
THE COUNTRY AND TIMES OF RUDOLF EUCKEN

o Rudolf Eucken was born on January 5, 1846, in Aurich,
the chief town of the Province of East Friesland in Prussia.
This town was the natural center of the province and for
this reason gained its prominence. " The province was small
in extent, lying between the North Sea, Holland and the .
Dutchy of Arenburg and Oldenburg. '

Because of its location and the surrounding conditions,
East Friesland has always been thrown much upon its own re-
sources. The sources of its economic 1life were chiefly agri-
culture. A very’successful:business of horse-raising and
trading was carried on.' East Friesland was always more or
less in a disturbed political condition until the formation
.of the strong Prussian Empire. This fact, together with the
location of .the province and the struggle for economic wel-
fare’ developed a local type of character. ,

The people of Eucken's country were serious minded.
' Firmness was a characteristic of their nature. They lovedi
' work and had a great power of reaisting dangers. At‘the same
time they had a'certain quietness and reserve, in fact a : |
slowness of expression. Eucken characterized them as "rather
retiring and laborious than brilliant n Their struggles were
many and continuous. There was the struggle with the stormy ‘
ocean that laid waste their fields, the struggle with the neigh-
'bouring princes who threatened their independence, a struggle

to preserve their proper character, which they guarded ob~

stinately even in the face of ecclesiastical orders.



_...The people of.this Province became known as "The Free
Frisiane“ . They, showed great independence. in their con-
stitutions, customs and _way. of thinking.“ They developed a
manner of life peculiar to themselves.k The East Frisian was
religious but tolerant of other people's creed.,;* ‘

., Frisla was.a part of .the Holy Roman Empire in the Tenth
Qentury,: In the middle,of,the Sixteenth Century 1t wae a
part of the Hapsburg Territories.” During the reign of o
‘Frederick II 1t wes . added to Prussia. 1In the early. part of
the Nineteenth Century it was a. part of the Posaessions of
France under Napoleon, and then again a part of the great
Prussian Empire under Bismarck. Battling back and forth .
from one state to another and being a part of one nation and
‘then a part of another, it seens“guite possible that the N
-Frisians ‘were required by the very exigency of the situation
to develop for themselvee some rugged characteristics to sus-
tain their life.‘y'. RS S ) L

. Gladstone said; a"Bismarck made Germany Greater, but the
German People smaller" ) The affairs of 1865 stirred the Uni-
Versity life and changed many. points of view.“ Eucken tells .us
that in 1869 there were in Berlin three things worth seeing,
Bismarck whose greatness was now beyond question, Strousberg,
who had a very high position as a railway engineer and
Pastor Knaack who was the butt of Berlin wit, because, in his
antiquated Biblical scheme, he regarded the earth as the i,.

center of the Universe.' (Rudolf Eucken,,His Life, Works and



Travels, by Himaelf. p-90) .
Kant, Fichte, and Hegel dled before Eucken was born.
Schelling lived until 1854, and Schopenhauer, the last of
the Metaphysiqgl School inspired directly by Kaﬁt, died
in 1860. In the next.few years there rapidly developed,
in Germany, the Philosophies of Naturalism, Materiallsm and
Positivism. These were all the logical outcome of the new
development of Science and the rapid progress of the new
age of Industriallsm.
. Intimately Eucken knew all these Philosophiaa which
were at variance with Idealism and yet he clung to Idealism.
In his defense of Idealism he prophesied the approaching
downfall ﬁf_civiliggtion, the coming of great and mighty
human catastrdphies, unless the mind and spirit of his
People and the 8pirit of all the world changed.'i_
| - Within Eucken's 1ife time the great world war happened.
This hg looked upon as the final mark of evidence of the
bréakdown of the Splrit of civilization. Of course, he de-
_fepdqd German pgptiqipaéion in the war, but he; nevertheless
was of the opinion_that the Gefmgn People had given too much
bower to the Var Lords. Their Idealism was gone;attention
was oentered on material things and industrial progress.
The Life of The Spirit was languishing..
Rudolf Eucken died in 1926. The trying period of World
and Natlonal reconstruction came before his eyes. Through

all theseAthings he maintained his great hope in the
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Philosophy of Ideallsm which he inherited from Plato, Kant,

- Augustine, Fichte and Hegel...
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Chapter II
THE INFLUENCE OF TRAINING, FAMILY AND FRIENDS

" ‘Rudolf Eucken was the first child of parents after ten
Years-of wedded 1ife. His father came from Frisian Jever-
land and belonged to an ancient, and formerly well-to-de
family of farmers. The family had lost‘its property in the
terrible flood of 1825. This compelled his father o seek
an official position, and he entered‘the‘pdstel service. The
Young Eucken was ‘only five and half years old when his -
father died. - -

In spite of the fact that his father died thus early,
Eucken in his later year said: "I may note that I have in-
herited from him a gift for mental arithmetic and a great
interest in statistics end commercial beturns, in which my
relatives on ny<mothorT3'side’took 1ittle interest. 'This in-
terest in statisticS'was not ‘at all in harmony with my gener-
al character, yet it has persisted in 'me, and my acquaintances
at Bremen have often. joked about the accuracy of my knowledge
of the trade and shipping' figures. - Probably my father would
have had.a'deeper influence on me if he had lived." |

- of course we could not expect to find in the man any :
lasting influences of his father. The above quotation from
"The Life, Work and Travels of Rudolf Eucken, by Himself',
indicates only that he believed this mathematical character-
1stie came by way of inheritance from his father.

- There 1s.a different story when the influence of the
mother 1is considered. His mother lived until May 10, 1872.
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He did not marry until after: the death of his mother. She.
was, - during those twenty-six years, his teacher, his confi-
Adant, his companion, ‘his home=-maker,  in fine, ‘perhaps the
greatest: influence "in hisg 1life.

We will let Eucken speak his own testimony... "Incompar-
ably greater was the influence of my mother, who may b§~sa1d
to have passed on' to me the chief features.of her. character.
She was the. daughter of a respected Clergyman, who was
(1776-1848) one' of the leaders of Rationalism in East Fries-
land, . Heé worked indefatigably in the cause of thoughtful-
ness and enlightenment. 'His=Rationalism.was.ofuthe’kind that
takes predominantly a moral .view of.Christianity, regarding
- Jesus as above all a friend of men and children. Rationalism
Qf this-kind'ﬁasicertainly modest, and 1t.hever»got beyond
the status of a popular philosophy; but it did valugble_work,
especially in connectlon withveducation.:‘My-Grandfather‘fol-
lowed very sympathetically the reform movement amongst teach-
ers, and-in his own . house he set:up a private school which-
attracted Dutch,'Norwegians, etc., as well as Germans. .He
was not without artistic gifts.. In his earller years he
wrote‘hbvelé,fand sohe of his poems were widely and greatly
appreciated. He worked alsO'very'zeQIOualy'for.the:popular-
isation of gardens. The village in which he spent most. of
hisjlife‘has,,thanks-tO‘his efforts, some very good planta-

tions."
Eucken's Maternal’ Grandfather graduated at the



University of Rinteln, in the year 1801, with a dissertation
which was entitled; "Man 1s.fiom his.very nature either
morally good or morally bad." :And he expressly adds; "Ac-
cording to Kant's Principles." ' : .

Thus it is quite clear that the home' of-Eucken's grand-
rarents was full of intellectual. and social life. His mother
received her training and her scientific education. from her .
fgther,vthough he was not at all .in favor of learned women.
His ‘mother often said that her:father might have done more
for her in. this regard.

While the maternal grandfather. was intellectual:and

sclentific, thé.maternal grandmother was predominantly -

- practical, and she .took a particular prideVin,making:every;:

thing that it ﬁasiposaiblexto.make in her own house. Thus
Eucken's mother developed at home an alert and practical -
sense, - She was considered both clever and.lovable, and was
much esteemed: by all her friends.. She had a fine capaclty.
for giving'form?to*her impressions of human 1life and nature.,
. . Eucken says of her; "In.the:course of her life she
showed a remarkable elasticity. and strength.. -From her early
Years my mother was full of literary interests.. She had ex-.
cellent. judgment, and it follows that she was far from con-
tent with: the p:eyailing.socialslife:of,the-middle-of the ..

nineteenth century. . She took great pleasure. in nature,

especlally in the forest.and the sea, and.often.refers to’ R

this pleasure in her.dlaries."
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Eucken's childhood days were not very happy. Soon '
after his first birthday ehniverssry‘helhed.an accident
that was very'serious.‘ As he sat playing on his mother's
knee, ‘he ‘quickly-snatched an epen'eufta1n4fastenerhout of
her key-basket, and thrust i1t-in his mouth and began to =
swallow 1t. It was a'nsrrow”eseape*frem‘suffocation;' His
mother tried with all her strength to reach and pull out the
- fastener. -The throat was'badiy"tOrn;*fIh"the“end'she'suc-
ceeded in getting it out, and then fainted as soon as she
had done so. = o | |

Scarlet fever came later, -and left behind it ugly -
growths on 'the cornea of his eyes. ‘He was first given the
wrong treatment and the doctors said’that he would go blind."
Doctor -Lange, ef~Emden,'subperted by the‘fsmous'?rdfessor:'”
Frerichs,-safed the sight. Eucken was, because of_th;s eye
trouble}'exempt’from”militafyfsefviee;‘" e o

His health suffered more through illness and he had to
do a good deal of sea-bathing. "These experiences," he says,
"Tended to make me seriocus and indeed often brought fits of
brooding upon me, especldlly as they were followed by the
painful loss of relatives." First his only brother, then the
death of his father, broke up the family circle. '"Thus a"‘ |
flood 'of sorrows fell: upon my poor mother, but,: shaken as .she
was, snd painfglly as she felt all her 1ife the loss.of her
loved ones, she never lost the courage and strength to fight

OAnv- " E
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. After the death of the father, the mother and .son went
t°;H%n§V9? peiepepdreome tipeﬁw%th %elapives, On the-train,
in a coach from Gifhorn ﬁo,ée}le;‘they‘met e worthy rabbl
who talked with.the mother. Theu?epbi:toek_an.intereet in
the young boy. As he left yhem,,hewputAhiskhand on the boy's
head and blessed him]egdieaiq;nﬁﬂe'wil; gelthrough:distgnt
lands, and will do great, things in the service of God."

This mado a very deep inprossion on tho stricken mother.
‘Jppopithe;r peturgpygemuﬂegever,utheyjeeptled down in
mOdest aufroundings.in Aurich. AWriting from the.vanthge .
point of age and experience Eucken said; "Aurich is a very
suitable place for growing children._ The town is. situated
on a wide etretch of sand, which is. continued under the moor;
and there are woods of various sizes for pleasure trips. The
gardene‘betweep~theipegdews,are_ep;ivenedpby plenty of .
butterflies in, the sumer, and there were flowers in great
variety, with which the pupils used to £111 thetr herbarta.”

. Bucken's mother took.in & boy. to board and kopt him ua-
t11 he was_reedy for cellege. .This gave Rudolf some outside
1nterest.d He said of. himself "For me 1t was easential that
I should not be eolitary, but ehould have others about me
every day.. My mother had an even plous dtsposttion and she
™as very fond of the young.! | |

| The mother cairied forward persistently. All her ef-
forts tended to one aim - - to 1ead her son to the heights

Q?Iaeademie_educatiop. That was. her aole object 1n life.
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Year by year a small sum was laid by, and-a careful coun-

Aselloﬁ, of old Jewish.stock, whose grandson was a great

friend of Eucken's, saw. that 1t was safely lnvested.
. In the. earlier days the teachers: in the schools were
mostly clerics. . These men were educators rather than

learned men. The technical instruction was secondary to

the practical moral tralning.” Until he waslready for the

university RudolfvEucken'waé under the instruction of men

of this type in the public schools of Aurdich:
'7In‘thesefschools’each boy could’ grow accordihg to his

own nature, and had time enough to.follow his own interests.

In those days, Eucken says;: "There was no such thing as our

: uﬁhapp&f'Volugtary Examination!, .which has done so much harm

to our higher students, as it means the preponderance of
military and bureaucratic interests over intellectual and
spiritual development." He believed that the middle class -
in particular had suffered severely from it,- and he" was -
glad the unfortunate institution did not then exist in Han-
over and. East Friesland. .

‘._Ruprecht;“co-rector, was the first in.the Aurich Gym-
nasium. to take a warm interest in Eucken's spiritual develop-
ment, 'and made it possible for him to-pass over one of the |
claaaeslinto,thé upper ‘third. ..~

‘Volkmer, a later director, introduced them, “with taste
and“muchﬁdbilityﬁ,'torthe masterpleces of ancient literature.

The co-rector Funck taught them to appreciate: French-
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literature; and’ the co-rector Mohring cultivated Eucken's.
leaning to mathematlicss i .:n .

. zThe strongest of all influenceswin,the‘Aurich.Gymra_
nasium was that: of ‘Rector Wilhelm Reuter, who was class
leaderlinvthe'sgcond form, and who, both by means of re-..
ligious instruction and by his German lessons to the two-
higher classes, worked with extraordinary: depth and warmth .~
upon the souls of his pupilé, He was by nature more of a
theologian than'a philologist;;but'heThad;hadta-gbodrphilo-
sophical -training, 'and.had ‘made a thorough study of:Hegel-.
and’ Krause.- He was deeply religlous’and:very influential.
. "The chlef strength -of.the life.of Wilhelm Reuter was
‘his deep?relig;ouenandfmoral influence ‘on the hearts of his
pupils. "He infused his whole personality into 1it,.and took
infinite pains with each individual, so as to develop: him,:
not ‘only ‘intellectually, but also spiritually,; and above all
morally. "He often gave me a special -theme for myself), to
sult my. interest in philosophy."

Reuter devoted his entire 1ife to:the subject .of
Religion. uHéfmoulded and spiritually raised whole gener-
ations.,: i |
"’ Eucken'dévoted the greater part of his time, out of -
School,vtoihiafown work. At first it was the studjuof'tha:.
C1aséic-lahguagea;.and then the studquf.philosophy;“ The . - .
main part of his.sclentific reQuirement<was‘mathematics.w:,~

The yemarksble gift which he felt he inherited.from his -



-own way.
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father developed into a p?oncqnccéhl;king for mgthemgc;cs,
Purcca;gep?g;wcs mc;eJﬁptpgct;vc_tc.hip.than geometry, wiﬁh
its more concrete ﬁcrms._ihya‘;;kipg for mathematics led
Bucken, and his mother to conceive.the idea of studying . .
mathematics and physics at a technical school. Afterwards,

,however, philosophy displaced mathematica in his‘afrections;

‘but he remained a, good mathematician to the end of his school

days, ;Aﬁlﬁw-'

His interest.in philosophy was strengthened by the

lively concern about religion which he had entertained from

early youth. lodern liberalism was the tradition of his
_ggm;1y3ﬁ‘¢heybwe:c.notkggpiggic¢xw;thr§he_orthodoxy wh;ch”_
Prevailed in Nast Friosland. FHis people held an antago-
nistic attitude not becauge of particulsr propositions but

rather because this orthodoxy was, in spite of the .personal

~-Character it inspired, not.fitted to cope with the great

problems of 1life. For. this reason, chiefly, they went thelr

T i

The educated youth cf Euckbn 8 day .were convinced that

1ﬁh9¥,ﬂ9¥9»99};°d upon to bring about a free and united

‘Germany. ,Thus the heart of,the nation seemed to 1lie in the

educated middle . clasa.“ Each one felt that his own contri—
bution meant . something, that it was, in fact, indispensible.

1This,,of.course, gave a great;wqggth:oﬂ_pcra};gecl}ngcpcward

the nation and her. problems.. Eucken thought . it a great mis-

take when, at- a later date, the students seemed to have so
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fow 1deals of thelr own for the common life, and that they
merely acquiesced in’ the existing order. i )

‘ When Eucken was sixteen years of age, Reuter gave him
a;regular commission.‘ A merchant's son, who was to go on to
the university, ‘was to be prepared for his final examination.
The German Essay was’ the chief material to be studied. Then
the classical studies weve to be reviewed.i The merchant's
son passed his examination. | h S T

" At ‘the end of the year 1862, Eucken finished his sctiool
Work at Aurich. At that time he definitely chose Philosophy
as his"major"study. He and his mother moved to Gottinger for

his university work. They were exceedingly happy but over-:

'Bhadowed by ‘the great problems of religion and the elosely

related problems of ‘ethlcs.” "I had a strong feeling of the
1nadequacy of the religion of my country. People inherited
religion. All my days T remained devoutly thankful to my
home for the quiet rest, the untroubled development of my
Strength, for many a personal stimulation, yet I had myself
to seek where my path lay, and not without earnest effortsh
did I find it." e |
The professors in the University did not match his ex-
Pectation. ‘He expected to find here the scholars and the"”.
wise men or the ‘world.  Said he; "I expected their words to
°Pen broad vistas to me, and in that I was naturally dis-
aPpointed." They even seemed to 1ack some of the qualifi-

cations which his earlier teachers possessed.
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o Soon, in the life of the University, he realized the
1mpossibility of specializing both‘in the classical studies,
and in philosophy. Philosophy had far and away the largest_
place in his heart and mind.: e o |
The first philosophical 1ecture that he heard was in

Lotze's class room and it dealt with the philosophy of
religion., "We could not answer his arguments, but they did
not entirely convince us.‘ Psychology was his chief auxiliary
and it served well as an introduction to the problems." So
he criticized Lotze's philosophy on the ground that it o
Beemed too much a matter of learning and it had too little ;
bearing and influence on the totality of life. Thus early |
-~ ouyr Philosopher began to shape ‘his thought and system away
from the tempting morsels of speculation and in accordance
vith the totallity of life. | B

_ Teichmuller was especially useful to Eucken at Gott-
1nger. To this philosopher Eucken was indebtedgfor‘a deep |
1nterest in the work of Aristotle. ‘fhoughihe,turned.from:,
the principles of Aristotlianism, Eucken always carried in
his courses exercises in the works of the great student of
the Academy. o L

) In his early university days Eucken studied very care-_
fully Kant's Critiques, but they raised many problems which.'
were at that time beyond him. His own writings, however,
Often show very. markedly the influence of Kant upon his'
thinking._ In those - days he even tried to form an..
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independent judgment ‘on the’ chief work of David Strauss.
At the end of | October 1866, Eucken and his mother left

Gottinger*and'moved to Berlin. This move was for the purpose
of making some good connections for work in the educational

fleld of German 1life.

'In Berlin there arose a deep friendship between Eucken

‘andfTrendelenburg. This association was very important to

Fucken., He found his Sunday afternoon visits with Trendelen-
burg very profitable. The family also received Eucken and

his mother in the most cordial manner,””This'gave Eucken the
" further advantage of meeting many of the'greetestdssvants of

‘ Beflin in the social gatherings at Trendeienbnrg's house.

Now the work in the schools hegan to open to’ Eucken.
First he was assigned on January 9, 1867, by Councillor'
Hoffman, to go on trial to'the Sophien Bymnasium. This

Position"carried a salary but 1t was a very modest beginning.

Within six months he was offered three different positions

which were in many resnectsvattractivelzThen‘he was offered |
the post at Stolpe'by the head of the’ Prussisn Department of
Education. ~This he rerused. 'Soon he was sumiioned béfore
WIese again and offered the positlon of higher teacher at
the gymnasium and the secondary school of Husum in’ Schleswig.
He was not very anxious to take this position but he feared
that to refuse would antagonize the Commissioner of Edu- |

cation ‘and so’ prejudice his future work.
' He was. all the while anticlpating a call back to Berlin
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and awaited.it with some anxiety. .His stay in Husum was -

short but somewhat pleasant. While there he owed his

‘Pleasure  to Gidionsen, the director of the school. He en-

joyed his work and liked his students. _ ' .

- Thﬁssre%#ést.man.!n;EPQum”W§8:Th99d¢r. Storm, whom .
Eucken much admired but with whom he had no intimate per-
sonal contact. . Why this was so he does not tell us. But
1t hardly seems that the young Philosopher would have
missed-suqh:gp.gqquaiptance without very good reason. -
~ . . In the opening of the‘year 1869 Eucken received the.
long-desired call back to-Berlin. - The position gavé him no

~advantage from a material point of view, but in Berlin -

there were better opportunities for making.progress in and

. following up his scientific work. Wiese did not like 1t

that he did not return to. Husum; but later:acknowledged
tﬁs.wisdom of the move. Euken's position in Berlin was.at
the Friedrichs Gymnasium. -

Again he changed positions.  In the fall of 1869 he
Was.establishqd at Frankfort as the successor of Professor
Baumann., He taught in the old Gymnasium, situated in a
narrow. street. .At .that time.there was a. great zeal for'
science, which was very interesting to him. But his main
1nterestllay.in:thq;field‘of.philosophyﬁand to that fleld
he decided to stick. .

In the:year 1870 Eucken'and'h134mother~ﬁere’much S
occupied with a long~£rip.to their home in East Friesland,
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to see their relatives and friends. - The passing years had
been very satisfactory to them and 1t gave them pleasure to
Tocount their’experiences to!their friends. Their journey
through life had been something of a speculation, but the
Speculation had succeeded.. All their cares had dlsappeared
and 1life opened out a clear prospect before their eyes..

© At this time Eucken again‘changed hls position. He re-
ceived:a very unexpected offer from Basle. Teichmuller had
be@nut?anSferred“andkEu9k§n was invited to succeed him.
"Thus ‘at the age of twenty-five I cbtained a good position
.88 ordinary professor of philosophy and .pedagogy." ..

. Basle was a small university -'about one hundred.and. -
fifty to one hundred and sixty students - but it.had a large
Tumber of dlstinguished teachers.. Nletzsche was there at
the time. But because of an argument: and debate in which.
Nletzsche was engaged, Eucken:did not have intimate contaét
With him and so missed much. = .° .
| f‘”Eucken's clesses at Basle in. the beginning were small.
His first-series of lectures dealt with .the history and
‘scheme of Paedagoglcs, and they were marred; he says,kby‘
the usual mistake of introducing too much matter. He also
‘at once introduced Aristotelic exercises and put a number. of
‘Very good students through the 'Ethics'. In the next term
the number of his hearers arose to forty.

" In 1872, Trendélenbwrg, Eucken's very dear friénd, died.
"In him I lost, not onix a thinker:of somewhat similar mind,
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but a fatherly friend who always sought to confirm me in my
OWn' way of thinking, and who did not in the least aspire to
the position of head of a school.. Through him I obtained a
8ood standing in academic circles."

_Apart from the painful experience of the death of this
friend, Eucken seemed to have reached the height of life at
; Basle. His sclentific career had taken an extraordinarily
good turn. -Pleasant,. even important,positions had been
offered to him in quick succession.. He had escaped the
labours and dangers of a tutor-gnd had found a good place
that fulfilled all his wishes and absorbed all his strength.

- But the death of his mother shocked him out of the quiet
‘8cademic surroundings and made it nécessary for him to:change
the routine of his 1life and to find other.anchorage.

- Eucken's mother was,delicate;.buﬁ elastic and of great
Strength of will. She had bourn well the trouble of the re-
movals with her.son.,~With the famlly of his friend, the
Philosophgr Sengler of_Freibqrg,'Eucken and his mother made
e trip_on¢May5}0, 1872 to the beautiful Hollental. His
mother became worse and it was clear that she already be- ..
lieved that she was goling . to dle soon. One morning she came
Into the common breakfast room in a cheerful mood and told
her gson that;she*hédigt last had iﬁ a-dream a perfectly ..
clear picture of her younger son, which she had never had be-
fore. She made no- further complaint, however, and she lived

to see Eucken receive his first book on Aristotle's Method,
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with the payment for it, from the. firm of Welidmann. "After.
that she sank rapidly, and éhe.died, without severe struggie,
on. May 3lst. . The medical man, Professor Miescher, then told
me that her death was really.g.bleéqing, as she had already
.developgd,qanger, from which there was not the least hope
°f recovery.” . e .

~ Perhaps 1t will be best to let Eucken tell in his own
words the;effectutpgidegthnof,hia,mothgr had upon him. "The
Unexpected grief was bound to affect me very seriously and
make an essential difference in my position. The loss of a
mother 1s terrible to every man; . to me it;waa‘an;expépt;onﬁ‘A

a1ly severe}stpgke.:-Notmogly‘wga,liunexpgrienceq“in'practir

~cal matters, and accustomed to rely on her wise and kindly

- help, but I had had the habit of telling my mother my

sclentific plans and discussing. them with her. fThe gap in
my life. therefore deeply pained me,.and at first it was as
chh gs_I.gqu;q do to discharge my dally task. 'Fbr a time
I lost entirely even my old joy in nature, so that the Alps
themselves did not charm me."

At the time of his mother's death there was a profound
Change in his sclentific position. .But this change did not
come without long preparation. From the first he sought. to

| dBVoté,himsglchhiefly_to the great vital problems of phil-

©sophy. Though much.of hls time was spent with Aristptlﬁ)s
works, he considered that everything he got from this
Philosppher sepved;qply'és a bridge leadlng to.further .
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fobité; Euckén did“noﬁfféé; that there was entire harmony
between his works and his thoughts. ~His chief work was re-
lated to Aristotle, so he was ranked in ﬁhe‘catégory of
Aristotelians, but his own thoughts really inclined him
@ére‘t§Ward Plato. ’ ' o

" At this time his mind turned toward systematic
philosophy and he declded to write on the subject: "The - -
Metaphysical Assumptions of Ethics." On this subject he
took notes for some time but did not finish the task.
~ But égaiﬂ he returns to the -thought of his great loss.

"My grave loss now dragged me entirsly out of the convention-

‘8l frame of mind, and I wondered whether I ought not to.

abandbh'ﬁy aéé&emic career. I very seriousiy consldered
whether T ought not to devote myself chiefly to social prob-
lems, and seek some connection - of & free character - with
Socialism. T was repelled by the flatly negative and: Posi--
tivist tehﬁency of the Socialist leaders. To follow in the
étdpst»dbeeuerbe;ék and Marx was for‘me a psychic and scien-
tific impossibility." |

.T:‘ Just at this point the last change in Eucken's academic
career came. He had' just begin to feel himself well estab-
lished in Switzerland when, about Christmas -time, 1872, he
recelved a telegram from Seebeck, the Curator of Jena Uni-
veféiﬁy;{fihe meaning of the tél?gram was clear to Eucken.
Withih twénty-four"hours his declsion was made. There was

mich to keep him at Basle- the glorious scenery, the fine
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and friendly character of the .peopls,’ the golidity of dis---
Position, all strpngly,appeéled:to,him, ,In'addition, tﬁere
wgﬁsgt‘that_time¥a\ppojectro£ a Federal University, which
would have afforded a wider field for sclentific work. But
the call of the Home Land was stronger than.all of these
things. So to Jena he went.. . ; .

. In tracing the influence of family‘gnd;f?iends, there .

 Témains but to say a few words about the life of our -

Philosopher_at.Jena.H'For,more than fifty years he was a
bPart of the life of this University. His life -is already .
formed and so is his rhilosophy. The influence, mostly,.

radiates outward. There are, however, a few items which

‘heed to be pointed out.

. The Theologians were. at that time amongitha_leading
Professors at Jena,ylEuckgnfsainterest in,#eligion WOuld'aaf
Sure him a place in their company. Hthells-gs‘that‘his,reem
1&tions,with his colleagues were1very-plegéaﬁf.,-ManyMof‘his.
cplleaguesuat Jena were older men who,ﬂbecgﬁse of the quiet .
Position of the city, seemeddto;havé lost touch with the
WOrld.;“They_did.notAtak@_véry_well.to modern- innovations.
No doubt they and Euken had some very interesting and perhaps
warm- discussions. about religious matters. ' Eucken was not at
811 orthodox in his theology and his lack of conformity must
have_startled and upset some of those older men. |

The students atAJena c§@e from, all parts of Germany and

&broad, and the:teachers had the satisfaction of seeing
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their ideas:carried far.and wide. . Eucken was fond of mix-
ing with- the students. -These intimate contacts'helped
him greatly.: Of. courseé their influence would be worth
noting. .

But .the inner life of Germany troubled Eucken. Great
things had been accomplished in politics, economics, social
life and all other matters appertaining to material things.
There, -however, seemed to be a great spiritual let:down.
"It was- - impossible not to notice a marked externalisation
and emptiness of life." The cultural activity of ‘the day
wrought much and improved much within its own limits but - -
in its successes forgot the soul of men. Eucken issaying
thcse~things as he .looks backward fifty years.. Let us be-
lieve that the young man-did see the coming spiritual
shadows . even as the phllosopher. of sevent&-six years of "age
1ntcrpreted the events which haé happened in his latter days.

These 'tracings have been done for the -purpose of indi-
Cating{the backgroundAof.Eucken's'ﬁhilosophy.« No philosophy
1s independent: of the training, assoclations with people: .-
and ‘things, the cultural l1life, the ambitions, the pre- °
~Judices, the mental .equipment and the habits of life of the-
Philosopher himself. :-All-these things which have been .-
mentioned in this sketch of the life of Eucken hate had.a
part in determining his philosophical view pcints; '

A short summation may be worthwhile in bringing all
‘these items 1nto a focus. \The inherited characteristics
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have been noted. Eucken,‘h;mselr;~mékes much of them,iHis
estimation of these inherlted qualitiee“musﬁfstand for what
1t 1s worth to each reader.

‘There can be no doubt that his continuous interest in
matters_feligioue and ethical was due to the influenee of.

his mother and her father. - Her steadiness, power of con-

centration on a single object;certainly kept Eucken pointed.

always toward an academlc career and no doubt gave direction
tO'nany of his own thoughts. | ‘

The widely varied positions in schools;‘considering the
faculty, student body and civil life, certainly had some in-

fluence upon the developing mind of the young philosopher.
Among the men of learning who influenced Eucken must be

mentioned Plato, Aristotle, Kant, Hegel, Fichte. Others of
more intimate'acquaintance'who'influenced him greatiy were
his maternal grandfather, Ruprecht, Co-Rector in-Aurich, :
Wilhelm Reuter, Rector in Aurich, Teichmuller at Gottinger,
and Trendelenburg at Berlin. - These were all-men who, "in the
early years of his tralning and study, brought to bear their
characteristics upon Eucken. Because of the influence of
these men Eucken developed not into a builder of philosophic-
al systems but into a philosopher whose main interests were .
p-"‘°Phetic and ethical. |

T A word might be added- concerning the influence of two
\
Other partieular matters,. 1. 8., the sickness of his early.

childhood and the - blessing which the Jewish: Rabbi gave to



the five year old lad soon after the dual tragedy of the
death of the younger son and the father in the Eucken
.family. Eucken gives enough attention to these two things
‘to indicate that he believed they were important incidents
in his life. No doubt they helped to set the mother's
attention. She perhaps reiterated them again and again to
Aher son. i .
| What influence could such things-have on one's later
philosophy? Much if we may be permitted to take the testi-
.mony of religious men. None if we are compelled to take .
the testimony of psychology. Eucken thought they wers of
value and looked back upon them as real influences in his
life.' We may note them and take them for what they are
_worth to us. _’ ‘ S '
| By the time Eucken got established at Jena, his
position was set. He saw his problem and his task. We
turn now to find uhat Eucken thought was the problem of o
‘life. With him we seek to understand an interpretation,~
an approach to the difficulties which‘seem to hamper life
and with him we seek a solution. . .
 0f the problem and the task'Eucken said: "y saw my
Atask in an inner strengthening of our people and of humanity,

‘and in the course of time this gave me enough to do
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Chapter IIT
THE PROBLEM OF LIFE

Professor Eucken does not seem, in fifty years, to have
dhanged his conception of the problem of life.: Ve read in
"Rudolf Eucken, 'His Life, Work and Travels; by Himself"
p-l24,'"After my return from Switzerland I found German
lirfe infa‘peculiar'condition; A great military victory had
been won,'and “the strength and ability of a great statesman
seemed to have delivered the country from every peril. But
within itself there were menacing developments, though they
Were slow to enter into the public mind. One could at least
_recognize a pronounced narrowness,‘a political development,
on the one hand, which made the government the centre of
gravity of all action and gave little play to ‘the independ--
ence of the people, and on the other hand, a rapid evolution
of economic interests, which assumed an ever increasing im-
Portance.. Great things were done on both sides, but life
Was wholly taken up with these enterprises.” There was no -
common goal for the whole of human nature, no inner exalt-
ation, no clear understanding of the problems and conflicts
of modern 1ife., The main feature of the times was an unre~
atricted affirmation of life. Material existence increasing-
_ 1y absorbed all the available energy, and there was an un-
mistakable insincerity in the general profession of a be-‘
lief in a spiritual world and a religion of a Christian'C
.OOmplexion ) This quotation shows very distinctly the prob-
1em as Eucken saw 1t in that early day. But it must not be
forgotten that this statement was written fifty years after



the time when Eucken first entered Jena. It is possible
that he 1e reading back into his thoughts about that earlier
time the conclusilons to which he had lately arrived. In
reality this does not seem to be the case. Wherever one
turns in the writings of this Philosopher, the same analy- .
sls of conditions is found. It is found in his earliest
writings. Without any appreciable change 1t 1s there in
the.writings,of his middle age and old ege. The period of

life from which the quotation i1s drawn does not seem to

make any difference in the content of his meaning. Natural-

1y, his ideas turn first to conditions in Germany; but he
1s notApartial.v The problem of life in Germany is the prob-
lem of 1life everywhere in. the civilized world.A |
"The chief problem of life-'is life itself, as the com--
Plete unfolding and effective_co-ordination of its own . -
nature; as the poet says, 'the important thing 1s to become
what one is'." (Life in the Spirit p-113). Modern life is
not»showing_the‘beet_of 1ife as Eucken sees it. Material.

Progress has been enormous but it has cheapened rather than

'bettered life.

~ Machination. -and mechanization of life predominates in.
the modern world. These have brought to life many things :
but have not given the. thing which life needs. above every-
thing else. - Humanity, however, 1is becoming increasingly -
aware of its limitatiens.leg growing feelingvofghollewness
forces itself upon us. 'Does not thie bear witness to the

irrepressibility of the subject and to the impossibility of



denying ourselves a1l inner satisfaction?" (Main Currents
p-45). o | | R

" Bucken's quarrel is with the humanxproduct of the in-.
dustrial 1ife of the day. Industry specializes man's work,
speeds up his labor and causes him to lose his individuality.

"Tnig 1ife must bind man Hand and foot to the temporary

situation, keep him in a state of breathless tension and
transform nim more and more into a mere struggler for ex-
istence. It cannot be denied that the whole has led to pro=
digious results, but it becomes clearer and clearer that the

man as a whole finds no happiness in such a 1life. But if

'this ‘work thus strains nim to the utmost without leading

him through all his toil and agitation to any genuine happi-
ness, and if at the same time it ‘becomes clearer and clear-

er that in spite of the pre-eminent cultivation of his skill
in particular directions, man is sinking to a lower level in

the whole of his belng, is becoming insignificant and in the

~end empty,.the-guestion necessarily arises whether all this

work of civilization which renders man nelther happy nor

noble nor great, is. not a self-deception on the part of

-humanity,‘whether it is not a huge contradiction to set all

one's power in motion with such passionate earnestness, and,
as regards the whole of one's being, to lose rather than to

gain. What is then the real object for which man works if

he thus becomes a mere»means and instrument in a soulless



Process of civilization? He works for a future wholly
velled from him and further confusion for the ‘whole of hu-
manity, craving after independence of life and time and
happiness which drives him beyond the civilization based
'on mere‘work-and oompels him to seek further widths and
‘depths of 1ife." (Life of the Spirit. p=382)

" ‘Life is a tremendous Struggle in which allﬁare'engaged.
The struggle 1s for material things, which do not bring in-
| ner satisfaction to 1ife. ‘The capacities, forces and
abilities ‘of 1ife are prostituted in the world of material
things and the life is left empty and unhappy.' "We 866
,clearly‘before our eyes the hard and pitiless struggle for
existence both in nature and among men, the constraint and
insecurity of spiritual 1life in the world in which we live,
but above all, the insufficiency of man for spiritual tasks
" on which the value of his existence depends, the wide inter-
Val.between gennine spiritual culture and what men like to -
-call culture." - (Life of the Spirit. p-161,162)

- Eucken belleves and feels tnat all the so-called
Progress of ciyilization,is without value because 'it has - -
caused a real poverty of life. - Because of this, under the '
modern scheme of life, "man will finally become a mere
bundle of sensations, feelings and impulses." - (Life of the
SPirit. p-86) o o . |

Man has indeed made notable triumphs over the world. -
These»triumphs, however,Ahave failed to»bring any adequate



satisfaction to the inner man; "nay, it would seem that it
iﬁiprecisely_this.developmen£ of pqwer_which makes ué féel
the 1imlts of:our cgpacity{ and that progress ltself gifes“
rise to ever greater complications." (Essay-Philoéophy and
the Religlous Movement of To-Day). | |

In reducing the present situation to. its lowest terms,
Eucken gives the following ultimatum: PEve:ything comes to
8 point today in the question whether‘our_gkispence has a
meaning and value at all, or whether it has been cleft by
Such a deep division that~truth and;peaqe remain denled to
us." (Philosophy and The Religlous Movement of $9-Day). He
adds, as proof of his contention, the fact that all the
brilliance of our human culture and all the greatness of
our gchievement cannot satisfy us; and insists that this
lack of satisfaction reveals within us the presence of a
greater depth. o ‘
. The insistance comes, on the\q?her hand, that the ’
modern movements of today are movements in the direction of
man's freedom.. He has found his power; he has conquered
. the material forces of the world and bent them to his will.
He secks full freedom. But this'seékipg for freedom has led -
in the direction of superfigiality and ‘the dissipation of
energy. "In additlon, the course of the movement. in modern
life has revealed that the gomplications~gre much greater;
and the resistance much more strenuous than waé anticipated

at the beginning, when men were filled with joyful confidence,



and o further fact h@s,p?°9m9”°Y?d9n?;_Vi?€ that it is not
only at particular points that clvilization does not-cor- ‘
Tespond to the demands of the spiritual life, but that civi-
Hzation as a whole is in many ways in conflict with these
demands. - We feel with increasing distress the wide interval
botween the varied and important work to be dome at the cir- /
cunference of'life and the complete emptiness at the center.
When we take an inside view of life we find that a life of
mere bustling routine preponderates; that men struggle and
boast and strive to outdo one another; that unlimited 3
&mbition and vanity are characterlstic of individuals, that
they‘are always. running to and fro and pressing forward, or
feverishly exerting all their powers. But throughout it all
We come upon nothing that gives any real value to life and ;‘
Nothing spiritually elevating. Hence we do mot find sny
meaninngr value in life,.but in the end a sinéle'hﬁge show -~
in which culture is reduced to.a burlesque." (Life of The
Spirit p-86,87 88) |

All this, of course, i1s bontrary to the expectation of
the modern period. -Man's efficlency and natural goodness
were confidently:expected to form the firm basis for- the -
modern movement. If he could fully develop his powers, -
everything would shape itself for the best and a kingdom of
reason would be established. Now .security from all kinds of

restraint. has peéﬁ'achieved and human powers have been un-

folded as never before. In splte of these human developments,



cOmplications have arisen. "At the beéinning .of the modern
Period the conception of humanity included an emphatic judg~-
nent of value. to develop the human element in man stlll
seemed to be, at our classical perlod,.to raise life to a (
Proud height, but ‘now we are more conscious of what 1s petty v
and mean in man, we perceive the sharp conflicts in his being,
we find him not merely inadequate for the tasks which his
OWn nature sets him, but we see his liberated spiritual
Powers to a large extent enlisted in the service of selfish~
ness and,‘in general, of pettily human interests, and there-
bY,diverted from,their true_ends. Hence 1t is not to be
‘Wondered at ir there is aroused a longing for deliverance ,
from the pettiness-of man, a craving for greatness; but it'
must be confessed:that'as a_ruleithese'ambitions~alickly
Succumb again to the influence of pettiness'and vanity."
(Life of The Spirit p-375, 376) “ | |

And then the question of happiness arises. -Man‘looks
fOr this experience. "Our age has particularly urgent cause
to occupy itself with the problem of happiness, for vie are .
confronted by the remarkable contrast between the greatnees
°f the outward achievements of the age and the insecurity
of 1ts sengse of happiness. In’ successful devotion to the
Work of civilization we surpass all other periods' how far
are we in advance of them in. the knowledge of nature, in
the mastery and utilization of its forces, in the humane

ordering of societyl But it cannot be denled that all these
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achlevements do not help us to attain a joyous and assured
sense of life, that a pessimistic tone has become very
widespread and continually extends further. Hos 1s it that .
with us work and happiness refuse to associate?

When such a disclosatlion compels us to consider the
nature and conditions of happiness, we immediately encounter
& grave misgiving. May man as a general rule make happiness
the goal of his efforts; is it not a sign of a narrow and
petty character that in every effort man should think prin-'
cipally of what gain he is to receive in happiness?" "The |
Life of The Spirit p-334,335).

Obviously, then, this age has not discovered the thing
it thought was right shead. Happiness and contentment
seemed to be the natural outcome of the apparent great ad-
vancement in civilization. "We should have expected, when
life became so much richer, more plastic, and more pleasure-
able, and when unceasing progress was made in every di-
rection, that an overflowing happiness would have filled
man's hearts. How does it come about that the very opposite
has occurred, that we have become depressed rather than
elated? This cannot be satisfactorily explained merely by
arguing that what is taken up in youthful enthusiasm usually
~ brings with it certain disappointments; that the reslstance
is apt to prove greater than was expected; that even in the
case of success we do not find all that we hoped for; that

where proud reason seemed to have established itself, much
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"th&t was irratignal layvinAconcealment; all this would éx— !
Plain a certain lowering of our life-feeling, but not a com=-
Pl§te reversal. .The latter cannot:be understood, unless

_ the experlences of life have made our aims themselves un-
cértain and destroyed our faith in them. -And to a very large
®xtent this has taken place.

We are painfully consclous of an inner weakness; and.
11?@, thus uncontrolled, becomes vacill#ting and insecure.
Under these circumstances, all elevation may seem impossible
8nd all aspiration futile." (Essay - Against Pessimism -
l20).

- - VWhat, then, may be said of the Modern Movement as a
¥hole?. Wherein 1lies 1its weakness? Why has 1ife not been
Satisfied by it? "The Modern World, throughout its whole
clevGlopment, has been characterised by an inner unrest, by.a
I'9191219155_st.ri.;ggl:!.ng forward - not only in an external sense,
Put algso on the part of man against himself - by reflection
8nd doubt with regard to our own being, by a yearning and
CTaving for clarity as to our purpose. Within the modern
per;oq there have been, not only hard conflicts in the world
of concepts, but real transformations of the most deep-going
d°§°ription. The Renalssance was compelled to gilve way to
the Enlightenment, and the Enlightenment to the New Humanism,
"hile the last saw itself forced back and destroyed by the
Modérn movement (in the narrow sense of the word modern).

Humanity‘was}férced again and again to abandon the point at
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‘Which 1t had begun to settle -down. Ever anew the modern
_1tself became a problem and a task, a war-cry of one party

and g term of reproach in the mouth of the other. % ‘

© Such insecurity and unrest proclaim that modern life,

from the very beginning, 1s by no means simple, but on the
contrary contains different goals within itself, nay that it

1is burdened with a thoroughgoing opposition, an unbearable
°°ntradiction. Such a contradiction cannot be overcome

without a complete transformation of the first position, with-
out the heroic building up of a new life and creative work -
our entire exlstence being thereby converted into a great
task," (Essay - The Inner Movement of Modern)

_ This age, according to Eucken is trivial, volatile,
and or opportunist temper; it 1s mediocre, pedestrian, and
futile. We lack, he thinks, the solemn and instant sense of .
final issues which marked men who went before us. And those
- Who Jnow 1ife must admit, and they do admlt, that there is
a f&int, vagrant troubling of life, an intangible vexation
of Spirit, a shifting ache, an irksome suggestion in our
gpiritual 1ife to day. But there 1is rarely a cry from the
~depths. We dimly sense the trouble but have no depth of
8pird tual 1life to work against 1t. (Eucken and Bergson -
Hermann p=-19). "We have the dropsical sentiment of the
Teligious dilettante ‘existing side by side with the most
deSolating and coarse grained rationalism and the violent

rgaction against theology as being too formal and external
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tO interpret the deep cravings of the spirit, coupled with
8 Superstitious deference to Sluge the medium." (Eucken
&nd Bergson - Hermann p-20) Of sustained'and systematic
work in the spiritual life, "there is deplorable paucity."(
(Ibid p-21) - | .v |

It is the belief of"Euckenv that this modern age has be-
Come insecure with regard to all its ideals and even with
regard to the very being of man. There is left no common
Sround of convictions from which to draw in order to unite
and direct and elevate the forces of life. There is'a
n°ticeab1e increase of subjective activity but an inner de-
Cline of life is unavoidable if this uncertainty should
°°ntinue to spread. (Main Currents p-506). Myrick Booth,
in "Rudolf Eucken, His Philosophy and Influence", indicates
that ne 1s personally of the opinion that in this idea we
have tne key to the failure of our present day culture. "The
lack of a positive standard of values paralyses culture in
1t8 vital nerve."

. By the payment of a price, the modern world has been
Won, The question comes - Has the achievement been worth _
the price which man has paid for it° Eucken thinks man has
been cheated. "Anyone who thinks 1t all over and reflects
Upon the difference between the enormous 1abor that has been
°xpended and the accompanying gain to the essentials of life,
muat either be driven to complete negation and despair, or

Must geek new ways of guaranteeing a value to life and
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liberating man from the sway.of the pe‘ttily human. But
this will force men to resume the quest for irner con-
nections." (The Life of The Spirit p-88).
) Labor has been expended; outward conditions have been
changed, but the essentials of life have not been gained in
the process. "It has been brought home-to us more and more'
that, nowever much we are able to alter and improve in the
external relations of things, we do not thereby attain an
essentially new life and a higher kind of being. All the
. Progress of"civil1zation has resulted in little genuine
culture and 1ittle development of the cbnditién of the soul.
Ve cannot‘avoid asking the question whether such an activity
on the mere surface of things 1s worth the enormous toil
&nd labor which it costs." (The Life of The Spirit p-375).
So, in Eucken's opinion, the modern movement has pro- .
duced more problems than it has solved. The state of the |/
World is worse instead of better because the inner life of -
man hes suffered a severe set-back. "Not only an sbundance
°f problems encompasses us on all sides, butour spiritual
condition as a whole has become lnsecure. We feel with
D&rticuiar'diétinctness”at'the present day that the life of
hﬁmahity 1s not being built up 1nlpeace and security.oh a -
fixeq fqﬁhdatioh; but that we have continually to renew
the struggle for its continuance and its main principles.’
Everything ténds to'éhoﬁ‘that-our'period isﬁfull.or Eensibn
and occupied with'highvtaéks; 1t 18 obvious that we have



Come to a polnt where it is a queation of recurring to the .
fundamental pnoblems, to’the elementary conditions of our
8plritual enistence; we are urgently called to search for
new paths, to independent creative effort. But the average
attainmentﬂof the period by no means corresponds to the de-
W&ndsAof the‘spiritual condition._:qne spiritual situation '
of the nreeent urgently calls for a synthesls of life, for
Fn overcoming of oppositions, for a syetenatizetion which
shouldq deal with the whole, and also for a concentration of
men-onAthe search for common paths.“ .(TheALife of The .
Spirit p-596 397). |

' The present position of life is made exceedingly

d1f.‘ficult by the complications of to-day. The need is to
.St&bilize.our spiritual basis. Life, however, may become

| n&rrow and restricted if stablility degenerates into something

*lgid and immovable.  What 1s to be the starting point? The
Subject iS'of}chief interest to modern thought: the develop-
ment of its potentiaiities its aim. The world, therefore,
°éhnot.be the starting point, and the attempt to nse.the
?ubject; or some ouality of it, as the starting point is not
°°nv1ncing. If man is to be the starting point, "then he |

»muat be himself the uncontested center of existence. If ne

18 not this, then it is a presumption to take him as the
St&rting point - a presumption for which we shall soon pay
the penalty in an inadequate conception of 1ife and a lack

of confidence in our own enterprise.‘ Thuewthe:customa:y _
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handling of the problem leaves us feebly vacillating between
twO_solutions." (The Meaning and Value of Life p-92).

Eucken is saying in the above quotation that neither
side of the Cartesian dualism of subject-object is sufficient
to solve the problem of today. To give full attention to
elther but adds to the unsolved phases of life's problem.
Such an attempt to handle .the situation adds to the perplex-
1ties. Life seeks progress but the contradictions involved
in either the emphaSis upon the subject or upon the object -
‘the world of self and the world of things - lessens the
°hances of progress.” Any hope of improvement comes to grief
Upon the rocks of these contradictions.- In ‘the struggle for"
8P0wth and development the main issue is to retain the true ;
emPhasis on the inward'life. ' The ‘urge for spiritual self
Preservation‘compelslus to search for further depths.- We
seek profounder sources of energy from which to draw fresh
ardour of life and free the self from the limitations of
r1nitude.

o Beyond the realm of immediate experience this venture
.must carry us. An inversion of the "given reality" muist
take place. Interest is not only in the self and in things
but we are driven to search the deeps for reality the path
leads into metaphysics and religion.
| The confusions of thought, the social, industrial, moral
and political upheaval of the modern period have impressed |

uPon us the seriousness of our problem. The world needs to
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Win a new life; the soul of man and the world needs to be
Saved. The human and the divine need to be united in a new
vay, g way not like that which was set by earlier generations.
So Eucken analyses the world and the life of his day.

Eve?ywhere there is a sense of a deep problem. Life has prog-
ressed by many degrees in material things but 1ife has no
ablding satisfaction and peace. This lack is felt every-
Where. No group 1s free from it. What 1s to be done? "The

Prdblém, then, is to unify life from the standpoint of our
| Immedtate experience; give it, if possible, a meaning; and,
in'harticular, transcend the intolerable dualism of subjéct
»and‘ébject. Modern thought has approached this problem along
th”different lines. Either it has set itself to find a life
that shall be more than merely subjective - a world life
Which includes man wholly and entirely within its own being,
leaving the subject no shread of independence - or it has
-@adetfhe subject itself the central and controlling factor
While the world has been conceived of as merely furnishing
the environment andiﬁerving?as a means for securing man's
Welfare." (The Meaning and Value of Life p-25).

ﬁow does this movement of today qoﬁpare with the move-

ent of other days? "We are, today, in this modern world,
Moving in contrast to the direction of fhe middle ages. To-
day 1t 13 a movement of the subject towards the object, from
Man towards the world. In the other case, the truth of man's

8ction depended entirely upon his relationship to the world.

t
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Then, the whole, as an organlsm, embraced man within 1t as

& ‘member, so that the human sphere was dominated by organi- |
zation, at first in the form of the state, then in that of
the church; to-break away from this was to abandon all
reason. The:leading idea of life and conduct was according-
1y ORDER, which assigned to all freedom its measure and its
limits, . | !

In the modern: period, the. subject strengthened and -
deepened, felt this bond and this subordination to be an un=~
bearable coercion, and at the same time percelved, in the
pfeViouStview of the world, a mere reflectlon of his own
activity. Fixity changed to fluldity; the subject becomes
the.central_point;.at the .same time the individual becomes
the supporter of society and communlcates to it its life and
Power, . Order gives way to freedom, while man's activity and
se1f-00nsciousness;increaseAimmeasura'bly. -This aggrandise-
ment«éf man is the most conspicious feature of modern life."
(ﬂhsay = The Inner Movemenﬁ_of Modern Life).
| This,move@ent in ﬁodern 1ife 1s opposed by the thirst
f°r‘realiﬁy,~th§ pursult of which.sinks the individual in
trgth-forvtruth's~sake.

"In. face of the influences of the ﬁorld'which press so
Strongly upon us we: lack a rounded-off world of thought to
- Mltigate, transform, and turn to account the doubts and diffi-
°“1t1§8 of 1ife; in particular we lack a single supreme truth,

”and'henbe we stand defenceless in.the face of an all-powerful
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fate. - Is 1t to be wondered at if in these circumstances -
Pessimism boldly raises its head and ever advances further?
(The Life of The. Spirit p-388,389):

‘In the modérn era the idea has somewhat changed to a
Similarity to that in the age of the Sophists. They sald;
"Man 1s the measure of:all things". And today~fhevsubject;
man, has become the all important feature of life.

"Thus man is himself a great problem. No closed circle
can shut.his nature in. What is. so characteristic of him
1s'in‘fact,just this, that a speclal limited form of being -
the merely natural in-him - comes into contact with a 1life
that 1s universal and supra-natural. . The result.of this.con-
tact 18 to induce collision and strife, and leave the whole
life.tense with conflicting emotions. Ve all know well .
vhat g pervading unrest takes possession of human -1ife the ~
Moment 1t begins to struggle free from nature." (The Mean-.
Ing and value of Life p-88).

Life, therefore, is the problem in Eucken. :Not the .
life of the wofld,.but.the 1ife in man. - What -1s his status?
This,may seem to be egotistical but the inference is that
the main impulse in 1ife is man's struggle for.the salvation
°f 'his spiritual being, for:the overcoming of all the ir- .
I.&t:,'-ona.l;forces which are working to oppress and destroy -
him, . "And when such a desire makes 1ltself felt and developes

0 full consciousness, it will force everything else into

the'background and know no appeasement.until it has found
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some sort’.of -satisfaction. - For nothing less than.the hlgh-
®st we lmow is here at .stake;.and in the whole of infinity
Nothing can possess any value for us if the hostlle powers
trlumph at this decisive point." (Essay - Philosophy and
the Religious Movement of Today).

If the 1ife of today is thus out of kelter, what is .
our major need? This question is asked and answered over
&nd. over again. "We need a firm basis, ‘a spiritual anchor-
age3'again,.we need initiative, capacity.to"originate‘and
Create; and finally, we need a release from sordid motives;
Our'life must be great and magnanimous if it is to have any
meaning and value. Let us see whether a 1ife which springs
from the recognition,of~an'independent‘spiritual world with-
in us can fulfill these requirements by making life firm,
free:'and'heroic, and can:fill:the emptiness of our ‘heart -
With q rich and satisfying content. . (The Meaning and Value
°f Life.p-o1). '

' This new life, to:- overshadow and take the -place of
the old, this npiritual 1ife,must come before us as our own.
"In order to make an effective appeal it must have its
TOOts in our own nature, and subserve the development of
this nature. Bnt.at the same time.it looms aloft above all
human-fraility;:and has, or at least may have the power to
°verrule .all human ends." (The Meaning and Value of Life p-88).

- This"new iife,hthe:life of :the Spirit,is neither sub-

Jective op objective. It lies beyond either and beyond
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the antithesis of subject and object. "The task of ayn-
thesis, while fully recognizing the existing complications -

7and’antitheses, presses forward beyond these to a depth at

Which the 1ife-process ‘is able.by reason of its own inner -

firmness to bridge the gulf and in itself to gain a cosmic

character. " (Essay -'The Inner Movement of Modern Life).

According to Professor Henry C. Sheldon there are- two

lMain endeavors ' in the philosophical writings of Rudolf

Bucken.. In the first place, he alms to uncover with ut-

most disfinctness‘the'great deficiencies of the age. And
In the second place, he'seeks-to'diregt & remedy which is
8lone adequate. This first aim we have tried to discuss
and point out in this chapter. In concluding this point,
four pointeq quotatibns from Eucken will be added.

"Wle witness with painful clearness today a strong de-

Sline. of inward culture; e&er'less does man find definite

Satisfaction in ali the bustle of our modern mechanism;
®Ver more is the inward life lowered in its pitch to the
comm°npla°°$‘aﬁd ever clearer it becomes apparent that all
the gain on the periphery of life cannot counterbalance
the 1oss which oceurs at the center. In the last resort it

1s true that we live our existence from out the center,~and,

- 8lthough this fact may be forgotten in our relationship to

theienvirdnment, it can never be permanently lost..... It is
w°hd9rfully great in its mastery of an achievment within
the ‘environing world; but, on: the other hdnd, it is
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deplorably poor and insecure in regard to the problems of
the inmer 11ife and the inner world." (The Truth of Religlon
P-117,118,605). "~ - - -

"The position at ‘the present moment conolusiveiy proves
that the content of man's 1ife is not the easy unsought pro-
duct of a natural process of historical development, for,
after all the weary work of many thousand years, we are to-
day in a condition of painful uncertainty, a state of hope-
leas fluctuation, not merely with regard to individual
q-I."Q*"t:'-OnS, but also as to the general purpose and meaning of

life." (The Problem of Human Life as Viewed by Great

‘Thinkers p-565).

"A paralyzing doubt'saps the vitality of our age. We
868 a clear proof of this in the fact that, with all our

8stounding achievements, we are not really happy. There is

No pervading sense of confidence and security, but rather a
tendency to emphasize man's insignificance, and to th;g%
Meanly of his position in the universe. A closér'scrutiﬁy“
Teveals the présence of a genuine endeavour to unify life,
but even so the processes adopted are so widely divergent
a§ to be directly antagonistic...Over against a lavish out-
Put of departmental work we have t6 set a woeful incapacity
to deal with 1ife as a whole, and & growing uncertainty as
Y0 the goal aimed at and the nature of the path to be '
followeq." (The Meaning and Value of Life p-2).

"Sharp contrasts have always been found in human
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°‘Perience, and in transitional periods in history they
have been felt with palnful acuteness. But never did they
So extend over the whole 1ife and so deeply affect funda-

mentals, never was there so much uncertainty with regard to

What should be ‘the main direction and endeavour and the

meaning of all human existence and man's relation, as in

'the present." (Life's Basis and Life's Ideal p-93,94).

“Eucken has recognized the need. He has gensed the

‘trouble with the world and life. He settled very definitely .

upon what he thought was the need and where the trouble lay.
In all his writings he seemed never to shift from the funda-

~Mmental conception of these matters as he evidently formed

them upon his peturn from Basil to Jena to take up his

Proqusorship at the University to which he was to give more
than £ifty years of his life.
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Chapter IV

' ATTEMPTED SOLUTIONS
‘ Eucken discuases very freely the solution which others
haVe offered for the problem of life. His discussions of
the theories of others 1s remarkable for the fairness,
breadth of view, sympathy, 1nsight, and accurate knowledge
Shown., No superficial eriticism is given and he does not

concern himself with the unessential details of the theories.
Abel Jones declares, "What is the meaning, the values,

ang purpose of 1life, and what is the highest and the eternal
in life - the great reality9 This is the question that
Eucken would solve." (Rudolf Eucken - A Philosophy of Life.
P‘iS); . . L ,
fIn'riening:the'proferred-solutions‘to this problem,
Bucken 11sts five - Religion, Immenental Ideallam, Natural- -
lsm, Socfalism and Individualism. Of these five, the first
tWo consider the invisible world and the reality in life; the
other three lay ‘emphasis-on mants life in this present world.
Thésﬁ five are chosen by*Eucken out of all the philosophies
°f 1ife, A. J. Jones thinks, because they are.the.ones which
form the basis for a whole system: of-life. M"Mere theoret-
leal 1geng-of 11fe"especiallypneg%tive'ideas'such as those
°f agnosticism and scepticism, do not form such a basls, but
the five chosen for discussion can, and have to some extent,
Poseq as complete theories of life, upon which a system of.

life can be‘built." (Rudolf Eucken, A Philosophy of Life.
P=15), , | o
Religion is one of the oldest solutions to the problem.



This solution has been offered to the satisfaction of many,
but Eucken chboses to examine it. Has it solved the brob-

lem? Does it answer the questionswhich, arise in the “

difficulties which face us? - -

- In dealiné with the religious SOIution, Eucken quickly
cqmes to Christianity as being the best exponent of religion.
When he speaks- of Christisnity, he is thinking of tradition-
al Christianity; the Christianity of the Creeds, Doctrines
and Dogmes.  He answers his own question in the negdtive»~

With respect to traditional Christianity being the solution
to the problem? It has done some things. It has been the
'SOﬁrcelbf consolation to many; it has helped man to 1live,
but it has not solved the problem and can: not be counted on
8vVer to solve the problem. ~ .

Christianity, the representative type of religion, at-
tempted to solve the problem by plecing stress upon a highe
or invisible world, a world in sharp contrast with the mere
world of sensé,.and far superior to it. In it there 1s the
Supernatural world to which man is raised above the natural
Wworld. This supernstural world is man's resting place, his
8ource of help, his deliverance from evil, his salvation.

This solution has given man great hope and confidence.
Because of the promises of Christianity, fhis supernaturai
world has beenjéf.great‘influence.' It has colored life
éVerywhere and remains foday a great influence. But doubts

have arisen, especially in the modern movement. These -



- doubts are thrown against the very foundation of this be-
lief. The change has been brought sbout by the new in-
terest in the natural sciences. |

In Christisnity, men was mede the center of the uni-
Verse. The sciences have changed this emphasis. The
world is a broader and greater thing than man. Man, be-
cause of the sciences, has literally been.compelled to take
& broader view of the universe. Natural laws have entered
into the controversy and have, for some, broken down entire-
- 1y the belief in a super-natural world.

Not only science but history has had something to do
‘with tﬁé change through which religion‘has gone. The
Philosophy of history has revealed many things which do not
Seem to be in harmony with the claims of the supernatural
world., For instance, "some historians have brougﬁt to the
fore arguments to prove that the belief in an overworld 1is
merely the characteristic of a certain stage in the evolution
Of mankind, and that the ideas of religion are, after all,

- little more than the mental construction of a God upon the
image of man's own self." ‘ “ .

- Besides this, history has not been very lenient with
the doctrinal forms of religion. It has showed the fact
that the prevailing ideas. of the times have given to re- ‘
ligions their colors. Are these elements, then, anything
moré.thaﬁlpeﬁporaryff,if they, the forms and doctrines and

dogmas of religion, are due to the prevailing current ideas
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of en -age, then they can nof-claim their origin in an over-
W°P;d.g Their origin ié clearly traced in most cases, there-
fore, the fact of ﬁ.supernatural world receilves a staggering
blow. |

' Not,ohly has science and history played a part in the
new attitude towards a supernatural world, but human activi-
ties are very strong in the modern movement and have drawn
man's attention from the far away to the near at hand. Man's
attention to the world near at hand has given him a chance
to pit nis strength and‘wisdom'against‘the<material‘world.

Man has done much in gaining control over nature and in

‘harneqsing nature to his will. Nature has responded and.

man's zest for the conquest has correspondingly increased.

The Supernetural has, in a measure, lost its appeal because .

- the Natural gives such a great appeal and man is fascinated.

The overworld sinks into the background. "The sense world
at.PI‘esent makes a strong appeal - and the stronger it be-
Comes, the less man listéns.to the call of an overworld."
 And so Eucken's conclusion is: "Religion (in the tra-
ditional form), despite all it has effected, is for the man
°f to-day, a question rather than An answer. ‘It is itself
too much of a problem to 1nterprét to us the meaning of our
life, and make - us feel that it is worth the living." Eucken
has much more to say about religion and we will come ‘to
that.in‘AAS%ﬁer chaﬁtér.' Religion, "The Fact of Facts",

wields®y great power and it must be reckoned with in a
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8ympathetic way, but traditional religion w}ll ﬂotMsolve
the problem of life.

Imnanental Idealism, also, gives life an invisible
basis. ‘There is, however, this difference between the in-
Visible world of religion and'that of ITmmanental Idealism:
the former glves a separate world outside our own, the lat-
ter postulates an invisible world that lies at the root of
the present world. _

~God, or the Divine, in the theory of Immanental Ideal-
ism 1s considered as a poWer'existing in and permeating the
worlg, _ It i1s the divine which gives to the world its truth
‘and depth. | S
~ ‘Man is a citizen of -the world of material things, but
does not need to be bound to them. He finds his depth not
In the superficialities‘of-the natural world, but in the
1deal world which is at the root of the natural world.

Tmmanental Idealism is facing the same criticism that
¢°nfronts Traditional Religion: "Does this so called deeper
Invisivle reality in the world exist?" A belief in the
theory of 1dealism involves a belief in the goodness and
,Pationality‘of the universe. It}~the universe,.mnst be on
the side of man as he works for the highest things.

"Bug a serious study of things reveals to us the fact
that the universe is not entirely reasonable and harmonious.
If 1% were, then man's effort towards the ideal would be

helped by the whole universe, but that 1is far from being the
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Case; progress means fight, ‘and difficult fight' there 1s
defini te opposition to the efforts of man . to raise himselr.
~M0reover, there is evil in the world, let pantheists and
others say what they will. Eucken refuses to close his
°yeﬂ to, or to explain away, opposition, pain, and evil -
the World is far from being wholly reasonable and harmonious,
and 1dealists must acknowledge this fact. The natural
80iences, too, by emphasising the reign of law, tend to
limit more and more the possibilities of the human being,
u1t1mately robbing him of all freedom - hence of all possi-
bility of creation.' And how can one be an enthusiastic '
deVotee of idealism if he is led to doubt men's power to
- alm at, fight towards, or even choose the highest?"
(Rudolf Eucken, A Philosophy of Life p-20. A.J. Jones).

Then, too, the mind of today does not seem to fit into
the theory of Tmmenental Idealism. Ideals ‘today do not
galn much support. Man is not enthusiastic about following
.l°ft¥ alms. He is quite indifferent to the whole realm of
ldeals. The interest of man lies in the field of material
thinss, the natural world, and he has apparently little time
or inelination to interest himself in 1deals.

‘The teachings of Idealism are more abstract than those
of Religion. Idealism does not possess, in its theory, a
personal God who is the driving and rewarding and punishing
p°W°r in .Religion. Therefore, today, Idealism seems to

lack" authority or driving power of any kind.
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Again,:the mind,'of today 1s democraticfand'Idealism:A
has about it the air of aristocracy Idealism flourished
in the days when culture was at a high state, when great
Personalities produced masterpieces in art, music, and
literature. But’there'are very few people who.are thus
raised torcultural heights. .Great things in‘the realm of
culture are the monopoly of the few. The common level of
'man, which group includes the vast majority of the human
- Tace, never rises to these heights. They have not the
time, the leisure nor the inclination to be interested in
the cultural features necessary to the life of Idealism.
They turn their attention to the so-called hard facts of
11f9, the processes of making a living and gaining control
of the natural world and bending natural forces to their
alq. Idealism is shut out. We are now, Eucken thinks, at
this stage. )

There is, about the theory of Immanental Idealism, a
Vast amount of uncertainty. It seems to be just a makeshift
| °°mpromise between religion and a life devoted to sense ex-
' Perience. "That which was intended to give a firm support,
and to point out a clear course to our life, has itself be~
Come a difficult problem.“_ SO, instead of solving our
PPOblem, Immanental Idealism leads us into more problems |
* and uncertainties, without possessing the virtue of solving
them. It cannot solve the problem of 1ife because it postu-

.1ates an invisible world which presupposes that.the universe
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is reasonable, good, and helpful to man in his atruggles;
whereas experience proves the contrary. The mind of today
1s not a fertile field for the theory. Man is interested,
‘n°t in high aims and ideals, but in the control of the

- natural world. The culture of today is not of the arts,
muaic and 1itorature which breathe of aristocracy, but the
'°ulture of democracy 1n which the general level of 1ife
h°1ds the oenter of the stage and the majority is interested
in the hard facts of 1life in the natural and material world,
1t leaves us in as much uncertainty as prevailed at the be-
81nn1n8- It not only does not solve the problem of 1life,
~b“t &ctually adds other unsolved problems.‘

A Obviously the theory of Naturalism should here be
teSted. Does it solve our problem? In Naturalism the in-
tereste and powers, of the physical life and the physical
World Predominate. Life is declared to be composed of only
the PhYSical elements and reality is found in sense ex-

Per
1ence. The life of the soul is subordinated to the level

The theory of Naturalism
th in

of the natural, material world.
atimulates self-confidence, hope in this 11fe and fai
the normal human efforts. This is quite in harmony with the
st&tement or Aristotle that men take their notions of happi-

nes
8 from the lives actually 1ived around them. Naturalism

has
n° Place for an overworld or for a theory of amelioration

thr
°u8h sPiritual intervention in the affairs of man.

Naturalism has come to great power in our day. Because



of the adoption of this philoeophy of life}’man has become
independent and has succeeded in a great measure in gaining
control over nature. Tt, nature, operates according to
law; discover the law and control is achieved. Because he
‘has learned to understand the laws of nature, man has in-
Vented machines to profit by the knowledge he has gained.
Human activity has reached a very fruitful period.

Man's 1ife has taken a new turn. The sense world has
become more absorbing in 1ts interest. He 18‘; seeker in
the realm of nmatural 1life and has little time for other in-

‘ terests. "The interest of mankind became so concentrated
Upon material things that the interest in the invisible de-
Creased, while-tne mechanical, soulless elements with their
Ceaseless actions and reactions in definite order, and ac-'f'
°°rding to inviolable 1aw, were- held sufficient to account
for the phencmena of nature. The keynote was 'relation to
enVironment'?a constantly changing environment, changing

' &ccording to law, called for ceaseless readjuetment,‘and ‘the
adaptation to environment was held to be the stimulus to all
8ctivity in the natural world." (Rudolf Eucken, a Philosophy"
of Life; p-25): o o | |

| Through the influence of the theory of Naturallsm man
came to believe ‘that some of his former observations and
theoriea had been erroneous. He had marked the differences
between himself and all other 1ife and had concluded that
Such distinctions were due to the favor of the gode. His



" =56=

theories of 1ifé had been t; him sacred and of divine origin.
Now he learned their source. Biological evolution, of
course, 1s a part of the new theory of Naturalism, and through
this science man came to understand the development of his
own life. "What he had regarded as his distinctive character-
lstics were held to be but the product of natural factors,
and his 1life was regarded, too, as under the domain of
rigid, inviolable law. There was no need for the conception
. of free, originétive thought.....Man was simply the result
©f the interaction of numerous causes - and like the rest of
nature, involved no independent spiritual element." (Rudolf
Eucken, A Philosophy of ILife. A. J. Jones p-23,24).
~ Eucken thinks that in Naturalism there is but one test

or stendard of value: that is, usefulness. He evidently
would class Pragmatism, and Instrumentalism and Naturalism

88 similar in this regard. "Hence at # single stroke the
8piritual world is wiped away, the soul of man is degraded
from 1ts high position, the great truths of religion are

cast aside as mere illusion." (Rudolf Eucken, A Philosophy
of Life. p-24).

In spite of all the ‘greatness of Naturallsm, and not=-
Withstanding the apparent favoritism with which the modern
world considers it, this theory is not able to solve the
Problem of human life. It has some virtue as a theory. For
Instance it is simple #nd easily grasped and is therefore

vVery attractive to the human mind. It does not posaess the
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4fficulties contained in a conception of a higher world.
Eu°k9n'gcknowledgee gl;_the'greetness.cf‘Natgrelism and yet
denieg that 1t is the -solution of our problem.-

 He contends that the existence of the theory of _
Naturalism 1s, in itself, a denial of- the theory. The very
®xlstence of the theory disproves it. Man has sought out,
o*ganized, formulated this theory. "Nature is indeed sub-
dued bY man; why then degrade man to the-level of: a . universe
he has ‘mastered?", asks A.J.. Jones. - .

v Naturalism considers the world:-of things experienced _
Put falls o account for the mind which experiences them. An
Intellect which 1s nothing more than a mirror of sense im- -
Préssions cannot get beyond sense ilmpressions. Th?,ﬁ?nd‘°f
mgn.hﬁsgsone far beyond the mere world of sense impressions
%% indlcated by the theory of Naturallsm itself. It is
"trange but tmue that Naturalism postulates mature without
minq,a"Whenonly by the mind:p:ccesees;capiman‘becom?;gwareh
°f nature, and construct a naturalistic scheme of life." As
E“len”seye;;ﬁTo‘a thc?pughrgoing naturalism, naturalism it-
Self is loglcally dmpossible." . ~ = . - .

- In many places in his writings, Eucken declares the in-
“dequacy and “insufficiency of Naturalism. —Following will be
"ritten four .quotations from his book, "The Meaning and Value
of Life", and three from his book, "The Life of the Spirit".

Y | life‘which‘cempliee.entirely with the mechanical re-

Quirements cf a merely natural order resolves itself into a
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m???A§?ri§s of isolated states which entirely lack organilc
¢°nn°9t19n. VWhat connection. there is.is purely external -
mere ﬁddition and juxtapositién; there is no inner principle
of I'elz;.tionship.A The struggle for existence between com-
Peting individuals 1s the law of Life's evolutlon, and_life
1tself 1s but the system pf<1nteraqtions which this struggle
calls into play. 'No individual can step out of his place in
the series, and thus all 1ife s strictly derivative and de-

~Pendent, - There is no room whatsoever for any originality,

.1nd°P9ndenqe, and .free decision. All that we can say about

8nything is that 1t has happened. There can bq'ho such
QUestion as why? and wherefore? Nor can there be any opposing
Values such as good and evil, but only a greater or a less
®Xpenditure of force.: | _

It can hardly be denied to-day that human 1ife cor-
Tesponds very largely to this description, and fhat even our
Paychical 1ife is,. to a far greater extent than was formerly
Supposed, a mere ppo}.ongation of the physical. But the
Qestion gtill remains whether this is the complete truth and
8 Just description of life as a whole. If life has no immer
Coherency, if it moves only in response to gtimulus from
Without.aﬁd lacks all free initiative, if it resolves itself
enﬁirely into ; tissue of.extern§17relations, into mere
adaptation to . constantly changing environments, then not-

"The Meaning and Value of Life. P-28,29).
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‘Eucken insists that the Naturalistic. scheme does not
glve man any task to challenge his activity.,."Again, what
task 1s theve within the.naturalistic scheme to challenge .

our activity? Are we even justified in using the terms

'taSk'.ahd activity'? Nature within and without us pur-
8ues an unswerving course; resistless forces control her .
Svery movement. It is not really man who acts; something

8cts in him, something that is essentially allen to hils -

hature. . His consciousness can only register and observe.

' What ig done; 1t can neither originate nor change anything.

Thus’ for all his physical endowment, man would be a mere .

Sbserver, a mere shadow of the genuine reality, were he .not

impelley to exert himself in order to rid his existence of -

®rror and illusion. The only stimulus.to exertion that

.N&turalism can offer 1s a. call to oppose any. attempt on man's

Part to pranscend the limits of nature, & summons to engage
in active_warfare against human prejudice and superstition.
If once the victory were won, if the enlightenment were com-
Plete and man put back into his rightful place in nature, it
18 narg to eeeiwhat would be left for him to do. His inward
deva10pmeﬁtiwou1d come to a standstlll, and all further
8chievement would rest with nature; and not with the human
W1ll.. Thus the real goal of our highest effort would co- -
1ncide with the complete extinction of all. spiritual 1ife.
' Now is it possible for man, the product of a long

historical evolution, to revert to his natural, prlmitive
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condition, and, divesting himsélquf all that makes'him'
distihcti#ely men, to hope thereby to realize his essential
hature and satisfy his craving for happiness?!" (The Meaning
ang Value~of»Life;'p-zé,SO);-‘ |

| What, then, can Naturalism offerrand‘how valuable 1is
that offering?  -"The only:thing Nafuralism'cah offer in.re~
turn for all that it takes awayfis:emanpipation from illusion
8nd" superstition, and a clear perception of man's oneness .
With nature. But: however valuable such.enlightepment may be,
h°w‘°an“iﬁ conduce to nobllity of character? ‘How can it
nourigh . man's inner life and help to develop a spiritual in-
dividuality?.TCan it give him an added force? Can 1t put him
1n‘m'ore’intim&teFrelation'with his fellows or with the uni-
Verse?  Can 1t allow'hiﬁ any conceivable form of initiative?
And if not, can it still convince us that 1ife is worth the
Uving? Surely not, -unless our claims are very modest or -
our thought unthorough, or, indeed, we steal our opponents
é-'4"guments"amd;g::'a.dually--vem' round to their position.~'He-Who

thinks’things out to their loglcal 1lssue will‘find that

Naturslism leads nowhere. He will find himself driven to ne-

g""ticn'amd despair. It is only through the intensity of her
oPposition to what: she holds -to-be superstitious and illusory
that Naturalism herself can be deceived as' to her own empti-
Ness and her lack of any spiritually productive power." (The

Meaning and Value . of Life p-32).
~ And Eucken. further contends that man, in his activities,
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1s not limited to the materials of the sense impressions.’
"In Virtue of his thought, man can overcome the distraction
of Bensible impressions and the transcience of external
stimnlations he can grasp permanent values and aims; in
fact, he can leave behind him the whole domain of civil life
With a1l its petty interests, and in the contemplation of
the universe, with its eterndl order and wonderful beauty,
he can attain a true and lasting happiness. He can return
hence to man and his soul, and here also strive to attain a
condition essentially higher than the average."» (Life of
The Spirit. p~559 340)

In answering the questions of Naturalism, man, who is

‘the one chiefly interested in the matter, must have a right

to reply Bucken' 8 conception of man makes Naturalism un-
tenable in his philosophical scheme "Man's greatness and
worth do not lie in what he is as a natural being, nor in
What he is as belonging;to a particular nstion, or a par-
t1cular religion, butAin what he is as a reasonable being.?
(The Life of The Spirit p-236) .

As a reasonable being man is more than is revealed by
the mere test of sense impressions and experiences. "Natural-
ism itself, as a system of thought and ‘a totality of life,

bears witness to this superiority of the imner, for without

- this superiority the diversity of things ccould never have

dn

been co-ordinsted, worked up and experienced as a whole.!

(The Life of The Spirit p-247).
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Thomas Hill Green agrees with Eucken that the very fact
that man can build up the theory of Naturalism and that the
th°°PY 1tself presupposes a mind, greater than it,_is sur- '
ficient proof against Naturalism as the solution of ther
p"°ble>m of life. ‘ _ |

Naturalism does not take into account the inner life‘
of man. It ignores the possibility of such & life and of-
fers no substitute for it except the world of external thiugs-
mmken is not satisfied that it is the theory he is looking’ |
for, His ccnclusions about Naturalism are given in the fol-
l°"1n8 quotation from "The Meaning and Value of Life" p~55-

"Thus Naturalism 1s inadequate as an explanat1°n of
11r°'. .But so far we have disputed its pretensions to be
supP°I'ted by the facts of our 1mmediate experience.m And 8o

long as this claim remains uncontested, all. the fruits of
.apiritual labour may well seem to be ‘but secondary or SuP'

plement&ry But are we to-day 80 ab801utely sure that the

Sense-world really does supply the mOst immediate and solid

basis for 1ife? It is doubtless immediate and indisputablem_

2° l°n3 as we surrender ourselves wholly to sense impressions

and sense-perceptions, so long as we do not think, or .89

1°ng 88 our thought remalns under tutelage to the sense-world,

ang never becomes 1ndependent._ Now, to & large extent, hu-

man thinking does remain in ‘such tutelage andg”in.ao far as

it does so, cannot overstep the limits of the natural order.

.Experience shows us that a considerable degree of intelligence
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can be displayed even within these limits. There:1is no lack
of prudence, cunning, and cleverness in the animal world.
But al1 that such intelligence does ig to supply us with
weaPons of ‘self-preservation; 1t subserves the continuance
°?‘the individual or-the specles; -but 1t does not enable us
to escape from nature's mechauical routine and to strike out
new paths towards‘self-chosen~ends. ‘Intelligence, under-:
stood 1in this limited sense, stands orecisely on the same
level as any bodilj‘advantage.“Cunnlng and prudence are to
One creature~exactly whet a coat of mail is to another, or
n1Mb16nees~end agllity to a third. Now, tole large extent,
this 1s_trueﬁof'man also. His intelligence is, in the first

inﬂt&ﬂoe; a mere weapon enabling him to .sustain the flerce

.struggle~for existence. Buﬁfitfis‘also something more, in-

asmuch as it is sble to free itself from its dependence on
the sense-world, place itself over-againet it, and calmly
Survey it from without." 3 o

" Then. Eucken turns his questions upon- Humanism. ¥ Jhat'
has 1t, as a philosophy of 1life, to say to our problem° Can
1t give us any help? Humenism, for -the purpose of his study,
Eucken divides into two parts, Socialism and Individualism.
The modern movement has so taken up with these different
aSpects of 'life because the idea of the overworld has re-
ceded into the: background. Man has ‘turned to himself and to
hiﬂ neighbors in orderbto find a firm basis of life.

Socialism and Individualism ‘have followed each other
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in repeated succession, first one and then the other. Man
has tried to find the answer to his questions in socialism,
and then socialism has given way to individualism. Eucken -
contends that neither one has given satisfaction and neither
one -can solve the.problem of life.

Having been denied both the overworld and also the
World of nature, man has turned, naturally, to his fellow-
men. In socialism, the progress of humanity is the chief
alm. His social relations seem all important. He reallzes
the interdependence of human life. The growth of modern in-

Qustrialism has advanced the theory that the value of the

individual depends largely upon his being a part of soclety.

H@ no 1onger stresses the value of the individual, butwagreeé

that worth and value are in soclety as a whole. The develop-

ment of the community becomes the all important thing in

life,

'In socialism a most pressing prdblem is that of the

distribution of material things. How to organize the com-

mnity so that an equal and just distribution of the fruits

Of labor and the values of natural production, becomes the

Paramount question. All this is well and good, but Eucken

does not believe that such a solution 1s the solution to the

major problem of - life. There is more to life than its
materials; there: 13 something to 1t that sociallsm. does not

Socialism fails in that 1t trusts too much to the will,
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Whim and fancy of the majority. The theory seems to be

that what the majority want is right and they should have
. 1t. History has clearly proven that often the best in-

terests of 1ife have been carried in the lives of the minor-

1ty. The truth, according to socialism, is to be found in

the will of the majority. "The tendency of the masses as

8uch 1s to conslder material advancement the most cherished

g00d, Hence, inevitably, a thorough going socialism must

‘become materialistic, even though at an earlier stage it

Was accentuated by the desire for opportunitles of spiritual

culture." (Rudolf Eucken, A Philosophy of Life. p-29).
"Eucken .again objects to socialism because of the minor

Place Which it gives to the individual. . The individuel

has value only as a member of the soclety. Eucken contends

that suen was the case in primitive society but as civili-

zation progressed the’individual became characterized by
N inner, gpiritual 1ife which made him consplcuous on his -

OWn account. . Tt is out of the deepening of this ilnner life

.thatﬁspiritual;creativeness comes. The spiritual life ad-

‘Vances and spiritual tasks develop a kingdom of truth and

8Piritual interests which transcend mere. humen standards.

Eucken cltes historical data as the proof of the .-
reality of this.spiritual,kingdom; Socialism can give no
®xplanation of it. Therefére the solﬁtion which it offers
for ?hﬁ problem of 1life 1s not comprehensive enough. -

‘Another criticism which Eucken offers to the socialistic



Philosophy of 1ife is'that it makes no place for the spirit-
ual creativeness of -the individual. Such a thing, he con-
_tends, destroys the most fruitful activity of life.

. When socialism fails individualism springs up as the
Natural reaction. Extreme follows eitreme. "Individualism
Oréns up a new life, a life which is free, joyous and un-
conventional." . (Rudolf Euckan, A Philosophy of Life. p-30).

But individualism is too subjective. The individual
has recourse to -nothing outside himself. He stands or falls
°n his own because he lacks any relationships. "Even in the
case of strongly marked personalities, they can never get
beyond themselves and their own subjective states, for they
- st aiways 1live upon themselves, and eternally reflect upon
their own doings." (Rudolf Eucken, A Philosophy of Life.
p‘30)s Eucken is avowedly opposed to subjectivism. "Once
for all, man is more than his merefsubjective»states.”

(The Meaning and Value of Life. p-53) .

Eucken has the following to say about man's interest =
being shifted from a world outside of himself. "When man's
Confidence in another world is shaken, and the world of
Nature and thought, as immediately present~to‘him;'treatsw?
him a5 g mere tool, and thus strikes at the‘very root of
his spiritual existence, there is but one way left by which
he may still preserve to life a meaning'and value: he must
trust tb the self-sufficlency of human 1ifé, and devote
himselr to fostéring and furthering its interests." (The



Meaning and Value of Life. p-42)}"'<

Never, however, will Eucken agree that 1ife will permit
1tself to be 'loft to such'a state. If 1t is to have no other
goal than earthly prosperity ana'the’fdrces of the indlvidual,
then civilization 13 a fatal mistake.

Eucken analyzes the implications of the soclalistic and
iﬁdividualistic humanism in the following quotation. "I
the socialistic program is adopted, then we are to presuppose
 th&t‘the various forces involved combine easily, work to-
gether happily, and utilize the collective reason of the com-
muhitY- If we take the individualistic program, we are to
think”of the individual as being noble and high-minded, in-
terested only in the things that matter. A certa;n faith in
humanity is needed to supplement the déficiencieé“of.man as
We fing him,'ahd eneble us to see him 1n~an exalted ligﬁt.
But 1s the impression left on us by the movements of our own
day such as would justify this faith in humanity? Do we not
S6e the great masses of our population possessed by a passion
that sweeps all before 1t, a veckless spirit of aggressive-
ness, a disposition to lower all culture to the level of
their interests and comprehension, to replace quality with-
QUantity, malking of life a rougher, ruder thing, repressing
Individual freedom, and evincing the while-a defiant self-
assertion? ' And on the side of the individual what do we see?
Paltry meanness in abundance, embroidered selfishness, idle

' Self-absorption, the cfaving to be conspicuous at all costs,
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shouldering‘aggressiveness, repulsive hypocrisy, lack of
courage despite all boastful talk, a lukewarm attitude, to-
Wwards all spiritual tasks, but the busiest industry when
pers°nal“advaﬁtage 1s concerned. All this is far too

glériqs to be overlooked; and if,vnotwitpstanding,_we tglk

carelessly of the greatness of humanity and the excellence

of individuals, aséerting that if bnlytgiven a free field

‘ thev,will infallibly make life everywhere happy and great,

%e thereby manifest a remarkeble faith in man, a falth which
of all faiths 1s the most open to criticism." (The Meaning
&nd Value of Life. p-56).

Our Philosopher is of the opinion that both types of -
humanisny presuppose a spiritual. atmosphere as a setting for
our human 1ife and effort. And the pre?suppositibn in each
¢8se is.inconsistent with the assumptions. of humanism. "In
the one case, the cementing of a union between individuals
&Ppears to set free the springs of lovg and truth; in the
other, each single unit seems to have behind it the back-
ground of ga spiﬁitddl world whose development is qutered by
Means of its iﬁdividual lgbour. In both cases alike, life
acquires forthﬁith‘a ﬁeaning, but only at the cost of aband-~
°ning the premises of a merely realistic culture, so that
W8 find ourselves back in the very perplexities from which
We were to have found escapé." (The Meaning and Value of
Life. p-s55). | |

‘In searching for a statement from Eucken which seems to
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Sum up his conclusions about humanism, the following quo-
tation from "The Meaning and Value of Life", is chosen.

"Thus g merely humanistic culture comes to grief, no mat-

lter which 1% seiects of the two directions open‘to-it.

(Individualism or Socialism). Neither. the mutual attract--
lon nopr the ‘mutual repulsion of men gives to life any
meaniﬁg of content whatsoever. Soclalistic culture directs

1t3°lf'chiefly to the outward conditions of life, but in

tare for these it neglects the life itself. Individualistic

Culture would fain deal with life in itself, but since 1t
ctan never refer us back to anything beyond isolated states
and moments, we caﬁnotlsee 1ife whole, nor as possessing
any inwardness or any inﬂer world. Thus here,'too, the
Soul is wanting; our activity cannot reach beyond the sur-

face. In neither case has the soul any true self-immediacy.

‘But the‘incessant warfare of the opposing tendencles serves

to conceal this emptiness and lack of content. Each has a
Certain amount of justification and a certain advantage

over the other, and while it is bringing this out and adapt-
Ing 1t to the neéds of the age, life becomes intent and keen,

gané 1t looks as though progress were undeniably being made."

(P~54) But either type only deceives itself and the move-
ment of modern 1ife. , \

| "Either there 1s something other and higher than this
Purely humsnistic culture, or life ceases to have any

méaning or §alue. once put the problem universally, and

!
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any third alternative is at once ruled out." (The Meaning

‘and Value of ILife. p-14o)

Eucken has set certain tests for any theory which is

offered as a solution to the problem of 1life. (l) it should
offer an explanation for life which can ‘be a £irm basis for

life. (2) It must admit of the possibility of human freedom.

(3) It must release the human being from sordid motives. In
his analysis of Traditional Religion, Immanental Idealism,
Naturalism, Humanism, he haa_eoncludedvthat neither answers
sat18£actorily the requirements of these tests. ‘We must

19°klelsewhere for the solution to the problem of life.
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: Chapter V
. EUCKEN'S SOLUTION TO THE PROBLEM OF LIFE

| If one 1s not satisfled with the solutions which have
been offereg to the problem of 1life, in all fairness he must
do something more than prove the inadequacy of the attempted
80lutions. He must offer one which 1s not erroneous as the
Others are. Eucken accepts the reasonableneas of such a de-
mand &nd offers a solution which.he feels fits the needs of

the situation and is better than any solution previously
Offered

In his book, "Rudolf Eucken, His Iife, Work and Travels,
by Himself", our philosopher gives an intimate picture of the
W&y in which this solution developed in his own mind. He

' analyzés, first, the trouble with the philosophy of Germany'

~ 8% the beginning of his work at Jena, and then goes on to

Point out the steps by which his own philosophy developed.
"We had on one side the adherents to the older Idealism

®0d on the other the Reallsts and Positivists. The Ideal-
1sts clung to the fundsmental belief in an independent
SPiritual worlg, but wished to tone down the dogmatism of
the Speculative systems, to prune their excessive luxuriance
°f 1deas, and to glve more we;ght to experience in nature and
h“manrlife, end to appreciate more carefully and impartially
the contents of nistory. In this way they infused more

‘caution and reserve into philosophy. Yet, valuable as the

results were, they d1d not yield an independent view of life,

- OF afford gsuch new direction as our distracted and fermenting

%8¢ required. This sort of Ideallism was & sort of reaction
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against the prevailing Realism,,afclinging to inherited

- 1ldeals, rather than an original creation out of the whole,

an'inauguration of new paths-in:the‘historical situation

of the present time. One could therefore quite understand
the victorious progress of positivism. It took 1ts stand
®xclusively on the kind of existence given in experience,
&nd did not acknowledge an independent.world of action. It
86t agide the problem of existence as insoluble by man, and,
In the shape of 'Scientific' philosophy, tried to divest it-
8elf of ali'metaphysics. Philosophy, in fact, chiefly meant

for 1t 4 systematic arrangement of the particular sciences."

'But its attempt to proceed from without to within, and
to dissolve.the‘whole of reality into a network of relatiope,‘.
&nd therefore into a.purely external world, could not pos- -
81bly meet the needs of the German mind. It is no matter of
Chance that great Positivists have arisen in France and
England but not in Germany." (p-126)

How to combat these faults and failures in the life of
Gorman thinking was the task to which Eucken early set him-
861f. Could Hegel help him? "Speculative philosophy of
the Hegelian kind:seemedrto?me to be an overstraining of
the human faculty, yet I had no sufficiently clear idea of
the relation of the world to man. Thus I remained at first
& seekep," (P-128) But inactivity was not a part of his
nature, Through all.the<difficulties of an unsettled.philo-

80phical outlook Eucken came to a definite position of hisoown.



‘ "In this (working out his own systemo I succeeded )
Very slowly and with great trouble. Certain points seemed
%o me clear. I must put spiritual 1ife above nature with-
out contesting the rights of the latter. It seemed to me
impOseible to admit a.monistic co-operation of the two
worlds, I conceived the spiritual life as eseentially
®thical, in the broader sense, not intellectualistic. I
always have ‘regarded intellectualiem as an impoverishment
of 11fe vet fully recognized the importance of conceptual
a°tiVitv " (pe127,128)

He says of his struggles and the slowly developing
ideas that he received great sympathy from a few people,
s°m° of whom were Roman Catholic in their faith, such as
Sengler and Hoffmann. He was greatly disappointed, however,
that it was only the older men who were interested in his
Work The younger were indifferent to 1t. "The old epoch

was over, and I could not associate myeelf with 1%, and the

T8W era followed a different tendency. I was therefore

a10ne." (p-132.) ‘
His ideas fell into shape in firm general direction
most clearly in the years 1881 and 1882.' "The starting
Point Of all my efforts was ‘the conception of life. Within
this conception, however, I distinguished between a lower
and a higher stage, a biological and a zoologlcal level.
At the lower 1eve1 life was bound up with nature,‘at the |
higher it attained independence and self-contalnedness.
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In the former case 1ife consisted only of the reciprocal
relations of the various elements; in the latter there
Tuled a single force, and it brought about an orderedrrealm
of the contents. Thus existence with its experience and
the wonld of action diverged sharply from each other;
though they had, of course, to be adjusted somehow." (p-133. )
Eucken took a special view between the old and the new
View of 1ife. "The old way, as we find it in ancient thought
and’earlier'Christianity, presupposed a self-oontained
world that dominated man; either an artistically concelved
Cosmos or the Kingdom of God and the Church with its eth-
lcal values. 1In this the tnought of the whole had absolute
Precedence, it had to glve man both the aim and force of
life. The great change in modern times was mainly due to
the Philosophy of the seventeenth and eighteenth centuries.
The starting point and the chief concern was man and his
thoughts. The ides mow was to bulld all reslity upon man,
and to £ind a content for life from this point of view. .
EVery province of 1ife had thus to be rearranged, and
Philosophy had the ineviteble task of establishing an lmner
Connection between man and the whole, and offering this to
him a5 his mental property.' (p-134.) But Kant pointed out
very cleenly the fact that if yon start with man you can-
nOt.Eet'beyond‘man} ‘He did think, however;thgt freedom
could be attained if noraiity were the starting point.
Eucken criticized Fichte,.Schelling and‘Hegelibecause
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they tried to see the "whole fullness of reallty in one
8lngle feature of it, and they would have man raise him-
Se1f to creative height by his own powers." (p-135) Positiv-
15@: with its inner detachment of man from the wcrld,“was
the natural consequence of this strain. Man is of nimself
Much too small 1f he does not feel a relation to the world,
and ig nof conscious of a world-task in himself. Thus what-
- OVer external progress he made, he would spiritually be con-
fined in g cell. Man is no absolute creator, but a co-

Worker with a creative life. .
Eucken aimed at a spiritual positivism in which the -
fact ﬁith its proper reality was more decisive than the
~ Teality of the assumptions and conditions. "I found a start-
ing point in what I called 'the wcrld.of work'!. My task wcs'
bY & process of reduction to resolve the apparently solid
8nd rigid structures into living action, and to understand
®&ch particular thing as an outcome of the whole: to awaken
and detach some principle that was enclosed, almost buried,
In the perceptible metion. In this I found of greab use
the idea of a tsyntagma', a collective event of a peculiar
king arising on historical ground. These éyntagmeta had to
be tested-by the world of work, and thus we could attain an
immanéntly real criticism of the:eVeﬁt."(p*I40)‘ (These
ldeas are»developed‘also in "The Unity cf the Spirituﬁl Life").
From this’ point, he says, "I then approached the posi-
‘tlve tagk of sketching a life-s ystem of a personal world,
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and 1t was 1aid down that all life-systems must be developed.
°n the basis of a personal world and only reach a spiritual
content in connection therewith. This set up & system of

the universal personal 1ife. In the end the following were

- indicated as the chief defects of naturalism and intellectual-
ism. Naturalism is wrong in regarding as due to its own
forces what nature derives from the mind in being experienced,
8nd so taking the mere conditions of the event for the
Creative reasons of it. Intellectualism is wrong in-assum-
ing that the contents of the mind ere identical with thoughts,
and thus treating the operations of- thought, not as the form,
bu? as the essence of reality." p-141.

Eucken was now ready to begin in earnest. "My scien-
tific work had now to assume the character of building upon
the foundations T had 1laid down. This was done first in my
book, "y Struggle for a Spiritual Content of Life". Quite
apart from religion, I felt strongly the insincerity of con-
temporary life, professing spirituality, as it did, yot
- Wholly taken up with material things. My remarks in that
Work were éharply opposed to the conventional and official
Tdealism, since they too obviously treated the problems as
in 8 state of suspense and they demanded changes far too
radical to please those who thought that everything was -
88ttled and fixed. The work had a simple structure. The
first part traced the movement 1n.three stages: the struggie
for the Independence of the spiritual life, the struggle
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for a character of the spiritual life, and the struggle for
the world-wide powex of the spiritual life. The second
part gave a general picture in relation to the age, and then
dealt with the various branches of the subject. Throughout
‘the work I demanded that we should clearly work out what was
necessary_tg;the mainten;nce of the spiritual process of
life." (p-146)
, Eucken's contention is quite clear. Nothing but the
8ttainment of a spiritual content of life will save mankind
from an inner collapse. o

His next publication was "The Truth of Religion". His
1nteréét in religion was very keen. He felt the hollowness
of the religion of his day and éought to do constructive
Work for the field of religlon. "The task was to detach the
1mperishabie kernel from the contemporary shell of religion.
&nd present it in as originél a form as possible."(p-148)
Bucken thought of his attitude toward religion as "A Super-
S8ctarian Treatment" of the subject.

~In the modern movement, freedom is the experience

sought after. "Freedom from every tie, complete emanci- .
patiOn,,now,becomes the main aim and a demand to which every-
thing mst give way." (Life of The Spirit p-64).. Eucken is
convinced that this freedom has become the end and aim of .
man.  Of course this-aim is the natural result of modern
Philosophical tendencies and the increased development in

‘the fie1g of natural science.
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But even.here Ducken is convinced that something
reallY lies back of the struggle for freedom.‘ This is not
merely a struggle for freedom. Something provoked the
struggle and stimulated its continuance against great aif-.
fleulties. "But that this striving after freedom was in
reallty something more, that it was the result of &
8piritual necessity, is proved by the ‘enormous enrichment
and development of life to which it has given rise, and the
énormous range of actuality which it has opened up." (The
Life of The Spirit p-65) \

But in seeking for a solution to the problem of life,
our Philosopher ultimately turns from the movements in
modern philosophy and science. All these new developments,
ho thinkS, leave us no better off than we were before we be-
8an. In other words, the spiritual 1ife is not satisfied.
No solution is satisfactory which does not teke into con-
slderation the spiritual 1ife and satisfy the demands of
this inner life. The modern movement ends in conflicts and..

"does not satisfythe. demands of the spiritual ‘1ife and does
not guarantee us the necessary support for our struggles
and, aspirations. The general result then is that the move-
ment which emerges in the modern period does not find in 1t
any Bufficient counterpoise, that 1t 1is therefore ‘bound to
advance further and further with elemental force and to
destroY everything that still offers resistance." (The Life
of The spirtt 'p-154)



Eucken also makes a strong appeal for permanency and

pePSistency in aims and ideals. He will not agree that his
ldeas about the matter tend to stagnation and rigldy of |
.11f9 principles. The appeal is for definiteness and cer-.
tainty in aims and ideals. This conception savors very
much Of Platonism. The Platonic Ideas were to mediaeval
Philosophy Just about that the spiritual life seems to be
%o Eucken. .
Evolutionary philosophy seems to epitomize for Eucken
the Whole tendency of the modern movement. This he criti-
Clzes because it 1ooks for nothing but change. ihere is no
stability no permanency in itfand he thinks he leaves no
Place for these spiritual factors of 1ife which are con-
cepts in the overworld, permanent fixtures of human life,
and one might almost sy, "Structural Features of the Uni-
Verse" wa Life of nothiﬁg but change cannot look forward
t° the future with any joy or certainty, for where there are
ho persistent aims, the future, as regards its spiritual
Character, is hid in deep obscurity and we cannot tell
Whether tomorrow may not bring a complete revolution. Such
& 1life has no fixed past, and therefore no history, for the
Constant change places things perpetually in a different
light It 13 bound to make our past character and actions
seem as if they did not belong to us’ our own selves dis—
s°1V3 into a kaleidoscopic succession of pictures, and least |

of all has such a 1ife any genuine present: a present which
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is spirdtual in 1ts nature.h (The Life of The Spirit p-157).
Eucken, therefore, postulates what he calls, "The
Spiritual Life" as the solution of the problem of life. With

reapect to the present situation, his opinion 1is that man-
kina ought to go on, in the midst of the perplexities of
the day, using 1ts own’ powers to work out the solution. The
old type of life and culture ‘has broken down and a demand
f°r a new type of life and culture grovin more and more in-
siStent ' And since the present spiritual situation is the
result of a crisis brought on by the whole of life, it can
be OVercome only by a further development of the whole. (Life
Of The Spirit p-168). I

Tt is thevefore necessary that the Doctpine of the
Spiritual Life be brought into the ‘open and tried in the
perplexities of 1ife. "Spiritual Life needs to be clearly
thrOWn into relief against human conditions in order to pre-
serve itg independence and transcendence of time which are
indispensable to 1ts substance (The Iife of the Spirit-
P-l70) 'f S '

And Eucken does just this with his theory for the
s°1ution of the problem of 1life. In his Dbooks, "The Life of
the Spirit", and "The Problem of Human Life", he traces the
pr°b1°m and its solution through the whole history of

Philosophy. In every case he suggests nis own solution and

. then draws this concluslon about the whole matter: "If,

then, the conclueion of the matter is that we cannot over-



come the complications and gain a-share of happiness from.
the immediate situation, but can do so only by an energetic
transformation of the ﬁhole, it is our obvious course to
Yurn our gaze upon the whole of history in order to gain
thereby a wider pérspective and perhaps a point of support.
Thus viewed, however, the éroblem really seems_to:be great-
®r rather than smaller. For. our own examination showed |
that wherever the desire for happiness found satisfaction
°n the high level of spiritual life 1t involved definlte
Convictions, but that these convictions in the changing
ourse of the ages came to lose their immediacy and their
f°r°9y’ With the Greeks the struggle for happiness rested on
falth in the rationality and beauty of the universe, the
vigorous realization_of.which would ralse man above all

the constraints of existence: in Christianity it was the
Steadfast faith in the loving care of an almighty Delty
¥hich supported man in all the trials of 1life: the modern
Period relied on the reason indwelling in the human race .
0d on the unlimited capacity for increase possessed by
bumen faculties: here it was falth in a better future which

Talsed man above all the limitatlions of the moment. For us

moderng, however, the thought of the beauty of -the universe

has faded away before the dark actuality and the severe -

8truggle for existence which modern sclence dlsplays to us;

814 we 811 know how religious faith has been most severely

shaken 1in the 11ife of culture; but least of all can a
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¢loser examination fail to recognize how seriously faith in
man &nd his spiritual greétness‘has'been impaired; for here
the tegt of experience lay nearest to hand, and experienée,
vherever it has a candid verdict, has decided in the
fgative." (Life of the Spirit. p-387.388).

What;‘thén, is left? Eucken answers: "The Spifitual
Lire", The spiritﬁél life must stand out as the only hope
Tor the solution of our problem. It must stand as the rally-
Ing point for a1l the aims, ideals, and virtues of 1life. "The
One imperative task for the creative spiritual life is that
‘1t should gather forces together on the new basis supplied
by modern conditions. In no other way can it adjust and
control the activities of ordinary life, and counteract its
leVelling influences." (The Meaning and Value of Life. p=141)

Moreqver, our ideas about the splrltual 1ife must be
clear'and definite. The modern period, interested in the
*PLritual 11fe, mist be certaln in its analysis of the
Situaﬁidn-and in its understanding of the spiritual life.

"It 14, above all, important that the dominating character-
1sticg of the spiritual 1ife should ve forcefully disengaged
from the welter of things and.cleérly'impfeSSGd upon the
humay consciouSnéss."' (The Meaning end Value of Life. p-130)

Spiritual 1ife, as the proposed solution to our problem,
™3t be put to the test. It must enter the arena of this
Modern movement in life and bring 1ife to higher things, it

must be able to restore values of a permanent sort 1t must
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be able to restore ldeals; it must add character to human
®xlstence; 1t must be able tg.contribute to life that
Satisfaction which the new science and new philosophy did
Not seem able to give. ‘

It is this spiritual 1life, alone, which will solve
the problem .of life. . "It is, moreover, only a faithvin
the spiritual possibilities of man that can fit us to cope
With the saddening impression which the immediate aspect
of affairs ﬁo-day must produce upon every thoughtful mind.
We are confronted with the vastness and pitilessness of
‘n&ture, the forlornness of man amid its immensity, the wild
Whirl of social existence with its passionate excltements
and spiritual barrenness, the moral littleness of man with
his selfishness, his enslavement to appearance, his entire
Subjection to natural instincts which he cahﬁot control; all
this 1s obvious to every observer, and cannot be explained
away," (The Meaning and Value of Life. p=77).

In his book, "Rudolf Eucken, A Philosophy of Life", A.
J. Jones compares‘Euckén's problem and purpose, in general,
With the problem and purpose of other philosophers. This
quOtation will set up‘a~genéra1 impression of what Eucken
attémpted to do.- "If Eucken's problem differs fundaméntally
from that of most other philosophers, perhaps the purpose of
his investigations 1s still a more striking characteristic.
He 15 anxious to solve ‘the riddle of the Universe in order

that there may be drawn from the solution an insplration
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which shall help the human race to concentrate its energles
upon the highest ideals of 1life. The desire to find a-
"meaning which will explain, and at the same time, infuse
zest and gladness into every department of life, has become
8 passion with him; and in finding that meaning, his great
endeavour is to prove the truth of human freedom and per-
Sonality. He wishes to solve the riddle in order that man
may become a better man, the world a better world. His aim
is'definitely an ethical aim, and his purpose a practical
one of the noblest order,.and not one.of mere intellectual
interest.". (pages 13,14).

" Tucken's method has some original qualities'ip.iﬁ. As
has been set down in the previous chapter, he first makes a
‘8urvey of the theories which have been offered fof the
Problem of 1ife. Nelther one of these fulfills conditions
Which he declares an adequate:solution must possess. Then,
having pefused every previous solution, he begins the diffi-
Cult task of outlining a solution which will be acceptable.
In doing this he minutely and sincerély gearches the story
°f the past} analyzesvcarefully'the'cdnditions of the pre-
sent, and meditates and speculates upon the future. His
%nvestigationS'leaduhim to the conclusion that in all these
I"*".'illms.the:oe 1s revealed an eternal something, unaffected
.by time, which was, is, and ever shall be, the eternal,
Wniversaly Spiritual Iife, which then must be the great
Teality, "ﬁpon this basls he builds a system of Philosophy,
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Which he considers to be more satisfaétory than the solutions
already offered; with which contention, there is little
_d°ubt,'the majority of his readers willrbe inclined to agree."
(Rudolf Fucken, A Philosophy of Life. p-14).

A'recognitioﬁ of the existépce\of this univefsal
spiritual life, Euckén‘makes the sféfting”point”of his con-
structive work. This reality exlsting in the spiritual 1life
1s neither material nor mental., It is superior to both. He
admits the existence of the senses, the reallty of the
Ratural world and the mind. His qqncerh is with the super-
lority of the spiritual life. He believes that the spiritual
life 1s the synthesis of all the problems arising in the con-
flicts of the modern movements in life.

A. S. Eddington in his Swarthmore Lecture, 1929, en-
titled "Science and the Unseen World", declares that the -
ﬁttitude of science toward spiritual matters has changed.
"Perhaps the most essential change 1s that we are no longer
tempteq ﬁo condemn the spiritual aspects of our nature as
illuSOry because of their lack of concreteness." In de-

. fending this position, he indicates that physics does not
Penetrate behind its symbols to the reality, and that
knovledge comes over nerve centers to us about the outside
world, but the reactions to the stimulae are not identical
With the stimulae. Therefore; he concludes, "Surely then
the mental. and spiritual nature of ourselves, known in our

minds by an intimate contact transcending the methods of
‘ i



Physics, supplies just that.interpretation of the symbols
which science is admittedly unable to givq." |

| In-‘a general way, Eddington defends the hypothesls of
the spiritual 1ife which Eucken has set as the only adequate
solution to the problem of 1life. ' In the following chapter
Eucken's definition snd development of the Doctrine of |
the Spiritual Life will be given.
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Chapter'VI "
THE DOCTRINE OF THE SPIRITUAL LIFE

Eucken postulates "The Spiritual Life" as the only
8&tisfactory solution of the problem of 1ife. This, he |
thinks stands all the tests. Especially is this true in
the history of menkind. In his "The Problem of Human
Iife", snd in his "Main Currents", Eucken finds this
th°°fY to be the commecting thread for the solution of the
Problems of evéry génbrafioh and every perlod. The *
question of:primary'impdrtance 1s "What does Eucken mean
Y "Ime Spiritusl Life?"' How is it defined?

The clearest interpretations and the most definite
definitions are found in his books, "Main Currents "The
~ Probler of Humen Life", The Meaning and Value of Life"

"The ILife of the Spirit"‘ and "The Truth of Religion". 1In
all hig works to some degree this theory is expounded. He
86ems to vary it 11ttle if any. From the earliest begin-
:nings of his philosophical. writings until the- last it 1s
the Same, invarisbly so. .

What 1s the fundamental concept of. the spiritual’ lifeV
In answering this main question Eucken postulates the theory
thag always there h#s been a distinction between man and the .
T8t of the animal world., Man 15 characterized by a life
°f & spiritual nature. It is this factor which ralses him
above the mere animal world. There is & jaifference between
Man and the other animal 1ife in the mental realm. In the

merely animal world ‘mental life 1s on a very low plané and
18 °Xercised for the purpoae of surviving physically.
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Intelligencé,‘for‘the‘animél‘world; is jﬁét a tool for
Coping with the natural world., "Being a mere tool, in-
telligence cannot attain to inner continuity, secure self-
dependence, or any content of 1ts own." And yet these are
Just thefelements ﬁhich”charécterize the spiritual stage
Of 1ife. Hepein is the splritual life @ifferent. It is
the INNER LIFE. This inner life gathers into a unit the
multiplicity of relationships and attains an inner con-
tinuity which alone can be called a self-1ife. h
So far the problem ‘has been increased. "Is this self
life directed towards forming a‘separate4domain of its own,
~ 8Ppart from external feality;'in”isolated security and
contentment, op does it still retain a connection with the
world gg g wholéoﬁ If this theory is to solve the problem
firat set upon, then it must be Operative in the affairs — —
°f the world and man. To solve the real problem of 1life,
1% mist submit 1tself to the tests of the affairs of the
World. It is here that Eucken finds the chief apgument in _
?avor of his hypothesis. For it does work out in practlce.
Hevsubmiﬁs‘if to'fhe pragmétic‘tBSt and finds4it not to fail.
This spiritusl 1ife is the principle of unity in all — -
Mfe. 1t 1s a whole from the véry'beginning’ an independ- — -~
ont an&:ﬁﬁlf contained 1life. "Such a wﬁole possesses &
“nlty which transcends all manifoldness, and hence the con- -

trast between subjgbt and object. This whole develops it-
- 8elf thfough the agency of the entithesis of subject and .
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Object, of power and reslstance, but it remains superior
to 1t, and holds both sides together even while they ave
diVided.’ In the spiritual sphere, neither side can de-
Velop 1tself and find its own highest level without the
aSsistance of the oﬁher."v It is the creative synthesis of _ —
the . spiritual life which produces an inwardness and at |
the same time a complete and self-contained reality. Such - ~
a reality cannot come from without.:

In arguing this point Eucken insists that nothing can
be done if the attempt 1s made to develop the idea from a
g8lven state of being. The life-process itself is the point
of beginnipg.' Because of this kind of a beginning the |
dualism of subject and dbject loses‘ itself in a state in '
Which the former division is replaced by a superior con-
nection, ‘ '

Thisg conception of the spiritual life Eucken analyses
by a comparison with the theory of the Enlightenment "The
Enlightenment recognized, side by side with the mechanism |
°f nature, no reality other than the juxtaposition of '
Separate souls; there was no mention of & spiritual world -
- only g world of spirits. To Kant he gives the credit for
f°I‘mulat1ng the tendency which dominated the spiritual world
of the nineteenth century; i e. the recognition of a
spiritual life as distinct from the. mere workings of the
soul. Kent :!.ns:!.ated that there is a common and fundamental

8p1rd tual structure, superior to all merely individual
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differences. 'This forms a network embracing évery spiritual
maniféstation;'dominating'it, and giving it its character-
istic.shaﬁe;" 'TheifbiiOWers of Kant, according to Bucken,
d1d not follow the lead set before them. Instead, they
elevated the spiritual 1ife to a position of complete in-
dependence, "But at the séme time they unhesitatingly
treated human spiritual 1ife as absolute, and regarded it
88 the parent of reality." In order to do this they had
to replace spiritual 1life by same special activity. The
Tosult was that they came to rely more and more upon |
thought. mo Euéken, thé result was a conception of the
- World which was too narrow and anthropomorphic. At the same
time reality threatened to vanish by becoming a mere rest-
less process. | | |

As opposed to this view, Bucken inslsts that spiritual
1ife should be definitely ralsed above human existence. v
Spiritual 1ife 18 not originated by man, but man méy attain ,
to Participation in it and also attain to a higher stage of
reality, ‘"spiritual life does not appear as a speclal mani-
festation, as a special aspect of 1ife, but as a self-
Containedq 1ife, itself giving rise to reality; a life which
our human activity is far from peﬁetrating, but towards which
1t strives as a great goal."

The épiritual life forms a world-1life. "To participate
in spiritual 11fe ‘means therefore to participate in a world-

life." Tg 1g no small, isolated particle of life. It is
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the whole of 1ife. and the unity of 1life. It is an inde- =
Pendent reality. It 1s universal and timeless.

Now that the spiritual life is postulated there must- _

be some sclence to elucidate it. The special science for
this purpose 1is Philosophy. Spiritual life opens up a new
aspect of the world; it is not merely older elements in
Juxtaposition; it is an inner whole. And in this movement
towards truth and reality in their wholeness, philosophy
makes its independent contribution. "The corner stone of

?11 philosophical thought and the axiom of axioms 1s the

- fact of a world-embracing spiritual life."

The aspect of the cosmos and nature is changed by the
claims of the spiritual life. Not only is spiritual life .
Something more than nature; it is also a significant move-
ment of reality towards its own inner nature and the
"self-immediace" of life. Eucken insists that this new
stage must be considered as the last stage. It, therefore,
takes for granted the privilege to judge everything and to
Wnderstand everything from its own point of view and
measure everything according to its own standard. How can
" this be? Here is the problem which the Doctrine of the
| Spiritual Tife furnishes for philosophy. But more about
this‘factor later. '

We are giveh to understand; "Spiritual 1life does not
appear as a particular menifestation, but as a new kind of

-

reality, a new stage of being, to which the particular.

-t

A~

-
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manifestations (including scilentific éhought and moral con=
duct) have to subordinate themselves and into which théy N

may £it." This quotation, (Main Currents p-273) is a falr

Sample of the stateménts which Eucken mékes to.indicate what

he means by the spiritusl life and the work to which it set

}1tse1f. So often, however, he is‘appérently guilty of the
fallagj of using in his definition the term which he 1is
S8upposed to be defining. .

And in this scheme, Eucken understands civilization as
the devlopment of an independent spiritual life. This
hmakes civilization something ma e than 1t usually signifies.
it 1s not merely a change of names, but so understood, civi-
lization permits the fulfillment of demands, essential to all
gonuine culture, aspirations and demands which ‘the current
Conception entirely fails to satisfy.

(a1l the quotations in this chapter up to this point
have been taken from Eucken's book, "Main Currants . Now
Statements and analysés,wili be added from the book, "The.
Life of the Spirit".)

Again we have ‘the same ideas repeated. "Spiritual 1life
1s not sanething that is ready-made for us, but is a diffi-
tult problem - in fact, the problem of problems.ﬁ (p-21).

And further-‘"Spiritual 1ife 1s above all the formation -
- Of a coherent system in life. In it not merely the poteﬁtial-
1ties of the subject are aroused and ‘heightened, but ‘con-

fronting the subject there arises a field, and indeed a



* whole kingdom,.of an obje§t1ve nature..‘Subject and object
are °dmppehéndéd_1n a self-contained.activity and assist
®ach ther'é further development. Nothing short of such a
~ comprehension of the two sldes can supply life with contents
-&nd values which, with all their inwardness, possess an in-
-dubitable superiority over all merely-human powers and opin-
long," (p~15A16).' o

Naturally the question arises, "Have we a life of this
kind or 1s there any evidence of such a 1life?" ZEucken'ls
ve?Y Positive in his affirmative answer. If we are in
,°arhesti1n our investigation we have only to set what he
®alls ‘spiritual 1ife in sharper relief agginst the environ-
' ment in which human existence involves it, to become aware
that 1t offers the very thing which we desire and seek.

It is the presence of this spiritual 1life which indeed -
- Mekes human history possible. The revelation of the spiritual
1ife gets started and gains ground as the development'of a
NeW stage of reality. But this development is by no mesns
Steady and simple. "In the first place, spiritual life has
B0 domain of its own in the human sphere, and no independent
Starting point, but it develops iout of our life in nature and
80clety and cannot dispense with'it.,,In doing so 1t does
0% appear from the beginning as a whole, but starts from
®Parate points and gradually extends to larger connections,
"hich again may diverge from one another, and its progress

~'thl'°‘¥8'hl’d.tai;t):qr is not orderly and sure, but resembles rather
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& groping and seeking. It makes a step forward but en-
Counters insurmountable 6bstaclas and is often drlven back
2 long way; new starting points are tried, but they lead to
.a simlar result. The 1life is often split into opposites
&nd then again the impulse towards reconciliatlon gains the
Upper hand. - Much 'drops out of sight only to come up again
later and exercise new influence, and so the whole becomes
Tore and more complicated and involved. In particular a
Pérmanent complication proceeds from the relation of the
Spiritual 1ife to man. Spiritual,life”sfands in need of the
feelings and faculties of man, .and so far as it gains these
1t rafses him above that which is merely human. But at the
same‘time this merely human element persists and 1s alwéys
Teady to drag down the spiritual life to its own level. It
does this especlally when no great spiritual tension and no
p°Werful‘spiritua1‘creative effort exerclises a counteracting
Influence. At such time it almost appears as if this»merely
Ahuman element looked upon the spiritual 1life as an enem& and
Would like to take vengence on it for its troublesome inter-
ference, " (The Life of the Spirit pp-22,23.)

The modern movements in philosophy and science are
locked upon ag competitors for the favor of man. Any sort
. of metaphysic 1s tabooed by many scientists -and laughed
out , of court b& many philosophers, but Eucken contends for
‘the spiritual'life. He thinks of the spiritual life not as

& mere adaition but really as an easentially new life.
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(Life of the Spirit. p-256.) In spite of the opposition
Eucken contends. that everywhere this spiritual 1life is as-
sumed. (Life of the Spirlt. p-255.) |
But in order to prove the spiritual life 1t 1s neces-
Sary to show that there is a world which lies within.life
ltselr, mme constant presupposition is that a spiritual
life which 1s a unified whole is at work in the depths of our
B0Ul. It is only when it does this that main lines of effort
¢an be developed out of 1t; that truths of the soul can be
°1&b0rated,,and that the way. can be prepared for .an inner
8olidarity of the soul." . (The Life of the Spirit. p-100.)
This spiritual life about which Eucken speaks is not 1
Possesseq by man; he only possess a human spiritual life; :
that 14 a spiritual life whose superhuman core is never ac-
€o8sidble to him except through human wrappings. For this
Teason man falls into error if he attempts to explain the ~
whole of reality. Human spiritual life is but a part and any
8dvance by man is made thru struggle. Spiritual 1ife is not
TMerely the basal fact of life, but also a task which 1s
aiWaYS claiming the attention of man. . There are opposing
forces, antitheses. Spiritual life sees everything in a
Unlt, a whole, therefore human spiritual life must work the
Recessary syntheses as it struggles toward the spiritual
11fe. "Ihug man in his struggle for truth does not transcend
himselr, ye doeg?@ot reach in knowledge a point where a

Universal life. springs up in him, but remains always confined
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‘to'his ovn circle of thought, the contents of which cannot
be universally valld, since they have arisen under special
'°°nditions and have not proceeded from an original creation."
(The Life of the Spirit. p-315)
| In order to find a permanent basis for the spiritual
1ife ‘there must be a faith in the ultimate rationality of *
‘Teality,. The whole system breaks down without this faith.
Besides, it requires the belief that life seeks its satls- .
faction not alone in the mere attainment of external good |
‘but rather in .its own unfolding and activity. And Eucken
W11l not consent to call hls theory subjectivistic. (Life of
the Spirit p-176.) . |
To make spiritual life possible there must be an inner

connection, a- creative activity proceeding from the whole.
"Such 1ife can never: be produced by mere. juxtaposition, it
st be acquired and maintained by some pover above the
separate elements. On the other hand, the spirlitual life
mst have spontaneity, independence and pure inwardness, 1f
1t 18 to exist at all; it must be lived for 1ts own sake and
. cannot be imparted or trensformed from without. It does mnot
Peraist in the condition which 1t has once reached, but be-
gina to ebb if it is not continuamly renewed " (The Life
°f the Spirit. p=96)

" Bucken traces through the history of ﬁhought in order
B0 show that the goal is really the spiritual 1life. (Main

Currents\and;thp Problem of Human Life.) A careful study
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of history is necessary and is an index for our direction.
‘If‘shows us whére,tOubegin..,"This"éxperience leaves us in
no doubt that :when we take up'the struggle we cannot start
fr°m the world nor from .a trénscéndent Deity,'but only from
the process of human life." (The Life of the Spirit p-327.)
We'must, therefore, learn to know 1ife, human life, with all
1ts faculties and learn to develop them in the light of this
~ 8piritual 1ife which includes the whole of life.

Aﬁd in the doing of all these things which the Doctrine
°f‘th§ SpiritualiLife requires, "Complete spontaneity is
®3sential to genuine spiritusl life, and this spontanelty re-
quife§'both freedom and self-activity". This spiritual life
18 not Something far removed from actual 1ife. It is a .
matter applicable to common everyday affairs and is usable
In the real affairs of tﬁe world and'man.' |

It, however, 1s not to be'thought'that this proposed
solution to the problem of life is to come without struggle.
.A°t1V1tY is the cry of Eucken. Nothing can be done without
hbnest hard work. Hermann, in the essay on Eucken and Berg-
80N, says of the spiritual 1life in Eucken's Philosophy;
"Instead of a triumphal march with an omnipotent God at the
‘head, the spiritual Pilgrimege becomes a slow, grim, con-
tracted path, beset with stern barriers, and malignant foes.
Nature brutally ignores spiritual interests, and drives her
chariot of gestmiction over the very Christ of God. In the

wWorld of men wrong triumphs, and unspiritual ends degrade
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spiritual powers. And within the soul there is an even
‘darker and more turbulent world of'éntinomies;" '

* This spiritual 1ife sbout which Fucken speaks 1s not
forceg upon mankind or individuals. Anyone who accepts
the“ﬁheory does so by personal choice. After making the.
‘choice one has to deal with a spiritual idea which must be.
| maintéined in an unspiritual world of contradictions and -
tyrannies. The contest is sustained and courage among the
Contestants 1s maintained on the one assumption that this
life has 1ts roots outside and beyond the world it seeks to
Teconstruct,  In choosing the spiritual life man links him=
881f to the ultimate reality. "It is at this point that the
concéptibn of ufhe spiritual life merges into g-conception
Of God, and the cosmic-personal into a religlous idealism.”
(Hermann, Eucken and Bergson p=61.)

After the cliolce has been made the spiritual life 1s a
'struggle. Never can it be said to befa quiet, assured
Pomsession. Constantly it calls for renewal and incessant
labour. . (The Megning snd Value of Life p=107.)

~ In order to attain this experience which 1s the solution
of the problem of 1life something must be done to‘alter the
Course of man. He must "be shaken‘out of his spiritual lazl-
Ness, whether through'ciréumstanéas ﬁhich at length render
intolerable the ineptitude of the Philistine's life, or
thr°u8h'§ipleht cataStrophés of the social order, or through

the advenﬁiqf forEqul and magnetic personalities, or
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Perhaps in all three ways at once. When we shape our life
With prime reference to the struggle for spiritual self- -
PreserVation,;and with a view to winning for it both mean-
ing and ‘value, there ﬁill be found in us the self-confident
and defiant energy of creative passion, and with it a com-
Plete indifference to the opinions and pre judices of the
conventiongl life about us which expresses with.such pitiful

1nadeq“a°y the true powers that are latent in human 1life.”
{Christianity and the New Idealism p-150. )

But this we do know, the spiritual 1life has not yet been
Won in thig modern period. It has mnot, as a whole, won over
the human race any influence that can be really called great.

In thig respect it lags behind the.older forms of rellglon.
(christianity and the New Ideallsm p- -158.)

Anothep point in Eucken's description of the spiritual
11%e muist be noted. The spiritual 1ife is independent of men
in hig merely human capacity. It i1s native to reallty itself. - .
In the domain of nature this reality works but seems not to \
be abie to overcome multiplicity, geparateness and mere Juxta- ,
Position. on the other hand, .in spiritual 1ife it concen-
trates into a whole, does attain a self-immediacy and a sub-
Stantiel content. Here, in the spiritual life, reality for
the firet time wins an inner unity and a soul. Dimness, un-
Tathomeq depths beyond 1ife itself, are not the fileld of in-
veStisation, but the 11fefprocess is now the author of being,

anq becomes the supporting principle of a world of reallty.
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These ideas are contrary to the-common:cbﬁceptibné of
modern man, ?They introduce us to a new world, an brgapized
SPiritual realm which appears as something independent of
human °Pinion and inclination, transcending the narrow limi-
tations of our specifically human condition." The fear of
lapaing into metaphysics, Bucken feels, is the reason why
the modern movement is so slow to recognize the spiritual
Alifei and yet the modern movement is so largely character-

- 126 by superricilelity. "But if we do refuse to acknowledge
1%, and yet seek for truth, seek to maintain any truth what-
80ever, then we aye‘denying the very principle of that which
We proceed fo assert, nor can we ever muster our forces
bravely and press forward to victory." (Christisnity and the
New Idealtsm -p-10,11,12.) A -

" Therefore Eucken insists that.the spiritual life is both
lmmediate and independent. It must be described in these
Yerms if 1t 1s to be able to solve the problem of life.

A fuither question is involved in this problem. Is the
SPiritual 1ife immanent or transcendent? On this point
'Eucken 1s not always clear. But he has some good company.
?he question 1s quite appropo with respect to the Platonic
Doctrine of Ideas: quite recently the problem of the
transcendental or instrumental vglue¥of'the’1deas‘has been
Tralgeqg, Professor J.'A. Stewart, of Oxford:ﬁniversity, has
?xPOunded the instrumental théory of the Ideas. So with

Eucken; oné_ié‘pot quite sure all the time.. Now he speaks



-101~-

°f the spiritual 1ife as being an inner life and then he
switches to the transcendental conception. At one time he
1s writing about the concept being at the very heart of the
life of the world and man, and again he writes of it.as ir
1t were the overworld. . Lo ‘

"Thus we £ind that within man there 1s something which
B0®s beyond him. He himself must become something different,
8nd his whole 1ife assumes the form of a problem when &
Unified world thus mekes its appearance in his.life and dis-
tinguishes l1tself from that which 1is merely humen." (The
Life of the Spirit p-16.)- This 1s an illustration of how
Eucken speaks about the 1ife within.

But turning to the other side of the question: "There
st be within reach of man a life which can rise above
divisions and can counteract them, a life, further, which
cen develop out of 1its own‘movementAcomprehenaive con-
Bections ang, indeed, can show itself active 1n moulding the
World. Finally, 1t must be.a 1life which not only touches
04 interprets what 1t lays hold of from the outside, but
- Shapes 1t from within and admits it to its own depths. Only
1f man 45, .able in this way to share in a universal 1ife and
thereby outgrow the .limits of his particular nature, can.
his thinking advance from a mere cognition of things to a:
tr9° Imowledge." (Life of the Spirit. p~14)

Moreover- this spiritual 1ife at one time seems to be

Something from the outside spread upon 1ife and then at
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&nother time it seems to be something within 1life growing up
from the inner 1ife and consciousness of man. "But the great
hange that ensues when spiritual life comes upon. the scene
1s that now the inner life becomes independent and begins to
Prepare for itself a world of its own. This change, with 1ts
introduction of an essentially new kind of life, and 1ts
construction of a world from within, with its own particular
®ontents, values and order, can never be the work of man by
himselr, It is only to be understood as a movement of the
¥hole of reality itself, which surrounds man, takes hold of
him ang drives him'on.‘ Thus the movement towards spiritual
life appears as a movement of reality towards an independent
?Onscibus existeﬂce. A depth of the world is revealed which
before wag hidden, and this gives rise to a complete trans-
?°rmation which must produce an essentially new view of
Teallty." (The Life of the Spirit. p-18)

It is aifficult in these transcriptions from Eucken's
°" pen to discover which he mesns. Perhaps he means both
Points of view. There is this spiritual life on the outside
°f man, superior to him and timeless, which finds sympathetic
Sonnection with a similar element in himself, a human splrit-
Ual 1ife. fThis union of the two breaks down the antitheses
°f 1life ang shows reality in one ﬁhole; it is the unifying |
Principle of 11fe.. |

"Though 1t (the spiritual life) must necessarily insist

on a truth which transcéﬁds time and possesses absolute
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stability, the stability of this truth does not 1fe in men
but in tne spiritual life, and if man, as grounded in
8Piritual life, must in some way or other participate in
this-truth,‘to work .1t out to a self-active possession is'a .
high goal to which we can only slowly approach." (The Life
°f the Spirit  p-331.) -

Eucken, however, thinks all this theorizing and hoping
angd desiring and working will go for naught unless a belief
in this 11re which partakes of the very essence of things 1s

B0t an incontestable fact for man. So in the final analysis

this Doctrine of the Spiritual Life rests not only on an
Bypothesis but also on a hope.and a faith that the hypothesis
1s”tru;, | ‘ '
SOmetimes:Eucken writes as if he thought of this-
spiritual.life as a fact lying dormant in man and needing
S0me struggle op experience to wake it up and develop 1. "We
°8n make novprﬁgress unless a successful attempt is made %o
®Xtract from the experience of human life an all-embracing
fact or supreme truth which shall help us to concentrate and
Strengthen our powers and render them superior to obstacles.

The experiences and changes of the ages show that we have to

%%k & fact of this nature primarily not outside but within

OuraeiVGQ, that is, not in the mere’circﬁmstances of the in-
dividual‘but'in a vital process superior .to him." So again
he finally becomes entwined with the perplexing difficulty of
*rying to combine the: inner and the outer. (The Life of the
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And,. yet, in spite of‘these references and many more of
8 similar nature which could be quoted, Eucken decries any
attempt to bring the spiritual life down to the human level.
"But 1f gpiritual 1ife has often been dragged down to the
level of ‘the merely human, it has not submitted for any :
lengtn of time~to.thisidegradation.- It has always escaped
8gain, and, however it might be disintegrated, 1t has always
made a fresh effort to regain its unity; in fact, through-
out a1 thejmistaﬁes.and passions of men it has made sub-
stantial’PrOgressvinself-realiz,ation.ﬁ It has been able to
lib°r§te life and thought from the tyranny of .the mere pas-
8ing moment, and by, separating the temporal from the eternal,
the human'froq.the spiritual, to gather up the results of
thousands of years, so as to be taken 1ln at one view."
(The Life of the ‘Spirit p-23,24.)

'So that, notwithstanding Bucken's analysls of the
SPiritual 1ife as the unity producing element in the inner
life ‘of man, he insists that the spiritual life is elevated
"&bove,the poaiﬁiqn and caprice of mere man." ’

- The realm of unchangeable truth and reality '"must be
aised above the world which envelops us, in order to pre-
88rve its independence and purity, but it exercises a forma-
tive Anfluence over the world and gives its efforts a fixed’
_8°al’and an: impulse towards higher things. Knowledge is

here raised to a position.of control over the whole of life,
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for 1t is knowledge alone which is sble to reveal to us
tﬁiS“tranécendental‘wbrld'and keep it abidingly present.”
(The Life of the Spirit p-109.) '

' The element of time enters into Eucken's: discussion
of .the Doptriné‘of the Spiritual Life. He insists that-
"-8spiritual 1ife is eternal, timeless. "Theréiban'be-noireal
Spiritual 1ife unless it is raiéed—abbve time; otherwlse
the. true 1s subordinated and-sacrificed-to-meré‘Opinion,-3-
the good to.mere utility and, generally, all independent
8pirituality to the trivial round of merely human activi-
tles. Man, too, in the end camnnot tolerate such distortion
°f‘th9'spiritual 1ife, for it deprives everything which
distinsuishes him from nature of its end and meaning and
condemns his 1ife to absolute emptiness.” (The Life of the
Spirit p-163,164.) o |
| And again the same idea: "The important point is to
find something eternal which leaves behind 1t the whole
domain of becoming and reveals to men a new life. Such an:
ternal element, however, is not to be found in the world,
but only avove 1t, and hence the endeavour to attain to it
acquires a religlous character." ' (The Life of the Spirit
p-117. ) , L
- -But in contrast ‘to the above quotation, see what he has
to Say about - the 1mmanental value of the spiritual 1ife.i"The,f
Bpil‘itual however much it is-raised above the sensible,

does not gever. 1tself from the one reality which: embracea
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them both; 1t does not form for itself an inner 1ife which
neglects the world, but it finds 1ts task in uniting and
revivifying this world and raising it to a higher 1evel.
Hence in its inmost self it is an incessant working and
°r°at1ng, virile power and joyous activity. Its fundamental
im-pulse thus seems to be towards the undeviating pursuit of
the true and the good. At the same time, however, the
sensible, because of its close connection with the spiritual,
rem&ins indispensable at all 1ts stages. (The Life of the
;Spirit p-so:vzos) | |
The difficulty of finding a definition of the
,8pir1tUal life in the philosophy of Rudolf Eucken disappears
EWhen his attempt to solve the problem of 1ife is approached
with Bympathy.u In spite of the older conception of the gub-
Jent, dbject dualism in philosophy to which Rene Descartes
gave 80 much prominence, it 1is most generally accepted now
that 8uch a division of life is a fallacy. Life is a unit
but 1t does have its inner and outer aspects, the aspect of
the kmover and the thing known, the aspect of the tool and
the material upon which the tool works, the aspect of 'Ghe
thinker and the thing thought about. But in view of the
fa°t that reality is one and knowledge is one, it 18 ‘not to
be Wondered at that Eucken was not always consistent about
the 1nner ~and the outer aspects of the spiritual life.f He i
refuses tO be called an absolute Idealist, and yet, the
8p’-"‘ituetl life partakes of the nature of an absolute in the
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_sense that 1t 4s eternal, superior to man, fixed and in-
destructable. - ' | |
| ’ Though our Philosopher does not give anywhere a
°°ncise and clear definition of the ‘spiritusl life; he is"
forever describing what e means by the term.' A few stock
Words in the vocabulary of philoeophy will indicate ‘what he
s driving at. The spiritual life may be characterised by
_3u°h ‘terms as independent, immediate, absolute, reality,
a°°8mic force, the 1nner life, the overworld, and others of
this nature. One readily sees that there is no harmony or
1n°°°88ary similarity between the terms.‘ Eucken himself, no |
Adoubt, realized the conxradiction between the terms which o
he used to explain his meaning of the doctrine which would
8°1Ve the problem of 11fe. | o

| When Plato advanoed the doctrine of the ‘1deas;
“when Kant gave to philosophy the doetrine ‘of the Thing-in-
:itself‘ they were paving the way for the ethical philosophy )
A°f Eucken, his doctrine ‘of the Spiritual Iife. ‘

" In modern philosophy, when John Dewey promulgates
his instrumental philosophy and writes about "The Quest for
Certainty" ‘when A. ‘Eustice Hayden covers the whole history
of the thought of man with the blanket of "The Quest of
Life", they are, in general, taking the same attitude toward
‘the Problem of 1ife . that Eucken takes in his 'doctrine of the
Spiritual Life. The thing which they are all interested in
is hnmanity in general and in particular. They are
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1“?9resteq in the human race and seeking the best,interests
of the individnsl ss’well.l Neither of these philosophers‘
Would be willing to say that life 1is nothing more than
material or_that his best interests could be satisfied merely
°n the ground of naturalism. o

For Eucken the way of .the spirituslxlife.is not
easy; 11: has not yet ‘attained mn control. _"We see clear-
ly that the very thing which exalts man sbove nature in-
v°1"e8 him in vast problems with which he ‘seems unable to
Gope. We cannot fail to recognize that a new kind of life
arises in him and separstes him from other thingso This life,
h°W°V6r, seems to find no support and help in the great world;
1t sees itself bound to unintelligible conditions and treat-
ed by thﬁ process of nature as if 1t were a thing of mno imﬁ
p°rtanoe. Since at the same ‘time. in man himself it 1s gener-
8lly languid and burdened with sharp contradictions, 1t
S%ems unable to prevail against all. that alien world upon
Which 1t supervenes. But with all its weakness and constraint,
this new life yet maintains its standarde and forces man to
8pply them to all his doings and dealings. After this move-
ment the mere comfort of natural existence can no longer be
Telt asg satisfying: man's awakened power demands a goal and
a1 intrinsic value, but 1t does not f£ind what 1t seeks and
renunciation is impossible. Man's thought carries in it—
selr the idea of infinlty and eternity, and therebysdestroys
all thﬁleatisfaction which can_be”fpund,;n ?he,temporale
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8indff".ln:!.te.~-"-'»-(‘]Thet?lt.:ljfe of -the Spirit. pp-389,390)

. . Fucken.feels so deeply that this is the . solution
to the problem of lifé‘that he'requipps.all,civilization:to
glve it right of way. Civilization 1s absolutely dependent
on it for progress and development. There is no hope in any
other way or method.. "It is only as & characteristic ex~
Pression of the spiritual life that civilization can have
_any inward coherence, clear meaning, and controlling purpose,
that 1t can;really make man.anew, and counteract all the:
Pettiness and perversiﬁy that on man's side are so apt to
¢ling to every development of human éulture.r»Thus‘our
Sp&cifically ‘modern ctvilization demands an infinite, un-
derived, independent life. iBuf where do . our human rela-
tionships show'ub'such‘a'life? ‘Surely nothing but faith in
a transcendent spiritual necessity andtthe'vivid‘inward
Tealization of this necessity could :produce the mighty move-=
ment which such'demands have given birth to.. Now, no move-
ment can bear us resistlessly along, unless it rid us of -
Some intolerable contradictions which arise only when a new
Power that merits the:ascendency comes -into ‘¢collision with
>°°me'01dér rivaljthat-cannot authenticate its claim. What:
¥e. need, then, is that the new should reveal an overmaster=
ing"c°mpelling'force,‘ a force which 1t can never win from
the natural man. This recognition of an authoritative over-
lifefraises'the spifitﬁgl 1evel .of the social order: it en-

ables ué to feel bur,cdnnection‘with a cosmic 1life, to make
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1t our own, ‘and thus leave far behind the lowliness of our
beginninge." (The Meaning and Value of Life.. p-105)
| And this spiritual life, for Eucken, is no hedon-
18t1¢ matter. For him, SPIRITUAL denotes that which looks
to the needs and satisfaction of the whole man: it'is es--
sentially of -a moral nature. "Spiritual values sever.them-
8selves. definitely from all considerations of mere pleasure
and‘u*iility;="rheyiare ours and yet more than ours. They
11ft s into another than the mere human world and at. the
8ame ‘time they are -to us more inward and essential than
fught else‘can possibly be." (The Meaning and Value of
Iife.” p-gs,s9) | |

Again, let us repeat, this spiritual 1ife ir |
reality. Man, the spiritual being, is within thls reality.
"From the beginning man, so far as he shares in the
Spiritual 1ife, is not a being adjacent to reallty, but
Within it. He would never be sble to attain to a reallty
1f he 414 not bear it within himself and needed only to de=.
Velop 1t." (Life's Basis and Life's Ideal. p-225)

Fucken's interest is in building life in such &
W&y that the oppositions, antitheses, and divisions will be
OVercome. He seoks for humanity the kind of 1life that will
1ndeeq be happy, peaceful, graceful, progressive, satis-
,.,fa°t°ry and enjoy .the fulleat measure of success. Thls ac-
‘:°°mplishment is possible only as the real self is attained.
The real gelf is won only in the spiritual life. "A
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génuine self is constituted only by the coming to life of
the infinite spiritual world in an independent concen-
tration in the 1nd1vidua1.". (Life s Basis and Life's .
Ide&l- P-J.Bs 187) The winning of the gonuine self 1s the
Perfect performance of the Doctrine of the Spiritual Life.
The self thus attained lives 1n the realm of the spiritual
life énd the hnman spiritual life grows towarde 1t.’ In‘
this struggle for the real self and the coming together Of
th° Spiritual life and the human q:iritual 1ife the problem
of lire finds its solution.\_A o
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- Chapter VII
METAPHYSICS

Philoaophy 13 generally divided into 1ts theoretical
and practical aspects. The theoretical agpect 1s called
metaphysics. In turn netaphysics 1s divided into eplste-
hology and ontology. Metaphysics is the theory of lmowing
8nd being. It is sometimes used in the sense of episte-
mology and sometimes in the sense of ontology. In episte-
‘mology, properly speaklng, there are three problems: (1)

What are the sources of knowledge-—whonce is our knowledge
derived? (2) What is the place of ¥nowledge in the world

of being--what is the relation of cognition to reality? (3)
What are the norms, the criteris, the standards of knowledge?
on the other hand ontology 1s defined as "That department

°f the science of metaphysics which investigatea ‘and explains
the nature and essential properties and relations of all
beings as such, or the principles and causes of being." It
dealg with being in general, irrespective of whether it is

Daterial or spirigua1; and a special part deals with the

 three chier forms of being, namely, God, the world, apd,the

Soul. Sip Wm. Hamilton defines ontology as, "The 5°1en°°

"hich 1nf6rs the property of unknown being from i1ts known

Wolffts identification of ontology with the logical
Principles of identity and contradiction had & great in-

fluence (in a reactionary way) upon ‘Kant. With Kant,
°ntology becomes a pretended science, since ‘it attempts the

.
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impossible task of  dealing with objects ﬁ;thout any reference
to the way in which they. are given and knbwn. Largely
through his influence, ontology and ontological became terms
of reproach, meaning valn attempts to deal with being apart
from its presentation in consclousness.

- The Sophists: were the first in ancient philosophy to
raise the epistemological question by their skeptical im-
Peachment of the possibility of truth or universally valid
statements.  This is-the eplstemological view which is
mainly discussed by Plato and Aristotle. In modern times,
®Plstemology first stepped into the foreground in Lock's
Work,  The study of epistemology includes both the theory
°f the. origin, nature and limits of knowledge and the sys-
tematic analysis of the conceptions employed by ordinary and
Sclentific thought in the interpreting the world and includ-
ing an Investigation of the act of xnowledge, or the nature
°f knowledge as such, with a view %o deteimine 1ts ontologi-
cal significance; otherwise a theory of knowledge.. B
Metaphysics, the word 1tself, comes from Aristotle's
Works. It i1s the name appllied to that collection of his

wo
ks which came after his physics. Aristotle's,own'mane

fo '
£07 1t wag "First Philosophy" or "Theology'. The neme metas

ph
¥sics first appears as 8 single noun in: Averroes and the

Kant was influential
:+ "It is the

Sch
Olasticg of the Thirteenth Century.

in
Spreading the term. He ga1d of metaph¥31°3

onl
¥ science which admits of completion." It is nothing
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more than the inventory of all that is given us by pure -
reason. Wolff defined.it as "The. sclence of all that is
Possible, as far as it is possible.” |

Systematlcally arranged, according to Kantian usage,_
metaphysios would become. synonymous with epistemology or
With ‘& part of that sclence. It is simply the. systematic
im30-'t‘p:c'etat‘.ion of experience and the explication of all it
implicates. Metaphysical analysis shows the impossibility

of identifying experience with the isolated particulars of
,sensationalistic _philosophy. ‘It seeks to exhibl} experience

88 a system or interconnectional whole.

-Wm. James in his text book of Psychology (p-461) says,

Metaphysics means’ only an unusually obstinate attempt to

think clearly and consistently.. " And Plato says, "Meta-
Physicg 1s the effort to think things together - not in_
1801at19n and abstraction, but. in relation to ons another:

and 8s parts or aspects of one concrote whole."

"Metaphysics aims at correcting~th° abstractionS,P?,

the different sciences, and relating them to one another,

reaching thereby an expression of the concrete truth of ex-

- Perience as such, The truth which metaph-YSic8 seeks to

reach: even when presented‘under the questionable designation

of. absolute truth, does not really transcend 1ts parts This

1s like the logic of Hegel." (BaldWin Dictionary)

.. In his’definition and analysis of the field of meta-v

Physics, Bor@en_F.}Bowne,,(Metaphysics, A Study of First
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Principles) says that metaphysics'begins where sclence leaves
off. He declares that there are two orders of mental
action - "an order of impressions and an order of reason."
For him, it is the task of metaphysics to relate these two
°Pders.‘ Tt 1s the effort of thought to reduce the. order
of 1mpressions to the order of thought, or to rationalize
1ts sense experiences.‘ It is the province of metaphysics
to criticize our notions of reality and thus determine the
true nature and connections of things. "phe question of
metaphysics, then, finally becomes, How must we think of
reality?"  And metaphysics, according to this interpre'y
tation, finds its warrant in the mental demand for harmony
in thought. | ' | ,

 Taylor and Bradley are agreed that philosophy neeis

to distinguish between appearance and reallty. Taylor de- -

¢lares the whole point of metaphysics is to point ‘the way

through appearances to reality. "Metaphysics ‘sets itself,

more gygtematically and universally then any other sclence,

to ask what after all 1s meant by being REAL, and to what

degree our various scientific and non-scientific theories

8bout the world are in harmony with the universal charact-

®ristics of real existence. (Elements of Metaphysics p-5)
Taylor further is of the opinion that the question’is n°’°

Whether we shall deal in metaphysics but rather whether we
8hall 4o so consciously-and in accord with some intelligible

Principle, or unconsciously and at iandom.‘
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On the other,hand, will Durant‘has this to say about
metaphysics: "It is a mirage, as Michelet puts it, 1t is
'the art of befuddling one's self methodically'." Whnile
Schopenhauer, calls man, "The Metaphyslcal animal."

A significant question for this thesis 1s - "What has
Eucken to do with the field of metaphysics?", or, stated
in other words, "What connection, if any, is there between
Bucken's doctrine of the Spiritual Life and the field of
metaphysics?". . -

Eucken insists on being classed among the metaphy-
8lcians, but he reserves the privilege of defining meta-
Physics in his own way. Of course, in order to get any
Place in the process of reasoning, definitions must har-

99nize in their essentials. It is true that someé philoso-

Phers give different interpretations to the same definitionsf

S0 1t might be nearer the truth to say that Bucken insists

°n applying his own.interpretation to the definition of

metaphysics, He doos not permit any other philosopher to

analyze the definition for him. "Only let us not under-

Stand by metaphysics something gratultously added by thought

o a rounded-off world, but semething which, by a vigorous

Yeversal of existence, forms the very first step to a

Stable and essential reality." (The Life of the spirit

P=326) By 'a Vigorousvreversal of existence", he means ‘that

Mmanking must insist that the apparent basis of life in

Materialism or naturalism is false; it is rather in the
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apil‘ituai"things.
 And Eucken is quite certain that there 1s no way of
®scaping o metaphysics. "We find ourselves in the end
fgreeing with Hegel that a highly educated peopls without
& metaphysics 1 resembles a temple without a holy of holies."
(The Life of the Spirit. p~326) Things are not altogether
Vhat they seem. Sense experience does not tell the full
B0th about 11fe. The trusn 1s something more than appesr-
8nce gng reality 1s beyond the fact of mere sense exper-
iBnce
When there 1is any attempt to understand life and 1ts
pr°bleMS therd will be a revival of the metaphysical basls
of lire. The naturalistic basis is sterile and pure in-
‘ °11°0tualism is futile. Eucken believes that the solution
1s founq only by a reversal of appearances. "But this at-
bompt; a4 an understanding rests on a definite assumption
"™ Which 1t eftner stands or falls; a spiritual 1life
SUperion to our mevely natural existence must have its seat
of duthority'ih us, resist our acquiescence in the demands
°f the natural ‘'order, ‘and reveal to us the possibilities of
% oW woryq, - But to this end our first impressions of
Teality ; must suffer a spiritual’ change, our 1ife must turn
%o the metaphysical, not indeed in the narrow academic sense
£ the word, 'Metaphysics!?, but in ‘the sense of it which
1mp1193 that an. invisible world 1s accepted as the soul's
true home. gyt from such a venture as this our age shrinks

8 from g ' Perniclous illusion. And yet it, too, feels how
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unsatisfying is the ordinary life of acquiescence and com-
PPOmise, 1t, too, desires a deepening of 1ife; but it asks
that 1ife shall be deepened without offending the canons of
- Common sense or colliding with public opinion. It would .
reach g new end by the old name, and 1s anxious to. climb
~ the highest peaks without forfeiting the comforts of the
Walk .on the plain." ' (Christianity and the New Idealism.
Pp-149,150)

John Dewey would agree with.Eucken's analysls of the
attitude of this modern period toward metaphysics. "Phil-
©sophy should be released from the vain metaphysiéal.task
of dlstinguishing between the noumenal and phénomenal
Worlds and the epistemological task of telling how & sS6par
Tate subject can know an independent 6bj°°t'"
(Reconstruction in Philosophy. p-124) '

The objection raised to the above criticism of meta-
Physics seems to be that such a movement in philosophy
Would deprive philosophy of all, or nearly all, of its
Problems. Dewey denles this emphatically. "Is there not
Téason for belleving that the release of philosophy from :

1ts burden of sterile metaphysica and, sterile epistemology

instoad of depriving philosophy of problems and sbject;

matter woulq open a way to questions of the most perplexing.
and the most significant sort?" (Reconstruction in

Ph11°8°phy p-126)

- John Dewey seemsvto‘deny metaphysics any place at all



-119-

in the field of philosophy. His whole attitude toward the
subject 1s one of condemnation. He condemns not only the
subJSCt but denies it the riéht'of a resﬁectable parentage
in the field of mental sclence. "Metaphysics is a substi-
tute for custom as the‘source’and‘guarantor of higher morel
and social values - that is the leading theme of the classic
Philosophy of Europe, as evolved by Plato and Aristotle - a
ph11°5°Phy, let us always recall, renewed and restated by -
the Christian philosophy of Mediaeval Europe." (Reconstruct-
lon in Philosophy. p-17) - |
In contrast with Dewey's evident enmity towerd meta-

Physics 1s Fucken's falth in it as the only hope of mankind.

,For‘the'latter,'metaphysics leads away from mere sense Ox=

p°?1°n08 and the .limitations of -a philosophy of materi
spiritual life

alism.

Reality is found not in appearances but in the
Which 1ies beyond appearances, and connects and gives a mean-
ing ?0 all sense experiences.

"Therefore, there must be present in such a need of the

}1fe of man something deeper; for man through some kind of
nergy, will hold fast .to his 1life and f£1il1 1% with a confi-
dent hope and trust, although these cannot be Jusﬁified by
80y nearest-at-hand view of- things.

No great thinker has more truly experienced these prob-
lems and brought them more powerfully to expression than :
Ausustine. Before his eyes the old world sank before a new
©n8 nog yet, emerged. He found himself haunted bY the phantom
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of an entire void, and felt all the havoc and varriers of
human existence with the most painful intensity; and yet he
held fast to life and withstood the total destruction of

his soul. Buy.why? Because the hindrance itself brought
him to the consclousness that something greater than it is
tmbeded in it; because all menace snd intimidation made him
absolutely certain of aomgthiné in his nature which can |
never be lost. This something 1s sometﬁing axiomatic -
Something, first of all, mysterious, bub out of the mystery
8 powerful energy originates and gives birth to a new and
higher need of 1ife which, over against the energy of nature,
may be termed metaphysical. Whence all this if 1life had ex-
hausted itmelf with the hitherto prevailing situation, and
was not able to bring forth a further depth for the strength-
°n1n8}and renewal of man?" (The Pruth of Religion. p-402)

"The new kingdom of the spiritual life 1s- a movement
standard of

"Such

Which presupposes an entire change and a new
1ife; there appears a metaphysic within 1ife itself..
& metaphysic of 1ife is not exposed to the opposition which

1s ralsed against the prevalent view of metaphysics, be-

Cause this metaphysic of 1life is not‘mere‘thought, which

Constructs a merely conceptual view of the universe, but 2.
NeW life of great actuality, which-arises within our own
Q0main and which culminates in the removal of man from what
he poasesses by nature to a 1ife which is original, -and from

an atmosphere 'merely hnman' to a. superhuman world. Thus _
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' the metaphysic of life is not something that 1s merely added

%o a finished and enclosed_world.-'not something that 1is as
est to our

pirit

useless as it is impossible; but the world near
hands appears from this standpoint of the 1life of the s
thr°“8h0ut insufficient, as wanting in self-subsistence and

8lso in a genuine life. It 1is therefore an aspiration after
& true and genulne iiré as well as after a reallty origi-

nating out of such a life which renders necessary a trans-

formation and, at the same. time, a metaphysic." (Knowledge

and Iife. pp-156,157) Without such & metaphysic all move-

ment towards unity and individuality stops and all human
offort sinks into incompleteness and insecurity. For this

Teason Eucken insists that a metaphysic is necessary.

In a philosophy which thus depends upon & metaphysic, a

th°°?y of knowledge must be developed; kn owladge which Eucken

°alls the eye of the mind which beholds the invisible world.

It 1g knowledge that guides us away from the illusion of the

89n808 to the realm of reality. (The Problem of Human. Life.

P-20)

Eucken's method, which he calls the noological as dis-

tinguished from the psychological, requires an inversion of

reality 88 1t first appears to us, and & complete recasting

of lire, Such & program of readjustment requires a consider-

Stlon of the universe - a metaphysic is, therefore, demanded .

The metaphysical theory is ‘accepted by Eucken and held -

againat the oppositions of the modern period not because he
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1s partial to theoretical subtleties but because he foels
driven to this shelter by the very necessity of spiritual
861f-presepvation. The only plea he makes is that he
@ight have the freedom to conceive metaphysics in his own
way., (Christianity and the New Idealism. p-22)

No achievement .or accomplishment can quite compare to
that in which the invisible world is made credible, con-
Vineing and constraining to man. When this is done 1n
fashion true to metaphysical procedure, the overworld,

the spiritual 1ife, is given an overwhelming simplicity

and 8o near that man finds it in his truest nature, and can

live and die for it. (Christianity and the New Idealism.
P=92) -

" In two different sectlions in-his "Maln Currents of

Modern Philosophy", (ppl4l-148 and p-80), Eucken gives his

8halysis of metaphysics in the modern period. In the former

Passage he declares that philosophy has the specific task
This

°f transcending the world of mere sense experienco

task involves from the very beginning sharp contradictiona.

In'tryins to harmonize these contradictions there are two’'

alternative solutions; either the spiritual life must be

abandoned-or 1t must be assigned to a position in opposlition

to»thevimmediate world and be made & vehicle of a world of
its own,

If spiritual 1ife ﬁé; full independence, it can dominate

Teality anq apaw it to itself. In the human sphere, however,
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Spiritual life is merely'a derived phenomenonj; while from
the POint of .view of historical existence, it is merely a
Product of the social 1ife. Spiritual life, ‘'also, repre~
sents its. truth as superior to time, while human 1ife runs

1ts course in time and must follow its m@vement. ~The

hatural world offers 6pposition to the spiritual life. The

latter must demonstrate its auperiority. In this process
Speculation becomes metaphysics. The resistance of. the

g1vén world to the spiritual life and its unfolding, gives
r™ise to difficult complications and severe conflicts. The
°°nf11§ts deepen and the undertaking 15 a reck}ess venture
‘unless there is a "meta-physic" of 1life which stands be- -

hing the "metaphysic of thought" .

Metaphysics brings to light the problem which 1s every-

Where noticed in life, i e, "all genuine spiritual 1ife is

developed, in the human sphere, not only &s transcending

but also as contradicting the immediate world." Morality

18 an 11lustration of this idea.

True it is that to go forward in the development of the

Self, a kingdom of ideal ends must.be kept steadily in view.

This kinSdom must possess its own rulership and provide for

1ts own development from the jnside out. . It stands in con-

tradiction to the world of mere sense experiences and is not

foettered to the immediate world. It involves & cosmic

8tandpoint; a new order of things 1is demanded by it and 1%

Possesses, of itself, a cosmic character. "This cosmic
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character, howevér,'does not beéoﬁe vividly present to man
ir ﬁhere be no vision of reality to support it; thus 1t is
that the self's very effort to preserve itself drives us to
metaphysics. We thus see that in metaphysics a conflict is
waged for the maintenance of an 1ndependent philosophy."
Metaphysics 1s the natural outcome of the development
of philosophy. Philosophy, unless it falls to pleces, comes
naturally to metaphysics. If philosophy rejects metaphysics
elther it has not sufficlent strength to go on in splte of
the resistance of the immediate world, or the resistance

1s underrated because of a shallow optimlsm.

Even though metaphysics 1s severely opposed by the mod-

'ern period, it can accomplish much by stirring up life, Te-
Move indifference and give life an imperative inward and out-

vard impulse. It can probe life %o jts depths, causing un-

Te8t and discontent. ILife will be glven & new jncentive and

"1 have a guide along definite paths. Considered in this

light’ metaphysics is not something left floating loose and

Vague about the efforts and experiences of the task of human

h1°t°ry. It 1s related in the most intimate fashion with

the movements of history and of the individual life.

No matter what the type of civilization, each has hed

1ts omn metaphysics. In this each'civilization has struggled

%o attain and to express 1ts own highest 1ife and idealism.

"Through this relationship to history metaphysics
rather does it

makes

n
° ElUlit'renem::- to what is merely temporal‘
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elaborate the timelese element of truth contributed by the
Passing generatlone. Thie element does not disappear with
the age, but remaine continually present, at any rate as a
P°881bility and a challenge.

‘ Metaphysics thus considered has no difflculey in eelf-
defense. But there is no time for idle play. Tnere must |
be a change 1n the program of the metaphyeical movement. old
Paths must be changed for new ones. "There must be & de-
:::zz: :::ak with thet unfettered speculation which believes
e1te mons e to produce a new world out of mere thought, this

er the old-raehioned mode of thinking which conceived

1t 1o
P seible to diecover the whole spiritual content of life

,throu
) gh knowledge, and then to communicate it to the remain-
ng d
. epartmente of life, whereas we set knowledge within an
nder |
1Ying spiritual life and permit it along with the other

depar
tments, to struggle simultaneously for truth and for

the q
°V°1°pment of this deeper life. More particularly the
st to the ontologi-

new
metaphysics rorms the eharpeet contra
4 and dogmatic

cal, ang therefore, at the game time, abstrac

Character of the older metephysics.

e ::r::zken declaree that the older type of metathSicé’

i O
hat to refuse one type is not to reject all meta-

Physi .
¢s. He agrees readily with Kant who said that "some

Sorg °
o metaphyaice hae alwaye existed in the world and will

doy
btleas continue to do so.
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This new Metaphysics, Eucken's type, will not be guilty

of
the same errors which prevailed in the older types. It

wi
11 never grow into abstractions and dogmatism 80 long as

th “
vaere 1s a spark of 11fe interest left in mankind. In order

to
reconcile the differences between the world of appearance

and
the world of reality, the world of sense experience and

th
e Spiritual world, there must be a metaphysical theory.

Sin,
°6re investigation in ‘the field of philosophy drives one

.to
, Wards metaphysics, "not through any delight in forms ‘and

uni
Versals, but through a desire for more character, for a

pro
founder actuality, for a more energetic renovation of

«°“r sphere of life."

\ This new metaphysics will not fall into dogmatism andll
.abstrRCtion because it preserves the connection between the
ndamental and comprehensive .

sest touch with the

e
ndeavour after knowledge and a fu

. .
Piritual life. It also will keep in clo

mov
ements of universal history, and at the same time will

\sain a history of its own.

Eucken laments the fact that the absence of a real meta-

Ph
: Vﬂics rrom our modern period is considered bY 5°m°

He thinks that perhaps the
able if the

Philosophers as an advanta$°°

abs
°n°° of a metaphysics would not 'be so motice

tho
. “Bht 1ife of our day were flourishing, ‘and firm convict-

absence of these things makes
'But in point of fact

1or
na ruled our lives. But the

& m
°taPhYeics all the more necessary.-

we
cannot avoid recognizing a limitless disintegration, a
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lam
entable 1nsecurity of conviction in all matters of prin-

cipl
ple, a helplessness in the face of the trivialities of our
hum

an 10t, a soullessnese in the midst of an overflowing

out ~
ward plenty. Those who can quietly endure such a state

of
affairs will not be led to metaphysics by any theoreti- .

cal
°°n81derations. But those who recognize how imperative

he task of welding our civilization 1nto a more compact
"and
Purposive whole, and of winning for it an inner inde-

Pend
ence (thereby at once more sharply dividing and more

clo ;
sely uniting men's minds), will side with us in our re=

ten
tion of metaphyeics and in the seeking of new paths

alon
g which to carry on the ancient task. n with these words,

Euck
en draws to a close the section on "The Tendency Towards

Met ‘
. vaphyeics." (Main Currents of MOdern Philosophy- p—141 -148)

It WOuld be'natufal for the opposition to raise the ob-

Jec o} ua
tion to Eucken metaphysics that it does not touch actual

1if
6. It rests in a belief in an overworld, 1t 1s the old

tr Anka e ) 1
anscendentalism in new garb. But Eucken is willins to

kee; ‘ :
P OOmpany even with the Pragmatist in wiehing for a con-

ver
sion of 1ife into activity. Eucken, however, insiets

that "
t this cannot be realized 80 long as we start from 1ife

It can only -
through

as
we find 1t with all 1ts rigid limitations.

tak
© plece through a reversal of thie existence,
and developing a ‘new

p-80)

)
8oing back to a new starting pOint

life . "
e. (Main Currents of Modern Philoaophy.

If this is etaphyeics, and Eucken does not deny.that it
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1s, we must have 1t, he says. It‘is.only through the
?°5§68310n'of such a hetaphysic .
’elffaéfi§e'iifo”ié'ﬁéde possib
the spi#ifuai‘li:e”cénnot ﬁainﬁqin'itselt°without some
king of methphfsiqq. | R

s that an original and
le. His conclusion is that

~Euckeg's metaphysics seeks a closer connection between
EPuth anq 11re, By this he means that the 1ife of the

8Pirit a5 4 self-sufficient 1ife (Beisichelbstein des
Leben&), forms with its own contents and values, something

°%86nt1a11y new oven against all merely human conditicns

and'l’equires, horeover, a complete reversal of the im-

mediate.state of affainrs

"Eucken 'g activism rests

upon definite metaphysical as-
Sumptions,

While pragmatism is purely eﬁpirical." (The

German Edition, wm, James - Pragmatism.) Eucken would not’

deny this characterization of the metaphysical basis of

his Dhiloaophy, activism. He would, however, insist that

t hag a8 much connection with the actual problems of life

88 dqoeg Pragmatism. And 1t supersedes the latter in the
Sense thgy activism does solve the problem of 11(@ while

praSmatism‘only gestures at a solution.

Eucken's defense of the metaphysical aspect of his
Philoaophy mAy be summed up in the words in which he shows

s 8ppreciation of fhe Doctrine of The Ideas in the

PRilosophy of Plato. He-says of this doctrine that 1%

18closes & great truth whioh'wq‘cannot relinquish.
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“"It is the reCdgnitidh of-tﬁe faet that there is a reglm

of truth'beyoﬁd'theflikés and dislikes of:még;.tﬁa% t%hﬁhf
“are valid, not because of our consent, bﬁt_iﬁdéﬁéndqytli |
“or 1%, and in’ a sphere raiaed above all human opinions and

'POWer." (The Problem of Human Life. p-21)
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Chapter VIII

THE DOCTRINE OF THE SPIRITUAL LIFE AND THE PROBLEMS OF
|  PHILOSOPHY ,

In approaching the subject of this chapter, it must be

ke :

‘kept in mind that we have discussed Eucken's opinion of five

of '
the particular problems which comé into the field of our

int
erest, 1.e., Traditional Religlon, Immanental Idealism,

Nat
uralism, Socialism and Individualism. This present dis-

Cussion will recall -some of the former di
To each one of those‘bhiloaophical ideas
ad@ his assent. They, for him, do not appesar to be the
' Proper golution to the problem of life. '

Eucken, in "Main currents" and "The Problem of Tife",
a of finding

m of all

scussion to mind.

Eucken refused to

tr - :
aces the philosophical movements with the ide

wh, '
, hat is truth and reality, the significant proble
p .
i1°8°Phy. He traces the movement of this problem and its

att , R
empted solutions by whole philosophical periods, 1.6¢,

th :
© Renalssance movement in which the subject was gtrengthen-

the un-
t and object
nt took up

ed.
i The chlef thing done by the Renalssance Was
av /

elling of the medimeval entanglement of subjec

(t _
th§° Knower and the thing known). The Enlightenme
e task of further distinction and.classification petween

th ' »
® subject and object. It sharpened the antithesis of sub-

e .
Ject and object to an extent hitherto unlmown. Nature 1s now

to ‘ ‘
win full authonomy, and for this purpose 1t must discard

ov . '
ery psychic quality and become a. system of mere masses and

mo : .
vements. At the seme time the gub ject becomes
jmmanent in himself, a

and with such support

concentrat-

ed :
. in 1tself,.man discovers a reason
. ' 1
clal possession of eternal truths;
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he f

eels himself strong enough to develop & 'Natural® justice,
a .ty
. &tural' morslity, a 'Natural! religion, independent of
radition and environment.

And then the New Humenism took up the struggle.

New g ‘
umenism. the movement towards clear distinction gives

In the

wa .
. Y to that towards fruitful union; and an original 1ife
ake : . L. .
s the place of rational reflection. The desire for great

ms of relationships acquires an irresistible power;
~nature- :
) e and spirit, -as they are now called, again strive to-
union and form a common 1ife; spirit is now to be puri-

fieq -
and enlarged through nature, while nature by contact

with
spirit is to acquire transparency and soul. It is in

this
way that freedom and truth appear united in one 1ife.

(Esse
Y - The Inner Movement of Modern Life.)

In this manner Eucken traces what he considers to be the

main L
x philosophical trend of this modern period. Of course

the ¢
oundations are much further in the past than the point

at whi
ch he begins in the above essay. In his more elaborate

Worksg
» the books mentioned above, he traces the problem

thro

u

gh the main schools of ph11080phy from Plato on
period reveals to the careful stu-

down to

the
. Modern Movement. Each
ont 3

ts shade of emphasis upon the problem of xnowledge and

Eucke
n B N - .
b concludes that each period also shows the movement of
8 D .
Octrine of the Spiritual Tife.
H
1story 1s ‘¢onsidered by Eucken as something transcend-

Ing
1
me. - (Christianity and the New Tdealism. p-46) It
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shows not merely the 'drift of things', but reveals the heart
and conteriof maﬁ's'struggle_for'knowledge and attainment,
his struggle for truth, roality, and a self. ‘"But at the
Ssame time it has become clear that the problems of the past

reach into the present and that our work is conditioned by

t
he strong influence of history. ‘Now the goal appears as -

the °V9rcoming of “traditional oppositions, now ag the more

v
lgorous following up of a course successfully begun, but

1
n almost every cage a glance ‘packwards will make our own

o be success=

& < . .
asks clearer: Wwe cannot doubt that our work t
y its

ful must meet the demands of a situation conditioned b

&
ntecedents." (The Life of the Spirit- p-395) -

'So does the movement of history affect the philosophy

o -
£ man. But this movement has been guch .that at the present

-t -
ime man 18 seeking anew the answer "to his queations about

Man craves gome-
self

T
ruth, Reality, Knowledge snd the Self.

t
hing which he has not yet acquired or achieved for him

and for the 1ife of the world. "The oraving after more soul

angd | o ) .
.nd more love in human existence has to remain unsatisfied.

Hence . '
ce, as a general rule, the modern movement after some

5 ,
Ort of connection (between unity and multipliclty; subject

a
nd object; the knower and the thing known) 1s 0o external

itual foundations We are

o £111 it." (The

an :
d does not go back to the spir
co

nscious of a great gap with nothing t

Li
fe of the Spirit. p-gz)
Eucken rejects the theories of Knowledge which are
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8&dvocated 1n,EmPi?19i8m’ Rationalism, gpd‘Pragmatismp In
the Place of. these. theoriles he sets up his own, namely
‘ACtivism. -Indeed the theory of Knowledge in Empirical
~Ph11°sophy 1s the simplest of all. All Imowledge must be

galined through experience of . the. outside world and our

;mental states. _The knowledge that 1is pogsible to the Empiri-

]°18t 1s limited to that which is derived "from direct exper-
ience and simple summations or generalizations into a single
assertion of a number of similar assertions, all of which

VWere individually derived from experience. This is the

Position scientists as such, and believers in the theory of

naturalism, take up as to the poasibility of the knowledge

of truth to the human mind.". (A.J. Jones -Eucken's

”An31Y818 of the Theory of Knowledge. . p~38)

But Empiricism leads to agnosticism because ‘¥nowledge

-18 limited to the world of our mere sense experiences and

we know nothing beyond them. Empiriclsts over-emphaaiﬂe

the importance. of ‘the sense organs and forget that while .

th.ese have a part to play in life, they do not constitute '
the Whole of 1ife. - | .
Rationalism, as a theory of knowledse: is more satls-

ra°t°ry to Eucken than is Empiricism. It admits that the

hnman mind has some capacity for working upon the data pre-

%énted to it by the sense organs. MNan is able to weigh and

®onsider the facts presented to the mind. Its method is .

th&tsof logical deduction. His criticism of this theory is
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on the b . ’ .
e asls of the fact that the mind by simple loglcal
es will never find the way to absolute truth and

Teality, . The mi ‘brin
mind may bring into prominence‘truths that

Were only 1.
¥ implicit, but it can go no further. It can get at

Only th .
a
t truth which 1s implied in the premises with which

the p
easg
oning began: . For this reason 1t will never discover

trutnh,

Pra
gmatism is another theory which Fucken attacks. This

thBOr
i -
s closely akin to the theory of Instrumentalism.

These t}
the :
ories come from laying chief emphasis on life and.

action .
N, Its test of truth 1s the value test. Anything 1s

true
for
the time in which it 1s useful as a tool for life

or valy
uab
le in solving an immediate problemn. That contalns:

the
most of’
of truth and the most of peality which is the most

ar !
® relative terms.

To ¢
his theory Eucken never will agree. In it knowledge

Bevers

1t ,
s61f from the whole and is limited to utill

e truth and reality

y; and truth that

ﬁarian—

+ (Kn :
owledge and. Life. Eucken) . ToO mak

mere t
001,
1s 1s to spoll both truth end realit

la
' erely.
Y a useful thing is no truth at all. Truth and

Tealyt
¥ to

be of any worth must pe absolute and permane
even the theory

nt.

" The .
theory which Eucken will accept,

whi ch
he
promulgated, is that of Activism. In common with

gmatigm
it 1s a matter of 1ife snd action. 1% is not of

herg 1
ntellect:
ect. Truth is truth; it is something deeper than
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me ‘ ' -
re human decision. It is truth, not because 1t 1s ugeful

t
o SOmeone but it is independent of anyone's experience of

fit.
This truth is gained intuitively through a life of

actio
tion. "By acting in a certain way, men comes into inti-

ma
te relationship with the great reality ‘of 1ife, and then

he
comes to know not so much ABOUT reallty as WITHIN reality.

(Rudolf Eucken - A Philosophy of Life. p-42)
This reality, according to Eucken is gained through the

act
1V1ty of the self. "The inwardness that we advocate is

not
a feeble echo and a yearning for dissolution, but it 1is

ac
tiVe and masculine in its nature and rests on ceaseless
self-
h ‘f determining activity. (Life’s Basis and Life's Ideal.
p-247

47) G.S.R. Mead thinks that Bucken almost makea Activity

the absolute.

It is this activity, this striving, that arouses within

ma,
n a new world. .A problem is ‘here set up. The center of

8 life must be removed to the spiritual. Then the spon-

elty and self-determining activity that are distinctive

of
the Spiritual manifest themselves within man. Man must co-

Ope

Perate to bring about this change. (Life's Basis and Life's

Ideal. p-174) |
'The theory of Activism doe

an
d the approach to truth as a static matter.
Only through

s not regard the innerilife
| “The'basis

of
true 1ife must continually be won anew.

Ceg
8eless activity can life remain at the height to which it

hg .
8 attained." (Quests old and New. p-l47) "For our life
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_18 not given us as a whole ‘without our co-operation, but
Presents 1tself at first as a juxtaposition and succession
of indivigual processes ‘The binding into a whole 1s the
"ork of the thinking and active spirit; it is an attempt, a
Venture, which must always justify itself." (The Life of
the Spirsg, p-191,192)

| ,Aristotleis‘opinion was that true happiness'and satis-
faction come only from human adtivity which finds its task
1“ 1tself and does not strive after anything beyond itself.
When all the powers of the 1ife unite and acquire a great
depth of purpose under the guidance of reason, such an
&ct1v1ty is reached.’ Strength of manhood is expressed

t F
hr°u8h action. Eucken states his ideas thus: "The activity

Which decides our happiness undoubtedly postulates the ful-
fillment of many conditions and the co-operation of many
auxiliaries A maimed and crippled man cannot exercise

80y fu1a activity, and generally we must to a certain extent

b
° f&v°red by circumstances if we are to unfold what 1s
latent in us. But however strongly Aristotle recognizes this,

Be doeg not believe that man becomes on this account a play-

*hing of fate, for the main thing in all activity is always

he inner power and capacity." (The Life of the Spirit. p-345)
Tho sphers of truth 1s entered when the full powers of

a0 are strained to the utmost. Ancilent thinkers were there~

fore right when they declared that a Well directed and vigor-

e, struggle for truth must undoubtedly reach truth. This
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theory of Activism provides the way in which a synthesis of
the spiritual life and the experiences of the senses is
Peacheq,: This synthesis "overcomes the indeterminateness
°f the initial situation and glves life a definite character."
(The Life of the spirit. p-192) |
When this synthesis ‘gains ‘the control the naturalistic
ang 1dealistic - opposition 1s overcome. The natural world be-
Come g important only as it promotes the unfolding of the
"Piritual 1ife. As the spiritual 1ife unfolds, the person-
8lity 14 developed. Thig development comes through action
which involves nothing less than the complete transformatiop
°f the old, and the building up of a new reality. Truth,
Teality ang the 'self are therefore reached by Activism,
:Euckenys theory of knowledge. ' '
 Plotinus saiq: "Without perpetual activity, thought and
-being could not exist." ' Eucken's activism is, therefore, not
new, "Speculation is a luxury, while action is a necessity. "
Borgson - creative Bvolubion, p-44)  In speaking of the

Activigy of Eucken, Hermann says: "His Actlvism stands not

ULy for the Kingdom of God in the making, to be progressive-
Ly realizeq through action, but also for that complete renew-
&l of tne GIVEN without which such realization is impossible."
(Eucken and Bergson. p-87) '
In whatever way the problem of knowledge 1s stated, the
Sourge of the development of the epistemologlcal dualism of

SWbject and ObjOct must be considered. This problem is as
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ancle
nt as the science of Philosophy i1tself. In one way oIr

anoth
er it has been stated in every period of history of

thou ' ‘
ght. At different times it has been stated as the

Probl
em of the One and the Many; the Problem of the Knower

and th
e Think Known; the Problem of Subject and ‘Object; the

~ Proble
m of Reallty and Appearance; the Problem of the Truth

and Se :
nse Experience; The Problem of the Infinite and the

Finite;
e; the Problem of the Absolute and the Timited. The

course '

) of this eplstemologlcal dualism can be traced every-

y ,
ere in the field of philosophy. |

te o ‘
_This question of epistemological duallsm appears in

hilosophy of Rudolf Eucken. n"Tf thought remains on the

side |
of the subject there 1ls no knowledge - neither 1s there

knowl
edge unless thought bridges the gap between subject and

Oobject."
Ject. (Knowledge and Life. p-119) How bridge the chasm -

betwe
en subjectivism and objectivism? Mphe most influential

atte '
mpt is that which aims at so0 inwardly broadening and
to win a new in-

s8tr
engthening the subject as 'to0_enable 1t
This 1s to

si
ght into the universe and with it a new 1ife.

take
_ place in the main (though not completely),
followlng quotations wil

along

K
antian lines." (This and the 1 be
n from Eucken's "Main Currents", the Chapter on subject -
Object)

"Eucken criticizes the theological aspect of the eolution

of ¢
he dualism of subject, object on the ground that 1t de-

Peng .
8 too much on feeling. "Man cgnnot arrive at truth at
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all ‘
_’unless there is born within him a life. elevated above

his
8 natural particularities and individuality. Truth bound

4
~ town. to such limitatlions as, these is no truth.

There is something more to life than its subjective con-

dit
ion. The objective 1s to be considered alsoO.
e must be brought into a rel

The sub-

J°°tive and the objectiv ationé

ship.
p The rift between the two must be overcome. Man really

reel
ls that the confinement to the merely subjective condition.

1
8 an intolerable restriction.

In the field of philosophy, as opposed.to the‘field of

the
‘ °%°8Y‘in which the above suggestions were made, the con~

nter of the movement. In

g of reality is that be-
1pecoming': It
ential being is

c
ept of 'Value' becomes the ce

an
Oient thought the chief antithesi

twe
en a permanent tpeing' and & transitory

is
F) therefore, easily concluded that the ess
and valuable being. This concept-

a
t the same time the good

detached fpom activity and

lo
n.permits the good to become
Oon the other hand modern

in
dependent of all human affalrs.

gion. .The good, the

th
ought will not permit of such a conclu
rom & 1iving and

883
ential being cannot be considered apart f

be of value only ag 1t touches

ac

tive being. The good can
11 ’ '

fe at some point of need. And the value of the good is in

ds for life.

pbr
oportion to the importance 1t hol _
f the spirit" (P'45)

And then in nis bool, "The Life ©

t " piritual 1ife and
for unlty and the ap

philosophy con-

E
ucken POints out tha
prehension

sl
8t ?ntirely in the search
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of it." Wherein is this unlty in manifoldness’ to be found?

How are'the'aeﬁsé'gxpérienceé’whibh’roVéal nothing more than
fhings in juxtaposition, to be brought into a-unified ex-.
Perience? “Bucken answers that this canbe done only as man-

kind places faith in the apiritual life whichvtranacends‘1

Tt is faith'in such a spiritual 1ife

mere senSe‘oxperience.
that civi-

anid the utilization of it in the affairs of life
d as much’ genuine culture as We now

it (the growth of genuine cul-

1ization has develope
have. "We cannot understand
turQ)'sé#e'dn‘the assumption that spirituality in men de-=

tus ffom the spirit-

rives"its‘baiﬂg and 1ts independent sta
p-101)

“31 1ife as a whole.' " (Can We 8till be Christian.:
anxiéty and doubt concerning any

h - a

"Over against all

Particular truths'there is a'movemént*tbwards Trut

r removed'from'all‘subjective in-

movement which is very fa
‘ (Knowledge and Life.
tual 1ife. This spiritual

e"one and the meny,

‘clinatioﬁé"ghd.hnman°6p1nions.“
p-199) This'movemeht*is the spiri
life which bridges the gap beiween th

which transcends the dualism of subject an
For Eucken there is no

"H”

d object, 18, at

.the Same time, a universal thing.

t?uth except it be & " complete and universal truth.
‘independent

could we affive towards an all-embracing truth,
' how could we:

r that period;

of the peculiarities of this o
tmospbere of our 1life, if

seek to make this truth the very &

we did not recognize & universal that transcends the par-

jnterpret the manifoldness‘of the

ticular, and did not
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particular as a mere. untolding of this universal? ' The
characteristic mark of the éternal 1is not a capacity to
maintein itself consistently unchanged amid all the changes
Qf‘time; It is rather the ability to enter into the .varied
11fe‘of.d;fferent‘epoohq.without~1oe1ng.itse1f»1n-them;(to
manifest in them all its transcendent power, to pursue. in.

them all the same end of freeing time from its purely .

tempoml character." (Christianity and the. New Idealism.

P~65) - A _ - , L ; o
. In the life of this modern period there 1is much to set
up ?psistence to thig.spiritual_life, this unifying prin-

clple in 1life.  The materialistic and naturalistic philos-

ophies of the day are on the aide of the opposition. "There

is only one way in which a spiritual movement can offer

Succeasful reaistance to the. increased influence of the

natural environment and 1ts. attempt to 1nvade even the
it must be the ‘unity within-

sanctuary of. the inwerd life,
and -

Which the manifoldnesa of our human. atriving is focuaed,

thus enabled to assert itself with unanswerable force."

(Can We Still be Christian. p-44) This statement indicates

the force of the opposition as Eucken sees
Points out the tenacity with.which Eucken holds &

in the power of this 1nwardneas in man and the transcendent
The

1t., It likewise
o his faith

Spiritual power which is the 1ndependent universal.

antithesis is syntheiizel in the unity of the two.

Eucken thinks of tﬁis synthesis as showing in a series
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of movements by which development the epistemological

dualism 1s transcended. "Thus we see revealed a series

of traﬁScending mdvements; a transcendence of mere Jjuxta-
position in space and time, a transcendence of -the:oppo-
sition between subject aﬁdidbjéct through a full creative
activity, a transcendence of the gulf between activity and
being by the formation of a spiritual ‘self operative in the
action and the development of & spiritual character inspir-
ing 1ts whole extent. This series Br transcending move-
ments did not arise from any merely theoretical consider-
ations, but from an actual unfolding of new life, a total
Ch&nso of life's condition."' (Can We St1ll be Christian.
P-95) : B o ) .
In all of this discussion Eucken 1is recognizing both

'? the hatural and the spiritual life. He thinks that "the

_ great aim of the universe 1s to pass gradually from the
‘natural to the spiritual piahe'of 1ife." ‘The development

of self brings about ‘this change from one Plﬂn° to the other.

Problems arise, ‘antitheses show themselves. As the ability

to snythesize theae clashes between the planes of 1ife
- 3r°W8; ‘the self is built up’ ‘into the spiritual plane. "The

spiritual 15 neither the product nor any attitudo ‘of the

natural. Man 1s a border creature’ ‘of two worlds; he repre-

sents the ultimate poasibility of the one and possesses’

Potentialities in regard to the ‘other. The great object of

" his 1ife nust be to develop,: throush_makins use of and |
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conquering the life.of nature, hig'highervselfzipﬁora free,

sPiritual,,and;immqrtalspersonalj.ty." - (Rudolf Eucken =-.

A Philosophy of Life. A.J. Jones. p-54)
So Eucken does not think, of his theory as ‘being the - .

Product . of any group of. natural events or senge experiences

. in mere- Juxtaposition. It is not limitod to space and time.

It 1s transcendent in spite of his attempt to keep it from

being sol Further, he thinks of it as having a cosmic

character. "Once we have grasped the fact that the spiritual

life 1s a cosmic power opening up new depths of realily, and

bringing feality‘to sglf-realizatipn,.we,ndtura;lyvoxpoct,
nay, demand that a process 80O universal in 1t§,dr1ft59hg11
- show itself superior to all other<movemen£s,,draq them all
into its service, press forward along well defined lines of
1ts °Wn: lightly thwarting all obstructions, human OF .

‘material, and yet the while" controlling the manifold di-

‘Vergences of things and guiding them all ‘towards & common
'80al. -Thus, as we view the puzzle from our ‘own Ph11°3°Ph'A
'1°&l'standpoint,iit grows more paffling than before; far
from having solved the mystery, we have but wrgpped,itvin
‘deeper gloom." (The Meaning and Value of Life. p-}lB) This
"8loom would settle doeply,dnd.in a permanentvfashion were
1t not for the hope which is raised by the power of the
‘8piritual 1ife. This power it does possess. Mankind must
‘8lve 1t the right of way %o work in his 1life.
Hope springs eternal in gucken's breast. In spite of
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th '
e devasting war, his hope stills clings to this spiritual

life.
fe of which mankind may partake. All through the days of

his: .
s ‘work in philosophy he kept this as a central point in

hi :
8 message. ‘Naturalism, materialism, humanism, pragmatism,

in
strumentallism, nothing could ultimately.defeatrit.‘ It is

th
e universal truth: -"This fundamental fact - the fact
tha ' :

t an independent spiritual life springs up thus within

us - '

cannot be controverted by. citing the ways of a re-
fr '

actory world, however terrible these ways may be. They
ma :

¥ indeed convince us that the world's condition does not

an .
swer to the requirements of the spiritual 1life, and may

con
mpel us to judge in no favorable light the condition of

th ‘ ‘
e world and the state of mankind. They may also pre-

BC :
ribe fresh tasks for our attention, but never can they  °

ca _ ‘
8t the shadow of a doubt upon the bed-rook of fact al-"

ready ‘
ady referred to; they can but set it in sharper relief,"

And yet, strictly as we

- define it still more clearly. .
certainty of

ma
intain the universality and. incontrovertible
th

is fundamental fact, much as Wwe deprecato,its,reduction to

a
mere matter of subjective taste, We hold that its power

to. '
convince either an individual or an ago>cbmes-only~'
nd forceful unfolding of

t
hrough the clear consciousness &
there 1s no such

i
ts own spiritual resources. Where

8
Piritual content, wherever 11fe, inwardly rent asunder, can

no . _
longer bring an elemental might to bear upon the res
- there the world triumphs, doubt

e
Ant forces of the world,
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and unbelief stand 6ut*1nvinciblé=ahd:1t'ié'1d1e'tb’speak7“
ér the meaning of life."’ (The Mesning and Value of Life.
p=120) . Herein 1s both -the hoté"of_hope and the note of
‘pessimism. - The Quésfion'in Eﬁckeh's“mihd-is‘just'thisE
"Will the world of this modern period have insight and”
wisdom enough to. seize its opportunity and save itself
through- the value of the spiritual life?" - -
The real greatness of the"Bpiritualliifé;'éatEuéken in-

t
erprets it, is ‘in the fact that "1t is no mere department

weary of
it is

of our being, no mere haven of refuge wherein,

oise and: toil, we may immure ourselves securely;

its very nature, rather, to claim the lordship of all

abandon this claim, or its right to

reality, nor can it
without ‘losing vitality and

maintain it against resistance,

becoming more and more narrow and  subjective." (The Mean-

p-121) - This apiritual ‘11fe, Eucken

ing and Value of Life.
fined in the

believes, is really becoming more clearly de

1ife of msn. As it becomes more definite and clear, 1ts

inspiration gives man zeal for work and sacrifice.

Bucken never thinks of the spiritual life as being

limited in time and space.

these 1imitations but the spiritua
man is not compelle

" Man is continually subject to
1°1ife never 1is 1imited
a to let'the tides

by them. Therefore,
of time and space sweep over him unresiated. The spiritual
life furnishes him with a'counter-force. Because of this

force "he can sift the abiding from the perishable, the
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8piritual from the merely natural, and claim an ever larger
Sshare in that which 1s not temporal but eternal." (The .
Meaning and . Value of Life. p-112)
" Man has not.only, .then, the finite self. but 'also an
infinite self.. Not only is he'characterizgd by the mo-
Mentary sense experiences, but he also ‘shares in the .-
.apiritual‘world. In this manner:the infinite self is'-
brought - to light. "By sharing in the spiritual world, in
the‘aelf-immediacy‘of reality, he becomes possessed.of an
1nfinite self, while yet his life's activities assume a

- More and more positive direction. Remaining.in his own -
8ph?”%‘he is yet in direct possession.of a world of which
he feels himself to be: part-builder. The infinite, which
for mysticism was a matter of mere feeling, and could not’
thererore.;be,wrought*deepenough.intothe very substance .
or'11f95 has now become the motive force of labor, and can
extend its revolutionary activity in every direction."

(The Meaning and Value of Life. ' p-108)
-In a sbmewhat recent essay -Philosophy and The Rgligious

Movement - - Eucken discusses the relation of his Doctrine of
the‘Spiritualnre,to:.psychology. His opinion is that if,
88 he ‘does; one-starts his theory at the point of the
"Inner'Febling",'it is quite in accord with the moderg
Movement  toward the subject. .Granted this inner, psychic
11fe of man, what.relation has 1t. to reality? If it is
limiteq to pheﬁoﬁena;'tﬁ;n the world of truth does not
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come ' e : '
within 1ts scope. But if this inner life forms a part

:or ;

or great invisible relationship, if with the appearance
th

_ e spiritual life there begins a new stage of life and

a new
. development in the world, then the inner life deals

“with m
matters far deeper than phenomena. Its cosmic

chara
- cter 1s brought to view. The individual is not iso-

3 lated

“5"0 but shows his participation in the whole of reality.
nl

N ¥ When a world process is perrecting itself in us and

'vthrou
Sh us, and man is able to convert it into ‘his own

laction
. ’ can we obtain experience of anything superhuman.

'Then a
':, X lone is it possible for divine powers to reveal them-
© ve
s to us and raise us above the whole realm of the .
e any possibility of a

Pett
. Y human. Then alone is ther
' (Essay - Philosophy

phi
, l°8°phical roundation of religion.

In this way Eucken justifies

l:and the Religious Movement)
| z?:ep8y°h°1ogical basis of his Doctrine of the Spir
| » and leads into. the subject of its relation to relig
limitations of this

ut the theory of
rate and indi-

itual

ion.

B
ecause of the shere physical

thes
18’ much that Eucken has to say abo

knowl
edge must be.. omitted.. Many of the sepa

| v1dua
: 1l items have been touched upon under the hea

the n
) arm°ny °f the epistemological dualism of subject and
t his discustion of the

ding of

~ Obje
\ ct. More could be written abou

; the spiritual life of man and

Prop
o lem of being and becoming
L)
Spiritual world behind 1t; freedom of the personality.

ological argument- teleology; but

met
&PhysicS,vtruth' the ont
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further discussion of these interesting matters mud% be
. omitted from this thesis. |

Room must be given in this chapter for the statement
of Eucken's position on the matter of religion. Thils
question brings up many of the problems of philosophy. In
the chapter in which was discussed Eucken's analysis of
the solutions which had already been offered to the problem
of life, it was found that he definitely refused the so-
lution which was offered by traditional religion. Neverthe-
less he was déeply interested in the subject of religion.
His interest in religlous matters, he tells us in "Rudolf
Euckeﬁ; His Life, Work and Travels, by Himself", was due to
_the loss of his brother and father, hils own delicate health,
the blindness that early threatened him, and other restrict-
lons and limitations which were ca§t<around him in early
life.- And-yet in spite of these difficulties and"ﬁandidaps
he never lost his belief that a ﬁigher'pOWer cared for'men
in generél and him in particular and that he might trust it.
At no time in his long life did he abandon this faith.

Hé"waé, however, early repelled by traditional religion
and the ecclesiasticalism of‘his day. He became a constant
critic of the creed which he inherited.  Because of his own
inner experience and his family connections, he was a free~
thinker. ‘His own attitude toward the problems of religion
was "free of all sectarian'néfrowness;"' He thought of his
own ‘attitude toward this subject as "a supersectérian treat4

ment" of religion:
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| His interest in studying the problems of religion and
writing on religious subjects was somewhat due to the fact
'that he was convinced of the inadequacy of the religion of
his country. His people INHERITED religion.

| With this background it might first seem that his re-
1igious interests were founded in emotionalism purely, and
yet he warns against that weakness and failure in this field
of study. His advice is that one must always be careful in.
the approach to religion not to give too much place to feel-
ing. "Man cannot be resolved into mere states of feeling;
there is something objective in his constitution, and with
this he must reckon."' (Essay -Christianity and the New
Idealism. p-5) - | ‘ '

Religion is not something merely private and individual
for Eucken. Man has large interests and religion lives in
this field of nis larger self, "A spiritual being, a micro-
cosm such as he is, is forced by a necessity of his inner-

' most nature to concern himself with the universe."
(Christianity and the New Idealism. p-5)

R Therefore 1ife to Eucken is more than practical 1ife.
It is more than the mechanical application of laws and |
doctrines to the daily task. It is a comprehensive thing.
Every possible kind of activity comes into its field and it
is, in itself, superior to all its particular parts. So |
that when he defines religion it becomes a sweeping, limit-
less thing. "Religion. « « . 13 not merely a belief in
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some supreme'powér, nor do I consider 1t to be the estab-
lishment of relations of any.kind»betﬁeen this supreme
ﬁpwer and ourselves. - It is an imneér identification with
it and the creatlion of a new life through 1t. The problem
may be defined in thils way: Does man in the wholeness of
his being experience an impulse. to acknowledge a divine
element and if so,. can he ldentify himself with it and rise
to 1ts lofty height without transforming his previous
condlition?" (Religion and Life. p-12,13)

. In }1fe_there are two stages - a natural stage, and a
spiritual_atage., In the first stage the princip;e of cause
and effect move, while in the latter stage 1life as a whole
i; viewed. As lifeAexpands'it'reaches beyond  the nafural
stage; it evolves- and a new life within the soul is attained.
In this spiritual stage man distingulshes between .subject
gnd}object'and then transcends the distinction. Man cannot
achleve this new life alone; some hilgher power must do it
for him. This in brief is the.place and function and mean-
ing of religion for Rudolf Eucken. - (Religion and Life.

' pp-13,20) , . | .

In his book, "The Truth of Religion", Eucken tells us
what religion is in these terms: "Either religion is merely
a prgdqét of human wishes and ideas.which have been saﬁction-
éd“by_tradition and soclety, in which case as a human fabri-
cation it must béldestroyed,by the advancing tide of spirit-

ual progress, and no art or might or cunning can arrest its



-;151- .

downfall; or religion is based upon facts which are more than
human, and then the flercest attack 1s powerless to shake it,
but will rather help it through all stress of human need and
toil to come to its full strength and unfold more freely its
eternal truth."
| Eucken divides religion into two parts- unlversal
religion and characteristic religion. He defines the uni-
versal type as a more or less vague appreciation of the
spirituel 1life, which results in a diffused, indefinite
spiritual 1ife. He defines the characteristic type as "a -
- 1ife of. pure inwardness", which draws 1ts power and inspira-
tion from the infinite resources of the universal spiritual
life in which he finds his beiﬁg. - Religion for him 1s rooted
not in belief, but in 1life. His interest is not in "a lazy,
shallow rationalism but in a living faith." (Hermann -
Eucken and Bergson. p=94)

Real religion does not have its beginning merely in the
» individual'awékening to~a‘conscibus contact with God who 1is
thought of as a personal‘aavior of the individual 1life, but
rather as the individual becomes conscilous of the absolute
‘spiritual 1life and begins to identify himself with it.

Psychology has a work to do in the study of religious
phenomena. It must show how. the movements of religion re-
veal themselves in the individual and under human conditions,
but psychology is not.the;basis of religion. : Neilther is
religion based in intellectuallsm. The basié of religion
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must be sought in the soul itself, and in the characteristic
_.experiences. and disclosures of man's inward life. "An over-
powering conviction persuades us that we need not walt for
some: other sphere than this‘in order to prove the reality

of a higher order and put ourselves in relation to 1t. The
one possible point of departure 1s the life-process itself,
and only in so far as we bring 1lts content and procedure in-
to clearer light can we realize that a new order already ex-
ists.”l (Christianity and the New Idealism. p-3) -

What 1s the fact of religion? Thls question 1s very
importent for Eucken. - His opinion 1s that the fact of re-
1igion is.not something ready made and given. The fact 1t~
self becomes the mainproblem'in'religiop. Every dis--
cussion about the method of religion includes the«proﬁlem of
the fact or content of religlon. "?ﬁe point of crucial im-
portance for such a religlon is the life-process itself. We
are urged to view and value all‘oﬁtward ﬁani?oldnesa-from
the standpoint of inwardness and unity." "(Christianity and
the New Idealism. - p=24) |

_.Religion of the spiritual life gets S#ated in ‘human
documents of creeds and doctfinés but these must always be
referred back to the universal froﬁ which they get their -
meaning, thelr source, which is the spirlitual life itself.

‘"The central fact of religion is nothing other than
the opening up of a reallty superior to the world, the

revelation of a new life-process in the midst of our own
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‘11fe, an inner reversal of the world." (Essay - Medern Man
and Religion.) 1In this-way he states the fact of religion. -
'Religibn.is'arkind“of Weltanschauung, a knowledge of that
‘which 1lies beyond the realm of experience.

' The essence of religion does not lie in circumstances,
and temperament, phenomena of the material and intellectual
‘world and life, but in the characteristic spiritual realilty.
This does not spring from sense experiences; it has its be-.
giming in the 'Overworld', in the reality which transcends
phenomena. ‘ ' N |

Religlon, in its essence, is characterized by the de~-.
mand for this new world which is more ‘than the given world
of appearances.‘ "Religion, however, 'is not a communication
of overworld secrets, but the inauguration of an overworld
1ife." 'Freedom and redemption from the old world of sin,
contradictions etc., are obtained by the working of this
‘spiritual 1life which synthesizes all the struggles and con-
tradiction between the 'low'! and the 'high'! in life.

~.A. 7. -Jones in his book, "Rudolf Eucken, A Philosophy
of Life" (p~65) expresses his opinion of Eucken's view of
religion.- "The first great concern of religion must be -the
conversion - not of man, as mere man, but of the spiritual
1ife in the human being, and it means 'a mighty concentration
‘of ‘the spiritual in man'. Tﬁe‘eSSential basls that makes
.relig;cn;posaibie is the presence of divine 1ife in man --
"1t unfoldsxitself‘through the selzure of this 1life as one's
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own nature.! Religion must be a form of activity, which
brings about the concentration of the spiritual life 1in the
human soul, and sets forth this spiritual life as a shield
against unworthy elements that attempt to enter and to govern
man.". . |

What is the truth of religion? Eucken answers that the.
truth of anything 1s in the whole.. _Since religion seeks
unity,andﬂwholeness_of,life;in» all its affairs, therefore.
Pheltruth‘of religion.is in this spiritual 1ife which is the
unifying and transcending principle of all life. "The fount
of certainty i1s in the last resort the whole,,and thence . -
alone can such certainty be tramsmitted to the parts." |
(Christianity and the New Idealism.,.p-29) The movement of
the spiritual 1ife within the individuel is not of the indi-
vidual entirely, but rather of the spiritual life 1tself. It
13 not- adjacent to reality but within it. The truth of re-
'ligiqn involves the positive. assertion of an independent king-
dom ovér‘against=all.human l1ikes and fancies. Above the. |
human . fancies and weaknesses whilch prevail in the purely hu-
man discussion of religion, there abldes this certain kingdom -
of. the spiritual life. It will never be changed, it will
never be dismayed by the dissensions and differences of
opinion_as the conflict goes on émong men. Genuine truth
comes as-the”individualﬁwillingly'and.freely accepts this
spiritual 1life within himseif.;

What 1is the;convicﬁion of religion? '"Relliglon stands
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for the‘conviction that God, and not man, is the measure of
things. It represents, therefore, a truth transcending the
opinion and caprice of man, a truth which weighs and Jjudges
all man's undertakings." (Christianity.and the New Ideal-
ism. p-66) Truth thus has an independent standard. Eucken
1g by no means - Sophist at this point. If truth is subject
to the wh;msnand'fancies of men. and dependent upon the ma-
terials and experiences which come through sense experience,
there is no real truth. Never will Eucken condescend to
agree that truth is.a relative matter. His religion Qbides
in the conviction that God is the measure of all things.
Again the religion which Eucken advocates: carries
the conviction, on the other ﬁand, that "The ultimate
secrets of the:cosmos declare themselves to the inmost soul
and become man's personal possession. Apart from such a
conviction, reiigiop could not claim to be central for life.
That which is essential and necessary must at the same time
be something that can be the subject of the immediate ex-
perience." (Christianity and the New Idealism. p-66)
Thus we see that even though religion is based on the con-
viction that truth and reality.are in God, because he 1is
the measure of all things, at the same time it carries the
conviction that God reveals to man both truth and reality
‘and ‘that in the association of God and man truth ‘and
reality become the possession of man.

o Religion in the beginning is latent in man. In
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the conflicts of life the spark is fanned. When the old
struggles with the possible new, the life of religion proves
itself. "In these crises of life, either the life sinks
back into naturalism and sense experiences or goes forward
and up to the new standards in attaining the spiritual life.
This development cannot be on the mere basis that such a
power does exist, the superior power must become operative
in the life ‘of man. - ‘ R ‘

- Eucken does not aggue the question of God. ﬁe,
however, rather fancies the use of the term 'Godhead"
rather than God. God, says Eucken, is "an absolute spirit~
ual 1ife in all its grandeur, above all the 1imitations of
man and the world of experiencev- a spiritual life that has
attained to a complete subsistence in itself and at the same
time to an encompassing of all reality. I
N He is very anxious to do away with the older an-
thropomorphic ideas of God. For him God is the ultimate '
Spirituality which inspires the struggling personality and
glves to it a sense of unity and confidence. (Abel J. Jones)
"Only a power that 1s not of this world can guard us from
the perils of an alien and hostile order. (Christianity
and the ‘New Idealism. ‘p-4) | -

1 Eucken justifies his conception of God on the
basis that he has a Tight o make this inference from man
to something beyond man because man is something more than '

& mere point over against the infinite, 'because man has
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within himself a particular and universal aspect and because
he inwardly . participates in a cosmic life. (Christianity
and the New Ideallsm. p=4). | | '
‘ eligion stands upon the supreme truth that there
is.above‘man_a_higher‘pouer comnunicating<itself to him and
working in and through him for hisﬂrenewalﬁandxtransfor- '
mation,"}Christianity,.particularly,_standsvfor/thekfusion
of the divine and the humen. The divine enters into the
bumen and thus 1ifts the human up to the divine. "It is
vers,iqe 9f.,,\.tuh?, P?.imitiva, order 9? t,hines»._thet. f%ra_f», siv*?.s
the elements of the Christisn life their full depth and
force. Only thus canwe do equal justice to its love and
gentlemess on the one hand, and o its serfousness and
truth on the other.ﬂ (Christianity and the New Idealism,
p-80) L - e
“A. S, Eddington_in}his,lecture "Science_and.the_
Modern WOrld", justifiea albelief in God and defends the
general position of Eucken in these words "Our relation-
ship (with our friends) is such that we. could read philo-
sophical arguments designed to. ‘prove the non-existence of
each other,.and perhaps even be convinced by them - and
then laugh together over so odd a conclusion.' I think ‘
that it is something of the same kind of security we should
seek in our relationship with God. The ‘most flawless proof
of the existence of. God is not a substitute for it, and if
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we have that relationship the most convineing disproof is
turned harmlessly aside. .If I may,say it with reverence,
;the-sou1 hnd,G6d,1augh together over so odd a conclusion.”
Eddington further adds, "The cruclal point for us is not a
"conviction-qf,the:existence gf;a}supreme;de;but-a con-
viction of the revelation of a supreme God." -For Eucken,
religion gets‘its;meaning‘andtman,gets his religious values
from the fact that God and man meet in the fusion of the
‘spiritual life with the life of man.: . -

What about:the soul? EﬁckenLdéclarea that
Christianity has moved heaven and earth-to save élsoulito
man. \(Can=We'Still be ‘Christian: p-169) - He does not argue
.the matter. That~maﬁ<has a séul seema,togbe\é foregone
'conclusion for him. “He indicates that the human spiritual
-11fe, which he . differentiates from the spiritual life, has
- the: seat of its 1life in. the sdul{ofaman.;,The-seatvof in-
~telligence is not in the mechanical make upréf the mind of
.man but rests in the fact that man has:a soul.

. .. The problem of immortallity hinges upon the con-
ception of the -soul. The scientific:movements.of. today- op-
;pose;the~doctrine,of,immortality,and;present day religlous
‘movements are more concerned withuthis“present 11fe and not
‘much -disposed to go beyond it. Eucken believes, and rightly

80, that i1f one single 1hatance,of.th9~inf1uence of the spirit
world ‘upon our existence'cduld,be’incontestably proved, the

iproblem_6f:immoftality;would enter upon.a new phgsg,;(Essay -
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The ‘Problem of Immortality.)

In.this same essay he points out that the whole
question of the -immortality of the soul depends upon the -
nature of the soul, and the content and meaning of life.
"Whepever bellef rises above naturalism, something unique,

something superlor to nature will be recognized in the soul

~ of man. ‘And as this can only be understood as the effect of

a new: order of things, it may not then seem impossible to
construct from human life. theories which reach beyond ex-
perience." - (Essay - The Problen of Immortality.) This
essay likewise discusses the point of view that s%nce the
spiritual life transcends time;and'the soul is the spiritual
1life, it also transcends time. Spiritual life ig 1ifted
above time; 1t:1sfindepehdent of time. ' Man becomes a fellow
worker' in.a spiritual order; he 1ls a Iifefcenter of spiritual
energy;vthérefbfe he is a sharer in the whole of the spirlt-.
ual world. To this extent he 1s in his own inward being
supreme’' over mere time. “$he.continuation of the spiritual
1ife 1s assured.- The.question is: To what extent has man a

shafe-in this spiritual order?" In "The Truth of Religion"-

(p-435) Eucken'expresses the conviction that the inner life

of man. can never be fully and completely- overcome by the
flow of time. |

| The book, "The Truth of Religion", Abel J. Jones,
calls "The greatest apology of religlon ever -wirtten." In

it Eucken gilves fhe full content of his ideas and opinions
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on religibus,matters.. He gathers,upvthéfein all his con-
victions. and analyses elsewhere expressed. His defi-
nitions and discussions are repeated but not changed. What
he once calls religion is always religion for him. What
he once expresses as his opinion of God, the soul, immor-
tality, 1s always. for him the same. ‘Wherever 1s found his
criticism»of,religion and especially tﬁe rellgion of
Christianity, 1t will run true to form. Often 1s Eucken
criticized because he seemed never %o change his opinions}
Did he not grow? . Or is it because there is no room for
change because he had searched the complete field .so
thoroughly before he first expressed himself? - '

In his book, "Can We Still be Christian', Bucken
takes up a very thorough analysis and discussion of °
Christianity. He turns down completely the old ecclesliasti-~
cal organization known as the Christian Church; and yet he
has a very fine sense .of appreciation of the glst of the
Christian movement. With'dogmatism:and ciequ,}he has no
patiehce,;but.recognizes the necessity for some kind of
organization to sponsor theiChristian movement.

. Christianity, he believes, is the first religlous
movement -to secure the superiority of spirit to nature.
Again; "The real truth which Christianity has brought out is
that what  seems: outwardly sm&llrand weakvmay quite well

possess an inward gfeafneds." (Can We Still be Christian.

p-163)
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In relation to this period in which naturalism
has gotten such a grip upon‘life, religion needs to bestir
.iteelf;anew.c,Religion needs a.new simpliclty and a new
emphasis upon its immediacy. It needs a sharper distinction
of  the essential from the non-essentlial. It must work for
the development of a characteristic unity of life. "Modern
life does not feel the deep need of religion, the need for
a new world.4 That which drives man to religion is the
break with the vorld of their experience, the failure to
find satisfaction in what this world offers or is able to
offer. But there ia much discord today between man and his
world.?% (Christianity and the New Idealism. . p~115)

: . So-much seems to be agalnst religion in this day
of naturalistic philosophy that hope often runs low. Eucken
declares that the shallowness of modern culture and the
starving of all inward life may be overcome by returning to
the;"deepening and qiickening forces of religion." (Can We
Still be Christian.. p- 211) And A.S. Eddington (Science
and the Unseen World) matches this word of hope with the
corollary,."Dismiss the idea that natural law may swallow
up religicn.‘ It cannot even tackle the multiplication table
single handed " | N o '

' ‘ In answer to the question,."Can we still be
Christian°" Eucken gives an emphatic affirmative answer.

"Our answer is that we not only-can but must be Christians."
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Ghaptep IX
EUCKEN'S CONTRIBUTION TO THE PHILOSOPHY OF IDEALISM -
P TRANSGENDENTAL IDEALISH |

. The next problem is to discover the philosophers who
greatly 1nf1uenced Eucken and to note the elements of their
1nf1uence. In this way an approach i1s made to Eucken's
own contribution to the field of philosophical idealism.

- Eucken himself writes that Plato, Aristotle, Augustine,
Plotinus, Kant and Hegel were among the philosophers who
influenced him most. In the early days of his student and
teaohingulife, Eucken gave much attention to Aristotle, but
when he turned from philology to philosophy he gave up the
study(of,Aristotie and turned more to the teacher of
Aristotle and the school of Ideallsm.

Plato's influence is clearly recognizable. Although
he does not say it in so many Words, there nevertheless is
an 1mportant similarity between the Ideas in Plato and the

Spiritual Life in Eucken. And this similarity holds true.
vhether the Ideas are consldered in the older absolutistic,

transoendsntal sense or in the newer pragmatic and instru-
mental sense. . :

. Eucken's theory of the. spiritual 1ife has been pointed
out shd analyzed in previous chapters and both its trans-
cendentsl and pragmatic or instrumental features were
‘mentioned and discussed. Attention 1s Calied to those ele-
-ments in the chapters "The Docfrine of the Spiritual Life"
"Metaphysics , and "The Doctrine of Spiritual Life and the

Problem of Philosophy . |
Moreover, Eucken agrees with Plato in the matter of
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the values of'life. Plato gave emphasis to thesancient _
cardinal virtues, courage, wisdom, temperance and justice.
Life for him was made up of a hierarchy of virtues This
hierarchy was crowned by "The Good" Eucken's chief in-
terest was in ethics and morality.. |

. Eucken s interest in religious matters was very in— ’;
tense. No doubt he was acquainted, and intimately so, with
the 1ife and writings of Augustine.. He declares Augustine
to have been one of the six men of greatest influence in
his life. There is considerable similarity between the
sentiment in "The Confessions of Augustine" and Eucken's
analysis of the deeper elements that he calls "Character-‘
istic Religion g . _ [

. Eucken, however, would not have‘agreed:uith,the rigid,
nonflexible theology of Augustine. They nould.have much in
“common in their belief in God, the overworld and the soul.
The intensity of the religious fervor of Augustine is

matched by the intensity with which Eucken insisted that life

went to pieces and became meaningless without the full and .

complete working of the spiritual life.

Eucken cannot match Kant in the systematization.of his

philosophy, but there are certain features of similarity in

their ideas and purposes. There is nothing in Eucken to

stematization of thought which
But Eucken

'faintly suggest the vast sy

is found in Kant's "Critique of Pure Reason

~8hows the influence of Kant's "Critique of Practical Reason
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. The "Thing-in-itself" in‘Kaht finds a kindred element
in.BEucken's "Spiritual Lifé;ﬂ :Eucken would agree with
Kant's agsertion that there are two worlds, the phenomenal
and the noumenal. Xant subordinates theAtheoréticalyreason
to the practical reason. So does Eucken. Kant affirms the
primacy of the moral consciousness. Eucken is more inter- |
ested in ethics and morals than he is in systamatié phil-
osophy. Kant's ethics culminates in idealistic monism. So
does the ethlcs of Eucken. o

In Kant the "Thing-in-itself" exists above the par-
ticular thing and gives to it its form and meaning. In.
Eucken "The Spiritual Life" transcends the individual but.
bridges the gap between the object and the subject, i.e.,
it steps down, as it were, to work in the practical af-
fairs of mankind. . v .

Eucken would agree with Kant on the point that the
"Thing-in-1tself" or the "Spiritual Life" cannot be proven
by means of reasoning.” They exist of themselves and are not
dependent upon reason or experience for their reality. And
yot in splte of their independent existence they are‘in
contact with practical life in a very useful and intelli-
gent manner. In Kant the "Thing~in-itself" cannot be known.
In Eucken the "Spiritual Life can be known and experienced.

The problem of knowledge is not raised in Eucken to
the extent to which 1t 1s paised in Kant. The latter asked:
"How 1s knowledge péssible?" or‘"How»are‘synthetic judgments
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a priori'poséible?" Eucken qid"ﬁot téké-time'ﬁo'ask:’"How
can~thasé.things be?". He'deliberately»assumed-both the
hypothesis and the knowledge of -it. This is a weakness in
his loglc but he was not concerned with logic. ‘His concern
we’.sz'withlife. R S SR SOR T SR Sr *

... John:Dewey in "German Philosophy and: Politics": (p-55)
says, . "Professor Eucken representsfa'type"bfiidealistiéwar
philosbphy which is hardly acceptable to- strict Kantians.
Yet only where theffundaméntal Kantian ideas were current
~ would such ethical ldeas flourish." |
.. A.point at which the philosophy of Kent ‘and that of -
‘Eucken .come .together is indlcated in'a“passage‘iniEucken's
book, - "The Life of The Spirit".. Eucken here 1s referring
.to;the:meaning“which:both,he‘and Kant give: to personality. . -
In establishing a meaning for personality, the spiritual
life is valuable. - "The . thought ofcpersonality.possessest 
value‘only in so far as the word is backediby action and in-
.deed action which involves nothing less than the complete -
fransformation‘of'therld and the -building uptof a.-new ' re- -
ality." How much this thought demands is 'shown with-pa#-t
ticular clearness by the life work of Kant. He saw clear-
lygthat¢thefe.1sfn0>personﬁlity unless 1life is-ralsed to
freedonm, 1ndependenca*and spontaneity, but he -saw just as
clearly that for such a freedom and spontanelty . the world
of naturai existence does not.afford the smallest room;

hence a complete reversal of the former world picture
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became necessary, and Kant employed all his mighty powers
in its accompllishment. But today it often looks as if
1life could be ralsed to an essentially higher level within
the world of natural existence without much trouble if
only it were brought into more vigorous and diract re-
lation with the individual units. This, however, is .a
dangerous error. If we do not bring the living units into
connection with a new kind of being and thereby give them
an essentlally new content, this movement by awakening
thelr self-coﬁsciousness and self-complacency may easily do
more harm than good and, with all its subjective stimulation,
provide little genuine happiness. It is also dangerous in
80 far as 1t vells the difficult problem with which we are
here concerned." (pp-385,386) In this manner Eucken dbrings
Kant's ethics to his own and makes the purpose of each a
very practical matter, i.e., the bullding and establishing
of a free personality.

‘Troeltsch,in The Harvard Review, October 1912, writes
M"In Eucken we have a combination of Plato, Fichte and Hegel."
Plato, Plotinus, Augustine and Kdnt must each have been of
much satisfaction to Eucken.. To which ever 6ne he mighﬁ.
have turned on occasion he would have found much to sub-
stantiate his own claim that the 1life of sense experience
does not lead to tfuth and reality. Plotinus was ashamed
of the body which was his and the‘manner‘in which he en-
tered into the world.' Eucken wouid_accept more readily the
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God of Plotinus than the God of Plato. . The God of Plato is. .
not above the Idea; in fact he often interchanges the term
God .with the Idea of The . Good.: ‘With Plotinus, on the pther
hand, God 1s above all. qu is the power which produces
everything, the active power. God or the Godhead,;as;he;.
would prefer to call it, for Eucken is paramount even to

the Spiritual Life. . , ,

. Macintosh in "The Problem of Knowledge". sums. up the "
doctrine of Hegel in a way which 1s useful here. "The real -
is the rational, not in the sense of mere logical. 1dealism
but in -the sense that if belng 1is interpreted after the
manneruof.psyChologica1~idealism-in,termg of consclousness,
1t 1is further determined -by the principle that the real 1s
the rational within theApsychical,:thq uﬂivéfsql within
the particular facts of any ‘individual consciousness, the
objective within the subjective4-_in>other wqrds,,théwcqn-
crete universal. Absolute reality, in which all that is
real must be included, is an absolutely rational system in
which all particulars of consclous experience are included.
Hegel is commonly interpreted as intending to teach a.
monistic metaphysics." . (pp-130,131) Eucken would agree to
this.. . g o U
Hegel has become famous with his "Triple'Dialectic" of
Thesls," Antithesis, ‘and Synthesis. In reading Eucken this
same dialectic 13 met with over and over again. Hegel's

point of view in general was thgt‘py;such an action progress
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'1s made, the problems of life solved and philoéSphy,.gcience,
dobiety; politics etc. are developed. For Eucken, th;
spiritual life is the synthesis in all questions and prob-
‘lems. '

: "Hegel's philosophy is often branded aé intellectual-

istic idealism. Id this Eucken would not agree with himQ
. Although Eucken's philosophy bears imperishable marks of

idealistic philosophy, it should never be branded as "In-
tellectualistic Idealism." |

" Fucken is related to these representatives of various
schools of Ideallsm, even as he is related in some fashion
to every representative of the schools of Idealism, be-
cause he should unquestionably be ranked as an Idealist.

The main question is: "in.what particular school of Ideal=-
ism shall Eucken be placed?" o |

Hermann, in "Eucken and Bergson, Their Significance

for Christian Thoﬁght", calls Eucken's philosophy "Concrete
Idealism" (p-53) and "Cosmic Personal Tdealism" (p-60) '

' ‘Eucken is ranked among the Critical Idealists. "Eucken
is an eloquent partisan of spiritualism and idealism agdinst
both the naturalistic philosophy and what he deemed to be

the deadening and confusing influences of m&dern life. Like

bilthey he finds in the history of philosophy the record of
a spiritual movement to be interpreted in terms of an im~

mediate Tevelation of the inwardness of life. But his

philosophy, like that df Fichte, vhich it resembles through-
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out, 1s a call to arms rather than a historical survey.
Spirit is essentially action and struggle in which there

is resistance to be overcome and a victory to be won. Life
i1s a deed, and there is no deed without a duality of agent
and object. The world 1s‘to be construed in terms of the .
demands of the fullest and most active'personal‘life. This
method of taking as the principle of truth the requirements
of the whole of life, ratﬁer than of the mere intellect, he
calls the 'moological! method. The world is in a sense -
what we make it. . Although Eucken's philosophy is thus a.
philosophy of faith:anq of action, i1t does not employ these
categories in any limiting sense. All knowledge is faith
in the sense that it springs from the exigencles of action,
but the activity whose urge is thus obeyed 1s that of a
universally immanent spirit." (History of . Philosophy. Weber
and Perry. .p=-561)

" "Macintosh, in "The Problem of Knowledge" has the follow-
ing to say about Eucken's Idealism: "Eucken's Ideallsm 1is
an idealism which is the outcome of the disintegration of -
absolute idealism into its 6rigina1'elements. It 1s the |
spiritual or religious idealism tb which many cling for its
supposed religious and moral value. It is an approach to
the original mystical idealism, although not a return to 1t.
It may be regarded as a relic of the original mystical basis

of -idealism. '
Eucken carefully distinguishes his 'New Idealism! from -
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'Tmmanental Idealism', that intellectualistic idealism
which would obliterate spiritual distinctions and reduce
all to degrees of rationality. But even this form of
idealism is appreciated for its emphasis upon 'inwardness!',
in opposition’to'natufaliam. Eucken does not stop to make
explicit correction of the logical errors of the subject~
ivism with which this 'inwardness' is associated. There

is simply a conscibusness"éf-the disparity between ordinary
idealism and the philosophy of the Spiritual Life, and so
the term 'idealism' is discounted as an 'outworn expression'.
What we would inquire, however, is whether what Eucken 1s

really interested in is not spiritual realism; and if so,

whether such a philosophy is really so incompatible with

physical realism as Eucken seems to suppose." (pp-208,209)

. Boyce Gibson, the English disciple of Eucken, conmits

himself more -fully to jdealism than Eucken does. In his

book, "God With Us", he calls his own position "Radically
Idealistic". And he»further describes his own view, which
he declares is that of Eucken also, as "Religious Ideallsm".
Eucken in "The Truth of Religion“ has this to say
about idealism: "The fundamental truth of idealism is that
the -spiritual contents establish ah‘indepéndence'and'a
self-value over against the.individual; that they train him
with'superior'eﬁergy and that they are not material for his

purely human welfare." (p-179) .In what Eucken calls the

NOOIOGICAL method, he thinks the above truth gets full
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recognition. Realism, on the other hand, is to find its
'rights’as the particular’hnmah.phases of life are devel-
oped. He would thns disagreg witthacintoshvabout'his
‘relation to realism. ' -

Eucken would prefer to have his philosophy go by the
title "Activism". "True satisfaction can come only from an
activitytwhich finds.its task in itself and doeé not strive
after. anything beyond itaplf; Such an activity is reached
only when all powers unite and acquire a great depth of
purpose under the guldance of reason; when a strong and
earnest man consciously expresses himself and his char-,v_
acter in his ACTIONS." (Thus Eucken analyses Aristotle and
agrees with him. Life of the Spirit. p-344)

For Eucken the problemsof life are solved by the life
process. - Truth for him is not merely the useful as in ..

pragmatism, but it is gained intuitively.through a life
of action. It is action which leads. to a relationship with
the~great.reai1ties of life. .Euckén so frequently and per-
sistently makes this remark. -Such activity leads to a
growth. in certainty. Such a movement leads to spiritual
freedom. . "The end of the“queét of Activism is spiritual
freedom, beginning with the awareness of an original

presence which will extend an awakening and formative in-

fluence over the whole of 1life." (Quests 014 and New. Mead)

" Bergson said; "Speculation is a luiury,ﬂwhile Action is
8 necesgity." (breative-Evolution.-pd44)-*Eucken.goes back

"A Mmnanle PhiTa~anhy far tha basis of his emphasis on
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activity. .In Hellenism: "Effort is suﬁported by the con-
viction that the joy of life lies principally in activity,
that 1t is therefore the chief object of endeavor.to .enter
upon a state of activity, to assume an active and not a
passive attitude téwards-things." (The Life of the Spirit.
p-338) And he calls attention to the fact that activity was
its own. reward to the Greek.

Hermann, in Eucken and Bergson - Their Significance
for Christian Thought, says of Eucken's Activism: "His .
activism stands not only for the Kingdom of God in' the
making, to be progressively realized through our. action,
but also for that complete rqﬁéwalgof the given without. - .
which such realization is impossible.. (p-87) . . -

In the case:of Activism, -"The effort is directed in -
the first place towards.a fact, a fact upon which thought .
1tself rests, the fact of a world-embracing spiritual life.
What 1t contains must be made manifest as a fact, it must
be exhibited, not deduced." (Main. Currents. p-135) The. .
‘end of activism is not an individual but a social one, but
“even here "Spirituality does not maintain itself by virtue
of mere existence, but only through a.continual renewal,
an unceasing creation.” .(Main Currents. pp-193,194)

‘Eucken meant by activity not merely thought. Thought

might be destructive or constructive in its. nature. It
might also lead to inactivity. He meant by activity, all

the forces and powers and capacities of 1life unified,
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co-ordinated and employed in the busineas of making life
in its highest ‘moral and ethical phases.

But to say that Eucken's philosophy is activistic 1is
not to say that 1t cannot be classified as idealistic. It
is not absolutistic idealism; it 1s not transcendental
jdealism; it is activistic ideallsm; above all it is
religious‘idealism.

Ralph Barton Perry, in "Present Philosophical
Tendencies", writes: 'The constant presupposition is that
a spiritual life which is a unified whole is at work in
the depths of our soul.' These words, written by Rudolf
Eucken, admirably express the message of idealism to modern
times. Idealism is a form of spiritualism in which man,
the finite individual, is regarded as a microscopic repre-
sentation of God, the Absolute Individual. Man's spirlt-
ual nature is a revelation of the principle of reality, and
his ideals an imitation of .the perfect and eternal reallty.
So that but for his limitations man would be God; and taken
‘together with the balance of spirituel life, which compen-
.sates for these limitations, he is God." (p=-113)

It would not be correct to:say that Eucken is in
‘hearty agreement with the whole of this quotation. Perry

has indicated how aptly Fucken does express the gist}of

the philosophy of idealism for today. Beyond this Eucken

would not acceed to the principle which Perry lays down in

the above quotation.’ ‘For Eucken God, the Spiritual Life,
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the gqu, the trgeAgnd.thgibequtiful,'al; mqral, ethical
qnd spipitugl4va1ges.aré_indep9ndpnt ofhmgn!s kpowing.

thgmAqr.coepperating with them..
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Chapter X.
EUCKEN'S MEANING AND MESSAGE FGR HIS AGE

~ In our final considerations of the Philosopher of
Jena there mist be both criticism and appreciation. His
followers were many; his friends came from all parts of
the world; his students were from all the nations. ‘4 o
Of his personality a word would mot be amiss. Neyrick
Booth, student and friend,_has given us a fine”sppreciation
of the philosopher and man. "The union of philosophy with
practical life is one of his central aims and true to his
‘conviction, Eucken reveals in his own personallty the un-
flagging“efiort,'the_thoroughness, the spiritnally_directed
and inspired activity, the faith, and the deep intuitive
sympathy which are the proper fruits of a philosophy such
ss'his...The_great_Jena_thinker has been endowed:by nature
with_facnlties_which peculiarly fit him for the task which
he is performing. A rare comhinstion of intellectual
depth and keenness with emotional insight and sensitive o
sympathy has made it possible for him to develop a _
philosophy which is scientific and . logical, yet plastic and
intuitional; a view of life which can satisfy the  intellect
without ignoring the experiences and needs of the heart and

conscience. Professor Euoken has about him as little of

:the‘trsditional German Stuhengelehrtersas csnfyell_be‘r
imagined. He is no dried up pedant absorbed in his pet
theories; but a man intensively alive to the onter world

and full of sympathetic understanding for all those of
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every'class‘and every nation who come into contact with him.
Most characteristic of him, as indeed of all the truly wize,
is his remarkable and unaffected simplicity of mind and
character, his ‘deep reverence, and his ‘sense of humility.
Notwithstanding his many yearsof arduous intellectual
labour, which have left his hair as white as snow, Eucken
is still young in spirit and of all ‘the many aspects of
his personality perhaps the most delightful are his op-.
timism and enthusiasm." (Rudolf Eucken, His Philosophy
and Influence.) S S 7"'> .
This 18 a very splendid appreciation the scholar has
written cohcerning the master. ~Booth wrote this book in
1913,‘yhile Eucken was yet alive. But the average reader
of Eucken is not disposed'tokbelieve entirely the opinion
of Myrick Booth in this matter.. What he has to say about
the'personal'characteristics of Eucken are no doubt true.
But exceptioh.willybe taken'by many concerning his’analysis
of the philosophy of Eucken and the importance of his place

in the History of Philosophy. Again let it be said that

Eucken ls not a systematic philosopher.

Eucken is often criticized because his'writings are so

obscure. And it 1s often most difficult o understand just'

what he means . Clarity is not one of his points of Tecom-

mendation, This obscurity is sometimes added to by his
loose use of terms. He describes rather than defines what

he means by the terms he uses.
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o . A most frequently repeated criticism 1s that he re-
peats himself. "Euchen repeats but he does not have a cut
_Hand dried system. He is no formalist, no academio abso-
.>lutist, but a genuine seeker after a vitsl solution of the
'world's riddle, and therefore forever in the quest." (Quests,
“~Old snd New Mead) R A o §
| h This seems 80 noticeable when his works are read in
rapid succession. Place“side by side‘the context pages
of his books and thiswsinilarity_is_quite‘noticeable. lt~
is evident that on the nain~assumptions of hisAphilosophy
there were not great changes‘efter heventered upon his work
in the University at Jena. |

Concerning this, two alternatives present themselves.
Either he did not study the field of life and philosophy
with the intention of. finding a better way, and he 1s
accused of entering the field with firmly fixed pre-
Judices, or he really had early searched and had found the

better way. Other philosophers,Ascientists, religionists

have reached sublime heights in youth, notably Sir Isaac
Newton. Perhaps this was indeed true of Rudolf Eucken.
Moreover Eucken is accused of presenting an incomplete

philosophy. ln’the nain this criticism-is true. One comes

from a reading of the writings of this philosopher with the

feeling'that he has one key note and upon this note he has

been playing all the while. rhis_notekis the Spiritual Life.

Nothing is complete without it and everything, seemingly,
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1g fine 1f the spiritual 1ife is given full sway in the 1ife
of the individual and:the race. Such attempts at systema-
tization as Are made have their essence in linking up all
the movements of human thought:ahd'lifé'thrdugh'the unify-
ing power of the spiritual 1life. It would hardly be true
to fact to call suéh a philosophy either a system or a com-
pleted philosophy.

" Eucken's writings lack humor. Many a situation of
clumsy reasoning and hard verbal sledding would have been
saved bY‘g bit of humor. Then, too, hé does not seem to
have the faculty of 1llustrating what he means. Lengthy
presentations and obscure sentences could have been omitted
in favor of a brief illustratlon of the matter in hand.

There are.psychological implications in the theories
which Eucken presents. These implications he pays llttle

or no attention to. It has been said that every‘presenta-

tion of Absolute Idealism is apt to turn into ngchological

TIdealism. Fucken fails to recognize this point. As an il-

lustration, many peaders of Eucken's works declare that he

is.presenting'a purely subjective form of jdealism. This
Eucken -explicitly denles by a mers sentence. - The mere

denial 1s not sufficient because in spite of the denial it

1s not clear just what psychological bearing, if any, the

spiritual 1life does have. "Activism suffers from lack of

psychological deepening." (Eucken, his Philosophy and

Influence. Booth. p-199)
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This lack of a clear conception of the'péychoiogical
implications of the spiritual life causes Euckeﬁ to ne-
glect the experiential phase of religion. For thils reason
he seems ‘to glve slight attention to such an element as
prayer in religion. '

Eucken's major concern is with the spiritual world.

He falls into difficulties when he presents the spiritual -
1life as the only solution to the problem of 1life. If the
reality of the spiritual 1life is granted there yet remains
to find out how it is realized and achieved. If the spirit-
ual life is the normative basis of morality, how are these
norms to become clear to us and to enter into our 1life?
These questions are still asked by Eucken's students and
critics. (Bucken, His Philosophy and Influence. Booth.
p=200) So long as these questions remain unanswered, Eucken
has not answered the most practical questions about the -

- spirlitual 1life.

Every philoaophy and every sclence begins with far
reaching assumptions. Eucken's Philosophy 1s no exception,

but he seems to forget the fact that he is working with
these far reaching assumptions. Axioms become to him clear-

1y demonstrated and empirical facts. He is not concerned
with the loglc of the affair. For this reason he is accus-
ed of being irrational. ' o |

" Myric Booth, "Eucken, His Philosophy and Influence"

(p=201) gives it as his ‘opinion that one of the major
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criticisms of Eucken's Philosophy centers around his theory
of the Person of Christ and the Spiritual Life. The critles
object to the vagueness §f the spiritual 1ife. This vague-
ness could have been'overcomé if Eucken had recognized the
manifestation of it in the person of Christ.. |

Tt is difficult to combine the fervor of a prophet with
pedantic exactness. "An inspired and profound philoaopher
can not be expected to spend much time over verbal niceties."

(Rudolf Eucken, A Philosophy of Iife. A.J. Jones. p-86)

In this manner the students and friends of Eucken come to
his rescue. Their explanation is plausible. Eucken was &
prophet and more intercsted in ethics and morality than in

systematic philosophy. "Eucken has not come forward to

offer man a fpesh set of intellectual opinions. His object

1s to influence their lives." (Booth. p=-203)

Fucken 1s sometimes critiéized because he makes every-
thing depend on work. He sovemphasizes éctivity.phat he

does not sufficiently give place to joy, spontanelty and

creativeness of the true spiritudl 11fe. 'Work'; 'striving';

1tagk!; are forever coming to the front. This criticism
geems far fetched. In the section, "Reason as Observer of
the World" in Hegel's M"phenominology of the Mind", he draws

the conclusion that the gelf can win unity with the world

not through mere observation but through actlon. This is
just what Eucken would say. Eucken does give emphasis to

twork! and does stress tgctivity!, but the meaning of this
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emphasis must be understood in the light of his prophetic
Objection to the ceaaelesé, meaningless, and irrational
struggle through which humanity is going in the pursuit of
mere material possessions. He transfers activity into the
realm of ethics, morality and the spirit.

, On the other side of the matter, Eucken has made some
contributions to the field of philosophy for which he ought
to be recognized and appreciated. From the point of view |
of the Philosophy of Idealism, he did make a careful survey
of the various other theories of philosophy and presented
thelr inadequacies. _

- He took philoaophy from the parlors of the academic
and brought it into the work shops of the common people. He
made philosophy a practical matter and put 4t in a'place
- where all could see its importance.

To free religious thought he gave a worthwhile stimu-
lation. His emphasis upon .the reality of the inward and
higher nature of man gave added courage to religion. "In
Eucken we .have one of the greatest thinkers of the age -
some would say‘bhe greatest - ‘setting his life upon empha-
sizing the spiritual at a time when the tendenoy is strongly

-in materialistic directions. He has gathered around him a

" number of able and whole hearted disciples in various
countries and future ages may find Eucken the greatest force
in the revulsion of the twentieth century from the material-

t 4t naqifion. to take religion up again, and particularly
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the Christian religion, as the only satisfying solution of
humanity's most urgent problem. (Rudolf Eucken, A
Philosophy of Life. A.J. Jones. p-90 91)

Again, in all fairness, it must be said that the writer
of this appreciation is too extravagant in his praise. There
1s an element of truth in what Jones says, but he 1s too
radical in his appreciation. Many of the books of Eucken
are‘already out of print Of course they may be revived in
coming generations. That is not for us to say.

| It is a much disputed matter as to who is the greatest
thinker of the age. Very few would agree with Jones that
Eucken is the one. He may'have been the greatest thinker
of his age in Germany, but even that is quite open to dis~
pute. Indeed it is 8 question whether Eucken was a great
thinker in the same light that Plato, Augustine, Galileo,
Kepler, Newton, Kant, Hegel and others were classed as great
thinkers. Eucken was'a'great enthusiast'in ethics,‘morale

ity and spiritual living. He was the voice of one crying

the values of spiritual living in the mldst of a wilderness
'of naturalist, materialistic and instrumental philosophies.
Eucken, indeed, was interested only in a philosophy of"
life. Those aspects of life that are not immediately con-
cerned with his main problem he gives_very little attention

to. "Eucken is e phllosopher who lays foundations and deals

with broad outlines and principles, 1t must be left to his
many disciples to fill in any gaps that exist on this account,
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by attemptlng to solve the subsidiary problems with which
Eucken for the ‘present cannot concern himself." (Rudolf
Eucken, A Philosophy of Life. . anes,_p—ls) And now
Euckén hgsubgen4Qead_forwmqrq thgnﬁthreé years. Interest
in him is disappéaring from the field of philosophy.

-In order to arrive at a just appreciation of the work
of Rudolf Eucken it 1s well to find out the aim and pur-
poée of the man. Shall Jones reveal to us_th;a aim?.this
purpose? '"Eucken's aim is definitely an ethical aim, and
his,purpqse'is a.prg9ti9g;.one_of the noblest order, and
not one of mere intellectual interest." (p=-14) Again he
writes ~concerning Eucken's purpose: "He is anxious to
solve the riddle of the universe in. order that there might
be drawn from the solution an inspiration which shall help
the. human race to concentrate 1#§;gpprg;es>uppp‘the highest
1deals.of 1ife.? .(pf1§)  And“furthgr hg angylsgs;Egckenfs
aim and purpose: "The desire to find a meaning which will
explaln and at thg sgme'time 1nfg§ewzesp gnd}gladpesg.;nto
every department of 1ife has become a passion with him,
and in finding that meaning, his greatest endeavour is to
prove the truth of humen freedom and‘personality. He - -
wishes to solve the riddle in order that man may become
a better man; the world é’bettar world." .(ﬁ-lsz

Looked at from the point of view of these quotations,
the Philosophy of Rudolf Eucken is not difficult to ap-

preciate or to undersfand;' To use the frame-work of
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speculative philosophy in the study, 1.e., to go about the
study with the questions of epistomology,. logic, and all
‘the rest, and to try‘to makc'thia_philosophy fit into a .
:cdnSiétent‘Whole,'will cause the student to miss the real
‘aim andpurpose.of the Philosopher of Jena.. .

Hermann 1n—?Eucken‘andegpgsop, Their Significance
‘for Christian Thought" (p-83,84),.1nla mere  poetical
manner attempts to tell what Eucken was trying to do.
M"His philosophy 1s the history of the soul putting the in-
‘'ward ‘whisper of 1ts«1ndependenqe and divinity to the su-
'preme’tegt'in defying the principglities and powers that .
‘would brutalize it. . Iife 1s not a debating socilety for .
.him; 1t is”a;bgttle-fieidfwhere*rival.powers'are striving
‘in a gigantic combat for,yhe.spul pf man. - Eucken sald;
'The’ emergence into new.life of'thé_hpmblest'soul is
more'to'me.than'the birth and discovery of a thousand new
"worlds.t". _ ‘ |
~-The whole of Eucken's Philosophy centers around the
“ideal of the spiritual life. Splritual 1ife is not simply
“a'withdrawn or abstract or subjective state.. "The 1ife of
& spiritual being does not begin and end with its sub-
jebtivq condit1pn;'1t51nc1udes;the objective also, and ...
--mnst‘get}into.relgtionship‘withﬂthg obj?;tive. It is .
“driven to insist that the rift between subjective and ob-
~Jective shall be overcome, and.feels confinement to the

merely subjective conditions as an intolerable restriction."
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(Main Currents. p-48) - “ -

. He aimed to destroy the Cartesian dualism and'tb.fring
life tO'its?unity 1h the spiritual life. To rid the con-
sciousness-of this intolerable dualism 1é:wébth&’6f_the aim
of'any‘philosophy'and'any‘philosopher."ﬁﬁckeh“sought tq'
show the unity, the realignity,'1n7thé apparent manifold-
ness of life. His philosophy can be appreciated when
viewed from this angle. | ‘“'f | ' |

‘But there 1s something so abstract about cosmic views

of 1ife and the like. Eucken put the matter on a still. ~
more pract@qallbaéis,_‘Al; his_wprk'was in the direction of
helping society and7thexind1vidua1'tq t@o hiéhéét"poééible-‘
plane of life. He sought the workings of the spiritual
life in the realm of the personality. Personal progress,
personal efhics, peﬁqbnal mbralify,fperSOnai 1@Q1usion‘inv
the'gpifitﬁal reality and 1ife, were all emphasized in his
philosophy. u‘.~_, _  . ': jni. S B  0‘  s

" In the July 31, 1929 issue of The Christian Century
there 1s an:interesting ‘article written by Juliué‘Seéiye“'
Bixler in estimating’the vglué7bf'Eu¢k§n Philosophy and the
consideration which 1é:given'it 1@ Germany'toddy. Mr.o
Bixler gives the following title to his article. "Eucken's
Spirit-8till Iives." He tells us that there are three out-
standing items in the evidence for this conclusion. 'In
the'tirst:plgce;thoreiis the_"Eﬁckeﬁ Bund". This is an

assoclation which'igs}fdunded*éoon(after.thelwar, while
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being unconnected, is a good evidence gf;thg spirit of
tolerance in Germany today. ‘Its circle of readers is
growing. L B R

- In the third‘plgce,‘gg an gvi@oncq;of‘the_continuipg
spirit ofAEucken, the»house in which he lived,in Jena has
been set aside by the city and by a group called "The
Rudolf Eucken Housp_Assqcigtipn?»aa a "place where an:
agreegble;aqcialxsetting‘ia provided,for the meeting of -
'rgprpseptativgguof;diiferent»qultures gn@_idqas."_ In this
houserstillAlivq‘chken(g wide;and‘dgughtqr.luihey,gct as
hpstessqsitq.visitprs and at all thp_gqcigi;funqtions,¢
This house 1is the rendezvous for foreign students at the
Univeraity_of Jena,;fThe 1library and;rehdingjroqmsigrp
accessible to_all the,students,and”thqre,is a room prepared
for the lodging of foreign.guests.. = . _

- Mr. Bixler is impressed with the fact that at. present
there are many of ‘the older group: of studonta in the -
vicinity of Jena who attribute their mental and upiritual
awakenins-vQ;thq_1n£1u9nc9:°?.Ru@9¥f,3u9k°nr;.In-addins;a
personal interpretatidd.and_evaluation of,Eucken's con—;__
tribution to philosophy, he writes; "Eucken was never. noted -
for his. originality, but. few writers havo .been more: succesa-
ful than he ??,turaivs.Ph1}°99Ph¥.t9lprecti¢e%;e°c9unt.and-
showing its meaning for the enduring aspirations of
humanity. His ponsistent:emphagieuqnjthe_agtuality of the
spiritual life thrills the. reader even today." -The
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influenee»of.Euckenwin Germany, Bixlep belieyes;_ia due to
the fact that he took.the”appedlingdhdmgn'elements.1nv
German‘traditional idegliem and mgde;them"availeble_tq_
readers who were unschooled in philosophical.terminology.

. In summing up his estimation of Eucken and his phil-
osophy, Bixleriwpites;""He‘kepyuphe challenge of the
Kantian call to duty while rejecting its final philocophical
agnosticism. . Hegel's solution for Kant!seproblem he sup-
plemented;by;emphasizing'anew the importance of ‘the part
played by‘the'indiv;dud;.}.W1th hiaepinging:appealite,thed
conscience qe_wellfaa.to theiintelleetjit“is.not~surprising
thet his}philesophy.eeemed to many to furnishdthe needed.
fodpdation»for-g:belief in;spdritue; yaiues in an age of
increasing skepticism." Nevertheless, even .this recent
visitor to the place of Eucken's life and work, acknow-
ledges that EdckenﬂaAvogdefedteide_qf Germany hasicerteinly
passed;"It 1Si1ndeedig“queation how long his popularity
will continue in Genmany. o

’ During the World War Eucken, as one: would naturally
expect, sided- with- Germany and defended her. poaition._ For
this reason his philosophy, as a philosophy:of ‘the epiritual
11fe, lost cast in America. The activistic appeal for -
which he was. so famous was.diverted a little too easily in-
to'militaristic'channels.“-He.telle-us'of his own activities
during the .years of the _war. . The task.to which ‘he was
assigned was the task.of keeping. up ‘the .spirit of the people
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‘and the soldiers.‘ It was in the spirit of the people that
he first read the defeat of the German cause. v
- l In 8 general way the place and value of Eucken and his
philosophy are not difficult to determine. The statement
has been repeated several times that he is not a systema-
'tiser of philosophy. He is a spiritual prophet end his
chief interests are, in the field of ethics, morality and
religion. In these matters his contribution is valuable.
Booth (p-lge) declares that Eucken's supreme service to
his age consisted in his having again made it possible for
men and women to accept the reality and supremacy of the
spiritual and the divine. He reverses. the realists' field
of values and makes materialism seem out of date. This‘”
indeed was Eucken's contribution to his age. Bow nuccess;
tul he was in promoting his own system of life and
philosophy only time can tell._:”“ ‘ )
.: This criticism and appreciation will be concluded with
a somewhat lengthy but very expressive and revealing quo-
'tation from:"The Meaning and Value of Life" (p-l46) Here,
as if in an attempt to epitomise his whole philosophy of
life, Eucken states the meaning of the synthesis for which
he was striving. i“We shall then have to find our satis-
faction and gladness in discovering at the very heart of
life a synthesis which must then come to terms with the
environment in and through the labour of life itself.
Such a synthesis is indeed indispensable if our life is to
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hold together. And it is difficult to eee how 1t can be
reached from any other standpoint than that of an inde-
pendent epiritual life. Nowhere else canwe find a
primitive and spontaneous source of creative production;
yet apart from such a source, how can any synthesis be
eufficiently vitalland inspiring? -
The whole cry of our,age is for greater plainness

‘and simplicity, not in the senserf dull teking-things-
for granted, but in the sense of a spiritual spontaneity.
It is a demand which comes alike from the nature of our
" culture ahd from our human experience. Through much col-
1ection and compilation, research and reconstruction, our
culture has become altogether too diffuse and complicated.
It confuses great and small, alive and dead, chaotlcally
together. It falls to. distinguish between temporal and'
eternal. In the endless dlversity of our historical heri-
tage it can not discover simple guiding lines along which to
direct our effort towards a steadfast goal." p-145.‘ )

~ "But the simplicity we speak of is not to be found in
the world as given. We can only win t°h1t.1n inwardly
transcending the given and taking up the standpoint of an
independent spirituality. For only thus can what is
simple be at the same time'great;.only,thne can it be the
convinecing expression of a new depth in the universe and
give us a spiritual asee}ance'in regard to it. It is with
a simple truth of this kind that early Christlanity moved
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and rejuvenated the worid} and'only through such a simple
truth can we, in turn, win'apirituql anchorage and triumph

over the irrational and the chaotic." p-146
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